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Gendered Images of us and Them in Anti-Islamic Facebook
Groups
Katrine Fangen

Department of Sociology and Human Geography, University of Oslo, Oslo, Norway

ABSTRACT
Since the turn of the century, anti-Islamic sentiments have become
increasingly present in public debate. Scholars conducting research
on the far right have even warned that the extreme has become
mainstream. A key aspect of this situation is the prominence of
gender images in the construction of ‘us and them’ distinctions in
arguments against Muslims and Islam. This article examines two
anti-Islamic Facebook groups. The main arguments of participants
in these groups are that Norwegian women are in need of
protection from dangerous Muslim men, and that Muslim women
are oppressed but there is no need to feel sorry for them as they
have chosen this subordinate position themselves. Further, group
members not only make use of the well-known stereotypes of
dangerous Muslim men and Muslim women as victims, but do so
in explicitly sexist language, so that it is difficult to see them as
unequivocal proponents of gender equality. Humour, emotions
and jargon contribute to building a group atmosphere of
xenophobia. The article analyses the group discussions in the
light of theories and concepts of ‘femonationalism’ and right-
wing populism.

Introduction

Even though anti-Islamic sentiments have a long history in Europe,1 there are many
reasons why they have become more visible since the turn of the century. Several
authors talk of a mainstreaming of anti-Islamic ideas,2 and an increased hostility
towards Muslims in the aftermath of 9/11 and the subsequent Islamist terror attacks.3

The ‘war on terror’ itself has been said to have contributed to the negative and general-
ized portrayal of Muslims.4 Also important in the European context was Turkey’s EU
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application, which led to a ‘Europe versus Islam’ discourse,5 as well as the talk of secur-
itization of borders in the aftermath of the Syrian war and the preceding ‘refugee crisis’.6

Another factor that has contributed to the increased visibility of stigmatizing and
scornful representations of Muslims has been the emergence of social media7 since the
early 2000s.8 The emergence of social media contributed to faster, wider and more
global uploading, dissemination and sharing of far-right ideas and material, as well as
increased participatory engagement with them.9 The easy availability for broad segments
of the population and the encouragement to respond immediately are important reasons
why social media and other internet platforms have contributed to the spread of scornful,
generalizing and even hateful comments.10 Although platforms where members can be
anonymous open up for more extreme comments, it is interesting that anti-Islamic Face-
book groups where members are not anonymous are also sites of quite discriminatory
content. The creation of specific online groups with a shared interest in anti-Islamic sen-
timents often results in the development of ‘echo chambers’ where members support and
applaud each other’s views, and where opposing viewpoints are absent.11

Before the mid-1990s, the audiences that could be reached by those distributing racist
and xenophobic materials and ideas were generally not as large as those made possible by
the launch of the internet. The distribution of such material and ideas was dependent on
newspaper editors agreeing to publish such content as letters to the editor or op-eds, or
on journal or book editors publishing books or articles containing such content. In
addition, the spread of racist and xenophobic ideas also occurred through underground
magazines and flyers.

The discussions that occurred whenmembers of far-right groupsmet at the pub during
the 1990s could inmanyways be compared to the discussions that take place in public anti-
Islamic Facebook groups today.12 However, the difference is that these discussions were
not visible to the general public, and, for most people, it is a bigger step to enter a far-
right group that meets face to face than to participate with extreme comments online.

Now that it has been available for the general public for some 25 years, and in particu-
lar has given rise to numerous social media platforms, the internet has become an impor-
tant arena for the spreading of racist propaganda and hate speech, and many studies on
these topics have followed.13 Unlike the face-to-face far-right groups of the 1990s, online

5Diez, op. cit..
6S. Zunes, ‘Europe’s Refugee Crisis, Terrorism, and Islamophobia’, Peace Review, 29:1(2017), pp. 1–6. doi: 10.1080/
10402659.2017.1272275

7Facebook was launched in 2004.
8R. Delgado and J. Stefancic, ‘Hate Speech in cyberspace’, Wake Forest Law Review, 49 (2014). https://ssrn.com/abstract=
2517406.

9A. Winter, ‘Online Hate: From the far-right to the “alt-right”, and from the Margins to the Mainstream’ in K. Lumsden and
E. Harmer (eds) Online Othering: Exploring violence and discrimination on the web (London: Palgrave, 2019), (pp. 39–63,
at p. 47).

10K. Fangen and C.R. Holter, ‘The Battle for Truth: How Online Newspaper Commenters Defend their Censored
Expressions’, Poetics, 80 (2020). doi: 10.1016/j.poetic.2019.101423

11B.P. Haanshuus and A. Jupskås, ‘The Right Click! An Analysis of the Far Right in Norway on Social Media’, Tidsskrift for
samfunnsforskning, 58:2 (2017), pp. 145–167. doi: 10.18261/issn.1504-291X-2017-02-01; B. Mathew, R. Dutt, P. Goyal
and A. Mukherjee, ‘Spread of Hate Speech in Online Social Media’, Proceedings of the 10th ACM Conference on
Web Science (2019). pp. 173–182. doi: 10.1145/3292522.3326034.

12See, for example, K. Fangen, ‘A Death Mask of Masculinity: The Brotherhood of Norwegian Right-Wing Skinheads’ in
T. Johansson and S. Ervø (eds), Moulding Masculinities (Vol. 1) (Aldershot: Ashgate, 2003), pp. 184–211.

13I. Awan, ‘Islamophobia and Twitter: A Typology of Online Hate Against Muslims on Social Media’, Policy and Internet, 6:2
(2014), pp. 133–150; M. Conway, ‘Routing the Extreme Right: Challenges for Social Media Platforms’, The RUSI Journal,
165:1(2020). https://rusi.org/publication/rusi-journal/routing-extreme-right-challenges-social-media-platforms
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groups use other forms of mediation of ideas, such as the spreading of memes. ‘Humor-
ous’ text and jargon is often used in the memes and posts that are shared.14 Similar
hateful jokes and jargon were often used in far-right fanzines of the 1990s,15 but
before the publicly available internet, these fanzines did not have wide spread, whereas
now such jargon can reach broader audiences. Even though seemingly aimed at a
wider public, some of the existing anti-Islamic Facebook discussion groups, such as
the two studied in this article,16 contain quite discriminatory content.

