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Abstract
It is a common claim that mutually exclusive social identities can explain political behavior.
Recently, studies have instead examined how individuals themselves emphasize different
overlapping social identities and its effect on political behavior. However, few of these studies
have examined the importance of overlapping social identities in a homogenous country where
there exist no mutually exclusive identity groups. Mutually exclusive identities are likely to
affect individuals’ self-conception of identity. Consequently, a homogenous country would be
a relevant case to examining the role of identity, without the influence of mutually exclusive
identities. For this reason, this thesis examines the relationship between social identity and
electoral behavior in a homogenous country, using Tunisia as a case.
Drawing on regression models of survey data and ideational analysis, this thesis finds
that the political importance of social identities is not dependent on the existence of a mutually
exclusive out-group. The logistic regression model demonstrates that those who emphasize a
Muslim identity are more likely to vote for the Islamist party, while those who emphasized a
Tunisian identity are more likely to vote for the secular party. I develop two causal mechanisms
that links identity and electoral behavior. First, individuals tend to vote for the party that are
perceived as the protector and supporter of their identity because they want to maintain that
identity. Second, identity affects attitudes which in turn affects electoral choice due to the role
of ideology.
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1 Introduction
It is a common claim that membership of different social identity groups can explain political
behavior. Previous studies examining this relationship have been interested in mutually
exclusive social identities (e.g. Aspinall et al., 2011; Edgell, 2017; Egobueze & Ojirika, 2015).
However, this approach does not consider how individuals identify themselves when the
identities may be overlapping. Therefore, recent literature has increasingly examined how
individuals emphasize different overlapping social identities and its relation to political
behavior. Most of these studies have examined heterogenous countries or social groups within
heterogenous countries. Religiously, nationally and ethnically homogenous countries are rarely
looked upon when examining the effect of social identity and represents a research gap in the
literature. Social identities are said to be sustained and strengthened by comparisons with outgroups, but can social identity influence electoral behavior in countries where there exist no
mutually exclusive out-groups? This thesis looks at religious and national identification, and
the relationship to voting behavior, drawing upon a homogenous case study of overlapping and
highly politicized identities: Tunisia. The case study demonstrates that individual emphasis on
religious versus national identification can be related to electoral behavior. The research
question guiding this thesis is: “Did social identities affect electoral behavior in the 2012
parliamentary election in Tunisia? And if so, how?”.
In this thesis, I draw a distinction between a nominal and an activated identity. A
nominal identity is all possible identity groups for which an individual is eligible for
membership based on certain attributes. An activated identity on the other hand, is the identity
groups a person actually identify as (Chandra, 2012). 98 per cent of the population in Tunisia
have nominal identities as Muslim, Arab or a Tunisian citizen. In order to examine the
relationship between social identities and electoral behavior in Tunisia, I draw upon two
questions asking the respondent to choose the most important of several nominal identities and
which community the respondent feels most attached to. If a respondent answer that he or she
identifies as Muslims and first and foremost belongs to the Islamic umma I categorize the
respondent as an activated Muslim. Conversely, if a respondent answer that he or she identifies
as Tunisian and first and foremost belong to the Tunisian community I categorize the
respondent as an activated Tunisian. If the respondent does not answer neither of these
combinations, I categorize the respondent as an neither activated Muslim nor activated
Tunisian. In two logistic regression models, I find that an “activated Muslim” has an increased
likelihood to vote for the islamist party, Ennahda, while an “activated Tunisian” has an
6

increased likelihood to vote for the secular party, Nidaa Tounes. These regression models
establish the statistical relationship but do not establish empirically causal explanations.
Therefore, I develop two theoretically plausible causal mechanisms of the relationship between
identity and voting. First, based on the insights from social identity theory, I argue that an
individual will vote on the party that are perceived as the protector and supporter of its identity.
In other words, the voting choice is motivated by the maintenance of the identity in itself. The
second causal mechanism I propose is that identity affect attitudes which in turn affect voting
choice. The phenomenon that connects identity, attitudes and voting together is the role of a
more or less comprehensive ideology that employ an identity and prescribe a normative
standard for behavior and attitudes. Future scholarship may be able to test these causal
mechanisms directly.
These findings indicate that social identities can explain political behavior in
homogenous countries. There are several implications of this finding. One of the implications
is that it is not necessary with a mutually exclusive out-group to activate a social identity in a
political context. This also means that the individual conception of one’s own identity is at least
important, if not more, than what one nominally belongs to. Therefore, I argue that scholars
should continue to focus on self-conception of identity, in addition to nominal identity groups.
Furthermore, based on the argument that identity is linked to specific attitudes through an
ideology, the individual conception of identity may have implications for support on other
issues. An identity may be linked to e.g. foreign policy because the ideology that employ that
identity implicitly or explicitly endorse cooperation with specific countries or regions.
Therefore, I argue that an individual holding a specific identity is likely to form certain attitudes.
Hence, the sum of how a population self-identify can have major implications for foreign
policy, especially in democracies.
This thesis is divided into six chapters. This is the first chapter, which is an introduction
to the thesis. The second chapter, the theory chapter, outlines the relevant literature and
identifies the research gap. It also deals with previous literature on identity and the relationship
between identity and political behavior. Furthermore, it includes literature on electoral behavior
and the literature on which the causal mechanisms are based. The third chapter presents
methods and discusses methodological issues like generalizability, validity and reliability of
the findings, and advantages and limitations with the methods used. The case study is presented
in the fourth chapter and is divided into two main sections. The first section outlines the political
and historical context of the importance of identity in Tunisia. The second section use ideational
analysis to systematically examine the Muslim and Tunisian identity in relationship to the
7

political parties Ennahda and Nidaa Tounes. In general, it finds that Ennahda emphasize a
Muslim identity and Nidaa Tounes emphasize a secular Tunisian identity. The fifth Chapter
presents the statistical results and analyze the findings. The two logistic regression models find
that those who identify strongly as Muslim have a higher likelihood of voting on Ennahda,
while those who identify strongly as Tunisians have a higher likelihood of voting on Nidaa
Tounes. Thereafter, I discuss how these findings relates to theoretical expectations from
previous literature. Based on previous theory, I also propose two causal mechanisms that links
identity to voting. Lastly in this chapter, I discuss implications and limitations to my findings.
The last chapter summarize the findings and implications, and points to areas where future
research should head toward.
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2 Theory
This chapter has several aims and is divided into four sections. The first section presents the
landmark study and recent literature on the relationship between identity and political behavior.
The goal is to identify the main theoretical expectations of this relationship and to identify a
research gap. The second section outlines the main concepts that is central to my analysis. The
third section highlights literature on electoral behavior in general and literature specifically
relevant to the Tunisian case. The fourth section outlines the theoretical foundation and
justification for the causal mechanisms proposed, which later will be used in the analysis.

2.1 Identity and Political Behavior
Tajfel (1978, 1981) and Tajfel and Turner (1979) has introduced the seminal theory and the
entry point for research on identity, called social identity theory (SIT). The theory was
summarized by Tajfel and Turner (2004, p. 60) in three main theoretical principles: First,
individuals seek to achieve or maintain a positive social identity. Second, group members base
the positive identity on comparisons between in-groups and out-groups. Third, group members
tend to leave their group if the group is not satisfactory to them and instead join a more positive
group. These three theoretical principles are interesting because they say something about the
mindset of humans. It expects not only that people “have” an identity but that they actively seek
an identity with positive associations. The basis on which social identities are maintained and
strengthened is by a comparison between in- and out-groups. The construction of a how a person
perceives him- or herself is based on how the person compares him- or herself to others.
Social identity theory has enabled a bulk of research on the relationship between social
identity and political behavior in the recent years. Kranendonk et al. (2018) have showed that
social identification among Muslim immigrants in Europe affect the probability of voting. In
examining the Kurds in Turkey, Kilic (2018) has showed that those who support pro-Kurdish
parties are likely to have a secular Kurdish identity, while those who vote for the Islamist party
are likely to have a non-secular form of Kurdish identity. Weller and Junn (2018) has
demonstrated that by combining social-psychological and rational choice theories racial
identification among white voters is relevant for candidate choice in the US. Macgougnall et al.
(2020) show that British vs. European identity was one of the key predictors of the Brexit
referendum. Chernyha and Burg (2012) on the other hand, found that “activated identities” can
predict voting for regional vs. state-wide parties in the autonomous communities in Spain. Tsai
(2016) shows that region provide some explanatory power in explaining the major political
cleavage in Taiwan between those who identify as Taiwanese or as both Taiwanese and
9

Chinese. In Poland, Jasiewicz (2009) found that identity factors like nationality and religiosity
can explain the dominant cleavage in the country. Mason (2015) argues that a partisan identity
drives social polarization in the form of partisan bias, activism and anger. In comparing two
regions of Indonesia, Kanas and Martinovic (2017) found that religious identification increased
support for protest in the Ambon region. Contrary to all these studies, Duckitt & Sibley (2016)
only find a little or no effect of group identities on political behavior in New Zealand. However,
the general expectation from this theory is that social identities are likely to influence political
behavior in general and voting choices more specifically.
When examining identity, none of the studies above use the commonly used approach
called “mutually exclusive category approach” (Connelly et al., 2016). This approach is used
to account for the difference between groups where it is impossible for an individual to belong
to more than one, like Christians and Muslims, or black and white. This is a reasonable entry
point for research on identity, because the different groups are apparent and easily identifiable
for both citizens and scholars. However, this method does not consider how individuals
themselves identify when they possess overlapping identities. Therefore, the studies outlined
above look at cases where individuals emphasize a specific social identity above other
overlapping social identities, like Muslim above Arab, or Christian above Black. This study
will be modeled after this approach to identity. Although many existing studies have
investigated the effect of various identities within countries or within groups, few studies have
looked at the effect of social identities in ethnically, nationally and religiously homogenous
countries. Since the individual conception of a national, ethnic or religious identity are likely to
be influenced by the existence of other mutually exclusive groups within a country, a
homogenous case will “cancel out” this potential influence. Hence, Tunisia will be an
appropriate case to examine how social identities may influence political behavior
independently of the presence of mutually exclusive out-groups.

2.2 Concepts
To better comprehend and analyze identity, I will introduce and define some concepts. I will
refer to social identity as Tajfel and Turner has defined it, meaning as:
that part of an individual’s self -concept which derives from his [her] knowledge of his
[her] membership in a social group (groups) together with the value and emotional
significance attached to that membership
(Tajfel & Turner, 1979, p. 63).
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This means that a social identity is not only a personal identity, but an identity that an individual
share with others and have positive associations tied to it. Chandra (2012) provides a range of
concepts and distinctions that will enable me to better analyze various aspects of identity. She
distinguishes between a nominal and an activated identity. Nominal identities are the full
repertoire of identity categories for which a person can be eligible for membership based on his
or her attributes. On the other hand, activated identities are the categories that a person actually
is a member of or has been assigned membership to by others. This means that a person can
nominally belong to many social identities based on some attributes, like religion, language or
citizenship. However, these do not need to be identities that the person actively identifies himor herself with. The activation of an identity can either be done by the person itself, the society
or by both. This distinction is central to the operationalization of identity and the analysis of
this thesis. In describing countries or larger entities, she employs the concepts structure and
practice. The identity structure of a country refers to the sum of all nominal identities within
that country. Identity practice, on the other hand, refers to which identities that actually are
activated.

