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Research Question and Summary 
 

Research question 

How can a non-heterosexual sexuality be related to a state border, border politics, and 

ethnic/national identity? What are the relations between Gibraltarian homosexuals and the 

Anglo-Spanish border, the Gibraltar Question, and Brexit as a backdrop of changing 

identity?  

 

Summary 

I have always said that Spain is the land that smells of sun-scorched earth, strong cigarettes 

and cheap perfume, and that you can notice the fragrance immediately once you exit the 

aeroplane. It is the ultimate sign and reminder that you have reached your Iberian destination, 

and that good times are to come. I can now, with much gaiety, say the same about Gibraltar.   

 

At the southern tip of the Iberian Peninsula you will find the British Overseas Territory of 

Gibraltar, with approximately 30.000 inhabitants of mixed descent. The rock of Gibraltar is 

connected to mainland Spain, and the Spanish border town of La Línea de la Concepción, 

through a small land strip. The border, which also serves as an airport, was closed from 1969 

until 1985 under the orders of the fascist leader Francisco Franco. Spain has wanted, and 

demanded, Gibraltar back ever since Britain took control over the territory in 1713.   

 

My fieldwork was conducted in this area among homosexual men. I researched how a 

homosexual sexuality can be related to the Anglo-Spanish state border, the Gibraltar 

Question, and Brexit as a backdrop of changing identity. By taking history, religion, ethnicity, 

nationalism, politics, borders/boundaries, sexuality and identity into account, I have tried to 

provide an answer to how sexuality, ethnicity/nationalism, and border(-politics) confluence at 

the level of public and personal identity, through the phenomenon of intersectionality.  

 

This thesis is not activist in nature, as can be seen by the almost total lack of Queer Theory, 

but my greatest wish is still for it, if only as a small drop of water in the ocean, to highlight 

the need to take sexual minorities into consideration in future Gibraltarian post-Brexit 

negotiations, and also further on in future solutions to the Gibraltar Question as a whole.     
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Introduction	
 

This thesis is divided into seven main chapters. While the three first ones are introductory in 

nature, and mainly concerning the field and the fieldwork itself, chapter 4, 5, 6 and 7 are 

consecutively narrowing down the theoretical and ethnographic material.  

 

These chapters will lead the reader all the way from big public phenomena such as history, 

ethnicity and politics, down to more personal and individual topics and themes, such as 

sexuality. During these chapters, informants will be introduced, described and cited 

sporadically along the way. Towards the very end, in the conclusion, there will be an analysis 

of the main points that has come forth during the prior main chapters, and an attempt to offer 

an answer to the research question itself, in addition to a suggestion to how one may study 

related topics further on in the future.  

 

Throughout this thesis, unless otherwise is specified, Spanish terms and phrases will be 

written in bold, with a following personal English translation of my own in brackets (not 

including place names or personal names). In pictures including written Spanish language, a 

personal English translation will be given in the caption below the picture itself. Please mind 

yourself of any potential mistranslations, or potential nuances lost in the personal translation. 

 

Also note that the title of this thesis, Gays of the Rock, is wordplay on (or perhaps rather my 

own tailor-made version of) the phrase People of the Rock. This is a well-known and 

positively loaded local nickname for the Gibraltarian population. It is also the name of a 2013 

film made by Garrett Wesley Gibbons about the Gibraltarian language, identity and politics. 1 

 

Now, let us start with briefly going through the upcoming theoretical approaches and a related 

oral history project, just to be a little prepared of what is to come in the following pages of 

this thesis.  

 

																																																								
1 https://www.kickstarter.com/projects/garrettgibbons/people-of-the-rock-the-llanitos-of-gibraltar?ref=card 
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Theoretical Framework 
 

In this thesis I am going to use several theoretical approaches to interpret my findings/data, 

underpin some of my main arguments, in addition to writing myself a bit into some larger 

academic discourses. However, my choosing of these theoretical approaches is rather eclectic, 

due to the mixed nature of the topics discussed, and I am hoping therefore that the 

composition of the theoretical framework will appear coherent, but also seem as my own. 

 

In chapter 1 of this thesis, called The Field and the Fieldwork, I am referring to two 

anthropologists that have conducted fieldwork in Gibraltar before me; namely Børge Baklien 

and Janet Martens. I am using them, and a researcher within the genre of oral history called 

Caroline Norrie, to build up an easily comprehensible and rather short historic background of 

the area to the reader. Baklien and Martens will mainly be present in this chapter, and not so 

much further on in this thesis, as we share the geographical location of fieldwork, but not so 

much the theoretical interests and locus. In addition to this, I am using an article of Erin 

Wayman in the Smithsonian, an article of Alastair Macdonald & Jesús Aguado in Reuters, 

and an article from SURinEnglish when referring to prehistoric and present situations.  

 

In chapter 2 and 3, which is concerning methods and ethical implication, I am writing very 

freely and based upon my own experiences and reflections. I am only slightly touching upon 

other academics that have encountered similar challenges as I did; namely ethnographic 

researcher Anya Evans when it comes to the use of mobile apps, and doctor in social 

anthropology Matei Candea when it comes to urban anthropology and multi-sited fieldworks.  

 

It is in chapter 4 that the real theoretical weight of this thesis hits us for the first time. When 

writing about proximal and distal history, I am citing historian Pierre Nora and social 

anthropologist Paul Connerton, as they have both worked extensively with history and 

remembrance. When it comes to the lack of memories or other elements in a society, I am 

referring to Boaventura de Sousa Santos; a Portuguese de-colonial thinker. Coming to religion 

in Spain, I am referring to historical writer Bamber Gascoigne, and citing anthropologist, 

historian and linguist Julio Caro Baroja. Transferring the gaze over the border to Gibraltar 

itself, I am leaning towards university lecturer E.G. Archer, who is specialising in 
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Gibraltarian history. Lastly in this chapter, we are introduced to the phenomenon called the 

Black Legend. Here, I am referring to colonial historian Benjamin Keen and Caroline Norrie 

for the historical part, and Boaventura de Sousa Santos for the slightly analytical part.  

 

Ethnicity and nationalism are the main topics of chapter 5. The main theoretical framework 

and definitions here revolve around ideas presented by Norwegian social anthropologists 

Thomas Hylland Eriksen and Fredrik Barth, in addition to social scientist/social psychologist 

Michael Billig. Facts related to Gibraltar and Gibraltarianess are provided by linguistic David 

Levey, E.G. Archer, an article by M. Oliver, S. Bolton & M. Tempest in The Guardian, in 

addition to BBC Trending. In the part about backwardness I am using Harvard Magazine, and 

in the part about marginality it is natural to present ideas coming from professor of social and 

cultural anthropology Sarah F. Green. Boaventura de Sousa Santos will again appear in the 

part about interaction, while social-cultural anthropologist Denise Lawrence-Zuniga will help 

us understand the difference between the analytical concepts of space and place.   

 

In chapter 6, politics, borders and boundaries are the main topics of focus. Initially, the border 

researchers Hastings Donnan and Thomas M. Wilson are used to define some terms. Here 

doctor Paloma Gay y Blasco, focusing on Spanish gypsies, are also introduced. Here she is 

used to underpin the importance of a locale, but she will be used later on for other purposes as 

well. When explaining Brexit, I am referring to the Government of the United Kingdom, BBC 

Trending, Alastair Macdonald & Jesús Aguado, and an article by Sean O’Grady in The 

Independent. In the part on independence and alternatives, I use doctor Karis Muller from the 

School of Politics and International Relations in Australia, in addition to an article by 

Isambard Wilkinson in The Telegraph, and an article from NewStatesman. When discussing 

different borders and boundaries, we will again be visited by Boaventura de Sousa Santos, 

although now used in a different way, but also by the famous Brazilian anthropologist 

Eduardo Viveiros de Castro. Starting to talk about the border’s own agency, I firstly introduce 

Stef Jansen, a senior lecturer in social anthropology at the University of Manchester. Also, I 

am citing the German legal scholar and sociologist Gunther Teubner to compare Niklas 

Luhmann’s and Bruno Latour’s thoughts about the issue. Lastly, in the transitional part called 

Sexual domination of the border, Hastings Donnan and Thomas M. Wilson appear again, in 

addition to the professor of anthropology with focus on linguistics in Uppsala, Don Kulick.  
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The last main chapter, which is number 7., is concerning sexuality and identity. In the 

beginning of the chapter, professor of anthropology Jeremy MacClancy and associate 

professor in health and nutrition sciences Robert A. Padgug are helping us to define the two 

terms that the title of the chapter consists of. The oral historian Horacio N. Roque Ramírez is 

talking to Manuel Guzman, and slightly contradicting him, when helping us to explain what a 

sexile is. Spanish heteronormativity has its own part in this thesis, and here associate 

professor of social anthropology José Ignacio Pichardo Galán and Oscar Guasch of the 

Department of Sociology at the University of Barcelona are referred to when building up 

some historical context. Paloma Gay y Blasco comes back to help us link this Spanish 

heteronormativity to the gypsy population in the area, while the famous feminist and queer 

theorist Judith Butler is mentioned briefly. When I write about how my field was sexually 

conscious, I feel backed up by Carla M. Trujillo of Berkley University in California, while 

Gibraltarian politician Eddie Wood, Nicole Macedo of the Gibraltar Chronicle and the Pew 

Research Center are used when I explain what the Amendment to the Marriage Act on Same 

Sex of 2016 is. At the end of this chapter, civil rights advocate and scholar of critical race 

theory Kimberlé Crenshaw and associate professor of sociology Amanda Baumble are 

referred to when we are led towards the concept of intersectionality, and the concluding part. 

 

In the conclusion itself, lawyer of Harvard University Catherine A. MacKinnon and Anna 

Carastathis of McGill University helps us to understand the previously mentioned theoretical 

concept of intersectionality, and how it can relate to all previously mentioned topics.  

 

Finally, in the epilogue at the very end, articles by Angela Dewan, Vasco Cotovio & Clarke 

Hilary in CNN, Brian Reyes in the Gibraltar Chronicle, and Joe Wallen in the Independent 

back up some facts that I encountered after leaving my field, while associate professor of 

sociology Lucy Mayblin summarises an idea first presented by Gloria Anzaldúa in 1987, an 

idea that I think can help us to apply the points in the conclusion onto the real tangible world.  

 

All the thoughts of these academic, scholars and writers will be elaborated further in the text 

to come, and of course be applied to my own ethnography, but firstly I want to tell you about 

a project called Bordering on Britishness, and then quickly tell you why I chose my field and 

my fieldwork – as to understand some of my motivation and inspiration for writing this thesis.    
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Bordering on Britishness 
 

Bordering on Britishness is the name of a project that was ongoing at the time I began to 

prepare my own fieldwork, and it was ended with a big conference at the Garrison Library in 

Gibraltar during my stay there. Its principal investigator was Andrew Canessa, his project 

partner was Jennifer Ballantine Perera, and the senior research officers were Giacomo Orsini 

and Luis G. Martínez del Campo, while many other academics were involved in different 

ways (Bordering on Britishness, 2017). 

 

The purpose of the project was to record the past and present meaning of being a Gibraltarian, 

including the changes that have happened throughout the years. The three key areas of 

research for the project that the academics involved focused on to find answers were the 

Anglo-Spanish border, ethnicity and language issues (Bordering on Britishness, 2017).   

 

This project is relevant to my thesis, despite it being oral historical in nature, because of two 

reasons. First of all, my fieldwork and the subsequent writing process is much a product of 

influence from the project’s principal investigator, namely social anthropologist Andrew 

Canessa. When I was in the early stages of planning my fieldwork I contacted the University 

of Gibraltar to ask whether it was possible to conduct a fieldwork amongst their younger 

students. At the time they explained to me that they were mainly offering courses to Ph.D.’s, 

and that most young students went to England to study. I was a bit disappointed, but then I 

heard that a man called Andrew Canessa was coming to the University of Oslo for a visit. I 

also heard that he was leading a project on Gibraltarian issues. I contacted him and asked 

about this project called Bordering on Britishness. He quickly responded and told me that 

many of the topics I wanted to cover in my own thesis was already covered by their project, 

but that they were not able to access the LGBT community. I took it upon myself to try to 

cover that part of the Gibraltarian community, without my thesis being a part of their project.       

 

Secondly, the team involved in the Bordering on Britishness-project and I share many of the 

topics, questions and points of interests we look at. In addition to having the geographical 

field in common, we share the focus on the border and its meaning, the ethnicity of the 

Gibraltarian people, and the historical aspect of everything related. Therefore, the findings of 
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the project can neatly work as “conversation partner” for me in this thesis, talking in favour 

of, with or against my own findings and understandings. The project is not going to be 

consecutively present throughout this thesis, mostly because I want my text to be independent 

from it, but I will briefly present the main findings of the project now. I am doing this so that 

the reader will be able to have them in mind when reading further into my own text. I am 

going to present the main points/results of the project in seven sections, just as their own 

summary of findings is presented on their website. 2 

 

1. “A growing differentiation between the communities on both sides of the border” 

(Bordering on Britishness, 2017) 

 

At the time before the WW2, Gibraltar and La Línea (i.e. their inhabitants) were closer than 

they are today. Except from economical issues, differences were barely noticeable to 

outsiders. Everything from food and religion to music and clothing was shared, and most 

Gibraltarians spoke Spanish at home, in addition to it being very normal for Gibraltarian men 

to marry Spanish women. After WW2 the education system in Gibraltar became more British, 

and the Anglo-Spanish border became stricter up until the point where it was completely 

closed. Economical and political borders and boundaries became cultural ones in nature 

(Bordering on Britishness, 2017).  

 

2. “ Religious tolerance and the respect for diversity as a key element in Gibraltarian 

nationalistic discourse” (Bordering on Britishness, 2017) 

 

The Spanish fascist regime did a lot to the Gibraltarian national feeling. As an opposition to 

the repressive Francoist Spanish state, the Gibraltarians created their own democratic 

institutions, built upon values such as religious tolerance and respect for cultural diversity. 

Still today, after several decades of Spanish democracy and multiculturalism, many 

Gibraltarians find tolerance and respect the aspects that distinguish them the most from the 

Spaniards. The fact that many people of the older Gibraltarian generation still remember how 

the local people of the Rock were humiliated by the British colonialist in the past seems to do 

very little to the view they hold of Spaniards (Bordering on Britishness, 2017). 

																																																								
2 http://borderingonbritishness.net 
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3. “Progressive disappearance of Spanish in Gibraltar” (Bordering on Britishness, 2017) 

 

Spanish was the most widely spoken language on the Rock in the first decades of the 

twentieth century. The newspapers that sold best were in Spanish, and people preferred to 

speak Spanish at home. After WW2 this changed. Educations reforms, the import of satellite 

TV and the drop in numbers of marriages with Spanish women was factors that led to this 

change, but also the high status of English as the language of the colonialists had a saying. 

Today, most people of the older generation are bilingual in English and Spanish, and they 

often use the code-switching Llanito, while the younger generation are often monolingual in 

English. Parents tend to speak Spanish with each other, while speaking English to their own 

children. Learning and speaking Spanish has become politically tinged (Bordering on 

Britishness, 2017).   

 

4. “Generational difference in expressing ethnic identity” (Bordering on Britishness, 

2017) 

 

The older generation often over-communicate their British identity, hinting to the WW2 

evacuation to England and how that made them even more British, while middle-aged people 

often refer to a mixed Gibraltarian-British identity, with a complex and eclectic view on 

Britishness. The younger generations seems to be less nationalistic and essentialist when it 

comes to identities, and often articulate a European, Latin or Mediterranean identity. Even 

though they are less likely to speak Spanish, they seem less uncomfortable with sharing 

culture with Spaniards than older people (Bordering on Britishness, 2017).  

 

5. “The image Gibraltarian have of Spain is determined by a traumatic past” (Bordering 

on Britishness, 2017) 

 

The image of Spain in the eyes of many Gibraltarians is still shaped by the Francoist regime. 

Many people of the older generation still remember how they had to shout messages through 

fences to their family on the border side of the border, or how they were not able to visit 

dying relatives. They also remember how they themselves, or people close to them, where 

affected by the Spanish Civil War. These memories are handed down to the younger 
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generations, and Spain is therefore often still seen as barely democratic, totalitarian, corrupt, 

and intolerant (Bordering on Britishness, 2017).  

 

6. “Erasure of Spanish ancestry” (Bordering on Britishness, 2017) 

 

Many Gibraltarians today are very aware of, and proud of knowing, their own ancestry. Many 

people can trace their ancestry, through complex family trees, all the way back to the very 

first person that came to the Rock as an immigrant – often from Malta or Genoa. But this 

awareness has not always been important to the Gibraltarians. The older generations often 

describe how they used to not being able to distinguish between a Maltese and a Genoese 

surname, and how they did not even think twice about saying that their grandmother was 

Spanish. Today, the big presence of Spanish genes in the Gibraltarian population is under-

communicated. This phenomenon began after the WW2 and the border closure, leading to a 

very tense relationship to the Spaniards in general, and after it became more unusual for 

Gibraltarian men to wed Spanish women in the 1960’s (Bordering on Britishness, 2017).  

 

7. “The border as safeguarding Gibraltar” (Bordering on Britishness, 2017) 

 

Up until 1909 there were no fences on the Anglo-Spanish border between Gibraltar and La 

Línea at all. Fences were built to stop smuggling on dog back, not to stop people from 

crossing. During the Spanish Civil War, larger fences were built both to protect the 

Gibraltarians from the gruesome violence of the war, but also to control the large numbers of 

Spanish refugees. After the war, restrictions on crossing became the normal everyday 

situation for people in the area – up until it was closed entirely in 1969, and not fully opened 

again until 1985. The border has been a vital part in constructing the modern Gibraltarian 

ethnicity and nationalistic discourse, both through physical, cultural and mental influences. It 

has kept Gibraltarians safe and economically secure for now, as they enjoy a higher standard 

of living than the people of La Línea and the surrounding region of Campo de Gibraltar 

(Bordering on Britishness, 2017). 

 

Most of these findings correspond with my own findings and understanding of the field this 

project and I share. Some statements, like the one saying that young people in Gibraltar are 

not so essentialist, I do disagree with. If this is due to the group of informants we met, or the 

simple fact that we process material differently, is hard to say. But let us now start for real.  
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Prologue 
 

At December 10th 2013, my partner in life at the time and I boarded a white bus at the 

Estación de Autobuses de Málaga for a three-hour ride down the Costa del Sol. After seeing 

one tourist-occupied town after the other, all the way from Torremolinos to Manilva, we 

arrived in the so-called “East End of Gibraltar” (Baklien, 2002, pp. 27) – namely La Línea de 

la Concepción, which is better known as just La Línea to locals. We crossed the Anglo-

Spanish border easily because we went on foot and we had Norwegian passports, but we 

surely took notice of the several kilometres long queue of cars waiting to be allowed to cross 

the characteristic airstrip-border. Something special was absolutely going on here.   

 

We only spent approximately four hours in Gibraltar, where we got to see the famous Barbary 

macaques at the top of The Rock, we ate fish and chips at Main Street, and we walked the 

entire length of the street up to Grand Casemate Square. At the time, I was only one semester 

into my bachelor’s degree in social anthropology at the University of Oslo, but these four 

hours on the Rock was apparently enough to spark my anthropological interest and enchant 

me as a curious person per se. A small piece of Britain at the very southern tip of the Spanish 

mainland, with such a long history and cultural diversity, could not be gone from my 

anthropological mind even when I came back home to Norway, and I was convinced I had to 

write ethnography about this place to satisfy my own investigative urges. I have always liked 

this kind of small anomalies of political units, and this rock was a perfect example of it. And 

so it went. I travelled there, after a lot of planning, for a 5,5 months fieldwork for my mater’s 

thesis, starting on the 15th of January 2017.   