In this article, discussion threads in two anti-Islamic Facebook groups in Norway are
analysed. These groups unite and attract individuals with the same strong stance against
Muslim immigration and Islam, as can be seen in the self-descriptions of the groups in
the ‘About’ field on their Facebook sites.17 It is interesting to see how online discussions
defined around a dislike of Islam andMuslims evolve when they take place without inter-
ruption in social media groups. When going through the discussion threads in these
groups, I became aware of the centrality of gendered metaphors and gender images in
the members’ scornful rhetoric around Muslims and Islam. I have therefore developed
an analysis that focuses on how gender is used as a discursive repertoire in the scorning
and demonization of Muslims among participants in anti-Islamic Facebook groups.
There are currently few studies analysing the content of the discussion threads in such
groups or the group members’ celebration of gender equality and female political
leaders while simultaneously engaging in the degradation of women using a sexist voca-
bulary. My analysis adds an important nuance to the emerging empirical scholarship
focused on online hate speech, in which gendered analyses are far too often absent.

The topical online discussions I have studied reflect more widespread anti-Islamic dis-
courses in today’s society.18 For that reason, discourse analysis is useful for understand-
ing the centrality of gender in these discussion fora. I have utilized the discourse-
analytical tools outlined by Wodak and her colleagues,19 as these are specially designed
for analysis of racial, national and ethnic issues. These tools have been for analysing pol-
itical speeches, newspaper articles, posters and brochures, interviews, and focus groups;20

here I add an important elaboration to this methodology by bringing this framework to
the online world. The discursive tools entail a set of questions that focus on the way in
which ‘the Other’ is portrayed. In a slight modification of their questions for my pur-
poses, my analysis is guided by the following research question: What gendered charac-
teristics and qualities do members in the two Facebook groups attribute to Muslims, and
how do they justify and legitimize these characteristics and qualities?

Since the discussions in these Facebook groups fall under the umbrella of the far right
as well as gendered nationalist sentiments, I found theories and research that contribute
to explaining this juxtaposition of gender politics and xenophobia useful.

14Conway, 2020.
15Fangen, 2003.
16See the ‘Methods’ section for details about these groups.
17See https://www.facebook.com/groups/1125520540862326 and https://www.facebook.com/groups/94390922568
5663.

18Berntzen 2020; K. Fangen and M.R. Nilsen, ‘Variations within the Norwegian Far Right: From Neo-Nazism to Anti-Isla-
mism’, Journal of Political Ideologies, 25:3 (2020). doi: 10.1080/13569317.2020.1796347; Mondon and Winter, 2017.

19See M. Reisigl and R. Wodak, Discourse and Discrimination: Rhetorics of Racism and Antisemitism. (London: Routledge,
2001), p. 44

20R. Wodak, R. De Cillia, M. Reisigl and K. Liebhart, The Discursive Construction of National Identity (2nd ed.) (Edinburgh
University Press 2009), p. 9.
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Gender and the radical right

Radical-right populist parties seeking electoral success and political influence often
employ gender inequality as an argument against Islam.21 Many of these parties
defend liberal values such as freedom of expression and gender equality, contrasting
such values with the threat of the ‘Islamization’ of Western culture.22 Also, several
such parties have female leaders. This is true for Norway, where Siv Jensen has been
the leader of the Progress Party since 2005; for France, where Marine Le Pen has been
leader of Front National since 2011; and for Denmark, where Pia Kjærsgaard led the
Danish People’s Party from 1996 to 2012.

The fact that gender equality features in the rhetoric of right-wing populists, however,
does not mean that all conservative or right-wing movements draw on this rhetoric in the
same way. For example, Blee and Creasap23 have described several conservative and
right-wing movements in the USA that are against gender equality and in favour of tra-
ditional gender roles and family structures. Similarly, in a comparison of radical populist
parties in Europe, Akkerman24 finds that some of them typically hold conservative views
on family policies. Nevertheless, she underlines that an increasing number of radical right
populist parties ‘pose as champions of women’s rights, accusing feminists, leftists and lib-
erals of neglecting the discrimination of Muslim/immigrant women’.25 In Norway,
gender equality is a dominant norm, both in public discourse and in state policies,26

and the Norwegian right-wing populist Progress Party has deliberately embraced
gender equality in its anti-immigrant rhetoric.27

However, it is not only political parties on the populist right that draw on notions of
gender equality in their argument against Islam. According to Sara Farris,28 also many
‘femocrats’ (feminist bureaucrats), neoliberal introductory programmes for refugees
and feminist intellectuals draw on the same discourse, often in a vocabulary of
wanting to ‘rescue’ Muslim women in the name of women’s rights. Farris’s concept of
femonationalism refers to the exploitation of feminist themes in anti-Islam campaigns
and the stigmatization of Muslim men under the banner of gender equality. She also
describes how the far right advances xenophobia ‘through the touting of gender equality’
and the ‘framing of Islam as a quintessentially misogynistic religion and culture’.29 Also
extra-parliamentary far-right groups in Norway and other European countries draw on a
gender-equality discourse in their legitimation of their anti-Islamic sentiments.30

21T. Akkerman and A. Hagelund, ‘“Women and Children First!” Anti-Immigration Parties and Gender in Norway and the
Netherlands’, Patterns of Prejudice, 41:2 (2007), pp. 197–214. doi: 10.1080/00313220701265569; Farris, 2017.

22Berntzen, 2020.
23K. Blee and K. Creasap, ‘Conservative and Right-Wing Movements’, Annual Review of Sociology, 36 (2010), pp. 269–286.
doi: 10.1146/annurev.soc.012809.102602

24T. Akkerman, ‘Gender and the Radical Right in Western Europe: A Comparative Analysis of Policy Agendas’, Patterns of
Prejudice, 49:1–2 (2015), pp. 37–60. doi: 10.1080/0031322X.2015.1023655

25Akkerman, 2015, p. 39.
26A. Borcho Borchorst & B. Siim, ‘Woman-friendly policies and state feminism: Theorizing Scandinavian gender equality’,
Feminist Theory, 9:2 (2008), pp. 207–224. doi: 10.1177/1464700108090411rst & Siim, 2008.

27Akkerman, 2015, p. 38.
28S. Farris, In the Name of Women’s Rights: The Rise of Femonationalism (Durham, NC: Duke University Press, 2017).
29Ibid., p. 4.
30Berntzen, 2020; A. Törnberg and P. Törnberg, ‘Combining CDA and Topic Modeling: Analyzing Discursive Connections
between Islamophobia and Anti-Feminism on an Online Forum’, Discourse & Society, 27:4 (2016), pp. 40 1–422. doi:
10.1177/0957926516634546
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I analyse how participants in anti-Islamic Facebook groups scorn and stigmatize
Muslims through the use of gendered arguments. Members in the Facebook groups I
have studied do not just accuse Islam of being patriarchal and misogynistic, and treat
Muslim men as oppressors and Muslim women as victims; they also use degrading
and sexist metaphors to deride Muslim women. I aim to scrutinize this apparent contra-
diction between, on the one hand, celebrating gender equality and cheering on a female
politician as the best candidate for a future prime minister and, on the other, the sexist
degradation of women, whereby these groups and individuals both celebrate gender
equality and contribute to gender chauvinism.