2.3 Electoral Behavior
The literature outlined above expects that social identity affects political behavior and voting,
but what does literature on electoral behavior say about identity? The pioneering work in this
field is the book The American Voter by Campbell, Converse, Miller and Stokes (1960), often
referred to as the Michigan school. It was developed prior to social identity theory although it
emphasized party identification as the important factor in US election. They argued that since
Americans did not have a deep understanding of politics, Americans rather interpreted political
issues and acted based on their partisan identity (Cottam et al., 2016, pp. 165–167).
Another approach to elections is the structural approach that explain voter behavior and
the emergence of various party system by cleavages (García-Rivero & Kotzé, 2007, p. 617).
Lipset and Rokkan (1967, pp. 2, 46–47) are some of the most notable scholars within this
approach and argue that political cleavages are manifestations of historical cleavages in the
society. These cleavage structures are being transformed into different types of parties and party
systems depending on the political context, opportunities and possibilities of parties (Lipset &
Rokkan, 1967, pp. 26–27). Much recent work has relied on these two approaches to elections.
Many of the studies mentioned above that address the relationship between identity and
electoral behavior has based their work on the insights by Campbell et al. (1960). For example,
Weller and Junn (2018) use this theory in combination with rational choice theory to explain
11

the racial effect of whites on electoral behavior in the US. Moreover, Anderson and McGregor
(2019) finds that electoral results affect individuals national identity depending on the partisan
identity using Canada as a case.
Although the theoretical interest of my thesis is the concept of identity, it is necessary
to include some of the election literature on the Arab World. This is because electoral behavior
is the dependent variable of the thesis, and this part will therefore identify which factors the
literature emphasizes as important to explain electoral behavior. To explain electoral choice in
Tunisia and in the Arab World, identity as a variable has rarely been used, but the variable of
self-assessed religiosity has been tested (Dennison & Draege, 2020; Ozen, 2020). However, the
studies are concluding differently on whether self-assessed religiosity influences electoral
choice. One of the dominant perspectives on explaining electoral competition in the Arab world,
which relies on the structural approach, is to explain electoral behavior by an ideological
cleavage between islamists and secularists (Wegner & Cavatorta, 2019). Many studies support
this perspective (Aydogan, 2020; Dennison & Draege, 2020; Ozen, 2020; Van Hamme et al.,
2014; Wegner & Cavatorta, 2019). However, some studies are critical of this perspective and
argue that there are not large differences in attitudes between voters of islamist and secular
parties (Gorman, 2018). The specific variables from this literature that has shown to influence
electoral behavior will be presented in the methodology chapter to control for the relevant
variables in the statistical analysis.

2.4 Mechanisms
The sections above have addressed what previous theory can tell us about whether there is a
relationship between identity and electoral behavior. This section will outline theoretical
expectations on how identity may be linked to electoral behavior. This is important because, as
Abdelal et al. (2009, p. 3) put it: “Just because a person holds a particular identity does not
necessarily mean that she will act in a particular way because of it”. Therefore, I will propose
two theoretically grounded mechanisms that links identity and electoral behavior.

2.4.1 Human need for an identity
Much psychological research emphasize that humans has an intrinsic need for identity. The
concept of uncertainty reduction has been used to explain why humans divide themselves into
groups in the first place. Much evidence is found that a fundamental human motivation for
dividing themselves into groups is to reduce uncertainty (Hale, 2004, p. 464; Hogg, 2000;
Mullin & Hogg, 1999). Since the world is immensely complex and unknowable, and the human
brain is an insufficient information-processing organ, social identities are used as a “social
radar” (Hale, 2004). To navigate this uncertainty, and to make sense of the world, humans tend
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to categorize themselves and others into groups. However, the concept of uncertainty reduction
alone only tells us why humans create and use social identities, and not the implications of it.
Combined with social identity theory, it may give a clue to why identity may affect political
behavior. Social identity theory holds that humans strive to seek and maintain a positive social
identity, which may be justified be uncertainty reduction. If the identity is perceived as negative
or threatened, one reaction is to “change” identity according to social identity theory. Another
strategy may be what is called “social competition”, which is characterized as directly
competing with an out-group to get a positive distinctiveness (Cottam et al., 2016). This social
competition may take many forms, but it is likely that casting a vote can be an act of social
competition. This presupposes that the parties are perceived as the protector or an advocate for
this social identity. In sum, the theoretical expectation from this literature is that the
fundamental human drive for a positive social identity is the mechanism that links identity and
electoral behavior.

2.4.2 Attitudes
Another potential mechanism that links identity and electoral behavior is through the formation
of attitudes. I argue that the underlying factor that influences identity, attitudes and parties are
ideology. An ideology is a complex phenomenon that can be defined in various ways but a
definition that capture the most important aspects is provided by Ball (2014, p. 5): “a fairly
coherent and comprehensive set of ideas that explains and evaluates social conditions, helps
people understand their place in society, and provides a program for social and political action”.
This definition shows how interconnected identity, attitudes and voting behavior are. According
to this definition, ideology explains and evaluates social conditions and forge a social identity.
In addition, it provides a political program and way of action. The causal directions between
these phenomena may be complex and an exploration of this are not the scope of this thesis, but
I assume that there is a relationship between them. However, based on the discussion in the last
section, I assume that identity is an essential need for an individual that are likely to be formed
prior to the formation of attitudes. These identities are not formed in a vacuum but are supplied
by an ideology (or ideologies) that compares in-groups and out-groups. Consequently, I argue
that it is plausible that identity influence attitudes that in turn leads to voting choice. The
connection between them is the ideology that supply an identity and prescribe some attitudes
and values. Moreover, it is argued that an identity has certain social purposes or goals attached
to it, and by holding a specific identity, it is likely to take on to specific attitudes (Abdelal et
al., 2009). The party that is closest to these attitudes are therefore likely to get this person’s
vote. The Michigan school assert this as the mechanism linking identity and behavior (Campbell
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et al., 1960). They argue that since few Americans followed political issues and candidates very
close, the partisan identity influenced which opinions the voter would take on. In other words,
party identification influences electoral behavior through the formation of attitudes. Chernyha
and Burg (2012) also support this mechanism, and find that those with an activated regional
identity (on the expense of the national) tend to vote on regional parties in Spain because they
are likely to take on preferences as more regional autonomy. Other causal relationships between
identity and ideology or attitudes has also been demonstrated by other scholars (C. Anderson
& McGregor, 2019; Egan, 2019; Malka & Lelkes, 2010; Pepinsky, 2019), which will be
discussed in the analysis chapter.
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3 Methods
This chapter will address several issues regarding methods and is divided into four sections.
First, I present the case study research design. Second, I discuss advantages and limitations
especially concerning the research design of this thesis. In the third and fourth sections, I present
the methods used in this thesis. The third section present and discuss the statistical method,
regression diagnostics, the dataset and operationalization of variables. In the fourth section I
present the ideational analysis method.

3.1 Case Study
This thesis is a case study of Tunisia. According to Gerring (2017, s. 27), a case study is “a
spatially and temporally delimited phenomenon of theoretical significance”. Furthermore, a
case study can narrowly be defined as “the intensive (qualitative or quantitative) analysis of a
single unit or a small number of units (the cases), where the researcher’s goal is to understand
a larger class of similar units” (Seawright & Gerring, 2008, s. 296). A case study is, hence, not
simply a specific method, but rather a research design that may involve various methods. The
methods that will be utilized on the case in this study is logistic regression and ideational
analysis. The research design will follow the template of what Almalki (2016, p. 292) describes
as embedded design. This design combines quantitative and qualitative methods but sees one
method as in a supportive secondary role that are used to interpret the result from the other
method. In this thesis, it will be the logistic regression that will provide the main new finding
while ideational analysis will serve a supportive role in backing up those findings. These
methods will be addressed later in this chapter.
This study will not claim to test causal effects empirically. This is because to test and
establish causal relations would demand a much more extensive study with greater data
material, and preferably time series data or panel data over a longer period. This thesis has
rather an exploratory function that aims to generate new hypotheses (as outlined in Gerring,
2017, s. 65–66). The theoretical purpose of the study is therefore to be hypothesis generating,
in the way defined by Levy (2008). This way it prepares the ground and point towards a
direction that can be used to establish a causal effect. However, theoretically, I will propose a
causal direction and mechanisms, but I will not claim an empirical causal effect between
identity and electoral behavior. The relationship between identity and electoral behavior needs
to be further investigated.
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3.2 Advantages and Limitations
3.2.1 Validity
A single case study design has both advantages and limitations that a researcher needs to be
aware of. No method is perfect and the advantages of one method can often be a tradeoff which
entails a limitation as well. One of the advantages with a single case study is the internal
validity. The in-depth study of Tunisia that relies on many different sources makes the findings
more valid for this case. However, a potential problem to the internal validity is if the variables
are not measuring what it is intended to measure. A specific issue regarding this study is the
validity of the measurement of the explanatory variable; identity. Identity is a fluid and complex
concept that is hard to operationalize. This issue has generated an academic discussion in itself,
which will be addressed in the next section.
External validity and generalization on the other hand, are said to be more limited when
the study only examines one observation (Gerring, 2017, p. 245). However, I have done several
measures to mitigate this problem. The universe that these findings may be generalized to is
homogenous countries with politicized identities. Most often, the aim of the case study research
design is to generalize to other cases. This aim rests in part on the case selection strategies that
are applied (Seawright & Gerring, 2008). In this thesis, I have selected the case because it can
be argued to be a typical case. It is a highly homogenous country with strongly politicized
identities and is therefore a typical case of the universe of interest. As a consequence, it is
possible to theoretically generalize and expect similar findings in other countries that share
these features. The inclusion of within-case statistics will also strengthen the external validity.
Gerring (2017, p. 244) argues that case studies are best approached together with quantitative
methods: “case studies are best approached in tandem with large-C studies, a solution which
[…] mitigates many of the problems commonly associated with the case study method”. This
is because a large sample makes it more representative.

3.2.2 Reliability
One of the potential problems regarding reliability is if the survey is not understood similarly
by the respondents. There is always a risk that respondents interpret the questions differently.
Therefore, one should be cautious in collecting and treating survey data. However, I have not
collected the data myself, but I have instead used survey data collected by the acknowledged
project Middle Eastern Values Study (MEVS). I have to assume that the survey is conducted in
a reliable way. However, I have conducted several measures to mitigate this problem. First, by
triangulating methods, the reliability of the findings increases. If the findings from the survey
and ideational analysis does correspond, it is more likely that the data collection and findings
16

are reliable. Second, the data used is publicly available and I will thoroughly describe the
process in which I base my inferences in a transparent way. Therefore, it is possible replicate
this study1.

3.2.3 Causality
Another advantage of the case study is that it is a great tool to detect causal mechanisms
(Gerring, 2017, p. 247). This is because an intensive study of one case makes it easier to reveal
the chain of causality within the case. As a tradeoff, a case study is weaker to measure the casual
effect between two phenomena. Consequently, this thesis is more concerned with exploring
causal mechanisms than testing the causal effect. Although this study uses a large-N technique,
which better can measure the causal effect, this will only show that there is a relationship
between two phenomena. This is due to that there is no sequential observations that can
demonstrate empirically that one phenomenon leads to another.

3.3 Statistics
3.3.1 Logistic regression model
In this thesis the dependent variable is binary, and consequently, OLS regression, which is the
most common regression method, is not preferable. That is because when the dependent
variable only has two values, 1 and 0, and one unit increase in X will not necessary provide a
correct estimate of the unit increase in Y. The predicted value of Y may then be higher than 1
and lower than 0, which are not valid values (Stock & Watson, 2015, p. 437). To mitigate this
problem, statisticians have developed various regression models that treat a binary dependent
variable more correctly. The logistic regression model is one of the most common of these and
provide the probability of Y being 1 with 1 unit increase in X (Stock & Watson, 2015). Because
the model is not linear, the probability will not exceed 1 (happens every time) and fall below 0
(never happens). In that way, the logistic regression is the one of the most used and suitable
models when the depend variable is binary.

3.3.2 Regression diagnostics
To make sure the regression model is correctly specified, and the results do not suffer from
severe bias or mistakes, there are certain assumptions that needs to be upheld. There are four
assumptions that I will address that is of most relevance to logistic regression: low
autocorrelation, linearity in the logit for continuous variables, no perfect multicollinearity and
lack of strongly influential outliers (Stoltzfus, 2011).