 

So, is Gibraltar only a small British rock at the very Southern tip of the Spanish mainland, 

with a British population mixed with other European genes, sharing a short border with 

Spain? That is all? As you can probably imagine yourself, the history of how this came to be, 

the current political and cultural situation, and the future prospects of changes are more 

complex than that. This is the case anywhere else in this world as well. Nothing is as simple 

and straightforward as it may seem at first gaze. We shall investigate our field a little more.   
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View of La Línea and Sierra Carbonera from the top of the rock of Gibraltar (private photo). 

 

        
 

Aerial view of Gibraltar to the South and La Línea, Los Barrios, San Roque and Sierra Carbonera to the North 

(part of Campo de Gibraltar), with the iconic airstrip state border marked with a red arrow (Google-earth).  
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1. The Field and the Fieldwork 
 

I have always said that Spain is the land that smells of sun-scorched earth, strong cigarettes 

and cheap perfume, and that you can notice the fragrance immediately once you exit the 

aeroplane. It is the ultimate sign and reminder that you have reached your Iberian destination, 

and that good times are to come. I can now, with much gaiety, say the same about Gibraltar.   

 

Gibraltar is a small-scale, framed and disputed British Overseas Territory at the very tip of the 

Iberian Peninsula, sharing a 1,2 kilometres long border facing the Spanish border town of La 

Línea de la Concepción in the province of Cádiz in Andalusia. This border also serves as an 

airstrip, therefore being rather iconic and unique. Approximately 30.000 inhabitants of mixed 

descent live on the 6,7 km2 big limestone rock today, while approximately 65.000 inhabitants 

of mostly Castilian-Spanish decent reside in La Línea de la Concepción.   

 

Gibraltar has been a locus of general interest for thousands of years due to its strategic 

location. The social history of the place goes back even further than the evolution of the 

modern human kind, as the Neanderthals used Gorham’s Cave at the South-Eastern side of 

the Rock as one of their very last scientifically proven permanent settlements (Wayman, 

2012). Of the modern human kind came chronologically; the Phoenicians, the Greeks, the 

Carthaginians, the Romans, the Vandals, the Moors, and finally the Castilians. The year 1704 

is the start of the turbulent modern history of Gibraltar as this was the year a combined Dutch 

and British naval force took siege of and captured Gibraltar from Spain. In 1713 The Rock 

was officially handed over to Britain by the Spanish crown according to the signing of The 

Treaty of Utrecht – as war reparation. Despite this, the Spaniards were promised first right to 

sovereignty if, and whenever, the British supremacy of Gibraltar should cease. This promise 

is still the root of much of today’s diplomatic conflict between London and Madrid regarding 

the Rock called the Gibraltar Question. (Baklien, 2002, pp. 51-52).  

 

Many of the Spanish residents in Gibraltar at the time fled over the border during the siege, 

but the centuries to come showed great trade between the Spaniards and the newly arrived 

British. Also waves of immigration from all over Europe and elsewhere (for example Malta, 

Catalonia, Genoa, Portugal, Morocco and India) entered Gibraltar. An ordinance declared in 
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1885 that all people born on The Rock until that point were to be legally categorised as 

“Gibraltarians”, and a separate ethnic group was created (Martens, 1986, pp. 37-38). Under 

the dictatorship of Francisco Franco (1936–1975), a strong nationalistic Spanish urge to gain 

back the Rock aroused, and the Gibraltarians began to view the Spanish side of the border as a 

real threat. Britain was seen as their protector, although far away geographically. During the 

Spanish Civil War (1936-1939) many Spanish refugees crossed the border. As a political 

mean of pressure, the border was closed by Franco in 1969 and not fully reopened until 1985, 

ten years after the dictator’s own death. The very same year as the border was closed, a new 

constitution was written on The Rock. It stated that Britain would not make any political 

decisions in matters concerning Gibraltar without the consent of the Gibraltarian population. 

This only enhanced the people’s trust in their protector and distanced them even further from 

Spain. In fear of a Nazi-German attack all Gibraltarians were evacuated to London, Madeira 

and Jamaica during WW2. This meeting with the big world gave this small population a great 

sense of common survival, belonging and community upon returning to their homeland some 

years later, and acted as the first step out of the tight British embrace (Norrie, 2003, pp. 77-

81).  

 

In later years, the trust in Britain has decreased due to leaked information about secretive 

diplomatic meetings between London and Madrid. In the epilogue of his master’s thesis, 

Børge Baklien mentions that the ethnic and national identity of the Gibraltarians themselves 

begins to be more important than their relationship with Britain (Baklien, 2002, pp. 157-158). 

The oncoming Brexit will also have a great impact on Gibraltar, as Spain will not let Gibraltar 

be a part of the EU as long as they are a British Overseas Territory (Macdonald, 2017) – 

something the Gibraltarian people have voted on several times, and they have decided that 

they want to stay British. Many people are therefore now preparing for a more secluded and 

independent state of governing, as new trade-deals, border policies and general agreements 

have to be re-negotiated, and this will most likely take a while.   

 

During my fieldwork in this area, I chose to live in La Línea and cross the border each day 

because of lower rental prices and to experience the same feeling of border crossing as many 

people that live on one side of the border and work on the other feel. Upon arrival in La Línea 

in the middle of January 2017, I quickly settled in my rather quaint apartment just north of the 

city centre and the bullring, in the residential area of Las Dunas. I realised afterwards that I 

had made a good choice, as Las Dunas is a quiet family-oriented area squeezed between the 
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two rougher areas of the town called Los Junquillos and La Atunara. It should be mentioned 

though, that La Línea as a whole is considered one of the poorest towns in all of Spain, and 

with the worst air quality as well, due to the oil refinery in neighbouring Los Barrios 

(SURinEnglish, 2014). I stayed in the same place for the entire length of my fieldwork, but I 

visited many surrounding neighbourhoods, villages, towns and cities on the Spanish side to 

get to know the area better. As you can see from the upcoming pictures, there are also big 

economical differences between certain areas within the small town of La Línea. The first 

four ones are from the city centre and central wealthier residential areas, while the last four 

ones are from poorer residential areas outside the city centre.  

 

But what I actually did in this area, why I conducted a fieldwork and was not just there for 

several months on vacation, is perhaps still unclear. Let me explain a bit about my methods. 

 

 

 

 
Left: The las tres gracias-statue in front of Santuario de la Inmaculada Concepción (private photo). 

Right: La Plaza Fariñas (private photo). 

 



	 17 

 
Left: View of Gibraltar from an informant’s house close to Playa Poniente in La Línea (private photo). 

Right: View of Gibraltar from Playa Levante – a few minutes walk from my own house (private photo). 

 
Left: Rubbish and drying laundry outside an apartment block in Los Junquillos (private photo). 

Right: Narrow pavement in the area between Las Dunas and La Atunara (private photo). 

 
Left: Pieces of broken glass on top of a concrete wall in La Atunara, to keep burglars out (private photo). 

Right: Apartment block in La Atunara, with only one renovated apartment on the upper right (private photo). 
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2. Methods 
	

Positionality   

In the spirit of post-modernism, I would like to dedicate a small paragraph to myself and to 

how my own person might have influenced my field, my informants and the information I 

was able to gather during my fieldwork. 

 

I am a young, blond and male Norwegian student born and raised in Scandinavia, with a 

German grandfather and thus a German surname. I am openly homosexual and call myself an 

atheist – even though I come from a general Protestant background. I see myself as an 

informal, open and curious, but organised and sometimes strict person. My friends often call 

it a good mix of Scandinavian and German stereotypes. I love cooking, geography, 

architecture, linguistics, politics and documentaries about history. I have always been 

fascinated by small political state-units, in addition to appreciating and consuming Spanish 

culture for several years now, so the choice of field fell natural to me upon choosing where to 

travel. Sadly, I do not speak Spanish fluently, but I am able to communicate on a basic level. I 

consider my English rather fluent, even though it is not my mother tongue.   

 

As a fellow European to my informants, we shared a lot of cultural references, experiences 

and opinions. Also my own sexuality gained me social access not only to a certain part of the 

population, but more specifically also to a degree of trust and openness, certain topics of 

conversation and discussions. Nonetheless, I was of course an outsider. I was a researcher and 

a foreigner. But I have to say that people showed me great kindness and showed interest in 

my background and person. They did not always show interest in my work and research, but I 

think this was due to lack of knowledge about social anthropology and ethnographical method 

specifically, and perhaps related embarrassment, more so than pure disinterest or disregard.    

 

Roles 

I feel I acquired a rather uniform role in my field, even though my informants were very 

heterogeneous when it comes to age, background, occupation, interests, political standing, 
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relationship to Spain, relationship to England, and sexual/romantic preferences. Almost all of 

my informants were males, but I have chosen not to discuss this in depth, as gender roles can 

be fluid and hard to categorise within a LGBT community. Sex and gender, when it comes to 

homosexuals, bisexuals and transsexuals especially, deserve an entire thesis on it own.     

 

Through pre-arranged meeting, Facebook, e-mail, dating apps, mutual friends and a TV 

interview I got into contact with an array of informants, and many of them I kept in contact 

with throughout the entire stay. Some of them became equally much friends as informants or 

acquaintances, and we still keep in contact today. But it was, of course, always a balance of 

how close it felt comfortable, or seemed suitable, to be to my informants. I often thought 

about how relevant and sufficient informed consent was when you become friends with your 

informants, and they might forget that you are a researcher in many informal situations. 

 

One of the easiest ways to get into contact with both open and closeted homosexual men is 

through dating apps such as Grindr, Hornet, Scruff and Badoo, in addition to Tinder to a 

certain degree. I specifically used Grindr quite a lot to find informants and this worked out 

very well for me. At my profile and in my messages I was very clear that I was only seeking 

to meet up for a coffee and a chat, or even a proper friendship. I also immediately explained 

that I was in Gibraltar and La Línea to conduct a social anthropological fieldwork and that I 

would be leaving in June. Almost everyone understood the logic of using a dating app to get 

in touch with people when there are so few natural physical spaces for homosexuals to meet 

up at. There are no gay bars in the area, for example. Some people only wanted to chat online 

and some also did not believe me when I said that I was only looking for friendship and 

nothing romantic, but even these cases was interesting as they told me something about the 

way people within this LGBT community communicate/socialise with each other.  

 

Later on in this thesis I will talk about how I found my field a sexualised place, but I have to 

ask if it was my own fault that people were explicitly sexualised because I contacted them 

through dating apps rather than other medias. Although, as Anya Evans has said about Tinder:  

 
Tinder might not be the most perfect way of conducting ethnographic research, but it certainly 
opens up a new space for safe cultural exploration for ethnographers in difficult locations. (Evans, 
2017)  
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Dating apps might be a handy tool for ethnographic research in some fields, even though the 

use of it requires a certain amount of reflection. This is certainly relatable to my own 

experience in my field, as it can be difficult to get into contact with people in Western urban 

areas when being new in town. Also, as mentioned, it is an extra aspect of difficulty that many 

gay people live rather closeted sexual lives, and it can therefore be hard to find public arenas 

where it is natural to meet and get to know each other as researcher and informant, or friends.  

 

Data 

My data mainly consists of notes based on conversations and experiences I had while hanging 

out with my informants in informal situations. Some purely observational data were also 

gathered, but due to the nature of people’s private and busy lives, I have more data from 

conversations than observation. This is all data from my use of participant observation. I 

usually wrote things down on my iPhone during the day, and later on transferred it into a 

bigger text-file on my MacBook during evening at home. Sometimes paper was used as well. 

 

I also conducted interviews, but also during these I chose to take some notes on my iPhone. 

To make the situation as natural and informal as possible I tried to take notes a bit discreetly, 

while absolutely not hiding the fact that I was writing. I never brought my MacBook into the 

interview situation itself. These interviews were both done with some people I only met once, 

and some people I met up with several times. This is of course a factor in the quality of 

information gathered, but I feel every interview was fruitful in its own right.  

Challenges  

It was not a big challenge for me to find informants - my biggest challenge was to meet up 

with them. Most of them worked long hours and had other private obligations as well. I had to 

steal myself a spot in their calendar at times. This is rather typical for urban anthropology, and 

also multi-sited field when you are not in one place all the time (Candea, 2007) – which my 

field can be said to be due to the border and the nature of the two towns in question.   

 

The language barrier could also at times be a little exhausting when in La Línea, where most 

people lacked basic knowledge in English. But when in Gibraltar, where almost everyone 

speak English, it was no problem at all. And also, when in La Línea, perhaps I got to see and 

focus on different things than would have been the case if I spoke Spanish fluently.  
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I also experienced to have my passport, insurance papers, train tickets, house keys, money etc. 

stolen from me when visiting Madrid one weekend. Luckily the Norwegian Embassy is 

located in Madrid, so I quickly got the help I needed, and I was able to return to La Línea the 

day after with all paperwork settled.  

 

Homophobia was also a bit of a problem at times, but I will come back to this issue later on in 

this thesis, and then also explain the situation in a more detailed manner.  

 

Except for these few facts, I found my fieldwork rather manageable, even though a slight 

feeling of loneliness appeared at times – as with almost every fieldworker being relatively far 

away from home for a considerable amount of time.  

 

Limitations 

There were several limitations to where I could get access, and therefore my data was 

collected in specific arenas. The picture of my forthcoming analysis would probably look 

different if I were to observe my informants in different contexts than I did.  

 

As Gibraltar is a place with very low unemployment rates, almost all of my informants were 

working during daytime. Their workplaces were also of the sort where “hanging out” as an 

observer did not seem natural, or even legal, without the proper paperwork and preparations I 

sadly did not do. This is perhaps the thing I regret the most about my fieldwork, but I have to 

acknowledge it and see the value of the rather situation-specific and narrowed-down data I 

was able to collect during informal meetings.    

 

Also, as earlier mentioned, some people were not interested in meeting up unless I could offer 

something more than just friendship. And even though I felt I got access to different people, 

regarding age, occupation and social network, I still have a feeling that one part of the gay 

community was not accessible to me – perhaps because of this “only friends” vow. I do not 

think this issue deteriorated the quality of my data very much, but it is worth mentioning. 
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3. Ethical Implications 
	

Facebook 

The use of Facebook very early became an issue for me to consider and reflect upon. I tried, 

in vain, the first couple of weeks in field to stay away from posting statutes and adding 

informants there. The reason behind this decision was privacy policies, informant anonymity 

and my own role as a researcher – suddenly they would be able to see what I do in my daily 

life in Norway without me being able to control this stream of information. I quickly realised 

that my informants used Facebook heavily, and I could not take part in their daily life and 

activities without being accessible and open on social media. Since they also considered me a 

friend, it would have felt like distancing myself from them, hiding something or rejecting 

them if I told them I would prefer to stay away from social media when in field.  

 

They made a choice to publicly acknowledge me by befriending me, and posting pictures and 

statuses where I was tagged, on Facebook, but I realise I have an extra dimension of 

anonymity challenges because of this. Very little material I gathered in field is too 

controversial for me to write about, but in a couple of instances I have chosen to generalise a 

statement or a situation, as ascribing them to specific informants, with the openness and 

access coming out of Facebook-use, could potentially lead to harm or hurt feelings.  

 

Some informants I only met briefly I never had contact with on Facebook, and in these 

situations I can treat privacy policies in a more standard and classic way. Still, I have chosen 

to use only initials for all my informants, just to be cautious.  

 

Flirting and sexual approaches 

Flirting and sexual approaches became an almost daily thing for me during my fieldwork. 

Gibraltar and Southern Spain as a highly sexualised place I will come back to later on, but I 

will elaborate a bit on how I handled these situations as ethical issues. As I was clear even 

before I left Norway that no romance at all would happen I could be strict about this from 

start on when I met my informants. Some of them did not understand why it could be 
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unethical or deteriorate my work if I got romantically involved with any of my informants or 

others in the field. I tried to explain to them why, and tell them about some well-known 

horror-examples from anthropological history, but they shrugged if off as “old academic 

etiquette”. Despite this, I experienced that the people closest to me respected my choice, but it 

also happened that some informants distanced themselves from me when they realised that I 

would not break my vow. If this has had any impact on the information I was able to gather, I 

do not think it was as deteriorating as it could have been if I had not kept my vow.       

 

Homophobia 

At several occasions I experienced homophobic verbal attacks towards myself, and words or 

rumours of physical attacks flourished within the LGBT community at all times. Even though 

Gibraltar was described as more conservative than Spain by my informants, La Línea is 

known to be less liberal than the rest of Costa del Sol, and the attacks spoken of usually took 

place in La Línea’s central areas. Luckily, I never experienced this myself, but it was an 

ethical consideration for me how to respond to homophobic verbal attacks and comments. At 

one point I answered the persons that spoke to me in this condemning manner, but I usually 

found it easier and more convenient to try to ignore the situation and physically move on.        

 

Propaganda stickers 

Nearly after five months into my stay I noticed propaganda stickers that were hung up on 

walls all over town in La Línea. They expressed hatred towards many issues, but especially 

were they hostile towards Gibraltar and the British. Interestingly, most of them were 

apparently tried erased with sharp objects like keys or knives. The newest one that came up 

right before I left was regarding the recent death of a Linense policeman that died during a 

drug dealer car-chase. The sticker proclaimed that it was Gibraltarian smuggling that was the 

reason for the death of the policeman. I took almost 50 pictures of different stickers and sent 

some of them to one of my informants working in a Gibraltarian news agency, just in case this 

would be interesting for them to write an article about. Later on I felt a peculiar familiar 

feeling of “snitching”, as this seemed to me a sign of taking side in the conflict. I never saw 

any articles being published about this topic, but it made me think about the “do no harm to 

your field”-saying in our discipline. I am still not sure about exactly who made these stickers.  
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Left: “British leave deja (Spanish for “leave”) Gibraltar” (private photo). 

Right: “Traitorous linenses (inhabitants of La Línea) accomplices of the English colonialists” (private photo). 

         
Left: “La Línea: the smuggling from Gibraltar kills a local police officer” (private photo). 

Right: “Long live Spanish Gibraltar!” (private photo). 

 

        
Left: “Gibraltar pays the workers with the money entering over the border” (private photo). 

Right: “Spanish Gibraltar: three centuries of disgrace and treachery” (private photo). 
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“Monos sucios” and “sloppies” – to pick a side 

When finding yourself in a place of conflict, either an armed conflict or a subtler one, it can 

be hard to avoid the dilemma of picking a side, be biased or sympathise more with one part 

than the other. In many ways you could say that the field that I created for my research was 

multi-sited. That of course had specific implications.  

 

During my fieldwork it was almost taken for granted by many of my informants that I should 

naturally sympathise more with the Gibraltarian cause, due to Gibraltar being the weaker part 

in the conflict, and me being well-read about the history and the current political situation in 

the area. Herein comes the age-old question of the distinction between methodological 

relativism and ethical relativism. I can admit to becoming less biased with the Gibraltarians 

and more neutral towards the entire Gibraltar Question during my fieldwork as I got to hear, 

read and experience both sides’ versions. This was quickly reflected in my responses to 

comments such as “sloppies” by the Gibraltarians towards the Spaniards, and “monos sucios” 

(dirty monkeys) by the Spaniards towards the Gibraltarians. I realised that I had been 

sympathising with the Gibraltarian cause very much because I found the place very 

interesting, and that I did not know the gravity of the situation before I travelled there. So 

much history of traumatic events has shaped the minds of the local population, and the 

Gibraltar Question is so complex that it is both academically challenging, and ethically 

wrong, for me to pick a side in this conflict.        

