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Abstract 

 

In recent years, Radicalization metamorphosed unwaveringly in the age of digital information 

and free access to Internet. The advent of Social Media refashioned the methods of the Jihadi groups 

using a screen that embodies the gate to a public where the jihadi ideas would not be ignored, instead 

causing cognizance. Twitter with its distinctive 140 characters and hashtag became the darling of the 

terror groups. The setup of Twitter represented an ideal milieu where a vindictive ideology, inasmuch 

as the cravings for a utopic religious world transfigured the human condition onto becoming radical. 

Many were puzzled of how such a small milieu of just 140 characters, a hashtag, could be one of the 

most noteworthy sources of radicalization. Much attention has been distributed in particular to this 

topic however, not too many were driven to put under the inquiring lens of semiotics the particularities 

of this phenomenon on Twitter.  

In the following, I will try to explain the relationship between semiotics and radicalization, 

with an emphasis on how pragmatic semiotic theory can help us understand how radicalization is 

constructed on Twitter under the form of tweets. A focus on how the meaning is produced by jihadi 

communication, and what the signs display within the tweets will be the keystones of this study. The 

study will use a Peircean semiotic analysis to scrutinize 20 tweets belonging to insurgents or 

associates that were gathered using the snowball sample. In this endeavor, the study uses the Piercing 

doctrine of signs to determine the role of the semiotic elements, and the construction of signs within 

the radical tweet. This study will use the terms of the Peircean Semiotics. Hence, the semiotic elements 

in this study are the stages of one in the attempt to interpret the sign using the object as a mean to 

attest the physicality of the sign, and the interpretant of the sign, in order to translate the sign. 

Moreover, the study takes up the use of the taxonomy of signs belonging to the second Peircean 

trichotomy, symbols, indexes, and icons that will be used in the semiotic analysis of the tweets. 

The major findings of this study indicates that jihadists attack the symbols within a tweet 

belonging to the western world, creating thus a Manichean enemy, and a vacuum to be filled with 

Jihadi specific symbols. In addition, the study indicates that the most important sign for jihadi on 

Twitter appears to be the Index, as it signifies cognitively the space of the terror group. Likewise, this 

study indicates that the radicals use patterns of signs that reflect the writings of the early ideologues in 

order to confer their tweets credibility. Additionally, this research reveals that insurgents are trying to 

re construct the Islamic myths in order to determine cognitively the reader to interpret hermeneutically 

the myth; and to make known to the reader who is committed to bring the myth to reality. 

Overall, this thesis creates new outlines whereby the Peircean theory is bringing into sight new 

knowledge apropos the manner thereby the jihadi writer builds the communication on Twitter in order 

to determine affiliation to the group of the reader. Thereupon, the study brings into light the relevance 

of the signs as a tool in the creation of meaning and communication on Social platforms. 
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Conventions used in this thesis 

 

During the time this thesis was written, a series of conventions helped in the process of 

writing the theoretical part, gathering the data,  and while conducting the semiotic analysis. In 

the following are the conventions used in this dissertation. 

First of all the reader is entitled to know how one should read and navigate through the 

references that leads to the writings of Charles Sanders Peirce. For this dissertation, The 

Collected Papers of Charles Sanders Peirce, Electronic Edition, Ed. Hartshorne, Charles and 

Paul Weiss, Cambridge, Charlottesville, Virginia, U.S.A, 1994 was consulted. This 

convention is important to mention as the Collected Papers reach in total eight volumes and 

thousands of pages. Therefore, it is important to know how to navigate when encountering a 

Peircean citation. The quotation of this study is under the system of APA 6. Take for example 

(C.P. II, 2, 2, 248). The insertion of C.P. makes the case for the name of the book, i.e. the 

Collected Papers. The usage of the Roman numeral II refers to the volume – Elements of 

Logic, while the first numeral 2 denotes the number of the book as, Speculative Grammar P. 

The second numeral 2 refers to the Chapter used, i.e. Division of Signs, while 248 is the 

reference within the second chapter in the Second Trichotomy of Signs. In some instances, the 

references towards Peirce do not include the number of the chapter. In other instances, the 

references leading to Peirce are quoted in this thesis from books, on whose authors analyzed 

the American philosopher. 

Secondly, for the translation and annotation of the Arabic words, inasmuch as the 

theological, and jihadi concepts in the Glossary and Timeline, this dissertation consulted the 

reference suggested by Jessica Stern and J.M. Berger in their book ISIS – The State of Terror 

(2015), Quran.com, and Merriam-Webster dictionary. Thirdly, the reader needs to be aware 

that in the case of the Semiotic Analysis, the author names the analysis in the Methodology as 

SA (acronym).  