1
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The first, autocorrelation, is what occurs when the error terms are correlated with each other
(Kennedy, 2008, p. 41). This may lead to smaller standard errors that in turn may lead to wrong
inferences. Temporal autocorrelation is most likely to happen when the model uses time series
data or panel data, and consequently, this will not be of large concern for my model. On the
other hand, spatial correlation, or that the error terms in close proximity correlate, may be an
issue. To correct for this potential spatial autocorrelation, I have included region fixed effects
(on governorates).
The second assumption, the linearity in the logit for continuous variables, is an assumption
that OLS-regression does not require. While logistic regression models do not need to uphold
the assumption of linearity between X and Y in the model, the continuous variables should be
linear in the logit. To test for this assumption, I will make a statistical term representing the
interaction between the continuous variables and their natural logarithm, which is one of the
most common methods (Stoltzfus, 2011, p. 1101). If this term is significant, the assumption is
violated. When I checked this for all the continuous variables in the model, none of the
interaction terms became significant except one. That was the education variable in one of the
regression models2. In order to correct for the violation of this assumption I recoded the
education variable to a dummy variable, where university education has a value of 1 and
everything else has a value of 0. Much information is lost when I recode this variable to only
two values, but it is nevertheless better than violating this assumption.
The third assumption that needs to be upheld is that there cannot be perfect
multicollinearity. Multicollinearity occurs when the independent variables correlate. This can
cause problems to the model, like large standard errors (Kennedy, 2008, pp. 192–193). There
are several ways to check for multicollinearity, making a correlation matrix for the regression
model is one way. Appendices 1.2 and 1.3 show the correlation matrices for each regression.
No variables show signs of a high degree of correlation, which can be said to be 0.8 or 0.9
(Kennedy, 2008, p. 196). The highest scores of correlation is between the governorates with the
largest number being 0.53 between Sfax (18) and Mednine (23).
The last assumption is that the model does not have any strong influential outliers. The
model can lose accuracy in the predictions if outliers influence the model to a great extent. One
way to check for this assumption is to find out how many extreme outliers the models have.
This can be done by making a variable over the standardized residual for each observation and
check how many observations that is above or below 2.58. This is because this is the 99 %

2

This regression model can be found in appendix 1.1
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significance level of the two-tailed tests. The tests show that there are 34 outliers in model 1
and 78 outliers in model 2, which make up respectively 1.1 percent and 2.5 percent of the total
observations. To evaluate whether this is a major problem to the regression or not, one has to
evaluate the influence of these extreme outliers. I did this by excluding the outliers that have a
standardized residual larger than 5, which is 4 observations in model 1 and 6 observations in
model 2. The comparison with and without these observations can be found in appendix 1.4. It
shows that the result does not significantly change in either model. Therefore, the extreme
outliers do not cause a large problem to the model.

3.3.3 Measuring identity
Identity is a fluid concept and is therefore hard to quantify. This part will elaborate on some
questions raised regarding validity and reliability of the identity variable. There is a vast
literature addressing the question on how to measure identity groups like religion, nationality,
language, citizenship and ethnicity3 (See e.g. Burton et al., 2008, 2010; Connelly et al., 2016;
Nandi & Platt, 2012). I will apply what is termed as the multiple characteristics approach
(Connelly et al., 2016, s. 2) which measures the relative importance of different dimensions of
an identity.
This thesis uses a dataset that is already collected, and it is therefore limitations on which
survey question that are asked. Nevertheless, the key questions in the survey resembles in a
large extent the multiple characteristics approach in one of the primary goals: to identify
individual’s view on the relative importance of different dimensions of their identity. I will
clarify the details of the operationalization of identity later, but I use two questions asking the
respondents to choose which dimension of their identity that is the most important.4 The
possible answers to choose between is “Muslim”, “Tunisian”, “Arab”, “Berber” or “other”. This
way of measuring identity may have some shortcomings. I have identified three such
shortcomings. First, this list is not exhaustive, and it ignores many of the aspects of one’s
identity. A person may identify with the hometown or its family, which is not an option. Second,
a respondent may identify with some of these categories in the same amount and the identity
category may be picked randomly. Third, identity is often very context specific and the identity
category picked by the respondent may be influenced by contextual factors like the identity of
the interviewer, or the experiences that day. Therefore, the responses may be biased. However,
I argue that these data still are valid and reliable, and that it measures an underlying identity of

3

Studies within this literature often refer to ethnic identity of what I refer to as social identity. Although these
terms have different meanings, the dimensions of an identity that is studied are in all practical matters the same.
4
A similar operationalization has been done by other scholars, see for e.g. Nisbet & Myers (2010)
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the respondent. Regarding the first shortcoming, I argue that these alternatives are most widely
used in the political context in Tunisia, and therefore, it makes sense to include these and no
other identity categories. The second shortcoming may be an issue, but I argue that when the
respondent is forced to choose, he or she must weigh the identities against each other and is
forced to evaluate which is most important. Also, it is an option to answer “other” and combine
two or more identities, which some have done. The last shortcoming is an issue that will always
be present when dealing with identity. I nevertheless think that the question is framed in a way
that makes it sound as general as possible5. In general, there are some shortcomings regarding
how to measure identity in the way it is intended to, but I argue that the data still is valid.

3.3.4 Dataset, dependent and explanatory variables
To execute a logistic regression of the relationship between identity and party choice I utilize
the dataset “Comparative Panel Survey on the Dynamics of Change: Belief Formation and
Political Engagement in Egypt, Tunisia, and Turkey” (Moaddel et al., 2016). The dataset is a
nationally representative sample provided by Middle Eastern Values Study (MEVS) that survey
respondents in Egypt, Tunisia and Turkey. In Tunisia the respondents were interviewed in 2015.
The first I did was to drop all observations from Egypt and Turkey, then 3070 respondents
remained.
To create the dependent variables, I recoded the nominal variable over party choice into
two dichotomous variables. The question asked was (translated to English): “Who did you vote
for in the Parliamentary election in October 2014?” and listed all the largest parties in the
election. The first dependent variable has the values “voted for Nidaa Tounes” (1) and “not
voted for Nida Tounes” (0). The second dependent variable has the values “voted for Ennahda”
(1) and “not voted for Ennahda” (0).
To make the explanatory variable I combined two variables that concerns identity. The
first asked “Which of the following best describes you?” with the possible alternatives: “Above
all, I am Tunisian”, “Above all, I am Muslim”, “Above all, I am Arab”, “Above all, I am Berber”
and an “other” category which the respondent self can describe. The second question that
constitute the identity variable is a similar question but are slightly more concerned with
belonging. The question is framed this way: “People have different views about themselves and
how they relate to the world. Using this card, please tell me which of these five statements
comes closest to the way you feel.” The various responses for Tunisia are “I see myself as a
citizen of the world”, “I see myself as a citizen of Tunisia”, “I see myself as a citizen of the

5

For a detailed description of how this is framed look at appendix 2.
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Islamic umma”, “I see myself as a citizen of the Arab community” and “I see myself as a citizen
of the Berber community”.
Of these two variables I made two dichotomous variables. The first has the values of
what I term “activated Tunisian” and “not activated Tunisian”. To be classified as an “activated
Tunisian” the respondent has to answer “Above all, I am Tunisian” in the first question and “I
see myself as a citizen of Tunisia” in the second question. All other combinations of responses
are classified as “not activated Tunisian”. Around 26-27 % of the respondents belong to this
category. The same is done for the other dichotomous variable, which has the categories
“activated Muslim” and “not activated Muslim”. In this variable the respondent has to answer
“Above all, I am Muslim” and “I see myself as a citizen of the Islamic umma” to be
characterized as an activated Muslim. Between 28-29 % of the respondents falls into this
category. By combining these two variables into one variable, the identity variable becomes
more robust than one of these two would have been alone.

3.3.5 Control variables
In order to account for other factors that influence electoral behavior, I have included a number
of control variables. These are either demographic variables or factors proposed by the literature
on elections in the Arab world. Wegner and Cavatorta (2019) points to the islamist-secular
divide that is concerned with role of religion in politics and gender values. This Islamist-secular
divide is an overarching factor that includes a variety of different opinions. These can range
from opinions on Sharia (Berman & Nugent, 2015) to the present state configuration (GarcíaRivero & Kotzé, 2007). I have therefore created four variables that best can captures these
related differences in preferences: one on preferred government, one on the relation between
religion and politics, one on sources of legislation and one on gender values.
The first variable combines two questions on the preferred government. The first
question asks whether Tunisia will be a better society with a government similar to Western
governments and the other asks if an Islamic government where religious authorities have
absolute power is a good or bad way of governing. Both have an ordinal four-point scale to
evaluate these two forms of governments and in the new variable the values are added to each
other and subtracted by one. The result is an ordinal index variable from 1-7 indicating support
for either of the two types of governments. This technique serves two goals: the variable
measure two dimensions of preferences of government and it creates a variable with seven
values that is regarded as sufficient for use in regression analysis.
The three other variables do this in a very similar manner. The second variable combines
the question on whether the society will be better if religion and politics are separated and the
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question if religious leaders should not interfere in politics. This combined variable indicating
preferences on the relation between religion and politics and have values from 1-7. The third
related variable concerns on which basis laws should be made: sharia or the people. Two
questions measure how important the respondents value sharia or the people’s wishes in making
law respectively, ranging on a scale from 1- 5. The combined variable then ranges from 1 – 9.
The last variable that tries to capture this cleavage is a variable on gender values. The two
questions used here concerns whether it is acceptable for a man to have more than one wife and
if men have more right to a job if jobs are scarce. Both have four values ranging from strongly
agree to strongly disagree. The combined variable on gender values therefore have 7 values
indicating the gender values of the respondent.
Another group of variables that is proposed as determinants of electoral behavior in the
Arab world is related to economy, although they take different forms. They can be distinguished
into two forms: the economic condition/class of the respondent and opinions about economic
policies. Van Hamme et al. (2014) argue for the first form of argument and find for example
that Ennahda is overrepresented in deprived areas. They analyzed areas at the meso-level, and
it would be interesting to see if their finding holds for the individual level. I have therefore
included a variable that best can capture the respondent’s economic situation and class
belonging. I combined two variables with 5 values each, one where the respondent has to
evaluate the household situation and one on social class ranging from upper to lower class. The
other form of factors related to economy is opinions about economic policies and is raised by
Masoud (2014). He argued that that many voters of the Islamist parties in Egypt voted on them
because they believed they would employ economic policies in favor of the poor. I have
therefore included a variable that asks whether the government should take more responsibility
to ensure that everyone is provided for or whether people is responsible to provide for
themselves. This variable has ten values indicating which statement the respondent mostly
agrees with.
Other demographic variables are included according to findings in existing research.
Van Hamme et al. (2014) and Amara and El Lagha (2016) emphasize that a center-periphery
divide is important in Tunisia, and I have therefore included a dummy variable on whether the
respondents live in an urban or rural area. Other variables like age, gender and education are
also included, because they are raised as important factors by Dennison and Drage (2020) and
Amara and El Lagha (2016) in order to explain elections in Tunisia. Berman and Nugent (2015)
also highlight another important variable for explaining voting in Tunisia: (sub-national)
regions. They find support that voters systematically vote different between regions according
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to how the relation between region and the former authoritarian regime were. To account for
these potential differences, I have included a region fixed effects in the model6. In that way, the
variation between regions will be accounted for.

3.4 Ideational Analysis
The second method to gather data material is through a qualitative document analysis. Bowen
(2009, p. 27) define it as “a systematic procedure for reviewing or evaluating documents”. It is
a qualitative method to examine and interpret text to elicit meaning. The specific method of
analysis I will utilize is ideational analysis as described by Bratberg (2017, pp. 67–68). The
goal is to use texts to interpret ideas by actors in a specific context. In this thesis I will use text
sources to identify and discuss the parties’ use of identity.
This method will be combined with quantitative methods to reduce the potential bias
that entails in a study only relying on one method. As described previously, the ideational
analysis is used in an embedded design7 that help strengthen the arguments of the thesis. With
theory, the analysis provides data that make the results from the regression model more solid
and plausible. It also provides clues to the mechanisms of the hypotheses generated in the study.
The sources that is most frequently used are secondary literature, founding manifestos/basic
principles of the parties and quotes from leaders. Together, these sources enable me to
understand the broad picture of how the parties use identities in their rhetoric and ideology.
Nevertheless, the use of some these sources has some practical obstacles. There are
written a lot about Tunisian Islamism and Ennahda, and it was therefore many available sources
and quotes on this. On the other hand, secularist parties are researched less upon, and Nidaa
Tounes has a shorter history. Therefore, there are less sources to draw upon than with Ennahda.
Nevertheless, I have used a “basic principles” document in the Nidaa Tounes’ Qasr Hilal branch
website (Nidaa Tounes, Qasr Hilal Branch, n.d.). These principles represents the basic
principles for the whole Nidaa Tounes and are cross checked against Al Jazeera’s (2014) web
page on Nidaa Tounes.

6
7

This is also included to control for spatial autocorrelation
See Almalki, 2016
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4 Case Study
Before I present the statistical results and analysis, I will present the case study. This chapter is
divided into two sections. First, I will give a brief account on the historical background
discussed how social identities have been understood and used in Tunisia. I present this because
it is important to have a basic understanding of why Tunisia is as it is today, and how the various
identities have been used historically. Second, I present the ideational analysis. This section
links and discusses the parties’ use of the social identities. This analysis show that Ennahda has
emphasized the Muslim identity, while Nida Tounes has emphasized the Tunisian identity.