  

Post-cremation party 

On the 2nd of February 2017 I attended an event I first had kindly rejected the invitation to: a 

post-cremation party. It was also spoken about as “funeral drinks” and a “cremation 

celebration”. My informant C.T. used to know the deceased, a lesbian woman in her late 60’s, 

and invited me to come with him to meet their mutual friends. C.T. is a retired barkeeper 

known for previously owning the first “gay-bar” in Gibraltar, even though he only called it 

“gay-friendly” himself. He had to close the bar due to rental-prices and now there are no gay-

bars in Gibraltar left. He is aged 60 or so, dresses formally and always very tan. I got into 

contact with him through another informant and we met up quickly. He thought the post-

cremation party would be a good opportunity to meet the older generation of the LGBT 

community in Gibraltar. The reason I first declined the invitation was because I thought it 



	26 

would be rather offensive towards the deceased’s family and friends for me as a stranger and 

researcher to be there – to invade into their private sphere upon mourning. I spoke with my 

own friends and family about this moral issue and they agreed with me. But I just could not 

let the opportunity go, and I finally accepted.  

 

Upon getting to the tiny bar in which the event where held, an old armoury shack, many 

friends of the deceased greeted me and asked about my fieldwork. They spoke openly about 

themselves, their own sexual and romantic relationships with the deceased and other guests, 

in addition to discussing sex, penises and vaginas in general. I found this a bit strange at first 

before I understood that this was their way to honouring the memory of the open, funny and 

honest person the deceased person used to be. I also learnt that in Spain and Gibraltar it is 

accepted and normal for friends and family members of the deceased to bring guests with 

them to a funeral and/or drinks afterwards as personal moral support, even though the guests 

did not know the deceased person themselves. Some of my moral distress with roots in 

etiquette, based purely upon ethnocentrism, disappeared at that moment.    

 

Bull racing in Vejer de la Frontera 

On the 16th of April 2017 I visited Vejer de la Frontera, some hours west of Gibraltar by bus, 

with P.M. He is a British man aged 40, but always very sporty dressed. He moved to 

Gibraltar/La Línea to work in the gambling business. He is young in mind, liberal and funny, 

so we immediately connected. We did not realise at first, but we came to the white hillside 

town, surrounded by green mountains, on the day of the annual bull-race. We decided to go to 

the side of town were the event were held to check out this local tradition. Before we even 

knew it, we were trapped on the pavement behind temporary metal bars and fences, and 

suddenly masses of people ran by in the street followed by a huge, black and angry creature of 

pure muscles: a Spanish fighting bull. We were both overwhelmed by an encompassing 

emotional ambivalence of awe and beauty, but also disgust and distress by watching this poor 

and stressed animal chasing laughing people. The event did not stop before the bull had 

broken one of its horns in a wooden door, and was then taken to the town’s bullring to be 

killed by matadors as entertainment for the people. We did not attend. But the race itself was 

so mighty that we had to film it and post it on Facebook. Comments quickly followed by 

friends in Norway condemning it as animal cruelty. I could not figure out the emotional 

ambivalence I felt earlier, not before my friends put a name on it: animal cruelty. Of course 
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that was it. I had already got so immersed in a different “culture” that I could not name my 

own ethical distress.     

 

This made me think about how I am going to present my informants in this thesis. Nobody 

wants his or her informants to be misunderstood or misrepresented. Because, with the 

knowledge and experiences of setting and context you get during a fieldwork, it can be easy 

to take it for granted that an outsider reader will understand why people say or do what they 

say or do. A statement or an action can be absolutely reasonable and understandable if you 

know the context, but it can be confusing and sometimes even appalling without the context. 

Being so immersed in a different “culture”, it is important to try to be as explicit about the 

history and reason behind everything as possible, when trying to convey a point to another 

person, and I will try my best to do this in this thesis. It is seldom the history and reason 

behind things that social anthropologists work with, as informants might not even know these 

things themselves, and we therefore often have to work with what people say and do there and 

then – and try to make sense out of that as best we can. But when we know more than that, I 

think it is important to be clear about it.  

 

Also, the simple anonymisation I use will be an extra layer of protection for my informants in 

case of potential misunderstandings or disagreements, caused by the issue mentioned above.     

 

The “G” in LGBT 

When it comes to my findings during my fieldwork, they can only be said to be valid for the 

“G” in LGBT, as my informants were mainly gay. Actually, I can only say something on 

behalf of a small portion of the Gibraltarian “G” in LGBT, as my informants were mainly 

young male homosexuals, with a few exceptions. I can only try to interpret and look for 

tendencies in the material I have gathered within a small proportion of a small proportion of a 

small community. It is ethically and scientifically important to me that I wish not to, and shall 

not, hide the fact that other portions of the Gibraltarian LGBT community, and some gays that 

I did not speak to, might disagree with aspects in this thesis. I will nonetheless try to make 

some estimates and suggestions based on my own experiences and the information I have 

been offered, to try to be able to provide some useful insights and analyses. I recommend 

readers to try to have this in mind when reading the following chapters. So, let us go now.  
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4. History and Religion 
	

Before embarking upon such analytical topics as ethnicity, nationalism, politics, 

borders/boundaries, sexuality and identity, which is the main building blocks of my research 

question, one firstly has to contextualise the discussions. In the chapter about the field and my 

fieldwork I tried to give a brief illustration of Gibraltar’s past and present status, but the topic 

of history, in addition to religion (which I have not mentioned yet), can often be so defining 

within a society, and consistently relevant in every following chapter in this thesis, that I wish 

to elaborate a bit. Firstly, I want to present a new way to think about history – including the 

history I have already presented, and the ones will pop up throughout this thesis. Secondly, I 

want to reflect a bit upon the religious situation in my field, to try to uncover its past and 

present relevance. Lastly in this chapter, I am going for a fusion of history and religion, to 

slowly lead way to the topic of positive and negative emotions between peoples, as this will 

be discussed further in chapter 5 about ethnicity and nationalism as well.   

 

Proximal and distal history 

I met up with C.T. several times with during my stay in La Línea and Gibraltar. Once, we 

planned to meet at Grand Casemate Square and I waited for him at All’s Well – the closest 

thing you can get to a gay-friendly bar in Gibraltar today. He came strolling down Main Street 

into Casemate with his slightly obese golden Labrador, which to me became a symbol of C.T. 

over time. I was hungry and thirsty, so I ordered a pint and some food. The food I shared with 

a more than happy dog, while C.T. only ordered sparkling water as always. Already the first 

time I met him I understood what kind of resource he is when it comes to the history of the 

LGBT-community in Gibraltar and, to a degree, in La Línea as well. His opinion was that it 

was easier and more accepted to perform homosexual acts in the old days when women had 

little sexual freedom before marriage, and the boys had to take “what they could get”. During 

the feminist revolution in the 60’s and 70’s it became easier to meet up with girls, and 

homosexual passive men became “an unnecessary second choice, and with time controversial 

and looked down upon”. Later on, I found out that some writers also agree to this theory, as 

we shall see later on. C.T. also told me about the use of La Línea as a place of prostitution. 

There was one street, Calle Gibraltar, for heterosexual brothels and another one, Calle San 
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José (or Juan), for homosexual prostitution. But it was mainly Gibraltarians buying services 

from Spaniards, and therefore no Gibraltarians were allowed by the prostitutes to just hang 

out in these streets since prostitution, and especially homosexual prostitution, was frowned 

upon and no potential customers would stop their cars and buy services if they saw familiar 

Gibraltarian faces in the street. Rumours could potentially spread quickly. C.T. told me that 

the Spanish prostitutes used to shout “Go away from here – otherwise we will not have any 

food at the table tonight!” to the loitering Gibraltarians that did not buy any sexual services.  

 

These kinds of histories are of a certain type. They shape people’s minds in a specific way, 

they have particular impacts on us and they influence how we view the world around us, i.e. 

our own reality. I would like to coin these stories “proximal history”. Not because of its 

relatively recent placement in time, but because of its continuous influence on Gibraltarian 

view and use of the border – especially within the LGBT community. Then, what is distal 

history? Perhaps The Great Siege between 1779-1783. No, because this is also a historical 

event that still shapes the mind of people today; how Britain protected Gibraltar from Spain 

and France still has a saying in how Gibraltarians view Britain as their “motherland”. Distal 

history is events in history that people do not talk about as important for their present identity 

– even though the case might be different from an objective academic historical view. 

Proximal and distal histories are internally categorised, although often unconsciously.  

 

So, I would like to present the analytical tool of “proximal” and “distal” history. They are 

Latin loan words known primarily from anatomy, geology, dentistry and linguistics. In 

anatomy it describes an organ’s distance from the body’s centre, or from another specific 

parts of the body. In my use of these words they describe a part of history’s distance from the 

state of optimum historical relevance. I am not talking about historical events’ timely or 

spacial distance from the present epoch or location, so I am therefore using the Latin terms as 

a substitute for “near” and “distant” – simply to avoid confusion.  

 

The analytical tool itself is built up of three main taxonomical criteria: 

 

1. Contemporary and present emotional effect/affect 

2. Contemporary and present public/social emphasis     

3. Subsequent concrete social/cultural influence 
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These criteria are of course all intertwined and often there is a casual chronological link. 

Nonetheless, I argue it is fruitful to break down the components for analytical purposes.  

 

Also, I am not suggesting a dichotomy of proximal and/or distal history, but a spectrum of 

degrees or shades of proximity; i.e. historical relevance. The goal itself is to understand “how 

societies remember” (Connerton, 1989), and to be able to dig into the “realms of memory” 

(Nora, 1996) on a larger and more palpable scale than the ones the genres of psychology and 

neurology can offer us today.   

 

Pierre Nora says, “Generations have always been mixtures of memory and history, but the 

amount and role of each in the mix appear to have shifted over time” (Nora, 1996, pp. 522) in 

his perhaps most famous work Realms of Memory. Exactly this mix of memory and history is 

what I try to uncover with my proximal/distal history, when history becomes personal and 

public memory.  

 

Paul Connerton says, “We need to distinguish social memory from a more specific practice 

that is best termed the activity of historical reconstruction” (Connerton, 1989, pp. 13) in his 

book How Societies Remember. My distal history and Nora’s history is similar to Connerton’s 

historical reconstruction, while my proximal history and Nora’s memory is similar to 

Connerton’s social memory. So far so good, but when Connerton goes further on I cannot 

agree with him anymore: 
 

Historical reconstruction is thus not dependent on social memory. Even when no statement about 
an event or custom has reached the historian by an unbroken tradition from eyewitnesses, it is still 
possible for the historian to rediscover what has been completely forgotten… Despite this 
independence from social memory, the practice of historical reconstruction can in important ways 
receive a guiding impetus from, and can in turn give significant shape to, the memory of social 
groups. (Connerton, 1989, pp. 14)  

 

If something can receive a guiding impetus and give significant shape to the memory of social 

groups (and individuals), I would rather call it proximal history. Even though the details of 

the history have had to be reconstructed, it was never totally lost. The reason being that 

“whatever does not exist in our society is often actively produced as non-existent” (Santos, 

2016, pp. 21), and it was therefore never totally forgotten as the absence was always present.   
 

One example I would like to present is R.B.. He is a very young bisexual Gibraltarian man. 

He is perhaps 19 of age, living at home and was looking for work at the time of my fieldwork. 
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His physical features are dark and typically Mediterranean. We never became very close, but I 

enjoyed meeting up with him once in a while. During my early days in field I met him at 

Grand Casemate Square. He told me that if a Spaniard is entering Gibraltar with an offensive 

attitude he knows several persons that would be willing to kill the visitor without any concern 

about following consequences, like a prison sentence. Even if this is an exaggeration or not, 

which I do not know since I never met any of the people in question, it is still a proof of 

young Gibraltarians’ strong emotions towards Spaniards. The fact that he wanted to convey 

this to me is proof of something on its own. This is to me proof of also young people being 

essentialists. But most importantly, when I asked him what he would call these feelings of 

aggression, he called it nationalism and not racism. To me this is pointing towards a view 

shaped by historical knowledge (or lack thereof = a noticeable absence) of earlier struggles 

and injustices; i.e. proximal history. This is not historical reconstruction because history 

without any direct human connections seldom engages so deeply that people might be 

inspired or driven to kill. For history to be proximal, or significantly shape individual 

memories, is has to have a certain degree of social memory to it a priori.      

 

Despite this, I think in line with Connerton, that our experiences of the present is highly 

influenced by how we know our past and that this can actively be used to legitimise a present 

social order (Connerton, 1989, pp. 3). It might be difficult to agree on how history and 

memory works, or simply to understand the nuances. The clue is to acknowledge the 

workings of the past and take it into consideration – without being deterministic. This is 

especially important in my field, which is a small site with many clear social connections and 

a compact, and still very much relevant, modern history constantly present and noticeable in 

everyday life.   

 

Catholicism, Anglicanism and religious diversity 

One of the days leading up to Easter 2017 I was invited over to G.L.O.’s house by his mother 

to partake in their traditional family Easter lunch. She thought it very sad to think of me not 

being able to celebrate Easter with my own family, so celebrating with them could be a 

substitute. To an atheist coming from a not too religious Protestant background, Easter has 

never been a big deal to me, but of course I accepted and appreciated her concern. It sounded 

very nice, and it was a good way to gain insight into a private sphere as well. G.L.O., his 

mother, his two brothers, his stepfather, his two stepbrothers and me cramped ourselves into a 
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small couch in the tiny two-bedroom apartment. We ate a lot of small dishes; everything from 

tuna salad and boiled eggs to stuffed pastries and fried vegetables. But among 15 or so dishes, 

no meat at all was served – neither red nor white. We talked, listened to music, watched TV 

and played videogames. The entire lunch seemed very informal. There were no religious 

activities, ceremonies or undertone to the gathering at all, but the Catholic fasting-tradition of 

not eating meat during Lent, up until Easter Sunday, was upheld. Although I cannot say for 

sure that they did not eat meat during the entire length of Lent, we surely did not this day.   

	
Alongside history, religion as a phenomenon has always been seen as something very 

determining in a society. To only, or mainly, use the church to understand an area’s or a 

people’s general view on sexuality is a very overused and extremely simplified method of 

exploration and explanation though. Still, we cannot ignore religion’s role in setting ethical 

and moral standards – or simply pointing out directions people ought to go, and pious persons 

usually do go. Also, as we all know, religious morals can sometimes very easily turn into 

cultural norms with time, and therefore be considered something different to religion, and 

therefore also easily disappear to a gaze that is only focused on one aspect – a monolithic 

view that is.    

 

In contrast to Anglican England, both Gibraltar and Spain has for centuries officially been 

Roman Catholic, but also in heart. Spain was even been coined “the protector of the rightful 

faith” by the Pope in Rome himself during its golden age in the 16th and 17th century. The 

Spanish Inquisition and the reign of Los Reyes Católicos (The Catholic Monarchs Queen 

Isabella I of Castile and King Ferdinand II of Aragon) strengthened this religious identity 

(Gascoigne, 2001, ongoing). But there is another side to the story as well, as there are always 

nuances to seemingly straightforward history: 

 
For in Hapsburg Spain there were at the same time great (and also less great) mystics and ascetics, 
believers with a more pragmatic idea of religion and men with only vague, unformulated ideas in 
this regard. But, on the other extreme, there was no lack of “atheists” (as they were then called) 
who were for the most part men who denied the immortality of the soul. There were also several 
groups with non-Christian ideas of God: descendants of Jews or Moors, who lived as they could, 
under the effects of forced baptisms which did not exempt them from being considered as an 
inferior social stratum: a source of pollution. The effects of this concept on public life were 
enormous. (Baroja, 1992, pp. 92)    

 

So the simple and clean monolithic Christianity dreamt of and presented by the Catholic 

Church in Spain never really existed, as alternative sets of belief existed alongside it. And the 

situation has been, and still is, equally complex in Gibraltar. Even though the Gibraltarian 
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bishop was crowned the 4th most influential person of the year in 2017 when I was in field, 

and some of my informants, such as R.B., told be that he was not comfortable coming out as 

gay to his family because his father is very conservative in a religious manner, religion is 

constantly being secularised in Gibraltar as with many other places in Europe. The current 

Chief Minister of Gibraltar, Fabian Picardo, is for example said by several informants of mine 

to consult the bishop way more seldom than his predecessor Sir Peter Caruana did during his 

period in office.  

 

Historically, in the same way as in Spain, Gibraltar has also had its share of differences within 

Christianity. I am especially referring to the Anglicans versus the Catholics, Anglicans here 

operating as a Protestant denotation. An informant told me that Anglican children were forced 

to attend military elementary schools up until year 2000, approximately. The reason being 

that public elementary schools were reserved for Catholic children only. This kind of 

discrimination from Catholic leaders in Gibraltar has, though, never been the characteristic 

trait of politics of religion. Religious diversity has always been respected - at least to a certain 

degree; and historically much more so than in Spain or Britain (Archer, 2006, pp. 96).  

 

I have to mention the minority religions represented in Gibraltar as well. If one says that La 

Línea is rather mono-religious in a Catholic way, you could easily say that Gibraltar is poly-

religious. Even though Catholicism and Anglicanism are the dominant religions on the Rock, 

both Judaism and Hinduism is relatively heavily represented, due to immigration is the 19th 

and 20th century. In later years, Islam has also gained a certain foothold, mainly due to 

Moroccan immigrants (Archer, 2006, pp. 105-106). In addition, every one of my main 

informants considered themselves Atheist, and there was no controversy regarding that label 

at all. Most Gibraltarians are rather proud of this religious diversity and the peaceful way 

these peoples are able to live together in such a small area, without any major conflicts 

(Archer, 2006, pp. 105-106).  

 

E.W. is an informant in his late 40’s. He is intelligent, tall, handsome, always wearing a suit 

and politically engaged. He is born and raised in Gibraltar and very proud of his Rock. He 

works in the Gibraltarian Government, representing the Gibraltar Socialist Labour Party 

alongside the current Chief Minister, Fabian Picardo. He once presented a hypothesis to me: 

that people of different ethnicities and religions uphold the peace and tranquillity in Gibraltar 

by mingling and interact with each other in public spheres, such as trade and work, but not so 
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much in private spheres, such as in family relations and home-gatherings. The rather secluded 

and private life that most Gibraltarian Jews live, with Jewish schools, shops and a separate 

living quarter, is talking in favour of this idea. It is also said that the Hindus and Muslims also 

live rather secluded private lives, but still work and trade alongside Gibraltarians of British or 

other European descent (Archer, 2006, pp. 38-47).         

 

Let us ask ourselves one question: what happens then, when we see proximal history and 

religiously inspired conflicts coming together as one? 

 

The Black Legend 

Since the 16th century there has existed a phenomenon called La leyenda negra (the Black 

Legend). It all started with a Spaniard called Bartolomé de las Casas and his publications in 

1552-1553 in the Andalusian capital of Seville. When he published Very Brief Account of the 

Destruction of the Indies he stirred up an anti-Spanish storm that never really settled again 

(Keen, 1969, pp. 703-705).  