The implicit distinction drawn between ‘us’ and ‘them’—or ‘our(s)’ and ‘their(s)’—is
typical of national populist movements. As described by Rogers Brubaker,31 the opposi-
tion is constructed between insiders—‘people like us’—and outsiders who threaten our
way of life. In addition, there are the internal outsiders, who ‘even though they are citi-
zens of the state are not seen as belonging to the nation’. Moreover, in right-wing populist
rhetoric there is a nationalization of gender equality, in the sense that it is defined as a
uniquely national, but also European, value.32 Gender inequality, on the other hand, is
defined as being ‘their’ problem. Furthermore, Muslim women are constructed as
victims, whereas Western women are seen as being threatened by sexual assaults from
Muslim men.33

Farris34 claims that the concept of populism is unable to explain why right-wing
parties (and groups) suddenly started to support women’s rights. She finds better expla-
natory value in a concept that draws upon feminism and nationalism studies in its inspi-
ration. Indeed, a gendered understanding of the people and the nation, which require
protection from foreign influences, can be traced further back in history. Yuval-
Davis35 analyses how womanhood in particular has been historically important in the
discursive construction of the nation. In ethnic and national discourses, women are
seen as the biological reproducers of members of the nation and ethnic collectives,
and as signifiers of ethnic and national differences. Because it is women who bear chil-
dren, they have an important role in nationalist rhetoric: without women, the reproduc-
tion of the nation is impossible. Therefore, the myth of common origin, so central for
nationalist discourses, is intrinsically linked to women’s reproductive roles.36 Further-
more, one joins the national collectivity by being born into it; and, according to some
nationalist, and not least racist, ideologies, biological ancestry is the only way to
become part of the nation. For these reasons, language and rhetoric linked to gender
and nation are often highly emotional. As Yuval-Davis37 rightly points out, gender
and nationhood provide a rich rhetorical resource, full of contradictions, that can be
used selectively by various social agents to legitimize their worldviews.

31R. Brubaker (2017). ‘Between Nationalism and Civilizationism: The European Populist Moment in Comparative Perspec-
tive’, Ethnic and Racial Studies, 40:8 (2017), pp. 1191–1226, at p. 1192. doi: 10.1080/01419870.2017.1294700

32Ibid., p. 1203.
33Ibid. p. 1203.
34Farris 2017, p. 57.
35N. Yuval-Davis, ‘Women and the Biological Reproduction of “the Nation”’. Women’s Studies International Forum, 19:1–2
(1996), pp. 17–24. doi: 10.1016/0277-5395(95)00075-5.

36Ibid., p. 17.
37N. Yuval-Davis, Gender and Nation (London: SAGE, 1997), p.43.
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Common for members in the two Facebook groups analysed here is that they, in a way
that resembles ideas advocated within the ‘Eurabia’ conspiracy theory,38 define Islam as a
totalitarian ideology that threatens Western civilization and believe that there is no such
thing as moderate Islam, since so-called secular or moderate Muslims are—allegedly—
only camouflaging their true intentions. Yet this is more than mere criticism of religion,
since the prefix ‘anti’ points to a sort of antagonism or even aversion. For the purpose of
this article, I use the following definitions of the term anti-Islamic: groups or actors who
advocate policies to restrict Islamic immigration or the practice of Muslim faith39 and
‘framing Islam as a homogenous, totalitarian ideology that threatens Western
civilization’.40

The fear of Islamization that is typical of anti-Islamic sentiments is indeed a form of
nationalism, since Islamization is coupled to the ‘loss of unique national traditions and
values’.41 Lars Erik Berntzen42 has pointed to the anti-Islamic movement as a liberal turn
of far-right policies, since it uses progressive ideals of gender equality as an argument
against Islam. It is exactly this tendency that is covered by Farris’s43 concept of ‘femona-
tionalism’—the juxtaposition of feminism with nationalism.

Methods

Data collected for this study derive from non-participant observations of online posts
and discussion threads in two anti-Islamic Facebook groups. There are numerous Face-
book groups where critique of Islam and immigration is central. We44 scrutinized many
online discussion groups before selecting the two groups for our study, which were
groups in which comments on Muslims and Islam were generally scornful and stigmatiz-
ing. These two groups—named ‘Sylvi Listhaug as Prime Minister of Norway’ and ‘No to
Islam in Norway’—are dominated by members who share an anti-Islamic standpoint.

The first group unites members who primarily agree they want the right-wing populist
Progress Party politician Sylvi Listhaug45 to become Norwegian prime minister. The
group site was launched on 13 January 2016; the group currently has 14,100 members,
whereas at the time of the data collection it had 12,700 members. The other group is con-
stituted around a common anti-Islamic standpoint. This group was launched on 12 Sep-
tember 2016 and currently has 1,300 members, whereas it had 3,600 members during the
period of data collection. Group size was a criterion I used for selection of groups, along
with the frequency of the activity in the group (more than 700 posts monthly). Further, I
added the criterion that the groups should be online only and not involved in organizing

38B. Ye’Or, Eurabia: The Euro–Arab axis (Cranbury, NJ: Fairleigh Dickinson University Press, 2005).
39C. Miller, Australia’s Anti-Islam Right in their Own Words: Text as Data Analysis of Social Media Content. Australian
Journal of Political Science, 52:3 (2017) pp. 383–401, at p. 385. doi: 10.1080/10361146.2017.1324561

40Berntzen 2020, p. 11.
41’M. Helbling, ‘Framing Immigration in Western Europe’, Journal of Ethnic and Migration Studies, 40:1(2014), pp. 21–41, at
p. 24. doi: 10.1080/1369183X.2013.830888

42Berntzen 2020.
43Farris 2017.
44Data were collected by Liridona Gashi, who was scientific assistant at the time. She also conducted the first coding of
the data material and contributed to selecting the material presented in the article.