4.1 Background
4.1.1 Historical context
Tunisia is situated in the north of Africa around the city of Tunis. In history, it has been
dominated and influenced by foreign powers that has controlled the city and its surroundings to
various extent. Some of the important historical legacies in Tunisia stems from the Umayyad
Caliphate conquering of the area in the late 7th and the early 8th century. One of the legacies of
this period is that Tunisia’s population speak Arabic and are Muslims. After the Umayyad
period, and heirs of the Islamic caliphate, the Abbasids, various minor kingdoms and dynasties
has ruled Tunis and its surroundings. Among others the Hafsids, which was based in Tunis and
controlled the area that was called Ifriqiya, nowadays Tunisia and parts of coastal Libya and
Algeria. Although the territory was different, many regards the Hafsids as the founders of the
modern Tunisian state (Alexander, 2010, p. 12). From this point, the foundation for both the
Muslim and the Tunisian identity was present.
In the 16th century, the Ottomans conquered Tunis and retained control, at least formally,
until 1881. Under the Ottomans, the present-day borders became more formalized. It can be
argued that in 1705, when bey Hussain seized the power, the province Tunis was de-facto
independent (Vikør, 2007, p. 22). However, from the beginning of the 19th century, France
increased its influence because the Tunisian economy was on a brink of collapse and France
was seen as a counterweight to the Ottoman power. When the economy in Tunisia continued to
deteriorate, a high tax pressure created discontent, and many called for reforms of the system.
The prime minister from 1873, Khayr ed-Din, was one of them and started embarking on
reforms of the economy as well as in the political system. His thought was pan-Islamic and
viewed the Ottoman empire as the political expression of a united Islamic caliphate for the
whole umma (Hamdi, 1998, p. 136). France now dominated Tunisian politics and feared that
Khayr ed-Din could use the Ottoman-British alliance to make France loose influence in Tunisia.
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They therefore persuaded the Bey to depose Khayr ed-Din in 1877 (Vikør, 2007, p. 54). They
concluded that local reform could not coincide the with their objectives, so they planned for an
intervention which they conducted in 1881 (Perkins, 2004, p. 36).
In 1881, the Bey lost the de-facto power, but remained formal leader of the country. The
government was filled with Frenchmen and the governance and power laid with the French.
The French rule led to the emergence of various nationalistic movements. Kenneth Perkins
(2004, s. 73–104) distinguishes between three different nationalist phases or movements in the
beginning of 20th century. The first was called the Young Tunisians and was inspired by the
reform-minded Young Turks in the Ottoman Empire. They called for more balance in the
governance between the French and Tunisians. The second movement was led by a former
member of the Young Tunisians, Abdelaziz Thaalbi, which created a new liberal reform party
in 1920 that wanted to create a new constitution (Vikør, 2007, s. 66). The full name is often
shortened to the Arabic name for constitution; Destour. In the beginning of the 1930s, the
Destour party received internal criticism by Habib Bourguiba and others for their methods and
objectives being too weak. In 1934 Bourguiba and others splintered from the Destour party and
established the Neo-Destour party. This was the third movement. These two parties were two
parallel nationalist movements and had different social and generational base in their support.
The Destour Party represented the urban and the older generation in Tunis, while the NeoDestour were younger and came from smaller towns in the outskirts of the country. France was
under a huge pressure in 1954, and approached Bourguiba that lived in exile in Egypt. They
agreed to a deal with greater autonomy for Tunisia in 1955 and full independence in 1956
(Vikør, 2007, s. 72). This resulted in Bourguiba becoming the president and prime minister
during a long period that lasted until 1987.
In the transition period, Bourguiba portrayed himself as al-mujahid al-akbar, or “the
supreme combatant”, and mobilized hundreds of thousands under the banner of nationalism
(Perkins, 2004, s. 130). He enjoyed a large support, but also met competition, especially within
the Neo-Destour party. Prior to his presidency and during his exile in Egypt, Salah ben Yusuf
had led the party and had built up a support base of his own (Vikør, 2007, s. 88–89). When
Bourguiba returned to Tunisia, ben Yusuf was sidelined, and a conflict emerged between the
two. They played a personal power game and they had different ideological visions for the
direction in which they wanted to lead the country. Bourguiba wanted to create a Tunisia closer
to the European model and wanted to downplay the role of Islam. Although many rulers at that
time were committed to secular policies, Bourguiba has been “portrayed as the most radical
cultural moderniser of the Arab world […], who opposed any revival of religion” (McCarthy,
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2014, s. 734). Ben Yusuf on the other hand, turned his focus more and more toward to the panArab ideology. Ben Yusuf had more in common with other rulers of that time, which
emphasized pan-Arab ideals, like Gamal Abdel Nasser in Egypt or the Baath party which came
to power in both Syria and Iraq. Ben Yusuf received large support among various actors such
as trade unions, Zaituna university students and the religious elite. Vikør (2007, s. 89) argues
that he represented an Islamic counterweight against Bourguiba’s Europeanisation. The conflict
between Bourguiba and ben Yusuf had its peak in 1956 when an uprising of yusufists was
quelled (Perkins, 2004, s. 130). Ben Yusuf later fled to exile and was assassinated in 1961.
However, the tension and cleavage that these two men represented still matter in today’s
Tunisia.
Although a nationalist, Bourguiba consolidated power and exerted Europeanisation and
secular policies. He first attacked the financial independence of Islamic institutions like
mosques and quranic schools (Perkins, 2004, s. 135). He confiscated the property on which
these relied upon financially, governed through the habus system. This placed these institutions
under state supervision. The two sharia courts (Maliki and Hanafi schools of jurisprudence) was
also incorporated into the state. Polygyny was prohibited, and men and women gained equal
rights in divorce. Bourguiba also invested in an education system based on a European model.
In 1958, one fifth of the government budget was dedicated to the building of new schools
(Perkins, 2004, s. 139). French was emphasized as an education language and was the norm in
every subject in secondary level. Many of these reforms have been labelled as secularization,
but that depends on the definition. McCarthy (2014, s. 734) argues that it can be considered
secularism if you understand secularism as “a process of defining, managing, and intervening
in religious life by the state”, and not as separation of religion and state. Bourguiba rather
absorbed religious institutions and independence and claimed the right to interpret religion
alone. He was not anti-religious, e.g. he employed distinct religious symbolism and justified
the reforms from an Islamic perspective. The political control and centralization of religion was
rather defining characteristics of his period.
These policies may have alienated many of Tunisia’s pious Muslims and laid the
foundation of Islam becoming politicized in the Tunisian society. This topic became very
politicized at the universities, where there were clashes between religious activists and Marxists
groups in the 1970s (Wolf, 2017, pp. 27–28). External factors like the resurgence of writings
of Hassan al-Banna, Sayyid Qutb and other Muslim Brothers in Egypt and the Iranian
revolution in 1979 further increased the politicization of Islam (Wolf, 2017, p. 40). This resulted
in a growing support for the Islamist movement. In addition to the abovementioned reasons,
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economic factors are also highlighted as a cause (Boulby, 1988, pp. 596–599; Hamdi, 1998, pp.
7–12; Hermassi, 1991, p. 193). In the 1980s, Bourguiba perceived the Islamists as a threat and
openly suppressed and prosecuted members (Wolf, 2013, p. 562).
In 1987, Bourguiba’s current prime minister, Zine El Abidine ben Ali, seized power in
a bloodless coup (Hamdi, 1998, s. 61). Bourguiba was at the moment 84 years old, and the
official explanation for the coup was his ailing health. Ben Ali had a new approach to Islam and
Islamist movements in the beginning. He gave the Zaituna Mosque-university back its
autonomy, allowed broadcasting the call to prayer and freed hundreds of prisoners, among them
Rached Ghannouchi, one of the most important leaders in the Islamist movement and still the
leader of the islamist party Ennahda (McCarthy, 2014, s. 741). However, this approach did not
last very long. There was an unspoken understanding that in exchange for official recognition,
Ennahda would not challenge the government politically. When Ennahda protested after ben
Ali received 99.27 percent of the votes and they did not win any seats in 1989 election, the
relationship between them deteriorated (Hamdi, 1998, s. 68–69). This led to a more
confrontational line and ben Ali imprisoned more than hundred Islamists in the 1990s. Ennahda
went underground and from 1992 to 2011 the organization was almost invisible publicly in
Tunisia (Basly, 2011).
The Arab uprising, which started when Mohammed Boazizi set himself on fire 17
December 2010 in Tunisia, has dramatically altered the political situation in Tunisia and many
neighboring countries (Masri, 2017, s. 39). Boazizi did this because he was frustrated over the
living conditions, which resonated with many Tunisians. It sparked protests that evolved into
nationwide demonstrations demanding ben Ali’s resignation. The protests had its the peak on
January 12, and two days later ben Ali fled the country. In the transition period that followed,
a variety of political parties and civil society organizations was legalized and formed. Ennahda
was also legalized and won a plurality of the seats in the election to the constituent assembly in
2011 (Masri, 2017, s. 58). They formed a unity government with the secular parties Congress
for the Republic (CPR) and Ettakatol, which became known as the troika. After some years
with many political controversies, Ennahda was pressured to step down from government. This
was partly due to a timeline plan for the way forward, presented by the Quartet du dialogue
national, which received the Nobel Peace Prize in 2015 for this work (Masri, 2017, s. 66). In
October 2014, the first parliamentary election was held, which resulted in two major parties and
several smaller parties. The newly formed secular party Nidaa Tounes gained the highest share
of votes with 37.56 percent, while Ennahda came second and gained 27.79 percent of the votes
(Quamar, 2015, p. 282). The outcome of the election was a broad government coalition headed
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by prime minister Habib Essid including Nidaa Tounes, Ennahda and the liberal party Afek
Tounes (Yardımcı-Geyikçi & Tür, 2018). The former leader of Nidaa Tounes, Beji Caid
Essebsi, won the presidential election runoff against Monsef Marzouki in November 2014.

4.1.2 Social identities in Tunisia
The various ways in which people in Tunisia perceive themselves change constantly, depending
on the social context and interactions with other people (Telhami, 2013, s. 20). How individuals
identify themselves can be used politically, it influences and is influenced by the rulers and the
political context. There are some historical-political relevant social identities inhabitants in
Tunisia can emphasize. The Tunisian (state identity), the Muslim and the Arab identity are the
most common (Nisbet & Myers, 2010, s. 351). Tunisia is highly homogenous both religiously
and ethnically, 99 percent are Sunni Muslims and 98 percent are Arabs (“Tunisia,” 2020).
Furthermore, Tunisia is ranked as the fourth most ethnic homogenous country in the world by
Fearon’s (2003) ethnic fractionalization measure, only with Japan and North and South Korea
more homogenous. Thus, there do not exist mutually exclusive identity groups8. Rather, these
social identities can be viewed both as overlapping and conflicting identities for inhabitants in
Tunisia. Most agree that these three identities are important, but there is great disagreement
concerning which identity is most important. A number of scholars has examined this
competition over social identity and discussed it with regards to social and political legitimation
(e.g. Anderson, 1986; Carmichael, 1967; Lewis, 1999; Nisbet & Myers, 2010; Telhami, 2013).
Shibley Telhami (2013, s. 17–18) points to the significance of understanding the role of identity
in Arab World:
Most people of the Arab world are at once citizens of their states, Arab and Muslim. But
the degree to which they favor one identity over the other changes over time, and an
understanding of these changes can provide clues to core Arab aspirations – including
those fueling the great Arab awakening that started in 2010.
Islam has traditionally been a great source of identity, but national ways of selfidentification has also been increasingly visible in the 20th century. To understand how these
identities are used and understood today, I will present three thinkers that have different
conceptions of what Tunisia is and how it relates to the world. One of the thinkers that has
influenced Tunisia and represent one of the line of thoughts is Khayr ed-Din, which was briefly
presented in the background section. He did not narrowly focus on the Tunisian nation, but
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rather on the whole Islamic umma (Hamdi, 1998, s. 136). His thought was pan-islamic and the
community he identified with was Muslims. The political context in his time can be said to
contribute to this view, since the Ottoman empire represented the political expression of the
Islamic identity.
Bourguiba represents another line of thought in the Tunisian society. He was a
nationalist limited to the borders of Tunisia (Hamdi, 1998, s. 138). He saw the political entity
of Tunisia and the people within it to be the identity to rally for. Because he governed the
country for over 30 years, this nationalistic discourse and line of thought has been influential in
Tunisia. When Bourguiba came to power, he could have chosen to opt for the popular ideology
at that time - Arab nationalism. This ideology is not confined within state borders but aspires
for unity among all Arab people. Despite its popularity, he was against this idea, as Hisham
Djait notes in La personalité et le devenir Arabo-Islamiques: “Bourguiba’s restrictive
nationalism was strongly opposed to unifying Arab nationalism” (as cited in Hamdi, 1998, p.
139).
Another influential thinker in Tunisia is Abd al-Majid al-Najjar, who was connected to
the Ennahda party until 1995 (Hamdi, 1998, s. 4). He has some similarities with Khayr ed-Din,
in emphasizing Islam as the primary factor of the identity (Hamdi, 1998, s. 140). However, they
differ in an important way. While Khayr ed-Din’s Islamic identity encompassed the whole
umma, al-Najjar approaches the question from a Tunisian perspective. He argues that when
defining Tunisia’s identity, Islam is the most important feature. The political entity of Tunisia
is implicitly accepted as the political reality, but within and for this entity, Islam is the defining
feature. The Arab ethnicity constitute also a significant feature for al-Najjar, but only when it
does not contradict Islam. This way of thinking is representative for the Ennahda movement,
and Rachid Ghannouchi, the co-founder and leader, has similar thoughts.