 

The Black Legend is the name of the literary structural criticism against Spain and Spaniards, 

commonly believed to have appeared due to the bad relationship between Spain and England, 

but also with Italy, Germany and the Netherlands in the era. Even though the first proper anti-

Spanish critique within this genre came from within, with las Casas’s Very Brief Account, 

there was also war, trade, religion and colonial politics in the Americas in the era that 

contributed to Spain being a rather unpopular corner of Europe in the 16th century. Several 

other countries could benefit from blackening the country’s reputation, and so they did for 

several centuries (Keen, 1969, pp. 703). A contrary White Legend says that, for instance, the 

horrors of the Spanish Inquisition in Europe and the cruel treatment of the natives in the 

Americas was greatly exaggerated by Northern European writers. The term the Black Legend, 

and an attempt to present the past in a less propagandistic manner than what was the norm 

within the genre of the Black Legend, was first written by a conservative Spanish crown 

official called Julián Juderías in his 1914 book “La leyenda negra” (Keen, 1969, pp. 705-706).  

 

Very few speak of the Black Legend as a contemporary phenomenon, as much of the 

associated literature was discontinued after Spain was no longer considered a big player in the 

European political game anymore after the 19th century. There really was no point in trying to 
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disgrace someone that was no longer a proper threat to anyone but themselves. However, I 

would like to propose the idea of a more continuous line of mind-set, still relevant today, that 

can trace its origins all the way back to las Casas’s Very Brief Account.    

 

I am asking myself if the tense situation at the Anglo-Spanish border, perhaps also the US-

Mexican border, are manifestations of surviving parts of the Black Legend; a kind of 

European “Austrialism”, with less romantic connotations than classic Orientalism, in this case 

also projected onto modern nation states in the Americas. There are thinkers in favour of 

treating some issues this way. For example, the Portuguese post-colonialist Boaventura de 

Sousa Santos supports the idea of two Western modernities, and an on-going internal 

European coloniality (Santos, 2016, pp. 17). Note that this is a line set between two parts 

closely resembling the Protestant North of Europe and the Catholic South of Europe. I think 

some of the opinions I met with during my fieldwork are proof of this. For example: 

 

One day I met up with M.B.. He is a 30 years old Gibraltarian man working in a news agency. 

He is short, with dark hair and always laughing. He is intelligent and well spoken, with a lot 

of nerdy interests. We drove around the Rock on his scooter for me to be able to see the 

eastern side as well. When driving back there was a happening on the airstrip making a queue 

in the streets on the northern side, so we chose the southern route back. We were going out for 

dinner in town, but this southern route led us pass his mother’s house where he also lived, so 

we stopped by for a while. In a modern third floor 2 bedroom apartment his mother and his 

loving dog met us in the hallway. His mother, short and beautiful, was always close to the 

dog, big and cute. The dog started following me everywhere I went in the apartment, craving 

my attention and my petting. It felt natural to start a conversation about the dog so I asked her 

where they got him. She answered:  

 
We got him from a shelter over the border. You know how the Spaniards are; they buy dogs for 
the hunting season and when they realise how expensive it is to feed the dogs all year around they 
throw them into shelters. They literally throw them in, because there is a fee to admit them there in 
the normal way so they just toss the dogs over the walls into the shelter during night time. That is 
if they have mercy on them, of course. Often they just leave them in the streets fend for themselves 
or possibly starve to death. Do you see many stray dogs or cats in Gibraltar? Almost never, but 
you see loads of them over in Spain, right? Alternatively, they string them up by rope in a tree in 
the woods and use them for target practice. It is really horrible. The Spaniards never had and never 
will have much capacity for sympathy in general. (told by M.B.’s mother)  

 

The argument of Spain and the Spaniards lacking sympathy and empathy in today’s Gibraltar 

Questions, as expressed here by M.B.’s mother, is something we recognise from the classic 
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argumentation within the Black Legend. It might sounds anachronistic at first gaze, but 

contrary to a seemingly random similarity, I think we can treat this as a historically linked 

rhetoric. We are after all referring to the same ethnic/national non-geographical point of 

meeting. Let me explain:  

 

Firstly, the earliest origins of the Gibraltar Question we find in the Capture of Gibraltar in 

1704, when Britain gained control over Gibraltar from Spain. This was well into the era of the 

Black Legend and people knew of the literature. To justify the capture, in addition to defend 

themselves from the Spanish military power and economic influence in subsequent periods, 

the British and other immigrants (later to become Gibraltarians) had to keep a well defined 

relationship to their neighbours on the other side of the border. As this relationship soured 

with time, local people’s perception of international politics turned binary – understandably 

enough when nation state politics concentrate itself in such a small geographical area. As a 

strategy of survival and self-defence the Gibraltarians “built a shell around themselves” as 

one informant put it, and I think therefore also kept life in the Black Legend. Although, the 

Catholicism prominent in Spain had already gain foothold in Gibraltar, in addition to being 

brought by other European immigrants from Catholic areas. Whereas in the rest of Europe the 

importance of Spain’s role as a player in the game of international politics decreased, and also 

therefore Spain also decreased as an important target for propaganda.  

 

Secondly, after the fall of the first and the second Spanish republic, during the fascist 

Francoist regime, Spain again became one of the most unpopular countries in Europe, along 

with Italy and Germany, in the eyes of the great powers in the North. Also, as the border 

closure ordered by Franco lasted 10 years longer than his own reign, the perception of Spain 

that Europe had in the middle of the 20th century lasted for longer to the Gibraltarians – 

through direct and embodied experiences (Norrie, 2003, pp. 80-81).  

 

If one sees this as a one continuous line of anti-Spanish sentiments, or one would rather 

divide it into one La Leyenda Negra in the 16th century and another Leyenda Negra Nueva 

in the 20th century, is irrelevant to the case. As the expressed perception of the Spaniards has 

been the same for many years, the same human features (or lack thereof) as characteristics are 

used to describe them, I would like to argue that it also exist a Leyenda Negra Moderna. 

There is an internal European coloniality still going on, but also a modern British colonialism, 

that is very much tangible and concentrated in the Gibraltar Question. La Reina del Norte 
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(the Queen of the North) and El Rey del Sur (the King of the South) are still opposing each 

other, and I find it very hard to dismiss the links to the past when the use of adjectives such as 

cruel, unsympathetic and cynical is continuous and articulated in exactly the same manner – 

all the way from the 16th century up until the 21st century.        
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5. Ethnicity and Nationalism 
	
	
The day after I came to La Línea I met up with P.M. in the evening. We met at Molly 

Bloom’s – a very popular pub in classic British/Irish style located in one of the three main 

squares in the city centre of La Línea. We sat in the back of the dark brownish-green room, 

around a huge wooden table to try to get a bit away from the amateurish live music; pop hits 

from the early 2000’s. We drank tinto de veranos (red wine and lemon soda) and malibu y 

piñas (white rum and pineapple juice), shouting in each other’s ears to be able to 

communicate properly. After telling me that he moved to Malta from central England some 

years ago because of the weather, and then relocating again to La Línea/Gibraltar after that 

because of work opportunities, I asked him why he did not wish to live in Gibraltar when he 

worked there. I had already learnt that he lived centrally in La Línea and crossed the border 

virtually every day, along with approximately 12.000 Spanish commuters. He told me that he 

chose to live this way to keep his private life separated from work, but also because:  

 
Gibraltarians are rude and obnoxious. I don’t know why, but they are not nice, and all of my 
friends think the same. One colleague of mine had only been here for a couple of weeks when he 
already described the Gibraltarians in three words – and I can agree with two of them: rude and 
obnoxious. (told by P.M.)  

 

P.M. did not speak very well about the Gibraltarians. He did not tell me that evening what the 

third adjective his colleague had used to describe the Gibraltarians was, but I can imagine. He 

had almost become Spanish that way; rather critical towards anything Gibraltarian, without 

always expressing it in clear words.   

    

The historical and religious aspects from the previous pages, coming together as a confluence 

called the Black Legend, have necessarily had historical impact on the Anglo-Spanish 

relationship. Many of these relations were concentrated at the Gibraltarian Anglo-Spanish 

border after the capture in 1704. Still today we see negative emotions and sentiments from 

both sides towards the other. However, two ethnicities living so close to each other for a long 

time will at some point have to interact, and it is never impossible for one person to change 

side. Let us explore this relationship through the concepts of ethnicity and nationalism.   
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Firstly, it is vital when writing about this kind of emotions and opinions that one clarifies the 

use of essential words and terms such as ethnicity and nationalism. I would like to refer 

especially to Thomas Hylland Eriksen, Fredrik Barth and Michael Billig when embarking 

upon such a mission.   

 

The term ethnicity is often used very differently in popular media as opposed to in academia. 

Within social anthropology ethnicity does not simply equal nationality or culture; it is more 

complex than that. Thomas Hylland Eriksen says that: “…contrary to a widespread 

commonsense view, the existence of cultural differences between two groups is not the 

decisive feature of ethnicity” (Eriksen, 2010, pp. 16). What this implies is the idea that for a 

sense of ethnicity to appear you have to look at the relationship between to two groups, and 

not the property of each. It might be that an ethnic group is a national group, or that the 

members of an ethnic groups feel they share common cultural features, but these traits does 

not appear as relevant before you actually meet something else to compare it with. Black ink 

is most visible on white paper. Or as Fredrik Barth, the original father of the idea Eriksen is 

referring to, puts it: “…[it is] ethnic boundary that defines the group, not the cultural stuff that 

it encloses” (Barth, 1998, pp. 15).  

 

Within the realm of ethnicity you can therefore see similar mechanisms as within segmentary 

lineage (Eriksen, 2010, pp. 92). As a man and his brother teams up against their cousin, but 

these brothers along with their cousin teams up against a stranger, also ethnicities become 

relevant in specific situations. A Gibraltarian might feel that his Gibraltarian ethnicity is 

relevant in one situation, but a more specific ethnicity, such as Gibraltarian Jewish, might be 

more suitable in another situation. In some cases some people might even choose to change 

their ethnicity: either by marriage, moving location, changing social network, etc. Hence 

ethnicity is not only segmentary, but also fluid and negotiable.  

 

The difference between nationalism and ethnicity can be hard to pinpoint exactly. Perhaps the 

most obvious and determining feature that is useful to remember is the fact that nationalism is 

a sentiment often directly connected to a nation state, or at least a governing organ of a 

significant size (Eriksen, 2010, pp. 119). The rise of modern nationalism is often attributed to 

the period of European romanticism during the late 18th and 19th century, along with the rise 

of the grand and glorifying idea of the modern nation state, and this connection has never 
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been totally disregarded. Despite this, when talking about nationalism today, we are often 

referring to something more mundane, something that Michael Billig calls banal nationalism.   

 

In the spirit of Pierre Bourdieu, Billig uses the term enhabitation to describe how patterns of 

social life become routine to us, and thereby also embody the past (Billig, 1995, pp. 42). 

Small and seemingly unimportant habits and routines in our daily lives can, with time, turn 

into sometimes unconscious and continuous reinforcements of national identity; banal 

nationalism. This is the type of nationalism every one of us is evoking every day – spoken and 

unspoken. Tiny everyday choices such as making calentita at home in a specifically and 

traditionally Gibraltarian way, or choosing to only buy groceries of British brands in the 

supermarket, could potentially be interpreted as signs of banal nationalism.   

 

The purpose of this chapter is to try to understand and decode, with the help of these two 

terms and several different ethnographic examples, the workings of inter-human thoughts and 

actions. On the ground, in the field, these thoughts and actions might be presented and 

explained as almost “painted with broad strokes” – i.e. normal, taken for granted or fixed. But 

I suspect they are very much situationallly created, in addition to having a deep and complex 

two-ways relationship of influence with the Anglo-Spanish border.  

 

Gibraltarianess  

I once invited G.L.O. and M.B. over to my apartment in La Línea for a movie night and a 

drink. They both reside in Gibraltar. G.L.O. is a young, skinny and happy boy, with a slightly 

naïve approach to the world. To him everything you want in this world is possible to get hold 

off if you sacrifice enough, and there is no reason to fear something you have not yet 

encountered. He still believed in classic true love, the kindness of the human species and 

world peace when I met him. We quickly became close friends. But that time I got a response 

from M.B. that he did not feel comfortable crossing the border to come to my place. He said 

he had only done it a couple of times in his entire life and was very unsure about doing it 

again. When I asked why this was the case he answered, “Because I have almost never needed 

to. Why should I? We Gibraltarians seldom do unless we have to. There is nothing there for 

us”. After a while, he agreed to come over if G.L.O. would cross with him, and they would 

leave Spain back to Gibraltar together in the evening as well.   
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It can be difficult to explain what “Gibraltarianess” is. Some Gibraltarians refer to this term as 

an ethnicity, a nationality, a permanent state of mind, or simply everything that is related to 

Gibraltar. Llanito (or Yanito) can sometimes be used synonymously, even though it more 

often refers more specifically to the creole or pidgin language used on the Rock historically – 

less so today, even though it is still present (Levey, 2008). Emblematic for Gibraltarianess is 

the pride and protection of a unique cultural identity and distance from Spain, but sometimes 

also from Britain (Archer, 2006, pp. 1). For example, Gibraltarians use their own currency; 

the Gibraltarian pound (GIP), and most people are proud to have a mixed descent.  

 

An event that also serves as an example of this happened on the 5th of April, when I was in 

field, when The Sun did a stunt in Gibraltar where they projected, with huge lanterns, a text 

on the north side of the Rock facing Spain saying “Nuestra Roca No Se Toca” (Our Rock, 

Do Not Touch). Interestingly, none of my informants agreed to the stunt. They all thought it 

more unnecessarily provocative than representing of their position in the conflict, and several 

of them found it appalling that an English newspaper should talk on behalf of the Gibraltarian 

population. They distanced themselves more from the UK than Spain in this case, and said 

that the UK does not understand the consequences of such actions “down here”.       

 

Despite these occasions, more frequently in later years, of anti-British feelings, it is still an 

essential part of Gibraltarianess to associate oneself with Britain:  

 
In the words of Raymond Betts, ‘The landscape of the post-colonial world resembles a beach after 
the tide has receded. It is still strewn with much of what the Europeans had earlier floated in’. This 
is an apt comment; the connotation is one of both accident and design. (Archer, 2006, pp. 15) 

 

The Gibraltarians still feel quite British in many ways. One very clear proof of this appeared 

in 2002 when a Gibraltarian referendum was held on a proposal of shared sovereignty over 

Gibraltar between Britain and Spain, and more than 98% voted against it. Similar results 

showed itself in a referendum in 1967, with over 99% voting for full British sovereignty 

(Oliver, 2004). But that is not all to the Gibraltarians.  

 

D.K. is a Gibraltarian man in his 30’s. He has a wife and 5 children, but sees himself as 

bisexual. He works within the British military. He told me during a lunch that he felt firstly 

European, secondly Gibraltarian and thirdly, if at all, British. In 2016 during the British 
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Referendum on membership of the European Union, 84% of the Gibraltarians that were 

entitled to vote showed up to have a saying on either to stay or leave the EU, and 96% voted 

to stay. This did not stop Britain to leave and taking Gibraltar out with them though, as 96% 

of the Gibraltarian votes counts very little in the bigger picture of all the British votes (BBC 

Trending, 2016).  

 

Lastly, we must never forget the possible power of coloniality in altering people’s minds to 

create inferiority complexes due to an artificial internal social hierarchy, and:       

 
Not surprisingly, for most people, this deep-seated inferiority complex did not easily disappear 
with sovereignty. The exceptions were the privileged individuals who were offered a road to 
equality through educations at public schools in their countries of ‘at home’ in Britain. For them 
the resulting cultural experience could sometimes lead to the rejection of the indigenous culture in 
favour of the ‘superior’ British one. (Archer, 2006, pp. 16) 

 

Both seeing the colonialists as superior to the indigenous population, and the indigenous 

population trying to climb the social ladder, is often a result of this internal social hierarchy. 

 

Also, something that really shocked me was the way people defended their Gibraltarianess. I 

had a video interview on GBC where I was asked to elaborate a little about my project – 

hoping that more people would be willing to part take in my own interviews if they knew a 

little about my thesis beforehand. I told them that I was here to study Gibraltarian 

homosexuals and ethnicity. I was also unfortunate enough to create a misunderstanding. I said 

that I had noticed some “ethnic tension” in the area. By that I meant tension between 

Gibraltarians and Spaniards. I should have made this more explicit though, as many people 

interpreted my statement as I meant it was ethnic tension within Gibraltar itself – between the 

ethnic minorities that reside alongside each other at the rock. This was clearly a sore point to 

touch. The comment field on Facebook and YouTube quickly filled up after GBC published 

the interview online. Some examples follow: 
 

Blackzed: Fucking moron fuck off back too Norway dick head. (angry emoji)(laughing emoji) 
 
Adnan Laoudy: Este tio [this guy] needs to be followed and researched himself esta pillao [this 
crazy person] 
 
Leo Hayes: There is always an agenda, Ethnicity has absolutely nothing to do with sexuality. 
 
Adam Golt: Must have been slow news week surely, for state of this bloke for god sake (monkey 
covering eyes emoji)(another monkey covering eyes emoji) maybe he should head back to Norway 
and make some Guinea pig study there. #pizzaface 
 



	 43 

Some hours later Adam again comments: 
 
Adam Golt: He’s wasting his time in Gib, we are the most understanding and welcoming 
community. Literally you have Spain next door the most backward country there is going yet he 
comes to gib?  

 

Many people noticed and pointed out Adam’s self-contradiction. For example: 
 

Helena Mercer: The replies to this post are going to be great material for his study, especially the 
comment about how he doesn’t know what he’s talking about saying there is cultural tension and 
in the same breath that he should go back home lmao that’s my favourite 

 

Even if it were the case that some of these guys were doing Internet trolling, their anger (or 

humour) is telling of their view of themselves as a threatened ethnic group, or perhaps even a 

nationality in danger of being criticised. Their need to defend themselves from someone that 

is not trying to attack them, but rather to ask questions and seeking honest answers with only 

good intent was to me the first proof that an outsider will always be considered a threat to 

such fragile social constructions as ethnicities. Of course I have to take self-criticism 

regarding the misunderstanding, but these people online were anyway clearly afraid of being 

seen as backward by the outside world, while others I met in field were more self-critical. One 

example of this was the use of the word “backwardness”.  

 

Backwardness 

The emic term “backwardness” was a word that I encountered constantly during my 

fieldwork, and it was applied inconsistently to both sides of the border. It might be due to the 

fact that I am not a native English speaker, but it was hard for me to fully grasp what was 

meant with this word – especially since it was used so frequently and inconsistently. D.K. put 

it very figuratively, though: “It is almost like the closure of the border put Gibraltar on pause 

for 20 years and then pressed play again, without any further consequence”, and this was the 

best definition I ever got of backwardness. Likewise, the term was applied to La Línea when 

it suited the means of the conversations. Backwardness was used very situationallly and 

therefore, for me, it was hard to place. 

 

The term has often been used within economics. At Harvard University on December 4th 

2007, during an official speech, Mikhail Gorbachev said, “If you don’t move forward, sooner 
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or later you begin to move backward!” (Harvard Magazine, 2007). But I think my informants 

disagree with the former USSR leader. It is possible to just stay still and be satisfied with 

status quo for a while before you start to move again, at least to the conservative part of a 

society. They have experienced it themselves.   