45Sylvi Listhaug represents the most anti-immigration faction in the Progress Party (see K. Fangen and M. Vaage, ‘The
Immigration Problem’ and Norwegian Right-Wing Politicians’, New Political Science, 40:3 (2018) pp. 459–476. doi:
10.1080/07393148.2018.1487145
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any actual meetings, such as demonstrations, since I was interested in ‘virtual commu-
nities’ where the group members are partly unknown also to each other. Both groups
are currently defined as ‘private’, although they were ‘public’ when the data collection
for this study was conducted. In both groups, the majority of the debates revolve
around Muslims and Islam, and are marked by critical, scornful, stigmatizing and gen-
eralizing treatment.46

The above-mentioned selection criteria were important for enabling us to get access to
the kinds of anti-Islamic debates I wanted to study. I wanted to study easily accessible,
public groups, rather than hidden extremist communities such as can be found, for
example, on 4chan, 8chan and Telegram.47 In a sense, I am more interested in the main-
streaming of anti-Islamic ideas48 than in the (also evident) increasing extremism of such
ideas. Further, my interest in virtual communities rather than groups based on face-to-
face interaction is again related to the importance of social media and the internet in the
mainstreaming of these ideas. Virtual communities expand geographical boundaries in
ways that enable their members to interact and pursue mutual interests and goals.49

Studying anti-Islamic speech in virtual communities is also methodologically important
because it allows us to study how anti-Islamic sentiments are strengthened through the
uncensored approval voiced by members who support the same political goals. I consider
the discussion threads in these groups as examples of ‘authentic everyday communi-
cation’.50 Interviews and opinion polls are not sufficient for the study of prejudices,
racism, discrimination and exclusion, as these phenomena carry negative associations,
so there is a danger that subjects will code their messages in order to avoid sanctions.51

However, by studying the discussion threads in Facebook groups of likeminded individ-
uals, I am able to study prejudiced or racist attitudes towards Muslims in a context
where the participants do not feel they have to limit their own expressions. On the contrary,
the danger could easily be the other way around—that the participants feel encouraged to
write more extreme comments than they would likely support when asked directly face to
face. Yet, in this article, it is exactly this group-defined mechanism of discourse that
sparked my interest, also because there is a risk that such group support widens the
limits of what scornful and discriminatory statements an individual is willing to express.

The group members’ discussions, pictures and videos were observed over a period of
six months. Data collection was done during two separate periods: May 2017 and
October 2017. In total, 68 unique posts and discussion threads were sampled, yielding
2,877 comments altogether. The main posts were to some extent, and initially,
sampled randomly within the timeframe of data collection. However, we searched par-
ticularly for posts that triggered longer discussions and mainly included participation
by many different group members. Further, we sampled posts that included the same
references (e.g. the same news articles) from the two chosen groups. Gender themes

46We later interviewed one of the moderators of the group ‘Sylvi Listhaug as Prime Minister of Norway’; he informed us
that 98% of his activism took place online.

47R. Scrivens and M. Conway, ‘The Roles of “Old” and “New” Media Tools and Technologies in the Facilitation of Violent
Extremism and Terrorism’ in R. Leukfeldt and T.J. Holt (eds), The Human Factor of Cybercrime (Abingdon: Routledge,
2020), pp. 286–309.

48Mondon and Winter 2017.
49H. Rheingold, The Virtual Community: Homesteading on the Electronic Frontier (Reading, MA: Addison Wesley, 1993).
50Wodak et al., 2009, p. 8.
51R. Wodak, The Politics of Fear: What Right-Wing Discourses Mean (London: SAGE, 2015).
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proved to be a dominant topic in both groups. Our analysis therefore zoomed in on these
gendered comments and analysed the ways in which they were used to characterize and
devalue Muslims.

We copied all threads, with their accompanying comments and pictures, into two sep-
arate text-editing documents. This enabled us to keep as much information as possible
intact. We then coded the data inductively, by first coding what participants were actually
saying and then systematically coding the topic of their discussion, such as veiling, male
Muslim rapists, female Muslim political leaders, etc. This thematic approach revealed sys-
tematic distinctions between ‘Self’ and ‘Other’, where the dominant groups wereMuslim vs
Norwegian women and Muslim vs Norwegian men. Examples of Self/Other distinctions
include ‘Norway is for Norwegians only’, ‘Muslims should not hold high positions’, ‘Nor-
wegian women are victims of immigration’ and ‘Muslim men are dangerous’.

In the examples presented in this article, I have chosen to give exact quotes of the dis-
cussions in our sample, including the use of caps lock, extreme punctuation (!!!!) and
emoticons. I have secured protection of personal information by anonymizing discus-
sants’ names. Anonymization is further secured both through translation of the quotes
from Norwegian to English and by the fact that it is no longer possible to search for
the discussions, since there are so many comments posted in these Facebook groups
every day and the two groups are now closed for public observation. The data material
is stored in a password-protected platform.

Non-participant observation of virtual communities implies that the observation of
their online activity was done covertly, which may give rise to certain methodological
and ethical questions. In order to meet these concerns, we took several steps to ensure
the privacy of the members. As members use their Facebook accounts when posting com-
ments, they are not anonymous when writing. However, we have anonymized posters for
the purpose of this article. Instead of using pseudonyms, we have chosen to refer to them
as ‘Male1’, ‘Male2’, ‘Male3’ and ‘Female1’, ‘Female2’, ‘Female3’, etc. Additionally, I have
translated all excerpts from comments and posts into English, altering where necessary to
make it impossible to use a search engine to trace them back to the original author.
Further, I did not interact with the group members in discussion threads. The method
of non-participant observation is less intrusive than other qualitative approaches. One
strength of non-participant observation is that participants cannot be influenced by
the researcher’s ‘virtual presence’. This enabled me to gather opinions and discussions
in their natural form and reduced the risk of ‘veiled’ utterances and opinions.

Analysis

Discussions in both Facebook groups studied here are characterized by a distinction
between ‘us’ and ‘them’. This distinction is sometimes made explicitly, but often more
indirectly in the form of formulations such as ‘Norwegian women’ as opposed to
‘Muslim women’, the implication being that a ‘true Norwegian’ cannot be a Muslim.
This is well-known rhetorical device in nationalist identity politics. As Benhabib52

writes, ‘identity politics is always and necessarily a politics of the creation of difference.’

52S. Benhabib, ‘Strange Multiplicities: The Politics of Identity and Difference in a Global Context’, Macalester International,
4 (1997), at p. 28. https://digitalcommons.macalester.edu/macintl/vol4/iss1/8
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Using an approach similar to that of Wodak and colleagues,53 I analyse how concepts
of ‘us’ and ‘them’ and, more implicitly, concepts of nationhood are co-constructed
through an ongoing discussion. Importantly, however, there is not only a differentiation
between us and them in the groups we studied, but also a clear denigration of those
placed in the groups of others. The in-group is defined in national terms, and therefore
we see what Wodak and colleagues54 describe as solidarity with one’s own (national)
group as well as excluding others ‘from this constructed collective’. Consequently, par-
ticipants in the two Facebook groups under study differentiate between ‘Norwegian’
and different derogatory terms intended to represent Muslims.