4.2 Ideational Analysis
I have now established that there are politicized identities that have been discussed many
decades before the uprising in 2011. This section will use ideational analysis to examine how
the largest parties in the 2014 parliamentary election have used these identities in rhetoric and
ideology.

4.2.1 Muslim identity and Ennahda
This part identifies and discusses the connection between Ennahda and a Muslim identity.
Ennahda has used the Muslim identity in their founding documents, rhetoric and ideology. This
identity has been contested within the movement between those who emphasize the universal
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umma-oriented identity and those who emphasize a Tunisian Islam oriented identity. This
debate has continued until today, but they have always acknowledged the Tunisian aspect. In
the 1990s there was a shift from a state-centric focus to a personal apolitical focus emphasizing
piety. This may have contributed to the election victory of Ennahda in 2011. In the post-ben Ali
period, Ennahda has taken a pragmatic stance in politics, focusing on preserving a Muslim
identity, rather than impose sharia laws.
The reason it is necessary to advocate Islam in our society is because of the striking
contrast between the brilliant model of Islam and the very low, dark , material reality;
the immorality, the cultural westernization, the social and the political injustices, and
the alliance – not with Allah, the Prophet and the Muslims – but with the international
forces of evil. In conclusion, the Muslim is a stranger in this society; and he feels more
of a stranger as he increases his Islamic knowledge
(Ghannouchi from Hamdi, 1998, s. 77)
This quote from 1981 shows the way of thinking in the initial years of the movement.
The threats to Muslims were immorality, cultural westernization, injustices and “international
forces of evil”, and one of the solutions is to advocate for Islam in the society. An interesting
remark to this quote is that he talks about Muslims, and not Tunisians, as the in-group that
encounter these threats. Ennahda did not reject the Tunisian identity, but rather emphasized
Islam as the most important aspect of the identity. This is a factor that has been a central value
throughout the whole history of Ennahda, and after the Jasmine revolution it has together with
some Arab nationalist parties advocated for a stronger Tunisian Arab and Muslim identity and
closer affiliation with Arab and Muslim world (Masri, 2017, pp. 56–57). Nevertheless, there
have always been different conception of identity and views on where to place itself in the
world, also within Ennahda (Ozen, 2020, p. 257)
Ennahda has its roots from the Islamist movement al-Jamaa al-Islamiyya, meaning the
Islamic group, in the 1970s (Alexander, 2010; Cavatorta & Merone, 2013) In the late 70s, a
conflict between two factions erupted in the Islamic movement (Wolf, 2017, s. 45–47). The
battle was between those who wanted a “Tunisian Islam” and those who supported the Muslim
Brotherhood. The former faction was led by Hmida Ennaifer and wanted to distance the
movement from the Muslim Brotherhood. Members in the movement met to decide which of
the directions to opt for, and the supporters of the Muslim Brotherhood was by far the greatest
group. This resulted in around 20 defections from the movement between 1978-79 (Wolf
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2017:47). This conflict illustrates how different conceptions of identity has influenced the
development of Ennahda. Both factions wanted to increase Islam’s position in society, but
disagreement arose over where to put the attention. Was the movement first and foremost
Muslims belonging to the Islamic umma that happens to live in Tunisia, or was the movement
Tunisians who wanted to make Tunisia more Islamic? This small, yet significant, difference
resulted in conflict, and has been a recurrent theme through the history of Ennahda.
After this conflict, the movement changed its name to Islamic Tendency Movement
(MTI) and created a founding manifesto in 1981. It is a short document that give a brief account
on what the organization is and what their objectives and methods are. The opening sentence
illustrates how important identity is for the movement: “The Islamic world, of which Tunisia is
a part of, is currently witnessing the worst forms of distortion (istilab) and alienation regarding
its identity and interest” (Hamdi, 1998, s. 175). There are at least two things to notice about this
statement. First, the area of interest is “the Islamic world” and is not limited to Tunisia. Tunisia
is just one part of a broader community of Muslims. This resembles the faction that succeeded
in the conflict in the 1970s. Second, they emphasize that they are alienated and distorted from
their identity and interest. This shows how important a threat to an identity is in the formative
years of the movement. Furthermore, they write about this alienation that has happened through
colonization or “internal ruling minorities” and state that : “Throughout this entire period the
primary target has been Islam, which is the centre of our identity as a civilization and the basis
of our collective conscience” (Hamdi, 1998, s. 175). One of the main motives for the movement
is to combat the weakening role of Islam as an identity, civilization builder and common bond.
Although the Islamic identity is of prime importance, the movement has never denied its
national identity of Tunisia. It has always acknowledged the boundaries of the Tunisian state
but emphasized its Islamic identity and legacy. This point can be illustrated by the first major
objective they put forward:
To revive the Islamic personality of Tunisia so that she may resume her traditional role
as a major centre of Islamic civilization and culture and to put an end to progressive
alienation of the population and the practice of slavish imitation of the West
(Hamdi, 1998, s. 177).
The aim is to make Tunisia more Islamic and to revive its “Islamic personality”, not making an
Islamic caliphate that transcends state borders.
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In 1988, the movement changed its name to Ennahda, meaning renaissance. The
founding manifesto from that year reaffirms many of the same views and and goals from 1981,
although in a less antagonistic tone. Within the cultural domain, the manifesto state that:
To assert and reinforce the Arab-Islamic identity as one of the conditions for revival;
and to accord it the status it deserved by implementing the requirements of the country’s
constitution and laws, in respect of the fact that Islam is both a set of values for
civilization and a way of life, and that Arabic is the language of national culture.
(Hamdi, 1998, s. 183)
Here is the joint Arab-Islamic identity emphasized, which often is linked together. The Arab
language is the language of the Quran, which makes it special in Islam. The Arab identity also
signalizes which other parts of the world it will belong to. This is illustrated by one of the aims
within the political domain: “To promote co-operation among Arab and Islamic countries, and
to enhance solidarity and unity” (Hamdi, 1998, s. 181).
When ben Ali came to power in 1987, he chose another approach concerning religion
than Bourguiba. He started employing discourse similar to the islamists to encounter the
potential influence of MTI (McCarthy, 2014, s. 745). He promoted an Arab-Islamic identity
and referenced to Islam in larger extent than his predecessor. However, MTI and ben Ali had
very different conceptions of Islam and its role in society and politics.
In the 1990s, islamist ideology, discourse and movements has undergone a shift in focus
across the Middle East, according to various scholars. Building upon Bayat’s (2007) notion of
post-Islamism, Haugbølle and Cavatorta (2014, p. 35) argue that there was a shift of the main
focus of Ennahda in the mid-1990s. Post-Islamism refers to both a condition and a project were
islamist movements accepts civil, democratic and a pluralist system, but this is only possible in
certain political systems (McCarthy, 2015). Ennahda has always had elements of post-islamism,
as the review of the founding documents illustrates above. So, Ennahda did not shift ideological
position from an autocratic Islamism to a democratic Islamism, but rather from a state-centric
focus to an individual focus. Ennahda members and sympathizers started to emphasize
individual piety and religious precepts as the core of their discourse and work. In Tunisia, ben
Ali suppressed Islamist opposition and therefore strengthen this trend. Ennahda was silenced in
the political domain, and chose therefore to put their attention to apolitical activities like prayer.
This was one of the conditions that that enabled the shift in Tunisian Islamism.
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Another condition that enabled this change came from the outside. Ben Ali followed
much in the same footsteps as Bourguiba in terms of the state identity, and promoted the idea
of a united ‘nation state’ (Haugbølle & Cavatorta, 2014, s. 41). This idea was challenged by the
increasing exposure of foreign cultural expressions and models of behavior. It rather became
perceived as “a plural mix of identities that at times overlapped and at other times were at odds
with each other” (Haugbølle & Cavatorta, 2014, s. 41). In this context, the Muslim-Arab
identity re-emerged in the public often as the form of individual actions as prayer, dressing and
charitable work. This individual focus on piety was in many respects apolitical. Wearing the
veil was not a direct call for toppling the regime, but rather a symbol on a personal identification
and expression of Islam. Nevertheless, it had a dimension of underlying critique of the regime
and provided an alternative model of governance than ben Ali could provide. Furthermore, the
international and national political climate after the 9/11 terror attacks made the Muslims the
scapegoats which resulted in increased repression on ‘organized Islamism’ (Haugbølle &
Cavatorta, 2014, s. 42). As consequence, many Tunisians strengthened their Muslim identity
through wearing the hijab, beards, qamis shirts and niqab (McCarthy, 2014, s. 745–746).
Although the organized parts of Islamism were repressed, the individual actions could continue
without any repression because of its apolitical nature.
When the political system opened up and the systematic repression ended, this
individualized practice of religion became transformed into political mobilization. In fact,
Haugbølle and Cavatorta (2014, s. 47) argue that this is one of the main reasons for Ennahda’s
success in the 2011 Constituent election:
when one looks at the transformation and the rediscovery of Islam that has occurred in
Tunisia, it can be argued that al-Nahda is successful because a significant part of its activities
and discourse are the product of religious individuals who brought their beliefs, practices
and networks to the party through a bottom-up approach to politics.
Consequently, the shift from a state-centric approach to an individual approach emphasizing
personal piety and social engagement may have influenced the post-ben Ali period to a great
extent. Ennahda openly promoted a Tunisian Arab-Muslim identity (Masri, 2017, s. 56–57),
and they became the largest party. It is plausible to think that it is the people that has
strengthened its Muslim identity by identity markers like wearing the veil or to pray is dominant
in Ennahda’s electoral base.
Although suppressed for many years, Ennahda developed into a mainstream
conservative party when the political system opened up (Cavatorta & Merone, 2013). In fact, it
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has behaved rather pragmatically than strongly ideologically driven. The discussions on the
constitution prove a good example of this pragmatism. When the constitution was going to be
rewritten many secular left parties attacked article 1 which described Tunisia’s identity. The
article reads: ‘Tunisia is a free, independent, and sovereign state. Its religion is Islam, its
language is Arabic, and its type of government is a republic’ (Dalmasso & Cavatorta, 2013, p.
231). They argued that the reference to Islam should be dropped, so that Tunisia would become
a fully secular state. Ennahda was initially reluctant to discuss this topic, as they were more
concerned about other questions, like the question of parliamentary vs. presidential system.
However, when the reference to Tunisia’s Islamic identity were under attack, Ennahda defended
this strongly. Dalmasso and Cavatorta (2013, s. 232) describe this stance as “very significant
and non-negotiable for Ennahda” based on pragmatic reasons. They could not yield on this
because it was an important symbol, but, at the same time, they had to reassure their
commitment to the civil and democratic state. That was because many seculars feared that
Ennahda had the ultimate goal of installing an Iran-inspired regime. Consequently, Ennahda
maneuvered pragmatically between representing its supporters on the one hand and not
becoming too much of a potential danger to secular forces. Ennahda’s fear on the other hand
was the fate of the Muslim Brotherhood in Egypt, which were deposed and imprisoned in a
coup d’état by the military after a year in power. To promote an Arab-Muslim identity could
therefore be a symbolic message to its supporters, while it was far from being an installment of
an Islamic caliphate.
The identity question is also regarded as one of the most important political cleavages
that appeared in the new political system, together with other related cleavages (Masri, 2017, s.
56). This was something that distinguished Ennahda (together with Congress for the Republic
(CPR) and some Arab-nationalist parties) from many of the other secular parties. Furthermore,
Ennahda’s political project after 2011 has been described as a project that bases it upon the
reclaiming the Arab-Islamic identity of Tunisia. (McCarthy, 2015) This is, as I have discussed
above, a post-Islamist shift of focus from the state to the values and identity.