 

One informant told me about another informant, a very well known homosexual man, and 

how some Gibraltarian children for years now have been told by their parents to cross the 

street and use the other pavement if they were to encounter him by chance. No children 

should be exposed to “deviant people”, in addition to homosexual men often having the 

reputation of being paedophiles. Also, D.K. told me that, as earlier mentioned, children had to 

attend military elementary school in the early 2000’s if their family was Anglican, and public 

elementary schools were reserved for Catholic children only. He said, though, that this kind of 

discrimination would never happen in Gibraltar today.     

 

Other informants usually associated backwardness with the other side of the border. I.H. is a 

bearded man in his 40’s, starting to grey a bit. Many described him as “the brain within the 

Gibraltarian LGBT community”, and upon meeting he came across as very intelligent and 

well read to me as well. Despite this, he never seemed cocky or behaved in a patronising 

manner at all. He told me once about the reason behind poverty and crime in La Línea, and 

said that was the reason behind the prevailing backwardness over there. He said that Campo 

de Gibraltar (the Spanish county surrounding La Línea and Gibraltar) had been deliberately 

deprived of economic wealth because it could potentially benefit Gibraltar as well if too much 

money were invested in the region. The oil refinery was seen as compensation, because it 

brought approximately 2000 work places. It was not enough though. Algeciras has the 

harbour, San Roque has the train, the refinery and Sotogrande, Los Barrios has the shopping 

area, while La Línea has very little. There is a 40% unemployment rate in La Línea on a 

general basis, and 60% unemployment rate among young people, according to I.H. This 

poverty, in addition to Gitano (gypsy)-related family feuds, and a very violent macho culture 

among young people, leads to a high rate of crime. It was hard for me to verify any of these 

statements, but other informants mentioned similar hypothesis as well, in addition to the fact 

that media often present a similar view of the area, as mentioned elsewhere in this thesis.    
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Marginality in common  

When we talk about Spain, the Spaniards and the Spanish side of the border it is way too easy 

to forget that Spain is very diverse within, and has its own internal differences and conflicts 

all over the country. I am not only referring to extreme cases such as Catalonia, the Basque 

country and Galicia, but also situations such as in parts of Andalusia where the population can 

sometimes feel that they themselves are very distanced from the power and decision-making 

processes in Madrid, or in the Andalusian capital of Seville. Many of my informants 

described the linenses as “forgot” or “ignored” by the Spanish government, and by other more 

local Andalusian authorities. One example is when it was decided in Madrid to build a 

railway all the way down to Campo de Gibraltar, and the tracks stopped by San Roque and 

ended in Algeciras. The official explanation was that is was too expensive and too much of a 

detour to lay the tracks all the way down to La Línea, South-East of San Roque, when the 

railway was supposed to continue to Algeciras further down South-West anyway. The local 

interpretation of the decision was that Madrid did not want to build such a transportation 

service close to Gibraltar because it could benefit the Gibraltarians as well as the Spaniards, 

such as I.H. told me about in more general terms. This is a very normal interpretation applied 

by the linenses and Gibraltarians to more than one single case.  

 

These kinds of examples and the historical proximity, dependence and familiarity between 

Gibraltar and La Línea make many Gibraltarians see linenses and madrileños very differently 

from each other. “When I say ‘the Spaniards’ I am referring to Madrid. I don’t blame the 

linenses – I know they are not making the political decisions. La Línea is more like Gibraltar 

than like Madrid” I would often hear from some of my informants. Clearly the linenses 

thought the same about their own situation, as similar emotions were expressed in the same 

kind of propaganda stickers they used to also criticise the Gibraltarians (see the picture on the 

next page).   

 

I think we can see a rare trace of empathy towards the linenses, from the Gibraltarians, when 

we are talking about Madrid’s overriding way to govern, because they can relate to that 

feeling. Despite the fact that Britain has pledged to never do anything against the 

Gibraltarians’ will in cases involving Gibraltar, rumours of secretive meetings between 

London and Madrid, and a general lack of attention from London towards Gibraltar, have led 
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people to state things like “We are not sufficiently important, big enough or economically 

beneficial for them to care about us anymore – not after the docks were closed” to me.   

 

Marginality, I think is where La Línea and Gibraltar meet. It is one thing they acknowledge 

they have in common, and common suffering can create brotherhood. The term itself is both 

hard to define and was seldom used directly by any of my informants, but let us has a look at 

how Sarah F. Green is putting it, as she has worked extensively on the matter: 

 
“Marginality” is a tricky word, a kind of poor relation to “otherness” and “difference”; it explicitly 
evokes a sense of unequal location as well as unequal relations: being where you are and being 
from somewhere always matters, even if it does not mean you stay in one place, either physically 
or perceptually, for any length of time. (Green, 2005, pp. 1)  

 

This attempt to define the word I find rather suitable to my field – a relation to otherness and 

difference. The feeling of being ignored or forgotten by people, places and political organs 

that are supposed to govern, protect and help you can be very overwhelming. It can create a 

process of distancing of the periphery from the centre, but it can also lead to cooperation and 

brotherhood within the periphery itself. But, as we shall see, it can also lay foundations of 

interaction between unlikely parts in cooperation.   

   

 

         
 

La Línea exists – do they know in Madrid and Seville? (private photo) 
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Interaction 

Economical boundaries are often the first lines to be crossed when two opposing people 

realise that they ought to interact with each other – to the benefit of both parties. Despite the 

seeming unwillingness to interact over the Anglo-Spanish border, official and unofficial trade 

happens (for example old women smuggle cigarettes in their stockings and young boys 

driving scooter full of drugs over the border at night time), thousands of workers cross the 

border each morning and evening, and a special casino-buss runs from the border to the 

casino in Ocean Village to satisfy the need of Spanish gamblers. 

	
Economical interaction is a very clear example of contact over the border, but not all 

interaction is equally visible, measurable and/or tangible. I think it is a paradox, or perhaps 

rather self-contradictory, when Barth says that the interdependence of ethnic groups and a 

potential symbiosis has to have a basis in a complementarity; hence also that there is a 

possibility of a non-interaction or an non-ethnic referenced interaction (Barth, 1998, pp. 18), 

at the same time as saying that it is “…ethnic boundary that defines the group, not the cultural 

stuff that it encloses” (Barth, 1998, pp. 15). After all, it is important when working with such 

tense issues as ethnicity in border areas, always focusing on differences and lines, to 

remember that there is always a certain amount of interaction as well – no matter how 

seemingly closed a border or dividing a line may seem. At least this is what I argue.  

 

Also, every action a human do will somehow be connected to its identity – therefore also its 

ethnicity. I am not only referring to the “takes two to tango”-mechanism for ethnicity to 

become relevant, but also the simple fact that two entities’ spatial proximity will necessarily 

somehow lead them to a degree of confluence over time. You can approve or disapprove of a 

neighbouring entity, but you cannot ignore them forever – you will have to take them into 

account at one point or another. A non-interaction is a conscious action done when taken the 

part you choose to not interact with, into account. Hence, the non-interaction decision itself is 

an indirect interaction, stemming from a certain motivation and conducted with subsequent 

consequences – involving also the other part. It is a conundrum and an ironic situation where 

the two sides of the border work so hard to not interact that they cannot avoid doing just that.  
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To say that a non-interaction is possible is also very much opposed to the ethnic conflicts 

viewed and experienced on the ground, by individuals that part-take in these situations. 

Informants may say that “we do not interact with each other”, but they will very often in the 

next sentence tell you about how the other part’s presence is shaping their own lives or how 

they used to directly interact with them in the past, and how the present lack of this interaction 

is emotional in one way or the other to them. We should always remember that: “whatever 

does not exist in our society is often actively produced as non-existent” (Santos, 2016, pp. 

21).   

 

Towards the end of my fieldwork, La Línea went into three official days of mourning. Lately, 

12 shots had been fired in Los Junquillos, seven tons of marihuana had been confiscated at the 

beach, a policeman was injured when a brick was thrown at him, and another policeman lost 

his life during a car-chase. Apparently, the car-chase was a result of smuggling of illegal 

drugs over the border, and propaganda stickers criticising the event popped up all over town 

as a result (see earlier pictures of propaganda stickers). But then I started hearing rumours 

from different informants that this was only the made up official story provided by the La 

Línea police – trying to blame Gibraltar. People in the streets did not want to acknowledge the 

part of the story saying that Spaniards were trading and smuggling with Gibraltarians. It 

seemed better to them not to blame Gibraltar and rather admit the drugs coming from other 

parts of Spain, than to accept the fact that youngsters in their own town were dependent on 

Gibraltar as an economic source (if so only through illegal means). I.e. that people considered 

believing in non-interaction a better alternative to believing in any interaction, even though 

the interaction-theory potentially could benefit their case and save some of their own pride. 

The official story was never changed in media though, so still today what is the truth is hard 

to determine. 

 

This example might not be showing of the impossibility of a non-interaction between 

neighbours all over the world, but it shows that interaction versus non-interaction is 

something to be constantly negotiated and the alternatives are options in a conscious choice in 

the Gibraltar Question. In this case, the negotiation could have had way more tremendous 

outcomes than what became the actual case, but the non-interaction theory was still a choice 

of people made when taking interaction with Gibraltar into account as an option.     
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Space and place  

K.L. is a funny, outgoing and outspoken Gibraltarian homosexual in his late 20’s, living in La 

Línea because of rental prices. He works within school administration in Gibraltar – crossing 

the border each day. Because of a conflict between him and P.M. in the past, it was hard at 

times to gather my informants all together, but K.L. and I often met up alone or with others 

friends of his. Once I was walking up Avenida Veinte de Abril from the border into La Línea 

with him. We were strolling between the half-temporary shacks serving beer, tapas and tacky 

souvenirs, creating a long small walk-path of about 5 metres wide. We felt safe this time due 

to it being in the middle of the day, but he told me a story of a very different experience here.  

 

Some years ago he crossed the border with a female friend during night time. They had been 

out drinking in Gibraltar, their place of origin, but had to go back to La Línea to sleep because 

they both had moved there by that time. Upon coming out of the passport-check and customs, 

walking up Avenida Veinte de Abril, they faced a group of male youths of perhaps 15-18 

years of age. Even though both my informant and this female friend were over 20 years of 

age, they felt a bit threatened by the gang. The boys starting questioning them if they were a 

couple, and said that she looked very drunk and that my informant probably would try to take 

advantage of her. K.L. made up a lie and told the boys that she was his sister and that they 

were going home together. It would probably only anger the boys further if he told them that 

he was gay. The boys did not believe the lie, pulled up knives from their pockets and started 

walking towards them. K.L and the female friend began to run the opposite directions and 

barely got away. K.L. said that he thinks they would most likely have been robbed, not 

stabbed or killed – unless they were to resist the boys violently.  

 

This story and rumours of other uncomfortable experiences close to the border told by 

acquaintances made K.L., P.M., M.B. and other informant to think of this area as unsafe. But 

why was not this area spoken about as exceptionally dangerous for homosexuals compared to 

heterosexuals, when La Atunara and Los Junquillos were? Because Avenida Veinte de Abril 

is a space, while La Atunara and Los Junquillos are places to my informants.  

 

I do not want to go into the big debate about space and place as several other anthropologists 

have done so for a couple of decades now already. What I do want though, is to use the 

general idea behind the concept. Denise Lawrence-Zuniga defines the two terms this way: 
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Space is often defined by an abstract scientific, mathematical, or measurable conception while 
place refers to the elaborated cultural meanings people invest in or attach to a specific site or 
locale. (Lawrence-Zuniga, 2017)   

 

Place is therefore often more personal to people than space is. With this definition in mind, let 

us turn to the difference between the locales just mentioned. Avenida de Veinte Abril is 

dangerous in the minds of my informants because of the proximity to the border. The 

geographical location of the locale, close to where smugglings is happening, makes the area 

vulnerable to criminality. Also, the area works as a passageway between La Línea and 

Gibraltar. Many people are passing by 24 hours a day, so that thieves and robbers can easily 

find targets they will never meet again. The area is very public in nature.  

 

La Atunara and Los Junquillos are very private in nature. They are more similar to residential 

areas, further away from the city centre. People know each other here, and the secluded 

location, alongside this closely-knit social network, makes it easy for drug trade, violence and 

other illegal actions to happen. But the main point here is the status of the areas. Both are 

considered slums, one new and one old, as opposed to Avenida de Veinte Abril. According to 

a speech held at the Garrison Library in relation to the Bordering on Britishness-conference 

that I attended, La Atunara was once known as one of Spain’s worst neighbourhoods – 

therefore also one of Europe’s worst neighbourhoods. Los Junquillos was built later on to 

house masses of people during a population boom in the 1970’s. Both areas have a good 

proportion of Gitano population. In my informant’s eyes, both places are areas with a history 

and a specific cultural meaning. These are places to avoid because they are bad, it is easy to 

get into trouble, and you are not welcome unless you know someone there, not necessarily 

because they are dangerous in the same way as Avenida de Veinte Abril.       

 

The fruitfulness of this example is to show how people treat, view and manage different 

locales. I think some of these insights can be applied to La Línea, Gibraltar, the border and 

other areas as bigger entities as well. When my informants spoke of Gibraltar, La Línea or the 

border, they used adjectives coherent with place, while talking about London or Madrid they 

spoke of it spaces. They felt a certain distance to the locales and the attached history felt 

distal. It was easy for them to imagine that people in London or Madrid felt the same about 

them, and that this was part of the reason why they felt forgotten; why they felt marginalised.  
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We should keep this way of thinking of locales in mind when we get to the next chapter about 

politics and border/boundaries, where but before that let us look at one last ethnographic case 

where both ethnic tension and interaction merges; just to sum up and round off this chapter.   

 

Half-flag 

On the 3rd of June 2017 there was a terrorist attack on London Bridge in the UK. The day 

after, I crossed the border to meet P.M. in Ocean Village for a drink. He had been running up 

the Rock as usual – for exercise. It was cloudy, a bit rainy and rather cold that day for being 

June. I walked down the length of Calle Clave as normal – glad for not sweating as much as 

usual, due to the absence of direct sun. The Spaniards use to say that the British even brought 

their own weather when they came in 1704, because there are very often clouds hanging over 

Gibraltar when it is sunny in La Línea. Moist air from the Mediterranean ocean comes in and 

meets with the steep hills of the eastern part of Gibraltar, creating clouds that rise over the 

top. Today, though, the British had shared their weather with La Línea as well.  

 

Upon reaching the border I quickly saw that not only the Gibraltarian side had hung the Union 

Jack on half-mast in respect for the dead ones in London, but also the Spanish side had hung 

their national flag in the same manner. This act of compassion was most shocking to me – I’m 

ashamed to say. I did not expect this kind gesture from the Spaniards. I could imagine this 

happening in Madrid perhaps, where diplomatic actions are so important, but not here in the 

midst of the Gibraltar Question. I mentioned the flag on half-mast to P.M. upon meeting at 

one of our locals down by the harbour, and he was also rather shocked at first, even though 

we both quickly acknowledged the logic and decency of the action to each other. We almost 

excused ourselves for our immediate reactions.  

 

It was symbolic, however, that the hatred in the region was so prominent to us that Spain 

showing respect to the UK by half-masting after a terrorist attack was surprising by first 

reaction. Even though we often heard that the madrileños were more hostile towards Gibraltar 

than the linenses. But perhaps it also a reminder to how important such a conflict can be for 

the local population, but how insignificant it can be in the general relationship between two 

big nation-states when more pressing and deadly matters comes into play; like a common 

external enemy. Maybe this was a case of a segmentary European ethnicity or identity.        
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The EU flag and the Gibraltarian flag was also hung on half-mast on the British side of the border, alongside the 

Union Jack, in mourning after the 3rd of June London terrorist attack (private photo). 
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6. Politics and Borders/Boundaries 
	

Even though nationalism is more directly linked to a governing organ than ethnicity, they are 

both almost always somehow connected to a geographical locale. You can even hear 

travellers, often proud to be mobile and free, talk about a place of origin as important to their 

identity (Gay y Blasco, 2001). Hence, these are phenomena that are more often than not 

spatially situated. It is also hard to argue against the fact that the role of ethnicity and 

nationalism becomes very clear, relevant and vital within the realm of border regions and 

within border politics. But these terms are broad and often misunderstood. Therefore, before 

going further into the present political situation and an analysis of the Anglo-Spanish border, I 

would like to clarify how I am using a couple of words that will be used in this chapter.   

 

Firstly, I would like to define how I am going to use the term border. State borders are the 

markings of start/end of nations’ sovereignty. They are present to secure territory, but they 

can also work in symbolic or strategic manners, for example to show a friendly or a hostile 

relationship to a neighbouring state (Donnan & Wilson, 1999, pp. 15). A good definition I am 

leaning on, of a border and what it consist of, by Hastings Donnan and Thomas M. Wilson is 

this: 

 
In our definition, borders have three elements: the juridical borderline which simultaneously 
separates and joins states; the agents and institutions of the state, who demarcate and sustain the 
border, and who are found most often in border areas but who also often penetrate deeply into the 
territory of the state; and frontiers, territorial zones of varying width which stretch across and away 
from state borders, within which people negotiate a variety of behaviours and meanings associated 
with membership in their nations and states. (Donnan & Wilson, 1999, pp. 15-16)  
 

 
About the frontier, Donnan and Wilson also say that; since they are territorial in nature, 

they are distinguished from metaphorical frontiers of identity (Donnan & Wilson, 1999, 

pp. 16). I think many of my informants would recognise this third element of the 

definition when talking about Campo de Gibraltar.  

 

Upon referring to the border in this chapter, I am mostly referring to the first element of 

Donnan and Wilson’s definition. When it comes to dividing lines, less tangible than the 

political/geographical one, such as linguistic, ethnic, religious, sexual, etc. (also called 
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cultural boundaries), which I feel lack a bit in the writings of Donnan and Wilson, I will 

simply refer to them as boundaries.  

 

When using the term politics in this setting, I mean border politics. Again, by that word 

I am referring to both local tangible, and international less tangible, politics and 

decision-making processes concerning borders and border regions, within a certain 

structure of governmental or regional executive powers.    

 

But before coming to the point where these terms are actually used in an analysis, I 

want to explain a bit about the present political situation at the Anglo-Spanish border – 

to further contextualise the upcoming points. I feel this is appropriate, as the historical 

overview presented earlier in the chapter called The Field and the Fieldwork, is of a 

very general and introductory nature - not elaborating on specific political processes.   

 

Brexit 

The people of the United Kingdom voted and decided on the 23th of June 2016 on their 

membership in the European Union, with almost 52% voting to leave the political and 

economical cooperation (Government of the United Kingdom, 2016). However, in Gibraltar 

96% voted to stay, as earlier mentioned in this thesis (BBC Trending, 2016). The following 

political turmoil that Gibraltar will be thrown into, against their own will, will certainly have 

huge consequences for the tiny territory and its future political prospects.  

 

The on-going process of Britain leaving the EU is called Brexit. The influence and relevance 

this retrieval has on/to topics mentioned in my research question will be/has been discussed, 

as sporadic and freestanding points, throughout this thesis. However, I want to explain shortly 

why specifically the Gibraltar situation is cause for so much anxiousness when it comes to 

talk about Brexit.  