Differing conceptions of women: Norwegian vs Muslim

In general, the group members refer to Norwegian women as opposed to Muslim women
—maintaining a clear our/their distinction. Fixed oppositions such as this conceal the
extent to which the entities presented as oppositional are in fact interdependent. There-
fore, in these representations there is no possibility of feelings of sameness between ‘Nor-
wegian women’ and ‘Muslim women’, even less the possibility of being both at the same
time.

Furthermore, the presentation of Norwegian women is positive only when reference is
made to Norwegian women who are negative towards immigration and Islam, and who
share the group members’ views. This is also true for Norwegian anti-immigration
women in positions of power. The group members often describe such women in lauda-
tory, appreciative ways. Progress Party politician Sylvi Listhaug is an example of a woman
who is described in positive terms by members.55 Typical statements in favour of
Listhaug include ‘Great Listhaug’, ‘Listhaug is the star/the best’ and ‘Listhaug <3’.

When discussants refer to Norwegian girls, they situate them as people who are in
danger owing to Muslim immigration. Comments to this effect often appear after
links to news articles that indicate that Muslim men have abused Norwegian girls. For
example, in one of the Facebook groups there is an entry referring to a case where
some Muslim men were alleged to have raped 13-year-old Norwegian girls:

Female1: Send the adult men out of the country; take care of the girls in NORWAY. These
men are lethal. And they even get social security money. No way!

Male1: Shoot the shits!

Female2: DO SOMETHING TO STOP THIS MADNESS!!!!! Protect our own and not only
this SHIT that is thrown over us For a long time now we’ve been told that girls
should not walk home unaccompanied, but how many must go together in order to be
safe??????? The perpetrators are often many, so what does it help to be two surrounded
by a dozen of them???

53Wodak et al. 2009.
54Ibid., p. 4.
55The Progress Party (Fremskrittspartiet) is known for its anti-immigration stance and was part of Norway’s governing
coalition for over six years from October 2013. Listhaug held responsibility for immigration policy as minister of immi-
gration and integration from December 2015 to January 2018. From 2018, when she took over as minister of justice,
responsibility for immigration policy was moved to the Ministry of Justice, Security and Immigration (see Fangen &
Vaage 2018). In December 2019, Listhaug became Minister of Petroleum and Energy, until the Progress Party withdrew
from the government in January 2020.
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Female3: What about human rights for young girls and women in Norway? Are we sup-
posed simply to accept the rapes of these poor kids, or what? [I demand a] new law with
stricter punishment and expulsion.

With ‘protect our own’, the call for sending (the others) out of the country and the refer-
ence to ‘girls in NORWAY’, we see a clear nationalist rhetoric, based on ethnicity, or
what is called Kulturnation.56 It follows clearly that the others do not belong ‘here’.
Further, dehumanizing metaphors used to describe ‘them’ (as ‘shits’) and vomit emoti-
cons are ways to construct the others as non-human and deserving disgust.57

Interestingly, the group members do not question critically whether Muslim men
actually did commit the crimes discussed. For example, in one post there were several
pictures of white women with massive bruises on their faces, and in the ensuing discus-
sion everyone simply assumed that Muslim men were the perpetrators and Norwegian
women were the victims. That particular post did not link to a news article that said any-
thing about who had committed the crimes. Rather, discussants use such posts rhetori-
cally to verbalize their message about Muslim men being evil and dangerous, and
Norwegian girls being in need of protection. Here, the narrative of female vulnerability
is linked to the fear of Muslim men.58

The post below shows another typical rhetorical move, where Norwegian girls are rep-
resented as victims of immigration:

Female1: Uncontrolled immigration—young girls go like lambs to the slaughter… .

Female2: Get them out of the way!

Male1: Great culture!

Male2: OK, you young girls, you’ve got to understand that you have to stay away from these
potential murderers.

In addition to portraying Norwegian girls as being in danger, the extract above also
expresses the argument that ‘we’must protect Norwegian girls against ‘uncontrolled immi-
gration’ (probably meaning both illegal immigrants and the rising number of immigrants in
general). This is a form of ‘protectionism’, defined by Brubaker59 as ‘the claim to protect
“the people” from threats from above, from below, and today, especially, from the
outside’. Such a rhetoric is very common in right-wing populism, which again draws on
a rhetoric of crisis.60

Related to the group members’ protectionism is the way in which they draw on the
metaphor of girls as the property of the nation.61 Indirectly, such statements present Nor-
wegian girls as naïve and helpless: they risk being slaughtered/sacrificed and have to be told
what to do (i.e. to stay away from Muslim men). When discussants speak of this need to
protect Norwegian girls, it is also implicit that ‘we’must protect them against Muslimmen.

Muslimwomen in leadingorpublic positions inNorway areparticularly exposed to sharp
criticism, scorn, even threats. It is this particular group of Muslim women that is most

56Wodak 2015, p. 71.
57S. Ahmed, The Cultural Politics of Emotion (2nd ed.) (Edinburgh: Edinburgh University Press, 2014), p. 94.
58Ibid., p. 69.
59Brubaker 2017b, p. 366.
60Brubaker 2017b.
61Yuval-Davis, 1996.
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commonly referred to with sexist and pejorative expressions. For example, in both groups,
several discussions concern the deputy leader of the Labour Party, Hadia Tajik:62

Male1: This foul-mouthed cunt is going to have to shut up now… .

Male2: She reminds me of the snake in Eden with Adam and Eve

Male3: She should be happy to have grown up in Norway

Male4: Hmm, I suppose you are a sensible person AND that you’re referring to this—for
Norway—very harmful socialist and ‘mouse glue’ [mus lim] hag

Female1: Nazi bitch.

Female2: Cunt. Is it permissible to call her that?

Male4: No! It is an insult to the above-mentioned body-part, which has done so many great
things for people, in stark contrast to that mouse slime… !

Male5: That’s what I called her last week. FB deleted that four-letter word, but it is appar-
ently OK to say vagina—:)

Female1: Nazi hag. Throw her out!