4.2.2 Tunisian identity and Nidaa Tounes
This section identifies and discusses the connection between Nidaa Tounes and a Tunisian
identity. This analysis can be summarized by two main points. First, Nidaa Tounes can be seen
as a continuation of the secular and nation-focused Tunisasité ideology that was created by the
previous regime. This line of thought has emphasized Tunisian secular identity, often as
opposed to the competition to an Islamic-Arab identity promoted by Islamists. Second, after the
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2011 transition, Nidaa Tounes managed to be the uniting force representing the Tunisian
identity in the emerging identity discussions post-2011.
Nidaa Tounes as a party and organization has a shorter history than Ennahda. While the
forerunners of Ennahda developed in the 1970s, Nidaa Tounes was established after the
Tunisian uprisings in 2012. Nevertheless, the thoughts and networks established in 2012 was
not new. Many prominent figures from the old regime were active in Nidaa Tounes and many
saw Nidaa Tounes as a continuation of the regime (Ozen, 2020, p. 261; Wolf, 2017, p. 51;
Yardımcı-Geyikçi & Tür, 2018, pp. 795–796). Moreover, its founder and former president of
Tunisia, Beji Caid Essebsi, served as Interior, Defense and Foreign Affairs Minister under
Bourguiba and as President of the Chamber of Deputies under ben Ali (Yardımcı-Geyikçi &
Tür, 2018, p. 792). Therefore, Nidaa Tounes share much of the secular ideological foundations
with both Bourguiba’s and ben Ali’s policies and rule.
Bourguiba is often contrasted to is early competitor in the nationalist movement, ben
Yusuf. While ben Yusuf wanted to look towards the Arab world, Bourguiba opted for a
European model and defined the boundaries of the community along with the Tunisian borders.
The in-group was the Tunisians that lived within the borders of the state. This community had
its historical legitimacy from the fact that people within this area has been an entity with more
or less the same borders since the Hafsids.
The Bourguiba regime also launched the concept of Tunisianité, which Fabio Merone
(2015, p. 76) describe as “a unifying ideology in which national belonging was translated into
a myth based on national identity”. This ideology was used to modernize the Tunisian society,
which was one of Bourguiba’s primary goals and rhetorical tools. The identity of belonging to
Tunisia was forged into a positive identity that enabled a nation-building process. One of the
implications of the concept and ideology of Tunisianité was that borders, laws and the political
system had their legitimacy from the people, or the Tunisian nation, and not from religion or
God. In policies introduced by Bourguiba, it did not necessarily imply separation of religion
and state, as secularism often is understood, but rather in the way that the state is superior to
the religion. McCarthy (2014) argues that both Bourguiba and ben Ali tried to subordinate
religion and create a monopoly over religious interpreting and symbolism. In that way, Islamic
references and symbols were a part of the Tunisian nation and identity rather than Tunisia only
being a less important constitutive part of the Islamic umma.
The political transition in 2011 opened what Youssef Cherif (2016, p. 3) call a pandora’s
box of identities and ideologies. The question of Tunisia’s identity was one of the most
prominent questions in the Tunisian post-transition society, Cherif (2016, p. 4) puts this very
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precisely: “the most enduring debate, and the deepest one, was over Tunisia’s spiritual identity:
was it more Tunisian than Islamic, or vice versa?”. Many of the secular parties re-used the
concept of Tunisianité, including Nidaa Tounes (Hammami, 2019). This is evident in Nidaa
Tounes’ basic principles that explicitly emphasize secular features linked to the Tunisian state
like the flag, the national anthem and the belief in the state (Nidaa Tounes, Qasr Hilal Branch,
n.d.). Even the Islamists in Ennahda did in some ways accept the concept of Tunisianité by
entering the newly established political system, although emphasizing Islam and the Islamic
umma (Merone, 2015, p. 76). Furthermore, Nidaa Tounes wanted Tunisia to be more a part of
a Mediterranean cosmopolitan community (Cherif, 2016). This was often contrasted against
the approach by Ennahda that wanted to cooperate more with Arab and Muslim countries.
Nidaa Tounes was created as a catch-all party and they are composed of various factions
that do not share more than a common anti-islamist stance (Yardımcı-Geyikçi & Tür, 2018, p.
796). In fact, many businessmen and others joined the party based on protecting interests rather
than on ideological reasons (Wolf, 2017, p. 58). As a result of this, they were also perceived
very pragmatic and consensual in their approach after the election (Dihstelhoff, 2019).
However, one of the most important reasons for Nidaa Tounes’ formation and electoral
victory in 2014 was because many perceived Tunisian identity and way of life threatened after
Ennahda’s victory in the 2011 constituent elections. Nidaa Tounes became therefore a front of
various factions united behind the Tunisian secular identity opposed to the Islamists. This
competition for the Tunisia’s identity became prevalent in debate forums online, on television,
in the streets and the parliament, with Nidaa Tounes promoting the Tunisian aspect and
Ennahda promoting the Islamic (Cherif, 2016, p. 2).
In sum, these two reviews of the link between the identities and parties show that
identity has been and is a major cleavage in the society which has been manifested in party
politics. However, it also shows that Ennahda has emphasized Islam, although they have not
neglected their Tunisian identity. Conversely, Nida Tounes has emphasized Tunisiaté, while
acknowledging their Islamic heritage. This means that although identity has been a major
cleavage, their positions have not been polar opposites.
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5 Results and Analysis
5.1 Statistical Results
5.1.1 Hypotheses
As a result of this analysis of the linkage between parties and the use of identities, I have
demonstrated that Ennahda emphasize a Muslim identity, while Nida Tounes is emphasizing a
Tunisian identity. Consequently, I hypothesize that the voters of Ennahda are more likely to
identify first and foremost as a Muslim (activated Muslims), while the voters of Nidaa Tounes
are more likely to identify first and foremost as a Tunisian (activated Tunisians). The two
hypotheses are therefore as follows:
H1: Activated Tunisians are more likely to vote on Nidaa Tounes than non-activated
Tunisians
H2: Activated Muslims are more likely to vote on Ennahda than non-activated Muslims.

5.1.2 Descriptive results
Before I commence on regression analysis, I give a brief account on the descriptive results.
Recall the description of the operationalization of the explanatory variable. An activated
identity is operationalized with two variables. The first denotes the dominant identity and the
second represents the community to which the respondent feels the strongest sense of
belonging. Figure 1 and 2 shows the distributions of the number of respondents and the
percentage of respondents in each category for both variables. The most conspicuous with the
two diagrams is that it is Tunisia and Islam that is the two greatest sources of identification.
Together these two identities constitute almost 90 percent of the respondents in both questions.
While the Muslim identity is the most frequent answer in the first question with around 50
percent of the respondents, citizen of Tunisia is the most frequent answer in the second question.
I can, based on these two diagrams, infer that the Tunisian and the Muslim identities are the
most dominant and that these are approximately equal in size. The other identities available like
the Arab, Berber or as a citizen of the world are far less a frequent answer than Muslim and
Tunisian.
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Figure 1: Distribution of identity-variable

Figure 2: Distribution of belonging-variable

So, how is the distribution of answers if we combine these two variables and make the
categories of activated Tunisian and Muslim? An activated Tunisian has responded “Tunisian”
in the first question and “citizen of Tunisia” in the second. An activated Muslim has responded
“Muslim” in the first and “citizen of the Islamic umma” in the second. The results are presented
in figure 3 below. Activated Tunisians make up 27 percent of the respondents, while the
activates Muslims make up 28 percent of the respondents. The rest of the respondents make up
45 percent and is a mixed category of everyone that neither are activated Tunisian nor Muslim.
From these results we know three important things. First, the Tunisian and the Muslim
identity are the most dominant and relevant identities on the individual level. Second, the
identity responses are relatively consistent between those questions. 76 percent of the
respondents that reported to belong mostly to the Islamic umma also identified first and
foremost as Muslims. That indicates that many respondents consistently identify more strongly
as Muslims above other identity labels. This is also true for those who identify mostly as
Tunisian, where 72 percent also see themselves first and foremost as citizens of Tunisia. Third,
many respondents cannot be classified as neither activated Muslim nor Tunisian and are either
a mix or identify differently. This shows that identity is fluid and there are no clear-cut
categories. Even though there are two dominant identities that many respondents feel
consistently connected to, many respondents do not consistently identify with these two
identities.
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Figure 3: Distribution of activated Tunisians, activated Muslims and others.

5.1.3 Regression results
In this part I will present the results from the two logistic regression models. These are based
on the two hypotheses presented above. Both models are presented in table 1 below.
As shows from the table, both hypotheses can be supported by the regression. In model
1, the odds ratio of “activated Tunisian” is at 1.55, which means that respondents who are
activated Tunisians have 1.55 times greater odds of voting for Nidaa Tounes than the odds of
the respondents who are not activated Tunisians. In other words, the likelihood of voting for
Nidaa Tounes is greater for activated Tunisians than non-activated Tunisians. It also has a Zvalue that is greater than both the 5 percent and 1 percent significance level, which means that
it is statistically different from the null hypothesis of no relation between the two variables. In
model 2, activated Muslims has an odds ratio of 1.44, which means that the odds of activated
Muslims voting for Ennahda is 1.44 times higher than the odds of non-activated Muslims. This
finding is also statistically significant, although only at a 5 percent significance level, which
means that it is slightly higher uncertainty related to this finding. Although this analysis provide
evidence that there is a statistical relationship between activated identity and party choice while
holding all other control variables constant, it does not provide the causal direction or the causal
mechanism. These two questions will be addressed in the discussion section.
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MODEL 1
DEPENDENT

ACTIVATED
TUNISIAN

MODEL 2

Voted on Nidaa Tounes
Odds
Standard
ratio
error

Zvalue

1.55**

3.50

.19

ACTIVATED
MUSLIM
GOVERNMENT

Voted on Ennahda
Odds ratio Standar
d error

Z- value

1.44*

.22

2.39

.79**

.03

-5.71

1.17**

.06

3.23

.86**

.03

-4.15

1.31**

.05

6.67

1.02

.04

0.58

1.02

.04

0.44

GENDER VALUES

1.09*

.04

2.44

.97

.04

-0.72

CLASS/ECONOMY

1.06

.04

1.35

1.02

.05

0.40

GOVERNMENT

.98

.02

-1.19

1.14**

.03

5.35

URBAN/RURAL

1.04

.04

0.96

.99

.05

-0.17

AGE

1.03**

.004

7.53

1.01*

.004

2.27

GENDER

1.04

.03

1.44

.96

.03

1.26

EDUCATION

.93

.14

-052

1.36

.24

1.74

CONSTANT

.09**

.03

-5.76

.009**

.005

-8.77

PSEUDO R2

0.1376

0.1343

Yes

Yes

1846

1846

TYPE

RELIGION

IN

POLITICS

LAWS
TO

ACCORDING
PEOPLE

OR

SHARIA

RESPONSIBLE

FOR

EVERYONE

REGION

FIXED

EFFECTS

N

Table 1: *p=0.05, **p=0.01

There are also some other interesting findings relating to the control variables that builds
up on former election literature. The first striking finding is that two of the variables which
measures the secular-islamist cleavage emphasized in the literature have an effect. Attitudes
towards a government similar to Western versus an Islamic government predict well the voting
for both the large parties, only with the opposite effect. Those who prefer an Islamic government
are more likely to vote for Ennahda, and those who favor a government similar to the West are
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more likely to vote for Nidaa Tounes. Furthermore, how the attitudes toward whether religion
and politics should be separated also prove significant. Those who in a greater extent favor
separation of religion and politics are more likely to vote for Nidaa Tounes, while those who
want more religion in politics are more likely to vote for Ennahda. Both these variables are
statistically significant. However, the two other variables measuring different aspects of this
islamist-secular cleavage are not providing as clear results. Attitudes toward whether laws
should mostly be based on sharia or people’s will does not predict voting for neither of the
parties. The gender values variable which measures attitudes towards equal rights for men and
women does only has a positive effect on voting for Nidaa Tounes. A person who thinks that
men and women should have equal rights have greater likelihood of voting for Nidaa Tounes.
This effect does not hold for opposite views of gender values in voting for Ennahda. This means
that these results indicate that there are different aspects of the secular-islamist cleavage that
may have explanatory power, but not necessary all.
Some scholars argue that either economic class/situation or views on economic
distribution can predict voting in the Arab world. The variable on economic situation do not
have explanatory power and the odds ratio is not significantly different from no effect. Views
on economic distribution and government action to make that happens can, on the other, predict
voting for Ennahda, although in a surprising way. Masoud (2014) argues that citizens in Egypt
vote on islamist parties because they mistakenly believe that those parties will execute
redistributive policies. This data shows the opposite for Tunisia. Persons who think that people
should care for themselves and that the government is not responsible for everyone being
provided for are more likely to vote for Ennahda. This variable does not predict voting for Nidaa
Tounes, and these two parties cannot therefore be described as opposite poles on this question
that resembles the left-right cleavage in western politics.
The last variable that is statistically significant is age. Older persons are more likely to
vote for both Nidaa Tounes and Ennahda with the largest effect for Nidaa Tounes. This means
that age do not follow the same pattern as the islamist-secular cleavage between these two
parties. The other control variables, urban/rural, gender and education, cannot significantly
predict voting for neither of the parties.