 

Even though Brexit will eventually most likely bring Gibraltar out of the EU, it could be 

beneficial for Gibraltar to be part of the union on its own – by special protocol. This could be 

a situation similar to some French territories in the Caribbean, or European microstates such 

as Andorra, Monaco, San Marino and Vatican City. Gibraltar is very much dependant on 

trade with the EU, and especially over the Anglo-Spanish border. But Spain has been a 
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member since 1986, and Madrid has already stated that they will refuse this request of special 

protocol if it should be posed, with a veto given to them directly by the EU itself (O’Grady, 

2018). Therefore, new international deals have to be re-negotiated between Spain and UK 

(Gibraltar) for the border to continue as an “open gate”, as it has since 1986 (Macdonald, 

2017). In addition, Gibraltar still wants to be part of UK, but UK has begun to see the benefits 

of no longer having Gibraltar in their care, as it is economically exhausting, and a thorn in the 

side when it comes to Anglo-Spanish diplomacy. The future seems rather uncertain for the 

Rock, and the problems involved are complex and difficult to manage:  

 
So one tiny strip of land, two vetoes and three governments trying to achieve the impossible, and 
the very real prospect of another disaster, maybe even the loss of Gibraltar, after centuries of 
British naval control of the gates of the Mediterranean. Makes you wonder if all this collateral 
damage is worth it. (O’Grady, 2018) 

 

Is the prospect really so bad that it is not worth it? How these political changes will influence 

the identity politics of Gibraltarians in the future only time can tell, but one alternative, 

however unlikely, that is very much directly linked to identity and Gibraltarianess is 

independence.   

Independence and alternatives 

Both UK and Spain have turbulent political histories on their own, both internally and 

externally. Catalonia, the Basque country, Galicia, Wales, Scotland and Northern-Ireland are 

only a few geographically relevant examples of movements towards more independence - 

either from dominating states or a political and economical union. the Gibraltar Question and 

Brexit can in many ways now be added to this list, and they are both on going and connected 

to each other.  

 

Spain has wanted Gibraltar back for centuries, but neither UK nor Gibraltarians themselves 

want this to happen. In addition, UK has vowed to never do anything the Gibraltarians do not 

agree to in questions involving them. Therefore, it was a blow to many Gibraltarians when 

rumours of secret meetings about shared sovereignty between London and Madrid arose some 

years ago (Wilkinson, 2001).  

 

Independence is literally impossible for Gibraltar due to the threat of having Spain so close to 

them, and the potential economical issues, so there are very little open, coordinated and 
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serious movement towards this alternative. Nonetheless, an aspect of the Gibraltar Question 

that is currently shaping the proceedings and colouring the nature of the situation is the UN’s 

Special Committee on Decolonisation. But since none of the “prefabricated” solutions for 

decolonisation suggested by the UN has seemed to suit the Gibraltar Question perfectly, a 

tailor-suited alternative seems the most likely outcome (NewStatesman, 2014), even though it 

might take a while, according to several of my informants. Especially one informant, E.W., 

told be during a lunch at Main Street just outside the Court House that he was worried about 

the Brexit and that the withdrawal from the EU would force and hurry up a solution that 

might not fit the Gibraltar situation sufficiently. It is apparently “all about chain reactions and 

butterfly effects”. 

 

However, as for now when nobody seems to be certain about the future of Brexit’s impacts on 

Gibraltar, it seems like Gibraltar and the UK together are setting a course that might be 

reminiscent of one of UN’s solution, namely free association with an independent state, as 

UK per today only intervenes in Gibraltarian matters in military questions and foreign 

relations (Muller, 2004, pp. 17-20).   

 

Different borders and boundaries 

One evening in March I had invited several of my informants to go out and have a drink. We 

decided upon going out in La Línea for the sake of having a change of scenery from our usual 

nights out in Ocean Village, Gibraltar. As a result only P.M. and I showed up. No one else 

wanted or could be bothered to cross the border.  

 

The two of us went to a bar in the western part of town that was known for having a more 

adult clientele than the bars in the city centre. When we got there we realised that an “adult 

clientele” meant an average age of 25 or so. The bar was more of a club, with black walls, 

colourful interior and up beat Latin rhythms coming from the speakers. It was also fully 

packed with guests. The guy serving the guests from the bar was dressed in a flannel shirt and 

jeans with several holes in them. Poor guy alone serving all these people. Nonetheless, we got 

into contact with a Spanish couple standing outside on the street smoking. They told us they 

also thought the place was too crowded and the music was too loud. P.M. thought of himself 

as brave enough to dive into the crowd while I waited outside. Two minutes later he bullied 

himself a way out again with a piña y malibu for each of us. I had by then spoken a bit with 
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the couple and learned that the man had been working in Gibraltar for 12 years by that point, 

while she was still studying online by the University of Seville. In a slightly intoxicated 

manner the man told me with his very best English that:  

 
Even though I have been working with Gibraltarians in Gibraltar for 12 years now I will never 
understand them and their arguments. To me Gibraltar will always belong to Spain. My girlfriend 
here is studying in Seville, really smart girl, and she thinks the same. It is not that we are two 
fronts in a fight, but we fight two different battles in the same arena. ¡Viva Gibraltar Español! 
(Long live Spanish Gibraltar!). (told by informant)    

 

By the time nationalistic slogans are screamed out loud at the pavement outside a bar you 

know it is time to converse with somebody else, or just leave the premises. Still, I am forever 

grateful for the talk we had with this man because he opened up my eyes to the fact that there 

is not only one Gibraltar Question.  

 

There are several different boundaries when looking upon such a complex situation as the 

Gibraltar question: geographical, political, sexual, ethnic, linguistic, religious, etc., and lately 

they have been more recognised in border studies than they used to be in the past. Despite 

this, I am not yet satisfied. I think we are also dealing with epistemic pluralism in these cases 

(a recognition of different rationalities)  - one that concerns both boundaries and borders.    

 

Despite the La Movida (The Movement), a modernising and liberating period that Spaniards 

experienced in the late 70’s and early 80’s after the fall of the dictatorship of Francisco 

Franco, it is still said that the south of Europe still has a different mentality than the north. It 

does not appear that the delayed quintessential Spanish hippie-era worked out the same way 

as it did in the US or Northern Europe. If this is a result of an historical internal colonialism 

within Europe and a consecutive coloniality, i.e. two different western modernities (Santos, 

2016, pp. 17), is hard to say. But I think it is safe to say that a Spaniard is different to an 

Englishman in some ways. This could be explained by the fact that: “… the world is inhabited 

by different sorts of subjects or persons, human and non-human, which apprehend reality 

from distinct points of view” (Viveiros de Castro, 2008, pp. 281).     

 

This kind of perspectivism is not relativism or universalism, indeed. But I think I did not 

simply encounter perspectivism this night. I think I met with epistemic pluralism. I argue that 

we need to take all of this further than simply “apprehend reality differently” and recognise 

that the realities people apprehend are different in themselves – not only the perspectives.  
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This is so because, to a social scientist like myself, the reality is a myth. I think that for any 

social science to make sense, we have to operate with my, your, his and her reality – as these 

realities may be contradictory, but nonetheless equally realistic to each individual involved. 

To acknowledge one reality that each of us experience differently, we immediately 

acknowledge that there is one undisputable, true and holistic reality that people experience to 

different degrees – unequal degrees of trueness. By doing this, we also immediately create a 

sort of epistemic and/or ontological hierarchy, where being closer to the reality in our own 

experiences are considered truer than other’s experiences. If my experience of one situation is 

true to me, and my understanding of the world, it is not necessarily less true even though it 

might be totally contradictory to your experience of the same situation.  

 

One good example is the question of who are the real Gibraltarians. At a wall facing a 

roundabout on the highway just outside the Spanish town of San Roque, just a 15 minutes 

drives from the Anglo-Spanish border, hang some huge letters spelling the words: Ciudad de 

SAN ROQUE – donde reside la de Gibraltar (The town of San Roque – where the ones of 

Gibraltar reside/where Gibraltar lives on). The phrase is even part of the full ceremonial name 

of the town: Muy noble y más leal ciudad de San Roque, donde reside la de Gibraltar 

(Very noble and most loyal town of San Roque, where the ones of Gibraltar reside/where 

Gibraltar lives on). In the public Spanish domain, the people of San Roque are called the 

original and true Gibraltarians. As mentioned earlier, a lot of Spaniards fled Gibraltar after 

Britain took control of the Rock. 4000 of the earlier Spanish inhabitants settled in the town 

San Roque and vicinity. They are considered to be the true heirs of the Rock, and as original 

inhabitants of Gibraltar, they shall move back once Spain gains it back (Gold, 2005, pp. 6).        

 

But the Spaniards of San Roque are the true Gibraltarians only in virtue of have being robbed 

of the Rock by the British – exactly as the Spaniards took it from the Moors, the Moors took it 

from the Vandals, the Vandals from the Romans, etc. The Spaniards will probably always see 

Gibraltar as rightfully theirs, but so will also the British. And there is no correct answer to the 

question, because there is not one true reality. Both experiences are equally strong and true.     

 

There exist at least two different Gibraltar Questions, and most likely a spectrum of them – 

each created and understood by every one of us. These people do not see themselves as being 
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biased to one side of a two-sided coin. They are handed totally different coins to work with 

from childhood on.  

 

In addition, within this epistemic pluralism, the border itself is an active social player. It has 

agency on its own as a non-human actor.    

 

The border’s agency 

One after-noon in February P.M. and I were having dinner out at Calle Real – the busy main 

street in the city centre of La Línea. The warm winds from the South were slowly starting to 

fight off the winter, and the sun was finally out. It was a rather beautiful day. People were 

walking by us in both directions, and sounds of human voices and pigeons were mixing with 

eerie noise of metal cutlery, slamming and scraping against white ceramic plates. Suddenly a 

dark-haired and rather corpulent child aged 6 or 7 started to run around in circles around our 

table. He was clearly out with his parents today, them sitting at a table a few metres away 

from us. The kid had heard us speaking English to each other and therefore started shouting, 

“Go back home to Gibraltar!” in Spanish while running around us and making gun-like 

gestures with his hands towards our faces. His parents were looking at him with a nonchalant 

look, and not even making eye contact with us. We tried to ignore him, but I now began to see 

that the Anglo-Spanish border, and the messages it conveys to young people, creates a certain 

up bringing – a certain life story and a certain reality in people’s minds. I began questioning if 

a state border can be a moral navigator for some people, with a rather biased standpoint and 

agenda. This is possible because the Gibraltar Questions is not one question with two sides to 

it, but rather two or more very different questions, as earlier mentioned. On the other hand, it 

is not just a kind of touchable manifestation of an epistemological and ontological clash we 

are dealing with here, but also that the border itself has agency, and therefore works as a 

social actor.  

 

“The border makes us Gibraltarians closer two each other” or “the border had a certain 

influence on prostitution in the 1970’s”, and even “the border defines us and makes us who 

we are” was often heard during conversations with my informants. It was almost like they 

embedded the entire Anglo-Spanish relationship, both currently and historically, into a 

politically semi-conscious non-human social actor made up of barbed wire and tarmac. This 

phenomenon of agency and anthropomorphism, or personification, is what I want to dive into 
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and explore further in this chapter. Let us start with how it actually feels like to cross the 

border.      

 

When crossing the Anglo-Spanish border from La Línea, Spain into Gibraltar you first walk 

pass some offices of the Spanish authorities, such as Guardia Civil (civil guards) and 

Aduana (customs), without any direct contact with them, unless a special situation should 

occur. Following this, you have to go through the Spanish passport control – taking off any 

caps, sunglasses, gloves and scarfs, while scanning your passport. This check can either be 

done at self-served machines or you can approach a glass-covered counter where a guard can 

manually scan it for you while comparing your face to the picture in your passport. Lastly, 

you enter the British passport control – a very classic version of it, where a man sits at a tall 

wooden desk receiving, opening and looking at every passport while comparing your 

appearance in person to the picture in the passport. After that, you are finally allowed to enter 

Gibraltar. The other way around, entering La Línea, Spain from Gibraltar, you firstly have to 

go through a Spanish passport control, which is very often unattended and the self-served 

machines are turned off (especially at night time). Then an Aduana where some civil guards 

are sitting and chatting with each other – often not even recognising you walking pass them.  

 

Despite this laziness of control when entering La Línea, Spain from Gibraltar, the Spanish 

authorities are constantly complaining both in national and international arenas about illegal 

drugs, cigarettes and alcohol entering into their country due to smuggling at the border. It 

does not seem to be a big issue with smuggling the other way around, into Gibraltar from La 

Línea – perhaps due to the stricter control, or just the prices being higher in Spain for the 

relevant goods.  

 

Britain is well known to have rather strict border controls, but one could ask oneself why this 

is the case; that there is double or more security entering Gibraltar from Spain, compared to 

entering Spain from Gibraltar. During a conversation with a co-student of mine the possibility 

of “overformality and overcompensation” was posed – a way for Spanish authorities to show 

their strength and power, and try to make this border look as serious a state border proper as 

possible. She was referring to similar situations in Latin American countries where the state is 

more absent in security than they want people that cross the border to actually see. I have 

come to think that this explanation is oversimplified, although rather alluring. I think it has 

something to do with the border’s agency. Let us look at this hypothesis then.   
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One could look at a border issue from the viewpoint of the border itself – through its agency. 

A border shapes human lives and conditions as much as people shape and create physical and 

psychological borders/boundaries. In the case of Gibraltar, today’s border started out as a 

geographical distance and international political relations, including war and trade, and over 

time it boiled down to a rather small physical border that still influence the Anglo-Spanish 

diplomacy and the local population to a high extent. It has with time become something 

seemingly almost permanent to the local population, and it re-produces the ethnic and national 

relations within the surrounding communities – i.e. within the frontier. When most of my 

informants spoke about Brexit they did not talk about it as a surprising political decision made 

far away – the conversations were not even focused on it as a sudden withdrawal of Britain 

from the European solidarity – but as a possible reinforcement of a mental and physical 

dividing curtain within their own territory that has already existed for centuries as a taken-for-

granted part of daily life. Especially the adult generations made futuristic hypothetical 

scenarios with traits similar to the situation back when the border was closed, and they clearly 

feared this as a possible outcome. A change at the border will have tremendous consequences 

because the border has agency in virtue of being a dividing curtain itself. Other scholars have 

been working with similar situations and patterns of thought.       

 

Stef Jansen, a senior lecturer in social anthropology at the University of Manchester, 

conducted a fieldwork in post-war Sarajevo. Here he wanted to figure out if people crossing 

the border between Republika Srpska and the Federation of Bosnia and Herzegovina actually 

felt like they were crossing a border or not. He concluded: 

 
Reflecting on their movements across the Dobrinja border, most people signalled that they did 
experience an acute sense that they were crossing a border in those instances. (Non-)crossings 
were thus affective events that materialised the border. (Jansen, 2013, pp. 31) 

 

The Bosnian population felt so some sort of crossing. Jansen later on says that street signs, 

churches, mosques, and other meaning-bearing visible object on the other side of the border 

that you meet upon crossing, often invokes at least an equal amount of “fear” in his 

informants as the crossing itself (Jansen, 2013, pp. 31). Also, I think he is spot on when it 

comes to “materialising the border”. (Non-)crossings are crucial to constantly reinforce the 

role and position of a border in a social field.    
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The German ethnologist Dieter Haller, sadly only writing in German, has made a similar point 

to Jansen, but more specifically on the Gibraltar Questions and the Anglo-Spanish border, as 

his research was conducted in the same geographical field as mine (Haller, 2000). He says 

that a crossing over this border of ours often includes delays, and related frustration. This 

leads to it being a kinaesthetic experience that inscribes social relations on people’s bodies. 

These arbitrary delays, and humiliating searches of cars and people’s private belongings, 

when crossing the border are root to much of the Gibraltarians’ anti-Spanish feelings today. It 

is obvious that border crossings have an important effect on how people identify themselves 

as Gibraltarians, and Gibraltarianess in general (Bordering on Britishness, 2017).        

 

When it comes to what one meets on the other side of the border, as Jansen mentions, I get a 

feeling of uncanny resemblance to my own experiences and data. My informants often spoke 

about Gibraltar and La Línea as actually being “one town”, but they also often emphasised the 

feeling of wandering into “another world” when actually crossing the border. The (non-

)crossings happening at the Anglo-Spanish border between Gibraltar and La Línea is indeed 

materialising the border, but to a certain extent also the cultural, social and political 

differences between the two sides. Economical and linguistic differences “hits you right in the 

face” when crossing the border, seeing billboards, signs, bars and shops. Yet, walking over 

this iconic airfield together with all the thousands of workers each day you also start to realise 

that the (non-)crossings also emphasise and materialise the interdependence (or longing for 

independence) and shared history between these places. A state border can thus, in virtue of 

its agency, materialise so much more and so much deeper than the political agendas of a 

certain authority, or certain authorities in plural.  

 

Now, let us look a bit closer into the phenomenon of agency itself. Explaining Niklas 

Luhmann’s view of agency, Gunther Teubner refers to: “… - talk incorporated. A collective 

actor is not a group of people but a series of messages” (Teubner, 2006, pp. 500). Thus, for 

Luhmann the issue is no longer about ontological properties such as mental capacity, mind or 

soul as needed to be an actor – either human or non-human. It is rather, for example, how a 

state turns into a collective actor due to the international political system forcing ethnic and 

territorial entities to form as a state to be able to play on the international arena – thereby will 

the system create its own actors. Thus, a group of people will not be a collective actor simply 

by being a group of people, but because their entity conveys a series of messages.     
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About Bruno Latour and his understanding of agency, Teubner simply phrases him saying: 

 
Political ecology… bears on complicated forms of associations between beings: regulations, 
equipment, consumers, institutions, habits, calves, cows, pigs… a collective experimentation on 
the possible associations between things and people … a network of quasi-objects whose relations 
of sub-ordination remain uncertain and which thus require a new form of political activity adapted 
to following them. (Teubner, 2006, pp. 502) 

 

He summarises the two theoretical standings as following: 

 
(i) Regarding both Luhmann and Latour: personification of non-humans is best understood as a 
strategy of dealing with the uncertainty about the identity of the other, which moves the attribution 
scheme from causation to double contingency and opens the space for presupposing the others’ 
self-referentiality. 
 
(ii) Beyond Luhmann: there is no compelling reason to restrict the attribution of action exclusively 
to humans and to social systems. Personifying other non-humans is a social reality today and a 
political necessity for the future. 
 
(iii) Beyond Latour: the admission of actors does not take place, as he suggests, into one and only 
one collective. Rather, the properties of new actors differ extremely according to the multiplicity 
of different sites of the political ecology. (Teubner, 2006, pp. 502) 

 

One takes it further than the other, but both have good points. With all of this in mind, let us 

turn back to how these two approaches to agency can be applied to the specific case of the 

Anglo-Spanish border. Luhmann’s understanding cannot be directly applied to the border in 

question because we are dealing with a non-human actor, but we can still gain some fruitful 

material of thought from his interpretation, as our border is only an actor with agency by 

virtue of being a bearer of socially or culturally relevant messages – just as groups of people. 

The border is materialising “Gibraltarianess” and “Spanishness”, and by doing this conveying 

very much spot on and relevant messages for the people crossing (or choosing not to cross).   

 

When it comes to Latour’s interpretation, we can start to treat the relation people can have to 

our border as it is – as an object or quasi-object – and not only the message it bears. As of my 

main informants, none of them expressed any specific emotional affect towards the border as 

a specific geographical locale, or as an object per se. If you talk to Gibraltarians a generation 

older than most of my own informant, i.e. the generation that experience the closed border, 

their answers might be very different though. Even though it was Franco’s long gone regime 

that decided the border should be closed, and it has been “open” for several decades now, 

some people still today have a tense relationship to the border itself and what it represents. 