This excerpt is highly typical of how sexist vocabulary is used to degrade Muslim women.
Tajik is seen as a particular threat since she is in a position of power. Here we note how
discussants combine both pejorative words related to the female genitals (‘cunt’) and the
word ‘hag’ [kjerring], which in Norwegian everyday speech means a woman, but with dis-
respectful undertones (generally of being old, ugly and querulous). Furthermore, they use
dehumanizing terms likemus lim, wheremus (‘mouse’) is otherwise often used to refer to
the female genitals, while they alternate between saying lim and slim, the first meaning
‘glue’, the other meaning ‘slime’ in Norwegian.

Also, representing Tajik as the snake in the Garden of Eden is a variant of the narrative of
‘Islamization by stealth’ [snikislamering], a concept introduced intoNorwegian discourse by
leading Progress Party politician Siv Jensen in 2009.63 The term suggests that Norwegian
society is slowly becoming Islamized behind the backs of the Norwegian population, and
that the Muslims involved in such a process are concealing their true intentions..64 The
point of metaphorically comparing Tajik with the snake in the Garden of Eden is to
suggest that while she may appear to be so nice and liberal, in reality she is trying to trick
us into a gradual increase of Islamic influence inNorway (which again is represented as evil).

Many of the discussants find it worrisome that some women of minority backgrounds
are in positions of power, and this is something they are willing to fight against. In one
discussion thread, for example, members discuss how Hadia Tajik’s central position in
Norwegian politics is a threat to Norway and Norwegians:

Male 1: A horrible politician we ought to take seriously. She is first and foremost Muslim
and that makes her dangerous as a politician. We all know what values Islam has and

62Hadia Tajik was Minister of Culture 2012–2013 in the Labour Party-led coalition government (2009–2013). She was the
first cabinet minister of Muslim background in Norway.

63This concept had been introduced a year earlier by the leading alt-rightist Robert Spencer (2008) in his Stealth Jihad. It is
not certain, however, that Siv Jensen was inspired by that book.

64Fangen and Vaage, 2018.
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that Muslims embrace. Even if they try to fool the Norwegian people. I will not put in
writing what I hope will happen to this bitch. But she must be stopped before she gets to
the top—there are few who will disagree with that. We cannot have a Muslim reach the
top of Norwegian politics.

Female1:Noforeigners shouldbe allowed tohaveoffice, inparliament or governmentpositions.
Only ethnicNorwegians should hold such positions.OnlyNorwegians should run this country.

Female2: I agree totally, only NORWEGIANS should run the country

Male3: Preferably, documented ones and in the third generation!!

Male4: I agree, get this troll bitch out of our country! For good, over and out! ASAP! ? /

That Tajik is ‘dangerous’ for Norway and that she and other people of alleged foreign
background (Tajik was in fact born in Norway, of Pakistani parents) should not hold
power and influence in Norwegian politics is stated frequently in both groups.
Although discussants do not want any persons of immigrant background to be part
of Norwegian politics at all, it is interesting how especially Hadia Tajik as a woman
is mentioned and discredited for her views and her powerful position.

However, it must be added that she is the deputy leader of the Labour Party, and this
party is in itself a target of hatred for many discussants. Tajik thus represents two enemy
images at the same time: she is both Muslim and a Labour Party politician. The com-
ments show that Tajik, as representing Muslim women, is undesirable, dangerous and
unsuited to representing Norway and Norwegian valueswhereas Sylvi Listhaug, by con-
trast, is presented as a woman suited to be prime minister. The problem, in other words,
is not that a woman holds a position of power—but that a Muslim woman is in a position
of power. In one of the Facebook groups, this contrast is particularly clear, as can be seen
in the description of the group policy:

We should be above spreading hate/racist posts and comments. Sylvi [Listhaug] is worth
fighting for . .. she is our hope for the future… . One should not fuck about with her
future-oriented policy. The consequence of spreading hatred and racist posts is getting per-
manently blocked. [We] hope everyone can help by reporting unwanted posts and com-
ments. Personal attacks on members for their subjective opinions are not tolerated! For
Hadia Tajik, these rules do not apply.

In other words: We should respect and honour Sylvi Listhaug as a woman who can give
Norway a good and bright future. Hadia Tajik, by contrast, is a target suitable for criti-
cism, hate and attacks.

Furthermore, participants direct fierce criticism towards women who do not hold pos-
itions of power but who are of Muslim and immigrant background. The members do not
represent these women as negative in themselves, but rather as women who are
oppressed by men. These women are thus divested of their agency and regarded as
not knowing their own best interests—and hence not worth listening to or taking
seriously. In one example, the creator of the original post refers to a newspaper article
describing a woman who was photographed because she was wearing a headscarf.65

This post created fierce debate among the members:

65This was part of Hege Storhaug’s photographic project of documenting proof of the ‘stealth Islamization’ of Norway.
(See H. Storhaug, ‘Den kulturelle revolusjonen i Oslo, bilde for bilde’ [The cultural revolution in Oslo, in pictures]. Human
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Male1: Pathetic female, she’s an idiot.

Female1: She hasn’t learned anything better… they’re kept in the dark… so they’re totally
ignorant…

Male2: The only thing these sheet-shrouded females know is how to whine and feel sorry for
themselves, and that’s about it.

Male3: Playboy next;)

Male4: These sheet-wearers ought to be sent where they come from—with the rest of the
family, as soon as possible.

Male5: Take your Halloween costume and get out of Europe, you pig!!

This discussion thread is not exceptional; there were many similar examples in the two
Facebook groups we studied. Generally, discussants present Muslim women as unsophis-
ticated, ugly, uncritical and passive—thereby presenting ‘them’ as a contrast to how they
imagine Norwegian women to be. The picture presented is one in which Muslim women
are oppressed by their men, and where they do not oppose this. This is a contrast to the
typical features of femonationalism, as defined by Farris,66 where an important point is
that Muslim women are going to be saved from oppression.

Instead of attempting to save Muslim women, symbols connected with religion (in this
case, the hijab) are used in these Facebook groups as evidence of the supposed and ‘self-
chosen’ oppression that participants believe such garments represent. As pointed out by
Reisigl and Wodak,67, the Muslim headscarf ‘serves as a collective symbol that is open to
several interpretations, including the reading of the symbol as a sexist oppression of
Islamic women, as a symbol of acceptance of this suppression by the suppressed, and,
in general, a symbol of the cultural and religious difference of Moslems’. In the discussion
that follows the above extract, the garments are ridiculed through the use of degrading
nicknames like ‘welfare service national costume’ and ‘Halloween costume’. Also, histori-
cally, veiling has been seen as ‘the most visible marker of the differentness and inferiority
of Islamic societies’ and ‘the backwardness of Islam’.68 In the Facebook groups we
studied, however, although discussants frequently describe Norwegian girls as victims
of Norway’s uncontrolled immigration, it is also clear that Muslim women are not
seen as victims of their own men, because they have chosen to let themselves be
oppressed—so they deserve such treatment.