5.2 Contribution
The ideational analysis provided two main findings. First, Ennahda has emphasized the Muslim
(often in combination with an Arab) identity at the state level as the most important aspect of
the Tunisian identity and often addressed its supporters as muslims rather than Tunisians.
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Second, Nidaa Tounes, which was created in 2012, picked up the nation-focused concept of
Tunisiaté and became the force that united anti-islamists behind a Tunisian identity. The
statistical analysis provided two corresponding findings that supported the hypotheses
generated from the ideational analysis. The first hypothesis is that activated Muslims have a
greater likelihood of voting Ennahda, while the second is that activated Tunisians have a greater
likelihood of voting Nidaa Tounes. Both these hypotheses are supported by the statistical
results. How can these findings be interpreted by and contribute to the former research on
identity and election, and what are the implications of these findings?
The main theoretical contribution from these findings is that there is a strong
relationship between religious and national identity and electoral behavior in a religiously and
nationally homogenous country with competing identities. Almost everyone can identify with
the two social identities (Muslim and Tunisian) and the individual’s relative emphasis on one
of these can predict voting for the party that also emphasizes this identity. This demonstrates
that social identities can affect political behavior in countries where it does not exist large
mutually exclusive groups. This is significant because popular discourses and in part academic
discourses tend to focus on the ethnic structure9 and countries with large exclusive groups when
examining identity. This is often a relevant approach, but it may ignore the ethnic practice and
relative importance of the identities. Therefore, this thesis supports much of the recent literature
that emphasize the relative importance of different social identities. However, almost none of
these studies has investigated social identities in a homogenous country. It is likely that the
presence of mutually exclusive identities within a country may influence the self-identification
of the citizens. For e.g. if a country consists of a population belonging to two large religions but
all speak the same language, it is likely that this may affect the citizens’ identity in either
emphasizing religion or language the most. Therefore, these findings show that the effect of
social identities on political behavior is not contingent on the presence of large mutually
exclusive groups.

5.3 Causal mechanisms
The empirical findings demonstrate that there is an association between identity and electoral
behavior, but this does not open for causal testing. However, I argue that there is a causal
relationship based on the theoretical expectation that identity affects voting. In addition to the
empirical analysis that supports that this may be the case, I develop two causal mechanisms that
show how identity and voting are linked. The goal is not to make an exhaustive list of
9

Explanation of this is in Chapter 2 under concepts.
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mechanisms, but rather identify the most important based on established theory. The two
mechanisms are illustrated in figure 4 and discussed below. The first mechanism is that an
individual with a specific identity votes for a specific party to maintain or strengthen this
identity. The second mechanism is that an individual with a specific identity is likely to take on
some specific attitudes which in turn increase the chances of voting for a party that hold these
opinions. I argue that it is ideology that link social identity, attitudes and electoral behavior.

Attitudes

Electoral
behavior

Social identity

Figure 4: Proposed causal mechanisms. Green: Social identity leads to electoral behavior in
itself. Orange: Social identity affect attitudes which lead to electoral behavior.

The first causal mechanism is based on the insights of social identity theory, that
individuals strive to maintain a positive sense of a social identity, and the theoretical
expectations of recent research10. The casual mechanism is the human drive to maintain and
strengthen its identity. From this perspective, voting can be interpreted as a way to maintain the
social identity, especially if the identity is perceived as threatened. Therefore, people tend to
vote for the party that is perceived as the protector and supporter of their identity.
The context in Tunisia indicates that both activated Muslims and activated Tunisians
have reasons to perceive that their social identity is threatened. In 1981, Ghannouchi mentioned
the increasing threats to the Islamic way of life as immorality, cultural westernization, injustices
and “international forces of evil” (Hamdi, 1998, p. 77). This threat to the Muslim identity
resulted in political mobilization and the formation of Ennahda (and its precursors). On the
other hand, one of the main motivations for the coalition of secular forces that united behind
Nidaa Tounes’ banner was the rising threat of the Islamists in Ennahda. Although Ennahda did
10

See theory chapter: (Kanas & Martinovic, 2017; Kilic, 2018; Kranendonk et al., 2018; Macdougall et al.,
2020; Weller & Junn, 2018)
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not explicitly attacks the Tunisian identity, the bearers of the secular Tunisian identity felt
threatened. The secular Tunisian identity and the Muslim-Arab identity had existed as a
historical cleavage dating back to the quarrel between Bourguiba and ben Yusuf. Both Ennahda
and Nida Tounes’ rise can be seen as a result of a threatened identity which resembles in a large
extent what social identity theory predicts as social competition. When the identities are
threatened at the society level, adherents that have activated this identity are likely to mobilize,
or compete, for this identity. When the political system opened up and parties became legalized,
the environment facilitated social competition between the poles within this cleavage. Both
camps could perceive the new regime as a threat as well as an opportunity. One of the likely
actions for an individual to maintain a positive social identity was therefore to cast a vote for
the party that are perceived to fight for that identity. Consequently, one of the mechanisms is
that a social identity guides the individual to vote for a specific party because the individual
wants to maintain its identity.
The second causal mechanism is that identity affect voting behavior through the
formation of attitudes. That by holding an identity, some attitudes are more likely to opt for.
The parties that are campaigning for the same preferences are therefore most likely to vote for.
If an individual has a strong Muslim identity, it is likely that the individual wants to increase
Islam’s place in society. Therefore, it is likely that the individual votes on Ennahda since they
want to increase Islam’s place in society. On the other hand, an individual who identifies as a
Tunisian more than a Muslim is likely to vote for Nidaa Tounes since they both want a more
secular state. The results support this claim. Both the identity variable and the variables
measuring attitudes regarding the islamist/secular cleavage can predict voting for the respective
parties. The factor that are likely to connects these phenomena is ideology. For example,
Ennahda has used an islamist ideology by talking to Muslims and wanting to increase the role
of Islam in society. Although the empirical results cannot confirm this causal mechanism, the
results indicate that this may be the case. Nevertheless, there are also indications from the case
study that identity and ideology interact in several way. Identity may e.g. works as a proxy for
an ideological direction, and specific attitudes do not always concur between voter and party.

5.4 Ideology and Identity
I assert that ideology bind together identity, attitudes and behavior. An ideology provides how
an individual may identify and various attitudes he or she may take on. Parties use this ideology
by campaigning for the issues and addressing the people with the prescribed social identity. In
that way, the casual mechanism may be more multifaceted than just social identity -> attitudes
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-> electoral behavior. Ideology may influence social identity like ethnicity, religion, sexual
orientation and class as found by Egan (2019). It is plausible that a social identity may influence
an ideological viewpoint which in turn influence attitudes and eventually political behavior. An
ideological position, or long-term affections towards a party, may also function as an identity
in itself (C. Anderson & McGregor, 2019; Campbell et al., 1960). This shows how
interconnected identity and ideology is and that there may exist several casual mechanisms that
this study does not engage with.
Some may assert that attitudes are superior to identity in explaining electoral behavior,
but this case study demonstrates that attitudes fail to fully explain electoral behavior. I will
argue that identity in combination with variables on attitudes has greater explanatory power.
Within the Tunisian case, variables measuring the secular-islamist cleavage, like preferred
government and religion in society, have dominated as explanatory factors in the literature
(Dennison & Draege, 2020; Wegner & Cavatorta, 2019). This study confirms that there is a
relationship between these variables and electoral behavior. Furthermore, although not found
in this thesis, opinions on sharia has proved significant in other studies (Berman & Nugent,
2015). The effect of these variables may sound plausible and there is found an ideological
congruence between voters and parties concerning this divide (Wegner & Cavatorta, 2019).
However, this can also be problematized with regards to Ennahda and its voters. Ennahda is
one of the most pragmatic islamist parties in the Arab world and scholars have even described
the party program as very little Islamic (Haugbølle & Cavatorta, 2014, s. 52–53). They have
never called for an Islamic state, they did not want to include Islamic institutions into the
constitution, and they do not want sharia law. They rather want a so-called civil state. This fact
may create a dissonance between opinions held by the Ennahda voters and the actual policies
and goals of Ennahda. For a voter who wants Tunisia to be an Islamic state with sharia law it is
not most rational to vote on Ennahda, since they do not advocate for these goals. Nevertheless,
these opinions predict support for Ennahda in this and other studies. Why is this? A possible
explanation can be that voters are misinformed about the goals and policies of the parties.
Another explanation is that the voters are pragmatic and believe that, although most preferable,
an Islamic state and sharia law are not achievable in the current situation. Although these
arguments may have explanatory power, I argue that identity works as a proxy for the
ideological direction the society and politics should take within the limits of the discourse and
the political system. When the preference of wanting an Islamic government predicts Ennahda
support, even though Ennahda do not want an Islamic government, I will argue that those who
want an Islamic government votes for Ennahda because it is perceived as the party who support
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the ideological direction of more Islam in politics. The symbol that signifies this direction in
the islamist-secular cleavage is to emphasize a Muslim identity, while an emphasis on a
Tunisian identity signifies more secularism. Therefore, in addition to be a cleavage in itself, I
argue that identity can work as a proxy for an ideological direction for movements. This also
demonstrates the interconnectedness of identity and ideology, where both are apparently related
to electoral behavior.
This analysis may be extended to other related cleavages that are present in Tunisia. The
modernism-conservatism cleavage is raised as important for Tunisia (Masri, 2017, s. 56). In the
same way as the two largest parties portray themselves as opposites on the secularism vs.
islamism cleavage, they have also done it regarding the modernism-conservative cleavage.
Nidaa Tounes has emphasized modernity based on the model of Bourguiba, while Ennahda has
presented itself as a conservative party. Therefore, it is likely to assume that the poles of these
cleavages are different aspects of the opposite ideological directions represented by identities.
A strong Tunisian identity may therefore go together with support for secularism and
modernity, while a strong Muslim identity may correlate with support for Islamism and
conservatism. This analysis may also be extended to foreign policy. The proponents of an ArabMuslim identity often want to orientate and cooperate with the Arab world (Masri, 2017, s. 56–
57). This view is often contrasted with those advocating for a Tunisian-secular identity, who
rather want to orientate Tunisia towards the Mediterranean countries and Europe (Cherif, 2016).
This shows that within the ideological directions there may be different cleavages that concern
larger questions like preferred pace of change in society and the big lines of foreign relations.