The traumatic experiences in the past and the remains of these emotions are sometimes 
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attributed to the border itself. Statements like “the border put us on hold for 20 years”, which 

as earlier mentioned I heard from an informant in his 30’s (which is rather young in this 

context), clearly speak to the border’s agency, without any direct reference to any causal 

human action or motivation.      

 

I would never state that entities’ or peoples’ conscious relationship with a border has no 

influence in its evolution or meaning-bearing capacities. I am by no means trying to treat a 

border as a purely living entity either – as only a subject. I am simply stating that once 

humans have appointed an object or quasi-object with a certain amount of meaning, it can 

thereof continue to evolve in certain directions on its own – even though it constantly needs 

human interpretation and reinforcement to do so. Also, these meanings can consist of human 

traits that might seemingly be peculiar for a quasi-object to possess, such as sexuality.      

 

Sexual domination of the border issue           

Dominating/submissive homosexual acts that mirrors the power structures in the society of 

border regions is an interesting phenomenon that Donnan and Wilson explores with an 

example from the Hatay Province, Turkey. This is an area of the country which is described 

as “forgotten” by Mustafa Kemal Atatürk’s national rebuilding after the collapse of the 

Ottoman Empire (with similarities to earlier mentioned common marginality). Therefore, a 

compensating hyper-machismo culture has developed. Despite this, arabesque performers in 

the region are often openly gay or transsexual, but the sexual roles each partner take in the 

sexual act are often important and decisive for them, as active and passive equals dominant 

and submissive (Donnan & Wilson, 1999, pp. 147-148). They summarise their point by 

saying: 

 
In the contested politics of border zones, the sexualised body may become the weapon of the 
disempowered as well as of the state in its effort to consolidate control. (Donnan & Wilson, 1999, 
pp. 148) 

 

So there can be a link between the sexualised body and politics. Let me explain why I think 

this approach can be relevant for my material as well. P.M. told me during a conversation on 

the phone, some months after I left my field, that he thinks Gibraltarian homosexuals feel it 

wrong to subdue themselves to Spaniards because Spain is already dominating in size, 

political strength and international influence. Therefore, it is often easier to find sexually 



	 65 

passive Spaniards than Gibraltarians. I quickly also thought of something that was mentioned 

during the very same conference in the Garrison Library as earlier mentioned, but also that 

C.T. had mentioned to me several times: how it was acceptable with Spanish wives for 

Gibraltarian men, but not with Spanish husbands for Gibraltarian women. This was the case 

more so in the past, but this pattern of thought is still present in the minds of Gibraltarians 

today. It is hard to conclude whether this was/is so because of the domination/power 

relationship between Gibraltar and Spain, or it was more of a classic “protection of our 

women” mentality, but I think there is something to it. 

 

I argue that it is not only in warm wars where bodily domination is used as a military strategy 

to set a social hierarchy, like strategic and planned rape in the civil war in The Democratic 

Republic of Congo. Also in cold wars, or stagnant unresolved political issues like the 

Gibraltar Question, is this present. As borders are meaning-carrying object/subjects which 

often exceed the physical limits of nation states (Donnan & Wilson, 1999, pp. 4), I do not find 

it impossible that social relations shaped, created or influenced by border politics can creep 

into more private spheres such as sexual acts; that the sexual relations between Gibraltarians 

and Spaniards can sometimes be a manifestation of the power situation at the Anglo-Spanish 

border. It is the case that one’s sexuality often can influence how one views politics, so I 

cannot see why it should not be plausible that the very same mechanism works the other way 

around as well; i.e. a mutual two-sided influence.   
 

But let us see what happens if we deploy the S/M ‘No’-theory to our case. Firstly, we must 

know the psychological and linguistic argument of this approach presented by Don Kulick: 
 

… my point is that S/M sex self-consciously exploits the performative potential of ‘no’ to facilitate 
and extend sexual scenes. It recognizes the dual indexicality of ‘no’ and deploys it to produce a 
domain of sexuality; a domain of sexuality that is, moreover, saturated with power. Because 
whatever else it may be about, all practitioners and observers of S/M are agreed that it is an 
eroticization and staging of power. (Kulick, 2003, pp. 292)    

 

Without sounding too Freudian in my proposed connections, I will present the idea that S/M 

theory really can be applied to the Gibraltar Question. Gibraltarians realise they are worse off 

by themselves and therefore look to Britain as a protector rather than a colonist. This situation 

I think over time has led to a mentality, a sort of epistemicide of the sexual mind, that we can 

find traces of in some homosexual (and heterosexual) relations; namely submissive 

satisfaction. This, as an opposite mechanism to the previously mentioned hypothesis stated by 
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P.M., is also just an idea and has to be studied further for any more elaborate conclusion to be 

made. But when we are daring enough to try to connect border politics and sexuality in 

general in this manner, we can equally well try it in different ways, for the sake of 

experimentation.     

 

However, I think we can safely recognise that all of this is very much about consolidating 

power, setting a social hierarchy, finding your own position, and perhaps sometimes enjoying 

the unspoken humiliation of “monos sucios”. One could ask though, why sexuality is 

important at all when it comes to the Gibraltar Question. We shall figure it out shortly.  
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7. Sexuality and Identity 
 

Firstly, let us try to establish what I mean when I am writing sexuality and identity, even 

though – or perhaps it is important because – I might use them differently to others.   

 

There are countless definitions of identity one can use, but they all include a sense of 

sameness or oneness between people. Social or cultural traits people have in common can 

lead to a feeling of community, and thereby also to a related identity. To me, in the same way 

as ethnicity, identity is not characterised by what it contains, but how it works. I imagine 

identity to be a personally created and publicly accepted “access card” into a unity or 

solidarity. And similar to what Jeremy MacClancy has proposed; into these access cards a 

myriad of categories of access levels can be coded, and the appearance of each card can be 

personally customised to each owner or user: 

 
Identity is a catch-all term of our times. It is an empty vessel which can be filled with almost any 
content. As a quick perusal of recent volumes on European communities shows, astute 
anthropologists can use identity as a general framing device for a surprising variety of 
ethnographic data. In these books discussion can span from the individual to the regional to the 
supranational, from styles of dress or dance to religious faith. The range of possible topics seems 
to be limited only by the imaginative power of the compiler. (MacClancy, 2007 pp. 26)   

	
When it comes to sexuality, the situation requires an equal amount of eclecticism. But when 

writing social anthropology one has to emphasise the relational aspect of this phenomenon. 

Sexuality consists of interaction and activity, and is by no means the enumeration of one 

person’s orgasms (Padgug, 1999, pp. 21). The term might encompass bodily actions, physical 

attractions or simply just related sentiments, but it will never operate isolated from culture or 

sociality. When applying this relational aspect onto sexuality it is also easy to see it as a 

praxis: 

 
The particular interrelations and activities which exist at any moment in a specific society create 
sexual and other categories which, ultimately, determine the broad range of modes of behaviour 
available to individuals who are born within that society. In turn, the social categories and 
interrelations are themselves altered over time by the activities and changing relationships of 
individuals. (Padgug, 1999, pp. 21)   

	
So, without making any specific definitions on my own, I want to show a bit the way I reflect 

upon these very broad, and sometimes disputed concepts. The settled ways of using them can 
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be something as impalpable as: identity is an empty vessel, and sexuality is a category of 

social interaction. But we still do not know why they are relevant to my research questions.  

	

Sexiles 

On the 15 of January 2017 my aeroplane from Oslo landed in Málaga. I took a taxi from the 

airport to the bus station in the city centre to catch a bus down to La Línea. I already knew by 

that point that I was going to use the gay dating-app Grindr to find informants, so I checked 

my cell phone in the taxi. Quite immediately after logging in, a guy in this early 20’s with a 

skater boy appearance texted me asking what I was doing in the area. I replied that I was on 

my way down to La Línea and Gibraltar to conduct a fieldwork on homosexuals. He was 

surprised: “I am from La Línea myself and I can tell you that, just as I, most gays leave when 

they can – so I do not think you will find many. At least the ones left will not be eager to talk 

to you”. I did find informants and data in La Línea, but his statement came to be seen as not 

entirely untrue.    

 

The main reasons why sexuality is important to the Gibraltar Question is because sexuality is 

intrinsically related to identity, as we shall see later on in this chapter, and that identity again 

is intrinsically related to ethnicity, nationalism and border politics. But also, sexuality is very 

relevant in this case because of the phenomenon of sexiles.      

 

Despite the so-called backwardness in my field earlier explained in this thesis, you also have 

several wealthier areas close by, which are considered more “modern” and “gay-friendly” by 

my informants. For example Puerto Banús, Torremolinos and Sotogrande are often seen as 

safe havens for homosexual Gibraltarians and Linenses. Of course, larger cities such as 

Málaga, Seville and Madrid are also popular options, even though they are located a bit 

further away. People tend to move to these places, at least for a period in their youth, and 

become something that: 

 
…[Manuel] Guzman refers to as "sexiles," individuals "who have had to leave their nations of 
origin on account of their sexual orientation." But I believe it is important to expand the idea of the 
sexile to refer not only to those who left their nation but also to those who left their home state, 
region, or family base for another place in their own country. (Ramírez, 2003, pp. 225)  

 

And I have to agree with Horacio N. Roque Ramírez in this broadening of the term – to 

include inter-state movements into the definition as well. Similar to the skater boy in Málaga, 



	 69 

several people that I met asked me why I chose to go to La Línea and Gibraltar to study 

homosexuals, because so many of them have already “fled either to England or up the coast” 

to be able to live an easier life. Moving from La Línea to Torremolinos or from Gibraltar to 

London is not crossing a state border, but it is still leaving your hometown or place of origin 

for the sake of being able to live comfortably with your own sexuality. This is why I argue to 

broaden up the term.   

 

I think many of my informants spoke of sexiles, crimes and backwardness to me, not to try to 

appear humble and timid about their hometowns, but to point out real problems and potential 

for improvements. However, there were still strong sentiments of ethnic pride and cultural 

uniqueness present. Even outsiders can easily be fascinated. To quote the only other 

Norwegian person I met in field: “It is hard not to love this shithole of a place”. Surely, none I 

spoke to would ever be willing to give up on, or lose hope in, La Línea or Gibraltar in general, 

even though they might have moved away themselves.  

 

However, when upcoming negotiations on Brexit and the Gibraltar Question shall take place, 

when the future about the area shall be determined, I would argue it is important to 

acknowledge the fact that a good portion of people with a non-heterosexual sexuality tend to 

remove themselves from the area when they can. This is part of why this thesis is important. 

But even with this knowledge in hand, and potential political means to improve the attraction 

of the area to all kinds of people, some morals and ethics are so embedded in the minds of the 

population that it is hard for anyone to achieve a change for the better.    

 

Spanish heteronormativity 

I’m writing about a small specific group of people and how they relate to the border, but there 

is also something sexual on the other side of this border that they meet when they cross that I 

want to write about - and there is an influence related to this, one that crosses both ways. To 

understand what this is, one has to understand a little bit about Spanish LGBT history. Its 

history is not necessarily a story of classic machismo (macho) culture similar to the ones in 

Latin-American countries, but there is anyway a reason why so many of my informants spoke 

of the area (both La Línea and to a certain degree Gibraltar as well) as backwards – also when 

referring to the sexual aspects of the society. To understand the modern Spanish LGBT 
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discourse one has to begin with ley de vagos y maleantes (law of vagabonds and villains), 

and the Francoist Fascist views on sexuality in general.     

 

Oscar Guasch writes that the Francoist regime, and the general Spanish public at the time, 

distinguished between two types of homosexual men: marica (sissy) and maricóne (fagot) 

(Guasch, 2011, pp. 530-531). Maricas were feminine and usually sexually passive men that 

were perceived as victims of the genetic pool, and therefore accidentally became gay, without 

any conscious choice to it. They were usually, due to their feminine body language and 

personal interests, easy to spot and therefore did not access strictly male spheres in the 

society. As a consequence, maricas were not a threat to the masculine heterosexual male and 

his sexuality. Maricas were often protected and defended by heterosexual men, and 

sometimes even worked as a passive sexual partner as a substitute for women. Maricónes, on 

the other hand, were usually sexually active and rather masculine homosexual men. They 

were “favouring” the homosexual lifestyle and could therefore be held responsible for their 

own sexuality, as a conscious choice. Since they could pass for being heterosexuals, and 

therefore also access male spheres, they were seen as a threat to the heterosexual man, and 

even for young children, as they were said to favour minor boys. Mauricio Carlavilla, a 

prominent and respected Francoist, called them sodomites, predators and perverts that crave 

young boys (Guasch, 2011, pp. 531).  

 

These prejudices were most clearly expressed in a set of Francoist laws called ley de vagos y 

maleantes, first modified in 1954 to include homosexuals, alongside gypsies, vagabonds and 

drug addicts, and allow the government to prosecute, exile, and even sometimes murder them 

– absolutely legally. In 1971, the strategy turned towards an idea of rehabilitation. During the 

1970’s approximately 1000 homosexual men were taken to prison or special disciplinary 

centres to keep them away from the public society, as they were deemed dangerous by the 

authorities (Galán 2004, pp. 159-160).   

 

Guasch calls this period or era pre-gay (1939-1975), and says that the transition towards 

democracy after the dictator Francisco Franco’s death did a lot for the Spanish LGBTs. The 

period after Franco’s death, towards the end of the 1990’s, is called gay and is the time when 

the concept of gayness is introduced to Spain, replacing the terms maricas and maricónes. A 

masculinization of homosexuals and more social acceptance became prominent. Today we are 

living in the hyper-gay period where we are negotiating our own identities ourselves to a 
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bigger extent. Sexuality is way more fluid than ever, and fashion, interior design, tidiness, 

politeness and gastronomy has replaced the stereotypical markers of the earlier maricas, such 

as household and caring (Guasch, 2011, pp. 527-528).  

 

 “You must understand La Línea and the Campo [Campo de Gibraltar] when trying to 

understand Gibraltar” one informant once told me - and he was right in many ways. 

Gibraltarians did not have much direct contract with Britain in the past, and trade, family 

relations and cultural exchange happened over the border with La Línea. One could argue that 

Gibraltar is still more influenced by Spain than by Britain when it comes to viewing the 

LGBT community. La Línea could be said to be rather pre-gay, while Torremolinos, Madrid 

and Barcelona is more gay or hyper-gay – in accordance with the “backward” label of the 

“rural” south.  

 

One example is the linguistic choices of people. Maricón was an often-used term for gay in 

La Línea during my fieldwork, both as an insult and as a “neutral” term, while this is 

considered absolutely politically incorrect and extremely offensive in the modern public 

Spanish discourse about LGBT issues. The length of the dictatorship delayed the process of 

introducing gayness as a concept in Spain (Guasch, 2011, pp. 532-533). Therefore, even 

though gayness is used in current discourses in Spain, and the terms maricas and maricónes 

is seen as homophobic today, these old stereotypically loaded terms are still present in the 

language. Perhaps this is especially the case in more conservative areas of the country – like 

Southern Andalusia. Still, I want to quote one of the most prominent queer theorists, Judith 

Butler, when writing about this issue:  

 
We no more create from nothing the political terms which come to present our “freedom” than we 
are responsible for the term that carry the pain of social injury. And yet, neither of those terms are 
as a result any less necessary to work and rework within political discourse. (Butler, 1993, pp. 20)  

 

So it is all about taking responsibility ourselves, and potentially act upon it to make changes.  

 

Another point is the fact that there is a significant Gitano population in La Línea, and earlier 

research done on Gitanos in Madrid might give us some insight into their world, and make us 

see a pattern in the way that Gitano way of thought have mixed with Castilian Spanish ways 

of thought in Andalusia as well. This being relevant as a lot of what we today consider 

typically Spanish, as for example flamenco music, song and dance, is actually Gitano in 
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origin. Despite this massive influence onto Spanish (especially Andalusian) culture from 

Gitanos, it is important to mention that many of them cannot be said to be “integrated” in the 

modern political sense of the term.  

 

Gay y Blasco has done fieldwork among the Gitanos of Jarana, and she says that they operate 

with a very gendered and sexed distinction of persons. Women (strictly defined by their 

genitalia) are thought to be more evil, and have less capacity for knowledge and 

understanding than men. Therefore, men are to be respected by all women, and they are 

always seen as superior to them in the society (Gay y Blasco, 1999, pp. 69-70). In such a 

social hierarchy, where non-bodily values are associated with specific bodily differences, any 

anomalies such as a non-heterosexual sexuality can be a threat not only to the heterosexual 

man (or woman), but also to the entire social hierarchy itself. The issue is not firstly revolving 

around morally unacceptable activities, but around hierarchically challenging positioning of 

individuals due to these said activities.  
 

Gay y Blasco goes on to tell a story about Pepe and Gabriel, two young Gitanos, who begin to 

fight each other after Pepe provoked Gabriel by calling him a gallina (‘hen’, meaning 

coward) (Gay y Blasco, 1999, pp.155). Within the gendered/sexed realm of Gitanos, this is 

clearly a serious insult.  

 

I was walking up Calle Clavel in La Línea one day, on my way home, when two young boys 

on the other side of the street started making chicken noises and poultry-like head-movements 

in my directions. They started laughing uncontrollably when I gave them a confused look. I 

clearly did not understand the reference they were trying to convey. I had never seen these 

boys before, and absolutely never been in any challenging situations alongside them, so why 

would they call me a gallina (coward)? I was just walking in the streets rather confidently and 

relaxed, minding my own business, just as anyone else. Retrospectively, I have come to 

understand that it was not so much about my lack of bravery in that specific situation, as 

labelling me as a female animal due to my walking style. My body language probably told 

them about my sexuality and that, combined with the wish to show their own bravery to each 

other, made up the perfect motivation to try to insult me. The hen became the perfect totem 

due to the low-worthiness of the animal itself, in addition to the low-worthiness of any 

female, or femininity. My anomalous position in their social hierarchy made me a gallina, 
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and since that is not a very respectful role to be in, I deserved to hear it and be mocked for it 

in public, in the middle of the streets.   
 

I think the reason why you can see and meet relatively conservative views of homosexuality 

in La Línea is because the south of Spain has been slow in adopting liberal social movements 

created by the end of the dictatorship in 1975, compared to the rest of Spain, in addition to a 

decently sized population of Gitanos in the area and their conservative gendered/sexed social 

hierarchy. I think the Gitano population has influenced the Spanish Castilian population of 

Southern Spain, not only with music, song and dance, but also a sense of gender hierarchy 

and honour. Heteronormativity is upheld in Southern Spain, I think, by these sets of value. 

This can lead us to one conclusion; one can absolutely see the historicity of the Spanish 

homophobia, and the homosexuality per se: 

 
The fact that a structural connection can be traced between the stereotypes of the pre-gay period 
and current views of gayness suggest the existence of a long-lasting model of social construction 
of homosexuality. (Guasch, 2011, pp. 539) 

 

There has clearly been a conscious and continuous effort to construct homosexuality in Spain. 

Still, I feel my field was very sexualised in general compared to many other places I have 

been to – and that cannot be explained simply by Spanish heteronormativity.     