This gender paradox is clearly shown in a photo of women who have had their faces
destroyed by acid, which is accompanied by the text ‘Feminists: this is what a real war on
women looks like—#FacesOfIslam #RealWarOnWomen’. In the discussion following the
posting of the photo, discussants urge people to distance themselves from this ‘gruesome
and evil ideology’. At first glance, the picture has feminist undertones. In fact, this

Rights Service (20 August 2018). https://www.rights.no/2018/08/den-kulturelle-revolusjonen-i-oslo-bilde-for-bilde/
Storhaug is a former news reporter who established the Human Rights Service, an NGO that has provided consultancy
services to the Progress Party. The organization was established as a service to immigrant women, but has increasingly
developed into a conduit for the mainstreaming of counter-jihadist literature (S. Bangstad, ‘Eurabia Comes to Norway’,
Islam and Christian–Muslim Relations, 24:3 (2013), pp. 369–391, at p 376. doi: 10.1080/09596410.2013.783969.

66Farris 2017.
67Reisigl and Wodak 2001, p. 26.
68L. Ahmed,Women and Gender in Islam: Historical Roots of a Modern Debate (New Haven, CT: Yale University Press, 1992),
p. 152.
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particular meme has been spread by many users of various social media platforms (Face-
book, Instagram, Twitter) with apparently the same intended message: that women of
Islam are subjected to horrible abuse. Not defining Islam as oppressive to women, and
Sharia law as abusive of women, thus means not being a real feminist. However, the
coin is flipped when one discussant introduces the picture with the comment: Hey you
Norwegian men, beautiful Muslim women are looking for you. Where are you… ?
Whereas the content of the picture aims to reveal the ‘faces of Islam’ through a gender
perspective, the comment discloses sexist attitudes focused on physical appearance.

It is not only Muslim women who are represented in a scornful way in the discussion
threads. There are also instances where white, non-Muslim Norwegian women are sub-
jected to criticism and devaluing words. For instance, in one thread, members discuss a
news article regarding a Norwegian legal guardian’s views on the rights of underage
asylum-seekers:

Male1: YOU FUCKING HAG… . your family should be ashamed of having you in the
family, bloody TRAITOR.

Female1: She can leave with the others as far as I’m concerned

Male2: Very good, get them out as soon as possible.

Male3: OUT!…

Male4: That fat hag can go with them to Afghanistan and help them there if she’s really so
concerned about anything but the money she gets for being a foster parent!

In another post, members are discussing an article about pop-singer Katy Perry’s state-
ment on the May 2017 Manchester bombing, in which she urged people to spread love
not hate:

Male1: What a nitwit!

Male2: How is it possible to be so ignorant?

Male3: Bitch .

Female4: GO Drop Dead you Bitch

Female5: Stupid cow.

Paradoxically, Perry’s call for love not hate is here met with exactly hate, with comments
that call her a bitch and wish her dead. The reason why she deserves to be hated is appar-
ently that she urges people to love Muslims despite the danger they represent (implicit
again is that all Muslims are dangerous, not just the terrorists). We note how women
who fall into the category of white women who naïvely support a liberal immigration
policy or urge us to love Muslims are subjected to hate speech, as though they are in
conflict with the binary opposition between Norwegian/Western/white women and
Muslim women. Women in this category are seen as ‘ours’—white and non-Muslim—
yet they are represented as enemies and traitors because they sympathize with and encou-
rage the inclusion of the ‘others’. These women are disqualified from being ‘ours’, framed
within the ‘enemy image’ and treated accordingly.
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Norwegian men as protectors and Muslim men as wildmen

The natural binary of the previous representation of Muslim women as victims, as
Farris69 points out, is the representation of Muslim men as oppressors. In addition,
Muslim men are presented as being one of the most dangerous threats to Western
societies, and as intruders.70

In the discussion threads we analysed, the representation of Muslim men is not as
readily visible as the representation of women. It is almost as though this representation
is implicit in the previous one. Yet we have included some examples of the representation
of men. As seen in these examples, Muslim men are portrayed as ‘wildmen’ who should
be sent out of the country or castrated:

Male1: It is our relaxed attitude to the genocide law that allows wildmen to travel alone and
be released for poor upbringing… .

Male2: These are cowardly wretched people who know so little. They are worth nothing.
Had they been tough, they would have travelled home and fought for their country and
built it up like the Norwegians did after the war [i.e. World War II]. They should each be
castrated and sent out of the country right away.

Female1 Sick devils! Having respect for girls is one of the first things that refugees should
receive education about as soon as they enter the country!

Male3:No doubt we originate from the monkeys, it’s just that they’ve lived close to them too
long because of where they come from, therefore development has not come so far yet. It
might have been better that the animal welfare organizations had taken care of them.

…

Female2: It’s a good idea to do what we do with the animals. Castrate them!

Male4: Yes, this bunch of people have a wrong connection in their head that’s 100% true.

Female3: Villains who have not learned to behave!!

The view of Muslim men exemplified here draws on racist metaphors in the depiction
of them as ‘wildmen’, ‘cowardly’, ‘worth nothing’, ‘villains’ and not worthy of being
treated as fellow humans. In this imaginary, Muslim men cannot learn how to behave
properly in a gender-equal society such as Norway. They are inherently dangerous.
This is a classical binary opposition between the civilized Western or non-Muslim
man and the savage oriental or Muslim man.71 The opposition is also naturalized, in
the sense that there is no thought that integration or assimilation might gradually
make the Muslim less dangerous. Accordingly, castration or deportation are the only sol-
utions to the danger posed by Muslim men. The reason why Muslim men ought to be
castrated is that they presumably have an uncontrolled sexuality. In this kind of rhetoric,
‘the message is that sexism is the exclusive domain of the Muslim other’.72 Such

69Farris 2017, p. 5.
70Ibid., p. 3; G. Dietze and J. Roth, ‘Right-Wing Populism and Gender: A Cartography of an Emergent Field of Research’ in
G. Dietze & J. Roth (eds), Right-Wing Populism and Gender: European Perspectives and Beyond (Bielefeld: transcript, 2020),
pp. 7–22, at p. 13.

71S. Hall, ‘The Spectacle of the “Other”’ in S. Hall (Ed.), Representation: Cultural representations and signifying practices
(London: SAGE), pp. 223–290, at p. 243.