5.6 Implications
One of the most important implications of this study is that religious and national identities can
matter for electoral behavior in religious and ethnically homogenous countries. Religion and
nation are often portrayed as important factors in countries where there exist mutually exclusive
groups. Recent research has investigated the salience of the difference of the emphasis on
different identities within groups in countries. This case study demonstrates that the relative
emphasis of available identities within a population matter for electoral choice in a homogenous
country. This means that these identities are not only “activated” in direct comparison with an
out-group that one is not available to take part of, but also in comparison with a group that one
nominally is available to identify with. Therefore, in academia, the questions asked about
identity should be more concerned with the relative importance of available identities in
addition to which nominal identities that are present. To use Chandra’s (2012) concepts, the
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research should be more interested in the “practice” rather than the “structure” in examining
identity.
How generalizable are these findings? This study fills the research gap by examining a
homogenous country with competing identities. Therefore, researchers are likely to find similar
results in other homogenous countries with competing identities. Yet, we cannot say anything
with certainty without similar studies of other countries. However, the theoretical contribution
is not narrowly restricted to countries with these features. The findings show that the
construction of politicized identities is not dependent on a mutually exclusive out-group.
Therefore, these findings can still be relevant where there exist mutually exclusive out-groups.
My study supports other studies that show that there can exist competing identities within
groups that nominally are similar. In that way, we are likely to expect different conceptions of
a self-identity within groups that are nominally similar, also in heterogenous countries.
Another important implication of this study is that scholars, political campaigners and
policy makers should be more concerned about how people identify. This thesis hold that
identity affect electoral choice, and consequently, the electoral result. The electoral result will
in turn affect government formation, policies and international relations. This means that the
political development in democracies in part is a result of how people identify. It is likely that
this is not restricted to identity labels like religion and nation but can be other significant
identities such as ethnicity, class, gender or partisan identification. The results from this study
reveals that attitudes that are associated with Islamism like creating an Islamic state predict
support for Ennahda, even though Ennahda do not hold this opinion. This shows that
identification with an ideological direction may be more important than the specific political
issues.
How a population identify can have major implications for international relations as
well. An identity can be linked to a specific region or country the population want to orientate
its country towards. This have a great potential to influence the development of world politics.
As discussed above, the Arab-Muslim identity is linked to the Middle East while the Tunisian
identity is linked to the Mediterranean and Europe. This may be important in the future for
Tunisia. However, Turkey serves as a better example of identity having had large implications
for foreign policy at this stage. Turkey is a NATO member and was in the early 2000s aspiring
for EU-membership. Although first a proponent of EU-membership, the ruling islamist Justice
and Development Party (AKP) shifted their focus of foreign policy towards the Middle East.
Hintz (2018) argues that this in large extent can be explained by AKP’s emphasis on an Ottoman
Islamism identity that has become the hegemonic identity of what constitutes Turkishness. She
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asserts not only that difference in identity has implications for foreign policy, but that the
contestation between identities has moved to the arena of foreign policy. This is an interesting
analysis that provides support to constructivist school of international relations and shows how
large impact different constructions of identities may have.
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6. Conclusion
This study has contributed to the growing literature on the relationship between social identity
and political behavior. The statistical analysis found that individuals that emphasize a Muslim
identity are more likely to vote for Ennahda, while individuals that emphasize a Tunisian
identity are more likely to vote for Nidaa Tounes. The ideational analysis showed that these
parties have emphasized these identities in rhetoric and ideology. Based on these findings, I
have derived three theoretical contributions.
First, the individual self-conception of identity is important for electoral behavior. This
can be directly derived from the findings from the statistical analysis. The causal mechanism
proposed to explain this is that individuals strive to strengthen and maintain its identity. It is
therefore likely that individuals vote for the party that are campaigning for that identity. The
implication of this is that scholars should be more interested in individual self-conception of
identity and parties’ use of this identity in rhetoric when examining electoral behavior. This
may have explanatory value for other cases and with other relevant social identities.
Second, the political importance of social identities is not dependent on the existence
of a mutually exclusive out-group. This is because social identities are used by parties and can
explain voting in Tunisia, which is a homogenous country. This means that the use of identity
politically, or identity politics, is not restricted to heterogenous countries or between groups
that are nominally different. The implication of this is that scholars should focus more on how
identities are used and perceived within a group that is nominally similar.
Third, identity may be linked to other specific attitudes through an ideology and
therefore, identity can be a proxy to understand support for various issues. The second causal
mechanism I propose that link identity and electoral behavior is through attitudes by the use of
an ideology in which employ a specific identity and provide followers of a normative standard
for behavior and attitudes. This means that identity is not just important for how individuals
vote, but also which attitudes they form. For example, this may have implications for foreign
policy, in that how a population identifies may alter which countries or regions a country wants
to cooperate and form alliances with. The analysis also shows that voters’ specific attitudes do
not need to correspond to the party program, as long as the party is perceived as a campaigner
for that ideological direction. The identity the party uses as the in-group is an indicator of which
ideological direction the party wants, although there may be different attitudes on specific
issues. This is demonstrated by the finding that variables like “preferring an Islamic government
where religious authorities have absolute power” predict support for Ennahda, although
Ennahda do not advocate for this political goal.
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This thesis places itself within a growing literature on the relation between selfconception of identity and political behavior. It contributes with several findings and insights,
but still much is left to explore within this relationship. The observations used in this thesis are
only from one time point and can therefore not test the causal effect. I therefore recommend
future researchers to collect solid longitudinal or panel data on identification and electoral
behavior to test the empirical causal effect. Another area that needs to be examined more
thoroughly is the relationship between identity and ideology. I have constructed a simplistic
figure where identity affects attitudes which in turn affect electoral behavior, with ideology as
an underlying factor that is related to all phenomena. Although I suggest that this proposed
causal mechanism is valid, I believe the relationship between identity and ideology is
multifaceted and may influence each other in various other ways. Therefore, I recommend that
further research should explore this relationship more closely. One way to explore this
relationship and other aspects of identity is to conduct in-depth interviews with respondents.
This can uncover other aspects of identity than the methods used in this thesis.
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Appendices
Regression diagnostics
Linearity in the logit for continuous variables
1.1 Logit model with the natural logarithm and the interaction term between the natural
logarithm and the continuous variable for the education variable
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Multicollinearity
1.2 Correlation matrix – Activated Muslim and Ennahda
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1.3 Correlation matrix – Activated Tunisian and Nidaa Tounes
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Outliers
1.4 Comparing model with and without extreme outliers
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2. Dependent and Explanatory variables
Use in
regression
Dependent
variable

Variable
Voted for
Nidaa Tounes

Value
s
1. Yes
0. No

Origina
l name
V93_T2

Dependent
variable

Voted for
Ennahda

1. Yes
0. No

V93_T2

Explanator
y variable

Activated
Tunisian

1. Yes
0. No

V36_T2

V187_T
2

Explanator
y variable

Activated
Muslim

1. Yes
0. No

V36_T2

V187_T
2
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Original question

Original values

Who did you vote
for in the
Parliamentary
election in October
2014
Who did you vote
for in the
Parliamentary
election in October
2014
Which of the
following best
describes you?

Parties in Tunisia

Parties in Tunisia

1. Above all, I am
Tunisian
2. Above all, I am
Muslim/Christian/Other
religion
3. Above all, I am an Arab
7. Above all, I am a Berber
People have
1. I see myself as a citizen
different views
of the world
about themselves
2. I see myself as a citizen
and how they relate of Tunisia
to the world. Using 3. I see myself as a citizen
this card, please tell of the Islamic umma
me which of these
4. I see myself as a citizen
five statements
of the Arab community
comes closest to the 5. I see myself as a citizen
way you feel.
of Kurdish community
6. I see myself as a citizen
of Turkish Community
7. I see myself as a citizen
of Allawi Community
8. I see myself as a citizen
of the Berber community
Which of the
1. Above all, I am Tunisian
following best
2. Above all, I am Muslim
describes you?
3. Above all, I am an Arab
7. Above all, I am a Berber
People have
1. I see myself as a citizen
different views
of the world
about themselves
2. I see myself as a citizen
and how they relate of Tunisia
to the world. Using 3. I see myself as a citizen
this card, please tell of the Islamic umma
me which of these
4. I see myself as a citizen
five statements
of the Arab community
comes closest to the 5. I see myself as a citizen
way you feel.
of Kurdish community
6. I see myself as a citizen
of Turkish Community

7. I see myself as a citizen
of Allawi Community
8. I see myself as a citizen
of the Berber community
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3. Control variables
Variable
Preferred
government:
GOVERNMEN
TTYPE_T2

Religioussecular index
RELIGIONINP
OLITICS_T2

What laws
should be based
upon
LAWS_PEOPL
E_VS_SHARIA

Values
1. Prefer government
similar to Western
governments
2…
3…
4…
5…
6…
7. Prefer Islamic
government where
religious authorities
have absolute power

1 Want less religion in
politics
2…
3…
4…
5…
6…
7 Want more religion in
Politics

1 According to people’s
wishes most important
2…
3…
4…
5…
6…
7…
8…
9 Sharia most important

Original variable(s)
V24: Tunisia will be a
better society if its
government was
similar to Western
governments.

Original values
1. Strongly agree
2. Agree
3. Disagree
4. Strongly disagree

V29: Way of
governing Tunisia:
Having an Islamic
government where
religious authorities
have absolute power.
V23: Tunisia will be a
better society if
religion and politics
are separated.

1. Very good
2. Fairly good
3. Fairly bad
4. Very bad

V37: Religious leaders
should not interfere in
politics

1. Strongly agree
2. Agree
3. Disagree
4. Strongly disagree
1. Very important
2. Important
3. Somewhat
important
4. Least important
5. Not important

V42: It should
implement only the
laws of the shari’a

V41: A good
government should
make laws according
to the people’s wishes.

Gender values
GENDERVAL
UES2_T2

1 Traditional values
2…
3…
4…

1. Strongly agree
2. Agree
3. Disagree
4. Strongly disagree

1. Very important
2. Important
3. Somewhat
important
4. Least important
5. Not important
V16: It is acceptable
1. Strongly agree
for a man to have more 2. Agree
than one wife.
3. Disagree
4. Strongly disagree
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5…
6…
7 Progressive values

Economic
background
CLASS_ECON
OMY_T2

1 Unable to meet needs
and lower class
2…
3…
4…
5…
6…
7…
8…
9 Have most anything
we like and upper class

Should
government
make sure
everyone is
provided for or
should people
provide for
themselves?

1. The government
should take more
responsibility to ensure
that everyone is
provided for
2…
3…
4…
5…
V142_TN_GOV 6 …
RESPONSIBILI 7 …
TY
8…
9…
10. People should take
more responsibility to
provide for themselves

Urban/rural

1. Urban
5. Rural

V21: When jobs are
scarce, men should
have more right to a
job than women.
V224: Please tell me
which of the following
best suits your
household situation.

V227: People
sometimes describe
themselves as
belonging to the
working class, the
middle class, or the
upper or lower class.
Would you describe
yourself as belonging
to the upper class,
upper middle class,
lower middle class,
working class, or
lower class?
V142_TN: 1 means
you agree completely
with the statement on
the left; 10 means you
agree completely with
the statement on the
right; and if your
views fall somewhere
in between, you can
choose any number in
between.

Designates PSU as
urban or rural
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1. Strongly agree
2. Agree
3. Disagree
4. Strongly disagree
1. Unable to meet
basic needs without
assistance
2. Able to meet basic
needs
3. Able to meet basic
needs and have some
non-essential goods
4. Able to meet basic
needs and have many
non-essential goods
5. Able to meet basic
needs and have most
anything we like
1. Upper class
2. Upper middle
class
3. Lower middle
class
4. Working class
5. Lower class

1. The government
should take more
responsibility to
ensure that everyone
is provided for
2…
3…
4…
5…
6…
7…
8…
9…
10. People should
take more
responsibility to
provide for
themselves
1. Urban
5. Rural

UrbanRural_T1
Age
V214_T2_AGE
Gender
V215_T2_GEN
DER
Education
V202_T2_EDU
CATION

Region fixed
effects (or
governorate)
Governorate_T1
_TN

1. Male
5. Female

V214: This means you
are __ __ years old. Is
that correct?
_____(Age in years)
Gender of respondent

1. University-level
education
0. No university-level
education

What is the highest
educational level that
you have attained? [IF
STUDENT,
HIGHEST LEVEL
HE/SHE EXPECTS
TO COMPLETE]:

1. Tunis
2. Ariana
3. Ben Arous
4. Manouba
5. Nabeul
6. Zaghouane
7. Bizert
8. Beja
9. Jandouba
10. Kef
11. Sliana
12. Kairouan
13. Kasserine
14. Sidi Bouzid
15. Sousse
16. Monastir
17. Mahdia

Governorate
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1. Male
5. Female

1. No formal
education
2. Incomplete
primary school
3. Complete primary
school
4. Incomplete
secondary school:
technical/vocational
type
5. Complete
secondary school:
technical/vocational
type
6. Incomplete
secondary:
universitypreparatory type
7. Complete
secondary:
universitypreparatory type
8. Some universitylevel education,
without a degree
9. University-level
education, with
degree (include postgraduate education)
1. Tunis
2. Ariana
3. Ben Arous
4. Manouba
5. Nabeul
6. Zaghouane
7. Bizert
8. Beja
9. Jandouba
10. Kef
11. Sliana
12. Kairouan
13. Kasserine
14. Sidi Bouzid
15. Sousse
16. Monastir
17. Mahdia

18. Sfax
19. Gafsa
20. Tozeur
21. Kebili
22. Gabes
23. Mednine
24. Tataouine

18. Sfax
19. Gafsa
20. Tozeur
21. Kebili
22. Gabes
23. Mednine
24. Tataouine
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