In the SA the sign – Index stands as I1, depending of the number encountered within 

the tweet, whereas to the sign – Icon, no modification was made, hence, the reader will 

encounter Icon in the display of the analysis as Icon1, 2, etc. In the case of the signs whereby 

no distinction was possible, the denomination of Digit was attributed. In the case of the 

analysis, the tweets that have been selected for scrutiny have been categorized threefold: 

Canons, Journey, and War. These categories have been designed to help the semiotic process, 

and due to the author decision to synthetize them into categories that fulfill the semiotic 

premises, and because of their general meaning observed by the author. Hence, for each tweet 
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a certain denomination composed of four digits. Thus, for the Canon category TW1C stands 

as Tw-tweet, 1, as for the number of the first tweet asserted to the category Canons – C. 

Elsewhere, Tw1J stands for the number of the tweet attributed to the category of Journey, or 

for the last, War. 

In the case of the data collection, all users and the tweets selected for the analysis have 

been anonymized with the covering of their username markings, using the convention @user. 

In some instances, the profile picture is revealed because is not posing any problem of 

revealing any identity whatsoever. However, when pictures revealed the face of a person not 

affiliated officially with any terror group, then the picture was covered to protect the identity 

of the person.  

Other conventions used in this thesis, and important for the reader to be aware, relate 

to the denomination in case of the tweet. Therefore, this thesis relates to the tweet differently 

on multiple occasions, depending on the context. Hence, the tweet is also named mega-sign 

with respect to the context where the semiotic analysis is revealed; and due to the appreciation 

of the author vis-à-vis, the fact that a tweet contains multiple words and characters. On the 

other hand, the tweet is called syntax due to the orientation caused by the semiotic analysis, 

one that leads the focus towards linguistics, cognition, and the connection of the sign with 

communication.  
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Glossary 

 

Abu Bakr al – Baghdadi: the leader of the Islamic State and self-imposed caliph of the 

Muslim world.  

Bayah: A religiously binding oath of loyalty. 

Caliph: Ruler of the Muslim community; a political successor of Muhammad. 

Caliphate: A political-religious state led by a caliph. 

Code: A set of laws or regulation; a set of letters, numbers, symbols, etc., that is used to 

secretly send messages to someone. 

Contextualization: To think about or to provide information about the situation in which 

something happens. 

Eschatology: a branch of theology concerned with the final events in the history of the world 

or of humankind 

Fundamentalism: A movement or attitude stressing strict and literal adherence to a set of 

basic principles <Islamic fundamentalism> <political fundamentalism>. 

Hadith (plural, ahadith): Stories about Muhammad, his sayings, and historical figures 

within Islam, which are understood to have varying degrees of authenticity. Many Islamic end 

times traditions and prophecies are derived from ahadith. 

Haqq: is the Arabic word for truth 

Hijrah: Migration, emigration referring to times when Muhammad migrated to Medina in 

fear of being persecuted by Mecca residents. 

Iman (e.g. not be misread as Imam):  Arabic word that stands for ‘faith’. 

Islamic State (IS): Name of ISIS after its declaration of a caliphate in June 2014. 

Islamic State of (or “in”) Iraq and Syria (ISIS): Also called Islamic State of Iraq and al 

Sham. The successor group to the Islamic State of Iraq, following its expansion from Iraq into 

neighboring Syria. The acronym ISIS is still widely used, despite the fact that the group 

officially changed its name to the Islamic State in June 2014.  

Izzah: Arabic word for dignity, respect 

Jabhat al-Nusra (Nusra), now Jabhat Fath al-Sham: The al Qaeda (now former as of 

August 2016) affiliate in Syria; also known as the Nusra Front. 

Jannah: eternal place for Muslims, Islamic concept of Paradise. 

Jihad: Arabic word meaning struggle. It has been used to describe a broad range of actions 

from spiritual struggles to armed conflicts. 

Kuffar: infidels; unbelievers. 
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Mujahid (plural, mujahideen): A Muslim fighter waging military jihad. 

Mujahir (plural, mujahireen or mujahiroun): Emigrant. Often used to refer to foreign 

fighters taking part in military jihad. The plural form differs depending on the grammar of a 

sentence in Arabic. 

Orientalism: Something (as a style or manner) associated with or characteristic of Asia or 

Asians. 

Partisans: A firm adherent to a party, faction, cause, or person; especially, one exhibiting 

blind, prejudiced, and unreasoning allegiance. 

Pragmatism: An American movement in philosophy founded by C.S. Peirce and William 

James and marked by the doctrines that the meaning of conceptions is to be sought in their 

practical bearings, that the function of thought is to guide action, and that truth is 

preeminently to be tested by the practical consequences of belief. 

Radical: Favoring extreme changes in existing views, habits, conditions, or institutions; 

associated with political views, practices, and policies of extreme change. 

Radicalism: The opinions and behavior of people who favor extreme changes especially in 

government: radical political ideas and behavior. 

Shariah: The Islamic moral code and religious law. There are considerable disagreements 

among Muslims about how Shariah figures into modern life. ISIS and other terror groups 

embrace a harsh interpretation, but even they differ over the details. 

Shi’a Islam: A branch of Islam that recognizes Ali, Muhammad’s son-in-law, and only his 

descendants as the rightful leaders of the Muslim community. 

Sunni Islam: The largest branch of Islam. Frequently referred to as “mainstream” or 

“orthodox” Islam. 