 

A conscious community  

I often call my field a “highly sexualised place”. By this I mean that jokes, conversations and 

cultural expressions (songs, movies, pictures, etc.) often refer to sexuality as an important 

aspect, and that it could sometimes be a futile task to try to change the subject if it first 

slipped into sex or sexuality. Several times I expressed in my fieldnotes my longing to talk to 

people back home in Norway because I found it hard to engage people in my field in 

conversations about other topics than attractive boys or earlier sexual experiences. People in 

my field are very conscious about their sexuality, and sex was seldom a taboo topic of 

conversation. In my fieldnotes I wrote on the 15th of April 2017: “I’m starting to get a bit tired 

of people either shouting “fucking gay” or whistling and cheering because they see a blond 

person jogging in tights. I should buy normal shorts to jog in…”. I have often wondered why 

this was the case for me. I first interpreted this as a sign of an open and liberal Mediterranean 

culture, but quickly began to question if this was more of a phenomenon within the LGBT-
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community, than within Gibraltar and La Línea as a whole. I also wonder if I experienced this 

focus on sexuality as overwhelming because of my own Protestant/Atheist Scandinavian 

cultural background, and if anthropologists from other countries or backgrounds would have 

experienced it differently. Sexual focus, and consciousness regarding sexuality, was anyhow 

characteristic of my informants and the field I operated within, and I want to explore this a 

little further.  
 

Carla M. Trujillo of the University of California, Berkley asks herself how much of our 

sexuality that comes from culture, and not nature (Trujillo, 1997, pp. 266). In asking this 

rather ambitious question, she also comes along the insight that homosexuals have to 

disengage their rationale of heterosexual modelling, in a social as well as a physical way. By 

constantly having to explain, reflect upon and sometimes even defend what they are attracted 

to they become very conscious of their own sexuality, while most heterosexuals can follow 

the dominant cultural script (Trujillo, 1997, pp. 267). This internal personal consciousness, 

combined with the simple fact that sexuality is perhaps one of the most determining traits that 

differentiates a homosexual and a heterosexual person (as long as it is noticeable or the person 

it open about his/her sexuality), leads focus constantly towards sexuality per se for 

homosexuals, and sexuality will therefore naturally become an open (voluntary or not) and 

important topic. This is not necessarily always easy:     
 

Although the energy used to remain in the closet is far greater than that used in being out, I 
maintain that the energy required simply to be a lesbian or gay man exceeds that energy needed to 
be heterosexual. (Trujillo, 1997, pp. 271)   

 

Speaking from personal experience, I know this effort to be true. It is s not only true when it 

comes to extreme homophobia or prejudices. Constantly being sexualised by others because 

of your sexual orientation, treating and caring for your own body mainly as a sexual object, 

and always focusing on sexuality in social relationships can be extremely exhausting. 

Interestingly, none of my informants shared this experience of fatigue or annoyance with me 

– at least not openly. I cannot answer to why this was the case, but it is surely interesting. 

Perhaps they were just more used to it than I was.   
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The amendment  

Despite all of these residual challenges of conservative, and perhaps judgemental, views 

regarding sexuality, we can also see tiny traces of progress sometimes. One very good 

example of not giving up, and a motivation not to give up in the future either, and keep on 

working to lessen the number of sexiles, is The Amendment to the Marriage Act on Same Sex 

of 2016. This amendment was implemented only a few months before my fieldwork started. 

 

On the 26th of October 2016, Gibraltar took a great leap towards equality, as it was decided in 

the Gibraltarian Parliament that same sex couples would be allowed to marry. The voting in 

the Parliament ended at 15-0 for it. It was a big surprise to many Gibraltarians that all 

members of Parliament from different parties could agree upon such a big and controversial 

issue; especially so as the issue had been worked for, discussed and dismissed by individuals 

for several years already at the point of the parliamentary voting (Wood, 2016, pp. 4).   

 

Finally, Gibraltar had caught up with Spain and England, which legalised such marriages in 

respectively 2005 and 2013 (Pew Research Center, 2017), and much embarrassment of 

backwardness to my informants about this issue was gone. But this long waited- and fought-

for freedom came with a condition: Clause 6b. It is called a “conscience clause” that allows 

Deputy Registrars to deny to marry a couple if their moral sense do not allow them to perform 

same sex marriages. Such a clause has never existed for different sex marriages, and was 

invented solely to be an addition to the new amendment, something that was considered a 

compromise by the government (Wood, 2016, pp. 4). 

 

To many of my informants, Clause 6b was considered a small defeat – a last small injustice 

done to their birthright, made by anonymous conservative forces operating in the shadows. 

No one knew where the initiative or the implementation of the clause came from. Despite this, 

that very same year, on the 6th of December, the first gay couple married on the Rock 

(Macedo, 2017). Very few spoke about the clause as soon as they saw proof of the 

amendment’s workings in action. In addition to that, the entire process of pushing the 

amendment through the political system in Gibraltar created something different, something 

on its own right, namely a sense of cooperation and unity:  
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Perhaps the most important thing that has come out from all of this, and ironically it had to take 
the LGBT community to make this happen, is Government and Opposition coming together as 
one. Hopefully this will set a precedent for the future as regards to the much desired “unity” when 
it comes to the great matters of State concerning our community. (Wood, 2016, pp. 4)     

 

Now, let us see what happens when we mix identity into the discussion about all this.  
 

Intersectionality 

Towards the very end of my fieldwork, M.B. and K.C. invited me to an event. K.C. is a tall, 

intelligent, dark haired and mild guy in his 30’s. He works with kitchen interior, but he has 

more nerdy interests in his spare time. He loves the theatre (which he partakes in himself), 

video games, board games, card games, conventions and classic sci-fi movies. He shares a lot 

of his interests with his boyfriend, and with G.L.O. as well. He is also very fond of his black 

illusive cat. The event we were to attend was held at the O’Callaghan Eliott Hotel just off 

Main Street. It was the annual gay-pride event, which this year was supposed to be a 1920’s 

themed dinner.  

 

We arrived at the already prepared restaurant balcony just beside the entrance door to the 

hotel. It was starting to get dark, but strings with bright light bulbs were strung up all around 

the banister. It was rather warm this evening, and together with the heat from the huge grill 

just next to our table, it made me have to take off my tweed jacket and loosen my green and 

beige chequered bow tie. The three of us sat down and waited for the other guests to arrive. 

After a while, the three organisers of the event appeared and sat down at a table far away from 

us. We ordered some food and drinks. But after the organisers, no one else came. I think at 

least 30 tables stood there empty, with ten of them between the two occupied ones. We waited 

for hours for someone else we knew to arrive. No one ever came. Suddenly, out of the blue, 

people without costume sat down at other tables and ordered food. The owner of the hotel had 

opened up the balcony for other guests, turning the gay-place into restaurant-space, and the 

event was therefore officially cancelled, unknowingly to the organisers. We all felt stupid 

sitting there looking like sad Oliver Twist’s. I took off my old retro leather shoes.    

 

A hot debate about the estimated percentage of a population that is gay (or not heterosexual) 

has raged for ages (Spiegelhalter, 2015). It is difficult to say how many Gibraltarians that are 

gay, but statistically (using any of the disputed numbers), and according to the number of both 
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discreet and open profiles on gay dating apps, there should be at least some hundreds more 

than the number of people that showed up for the gay-pride dinner at the O’Callaghan Eliott 

Hotel. Apparently, many simply did not see the need to/wanted to/had the time to go to the 

event, or they did not find their gay identity compatible with their other identities, and 

therefore did not want to express their gay identity in public. To M.B. and K.C., the number 

of people showing up was a definite sign and proof of Gibraltarian gays being afraid to show 

themselves publicly in company of other gays, especially in a gay-pride setting, in fear of 

homophobic attacks, prejudice and being stamped as “one of the gays”.  

	
Kimberlé Crenshaw first coined the term intersectionality in 1989, and it was then mainly 

applied to the case of discrimination against black women in the US; the challenge of being 

both female and black as a double discrimination (Crenshaw, 1989). The concept is all about 

how every one of us are mosaics of different, overlapping and sometimes contradictory 

identities, and how we ourselves negotiate these identities, in addition to how the society 

negotiate them for us. For decades now, the term has gained much recognition and has been 

used in very varied ways. Amanda K. Baumble, for example, writes about how sexual 

orientation and race confluence for gay Latin Americans along the US-Mexico border:  

 
If racial minorities find their race, rather than their sexual orientation, to be a greater obstacle to 
overcome, as suggested by LeVay and Nonas (1995), this identity might take precedence over that 
of their orientation. Further, the notion of prioritizing a racial or ethnic identity over sexual 
orientation lends credence to the importance that race and ethnicity may play in the residential 
choices of gay men and lesbians. (Baumle, 2009, pp. 234-235)  

 

Ethnicity (more so than race) and sexual orientation is often the meeting point of big-scale 

identity-negotiations for many of my informants as well. The fact that your Gibraltarian 

ethnicity, which often includes a certain hostile approach to Spaniards, is important for you, 

but you at the same time feel the need to move up the cost to Torremolinos to live more easily 

with your sexual orientation, can be a difficult dilemma. On the other hand, perhaps your 

Gibraltarian identity and your hostility towards Spain combines itself and is reinforced by 

your gay identity, because you see how difficult it can be to be gay in La Línea at times. 

Along with any identity, or set of identities, come an epistemology and an ontology. By that I 

mean a way of learning, knowing and recognising, in addition to a way of apprehending the 

world around you, and process those impressions. A myriad of identities can turn into 

epistemic pluralism within. One gets to a point where acknowledging different rationalities 
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(thereby also justifications and morals) that is associated to one’s identities can lead to an 

intra or inter role conflict. But here we once again touch upon the very core in this thesis; it is 

impossible to avoid this outcome. The rationale associated to one identity will necessarily 

impact how you negotiate another identity – no matter if the rationales seemingly fit or clash; 

they will somehow connect and therefore coexist.        

In the beginning of February I met up with M.B. for the first time. I have already represented 

him to you, but I want to once again pinpoint some things. He sees himself as 100% 

Gibraltarian, and he is to me as well, very stereotypically Gibraltarian in his speech, looks, 

habits and opinions. He has this “Mediterranean” but formal accent, dark physical features, 

and a very distanced relationship to Spain, Spaniards and everything Spanish. He told me that 

he travels to London quite often, and that he uses these trips to “open up as gay”, even though 

he is not totally in the closet in Gibraltar either. I asked him if he felt torn as a person when 

having to travel that far to be able to open up fully. “No, I do not feel torn. Because, you 

know… We all have different roles in different societies”.  

This statement made me think that sexuality, politics and ethnicity/nationalism are linked at 

the level of negotiating identity politics (similar to M.B.’s different roles), and that is where 

the key to my research question lies; in the concept of intersectionality.    

 

We shall bring this concept and approach further on with us into the conclusion. 
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Conclusion 
	
I would like to use the possibility of turning to a new chapter to repeat my research questions, 

to remind the reader before he or she is proceeding to read the content of this conclusion: 

 

How can a non-heterosexual sexuality be related to a state border, border politics, and 

ethnic/national identity? What are the relations between Gibraltarian homosexuals and the 

Anglo-Spanish border, the Gibraltar Question, and Brexit as a backdrop of changing 

identity?  

 

By accepting history’s public and individual proximal and distal relevance, and sometimes the 

reality of distance between public and individual relevance based on identity politics, we 

acknowledge the fluidity of the past’s role in the present. But also the fluidity of borders and 

boundaries can be acknowledged when we accept the personal experience and creation of 

them. By accepting the border’s agency we acknowledge a third part in the formula of 

influence, alongside sexuality and ethnicity/nationalism – a junction of confluence. By doing 

this, we can also acknowledge the influence of border issues onto sexuality – a seeming 

misfit. And when speaking about ethnicity and nationalism, we can acknowledge the 

inevitable interactions between two groups of people by accepting that there will always be 

meeting points. In the relationship between Gibraltar and La Línea, it is common marginality.      

 

Further on, I want my conclusion to be dedicated to Leo Hayes and his comment on GBC’s 

video on Facebook of my interview, where he writes that: “There is always an agenda, 

Ethnicity has absolutely nothing to do with sexuality”. Yes, there is always an agenda. My 

agenda is to show that ethnicity and borders absolutely have something do with sexuality. I 

am not talking about statistics here, but relations.  

 

Intersectionality, as earlier mentioned, is to me the meeting point – the junction of 

influence/confluence to the topics we have discussed. It is a theoretical approach that 

concerns the way one thinks. Intersectionality deals with the realities of multiple inequalities 

and their interaction. At a multidimensional interface, intersectionality captures the distinctive 

dynamics between these inequalities, according to Catherine A. MacKinnon (2013, pp. 1019). 

By doing this, we can move ourselves from single-axis politics of subordination. But the 
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concept also talks to what one thinks about: “… intersectionality focuses awareness on people 

and experiences – hence, on social forces and dynamics – that, in monocular vision, are 

overlooked” (MacKinnon, 2013, pp. 1020).  

 

Intersectionality is a concept that works with fitting law to reality instead of fitting reality to 

law (MacKinnon, 2013, pp. 1024). By being transformative in nature, the concept also uses an 

operative approach to society (MacKinnon, 2013, pp. 1023-1024). By opening up our lens of 

focus to the possibility of mutual influence to seemingly distinct and separate phenomena, we 

can gain fruitful insight into mechanisms that have been invisible to us before. As sex and 

gender were related to race and ethnicity by intersectionality as a categorical corrective in 

early days (MacKinnon, 2013, pp. 1020), I suggest including borders/boundaries and border 

politics in the influence formula.      

 

And to me, influence formula it is, indeed. As the start and end of any intersectional analysis 

will be on the ground, with experiences of individuals or groups (MacKinnon, 2013, pp. 

1028), this theoretical approach has always been suitable to social anthropologists and 

ethnographers to whom identity has always been important. Also, accepting the very tangible 

nature of intersectional analyses also entails the acknowledging of identity categories as 

coalition. Even though coalitional politics is often contrasted from identity politics because 

one is considered separatism based on sameness, and the other one are alliances built across 

differences, this is not a sufficient critique, as we then do not illuminate the differences within 

groups, only the differences between them (Carastathis, 2013, pp. 941).  

         

Ergo: the connection/relation between any sexuality and any border/border politics or 

ethnicity/nationality can be conflict or reinforcement, but it is indeed mutual influence, and an 

inevitable confluence. A non-interaction between these two are equally impossible as a non-

interaction between two neighbouring peoples. Every aspect one can think of in this world 

exists somehow because it is thought of, either as existing or non-existing. My argument is 

that one person’s sexuality and sexual identity can and will shape his or her relationship to 

political borders, border politics and ethnic/national identity. But it also works the other way 

around, and it is therefore a continuous two-ways influential relationship. This junction of 

mutual influence, the point of confluence, is located in the theoretical approach of 

intersectionality – as shown on the next page in Figure 1.   
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I hope that some of the issues, discussions, questions and suggestions raised in this thesis can 

contribute to, and be useful to, LGBT improvements and efforts outside of my specific 

geographical field as well, in addition to the more specialised topic of post-Brexit Gibraltarian 

political negotiations with UK, Spain and the EU in the future.    

 

 

 

 

	
 

Figure 1: Illustrated figure of the influence formula mentioned on the previous page – with the blue 
square on the top acting as my own main contribution. 

Intersectionality 

Ethnicity 
and 

nationalism 
Sexuality 

Politics 
and 

border/
boundaries 
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Epilogue 
 

In Barcelona, Catalonia on the 1st of October 2017 there were big demonstrations in the 

streets due to a referendum on Catalan independence from Spain being branded illegal by the 

Spanish government in Madrid. Almost 900 people are hurt. Both reports of police violence 

and attacks by the demonstrators confuse the European population (Dewan, 2017). I get 

messages online from informants saying they are afraid the same thing can happen in 

Gibraltar during future post-Brexit negotiations. This was a great reminder that small-scale 

political conflicts in a seemingly stable, safe and modern European context can be equally 

combustious and explosive as in any other part of the world. Our own history of wars and 

genocides should have taught us that already, but it is easy to forget in our everyday lives.  

 

On the 12th of January 2018 The Gibraltar Chronicle writes an article about an informal 

meeting in Madrid where British representatives are discussing Brexit negotiations with the 

Spanish government. The Gibraltarian government is aware of the meeting and has been 

involved in preparing the position of the British representatives in issues regarding Gibraltar 

(Reyes, 2018). These news lead to hope and faith of a quicker and smoother negotiation in the 

future between all three parts involved, in the minds of some of my informants.   

 

On the 3rd of March 2018 I went back to La Línea and Gibraltar for a follow-up visit. Not 

much had changed since the last time I was in field, although it was more than a year ago I 

arrived for my fieldwork. The border area seemed calm, and there was not much talk about 

Brexit or negotiations between my informants. Only a few remarks were made about the 

slowness of the entire process. The amendment about same sex marriage was also now almost 

taken for granted. Much attention and anger had by now been directed towards Section 162(1) 

of the 2011 Crimes Act in stead, as this section states that women that undergo an abortion are 

still liable to life imprisonment in Gibraltar, and stories of women that have to cross the 

border into Spain to be able to end their unwanted pregnancies came forth (Wallen, 2018). 

 

By the time I was last in the area I had thought about how much voice is given to Gibraltar by 

outsiders and the media because it is a small rock far away from the motherland, and how 

little voice is given to La Línea, simply because it is geographically part of a bigger political 

entity – and therefore does not need to be given voice in the same manner. To me personally, 
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this is almost like one part is being portrayed as a victim that needs to be empowered by the 

outside, and the other part a culprit that does not need, or deserve, time at the pulpit. With 

inspiration and encouragement from a current decolonial course led by Monica Amador I 

attended at the time of travelling, I came to think of the concept of border thinking. The term 

was first coined in the book Borderlands/La Frontera: The New Mestiza by Gloria Anzaldúa 

in 1987 - a cultural, feminist and queer theorist. It has later on been perfectly summarised by 

assistant professor in sociology, Lucy Mayblin (2018) as: 

 
Border thinking … is thinking from the outside, using alternative knowledge traditions and 
alternative language of expression … The alternative perspective introduce other cosmologies into 
the hegemonic discourse of Western modernity which are not unwittingly committed to, or 
restrained by, [it’s] frame. (Mayblin, 2018)     

 

Perhaps it could be said that it is hard to apply the concept of “thinking from the outside” of 

the “hegemonic discourse of Western modernity” when working with ethnography only from 

the European continent. I think we should broaden up this term as well, as we have with 

another term in this thesis, to be able to apply a very good idea onto more material. I argue 

that we can broaden up the definition by narrowing down “Western modernity” to “North 

Western modernity”. Because if we cannot say that Europe (North and South, West and East) 

as a geographical area needs cultural translation, with all its history of war, genocide and 

political turmoil, I do not think we can say that any other continent needs it either. Clearly, 

Europe has not always been as “peaceful” as it is today. I think the EU, with all its flaws, is 

part of the reason why we consider Europe comparatively peaceful today, as it has been a 

great instigator of peace and cooperation in Europe – across most borders and boundaries.  

 

If we think of the concept border thinking alongside the idea of a continuous internal 

European coloniality earlier presented; is border thinking, with material from all three sides, 

including an English, a Gibraltarian and a Spanish view, a possible answer to the Gibraltar 

Question? At least I think border thinking can be a way to apply the concept of 

intersectionality onto border issues. I hope someone in the future will take the leap and the 

risk to try, and thereby find out if this idea can work out for our case. Very little is more 

scientifically fruitful than exploration on the ground, followed by experimentation on paper, 

coming together as one intellectual effort. Even though it might not always work;   

 

¡ALISKA! (Llanito: give it to me, let us have it, gimme) 
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