72Farris 2017, p. 76.
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sexualized demonization of the ‘other’ is an integral part of what Calvin C. Hernton
(1992) labelled the ‘sexualisation of racism’. The myth of the ‘other’ as a rapist is a
common tale in racialized contexts.73 Further, the protection of women against
‘foreign’ men is a recurrent trope throughout history in Western societies.74

The rhetoric around Muslim men as chauvinist and dangerous to women portrays
white Western (implicitly non-Muslim) men as more modern and more in favour of
respectful treatment of women. According to Farris,75such rhetoric is strategically used
by anti-Islamic actors. It makes it possible for these discussants, despite the immanent
racism in their rhetoric, to picture themselves as protectors of ‘the good’ against ‘the
evil’. They, in contrast to ‘them’, have civilized values. Islam thus represents a civiliza-
tional threat to the nation.76

Gendered representations of the Islamic other

At the beginning of this article, we asked what characteristics and qualities members in
these Facebook groups attribute to Muslims, and how they try to justify and legitimize
their exclusion, discrimination, suppression and exploitation. Our analysis has shown
that Muslims are referred to with derogatory and sexist words, expressions, images
and statements. The traits and characteristics that are attributed to Muslim women are
words that point to their suppression, but also their alleged stupidity (such as ‘ghost’,
‘Halloween costume’, etc.). The men are characterized by words pointing to how danger-
ous and discriminating they are to women. The group members use arguments about
how dangerous Muslim men are to women to justify the total exclusion of Muslims
from access to Norway.

Importantly, we find two contrasting images of Muslim women: one as oppressed,
even passively accepting their treatment; the other as Muslim women who hold positions
of power in Norwegian politics and thus represent a hate target because they are taken as
proof of Islamization by stealth. We see here opposition to both the top and the bottom—
in other words, what Brubaker77 describes as vertical and horizontal opposition—both to
the elite and to outside groups. Typically, outside groups are construed at the bottom by
representing them as parasites or dangerous, and in any case not worthy of respect.

The way in which Muslim men and women are described is racist in the sense that
they are scorned both when they are seen as backwards in their religious clothing or prac-
tice and when they are more secular and integrated and hold positions of power in
society. Muslim men are in general described as savages and violent, and these charac-
teristics are seen as biologically determined (therefore castration is the only solution if
they should be allowed to stay in the country). In other words, no matter how
Muslims behave, they will be scorned. Secular Muslims in positions of power are only
taken as evidence of Islamization by stealth, that is, the gradual Islamization of society.
Therefore, we could say that the discussants either implicitly or explicitly rely on the

73Yuval-Davis 1997, p. 51.
74C. Ho, ‘Muslim Women’s New Defenders: Women’s Rights, Nationalism and Islamophobia in Contemporary Australia’,
Women’s Studies International Forum, 30:4 (2007) pp. 290–298. doi: 10.1016/j.wsif.2007.05.002ì

75Farris 2017, p. 8.
76Brubaker 2017a.
77R. Brubaker, ‘Why Populism?’ Theory and Society, 46:5 (2017), pp. 357–385, at p. 363. doi: 10.1007/s11186-017-9301-7
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so-called Eurabia discourse,78 where even moderate Muslims are considered
suspicious as they are seen to be trying to incorporate Islam in Norwegian society in a
disguised way.

The discussion threads analysed here are in line with the now-familiar and dominating
narrative of Islam as the ‘other’, in which the main reason for being opposed to Islam is
that it is associated with oppression of women..79 This resembles ‘femonationalism’ in
Farris’s terminology, in that it is a combination of nationalism (protection of one’s
own people) with an apparent feminism (being against Islam because it is against
gender equality).

Nevertheless, we find a paradoxical twist in that this representation of Islam as detri-
mental to gender equality is accompanied by highly sexist language, a feature not usually
associated with being in favour of gender equality. Interestingly, the women in the two
Facebook groups studied here are as sexist in their vocabulary as the men. Such sexist
rhetoric has obviously become jargon in these groups, where the intention is to offend
Muslims and demarcate the Norwegian gender-equal in-group. As pointed out by Bru-
baker,80 such provocative statements are conscious opposition to political correctness.
The approach is similar to what Gabriella Coleman has described as Trump’s style of
‘conspicuous rudeness, crude sexual references and a general “bad boy” demeanour’
aimed at projecting ‘an image of authenticity’.81 The seemingly humorous jargon used
in the degrading of Muslims takes the form of what Sara Ahmed82 calls ‘the social pro-
duction of disgust’ and shows the centrality of emotions such as fear, anger and contempt
in anti-Islamic discourse. We see in the group members’ discussions how humour is
‘used’ as a way to transgress, and through such transgression the members create an
online community culture in which they support and cheer each others’ anti-Islamic
sentiments.

The implication of our study for the understanding of far-right ideology and rhetoric
is that a nuanced analysis of the gender representations used within such ideology and
rhetoric is necessary, as without this an important part of way in which being anti-
Islam is legitimized will be ignored. Also, it is important to see—in contrast to what is
covered by Farris’s concept of femonationalism—that some elements of the current
anti-Islamic rhetoric are in part anti-feminist, as they embrace traditional tropes of
women as passively accepting oppression (and thus divested of agency). Further research
is needed into the importance of emotions, jargon and humour in such anti-Islamic
social media platforms, as this provides an important window into the collective atmos-
phere of xenophobia that is created in such groups.

78B. Ye’Or, Eurabia: The Euro–Arab axis (Cranbury, NJ: Fairleigh Dickinson University Press, 2005).
79Brubaker 2017a; A. Korteweg and G. Yurdakul, ‘Islam, Gender, And Immigrant Integration: Boundary Drawing Discourses
on Honour Killing in the Netherlands and Germany’, Ethnic and Racial Studies, 32:2 (2009), pp. 218–238. doi: 10.1080/
01419870802065218; L. Navarro, ‘Islamophobia and Sexism: Muslim Women in the Western Mass Media’, Human Archi-
tecture: Journal of the Sociology of Self-Knowledge, 8:2 (2010) pp. 95–114. https://scholarworks.umb.edu/
humanarchitecture/vol8/iss2/10; F. Yilmaz, ‘Right-Wing Hegemony And Immigration: How The Populist Far-Right
Achieved Hegemony Through The Immigration Debate in Europe’, Current Sociology, 60:3 (2012), pp. 368–381. doi:
10.1177/0011392111426192

80Brubaker 2017b, p. 367.
81Cited in Brubaker idem.
82S. Ahmed 2014.
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