Surah: the name for the 114 chapters located in Quran.  

Syncretism: The combination of different forms of belief or practice. 

Wahhabism: A member of a puritanical Muslim sect founded in Arabia in the 18th century 

by Muhammad ibn-Abdul Wahhab and revived by ibn-Saud in the 20th century. 
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Timeline 

[In the construction of the references comprising this Timeline, the work of Berger and Stern – ISIS 

The state of terror (2015) and newspaper outlets – were consulted] 

 

April 2014: ISIS launches a Twitter app capable of sending tens of thousands of tweets per 

day. 

June 2014: ISIS spams World Cup hashtags on Twitter with graphic images of executions. 

July 2014: Abu Bakr al-Baghdadi leads prayer at a mosque in Mosul. He emphasizes the 

existence of the caliphate and renames himself Caliph Ibrahim. 

August 2014: Twitter bans all official ISIS accounts. 

September 2014: Twitter suspends the accounts of hundreds of ISIS supporters. 

November 17, 2015: Anonymous group takes down 5500 ISIS Twitter accounts following 

Parris attacks. 

February 6, 2016: Twitter deletes 125.000 ISIS accounts and expands anti-terror regulations. 

  



ix 
 

Table of Contents 

ABSTRACT ..................................................................................................................................................... I 

PREFACE ....................................................................................................................................................... II 

ACKNOWLEDGEMENT ............................................................................................................................. III 

CONVENTIONS USED IN THIS THESIS .................................................................................................... IV 

GLOSSARY .................................................................................................................................................... VI 

TIMELINE ................................................................................................................................................... VIII 

CHAPTER I ...................................................................................................................................................... 1 

1.0 INTRODUCTION .............................................................................................................................................. 1 

1.1.1 Background of the problem ................................................................................................................... 1 

1.1.2 Statement of the problem ....................................................................................................................... 2 

1.1.3 Purpose of the study .............................................................................................................................. 3 

1.1.4 Significance of the study ........................................................................................................................ 4 

1.1.5 Research questions ................................................................................................................................ 4 

1.1.6 Assumptions ........................................................................................................................................... 6 

1.1.7 Limitations ............................................................................................................................................. 7 

1.2.0 EXTENDED BACKGROUND OF THE STUDY.................................................................................................... 7 

1.2.1 Historical overview of Terrorism .......................................................................................................... 8 

1.2.2 The incentives of Jihad .......................................................................................................................... 9 

1.2.3 Philosophical considerations of Jihad ................................................................................................ 10 

1.2.4 An asymmetric struggle ....................................................................................................................... 12 

1.2.5 Defining Radicalization through the prism of Manicheism ................................................................. 13 

1.2.6 Twitter and Radicalization .................................................................................................................. 14 

1.2.7 Coupling radicalization causes with receptive youths ........................................................................ 16 

1.3 CHAPTER SUMMARY .................................................................................................................................... 18 

CHAPTER II ................................................................................................................................................ 19 

SEMIOTICS ................................................................................................................................................. 19 

2.0 INTRODUCTION ............................................................................................................................................ 19 

2.1.0 Introduction into Semiotics .................................................................................................................. 19 

2.1.1 Historical overview of Semiotics ......................................................................................................... 20 

2.2 PEIRCE’S PRAGMATISM ............................................................................................................................... 21 

2.2.1 The doctrine of signs ........................................................................................................................... 22 

2.2.2 The sign ............................................................................................................................................... 23 

2.2.3 Object of the sign ................................................................................................................................. 24 

2.2.4 The Interpretant ................................................................................................................................... 25 

2.2.5 Second trichotomy: Index, Symbol, and Icons ..................................................................................... 27 

2.3 TEXTS AS A MEGA-SIGNS ............................................................................................................................. 29 

2.4 CHAPTER SUMMARY .................................................................................................................................... 31 

CHAPTER III ............................................................................................................................................... 32 

METHODOLOGY ....................................................................................................................................... 32 

3.0 INTRODUCTION ............................................................................................................................................ 32 

3.1 WHY THE SEMIOTIC METHOD ...................................................................................................................... 32 

3.1.1 The approach taken ............................................................................................................................. 34 



x 
 

3.1.2 Explaining semiotics as a methodology for Twitter............................................................................. 35 

3.2 ETHICAL CONSIDERATION ........................................................................................................................... 37 

3.2.1 Ethical guideline for Internet Research ............................................................................................... 38 

3.3 THEORIZING THE SEMIOTIC RESEARCH ........................................................................................................ 38 

3.3.1 Stage one: The division and processing of the tweet ........................................................................... 39 

3.3.2 Stage two: Identification of the signs, Operation code, and Audience ................................................ 40 

3.3.3 Stage three: Establishing the object of the sign and interpretant ........................................................ 42 

3.3.4 Stage four: The code and the meaning ................................................................................................ 43 

3.4 CHAPTER SUMMARY .................................................................................................................................... 44 

CHAPTER IV ............................................................................................................................................... 45 

DATASET ..................................................................................................................................................... 45 

4.0 INTRODUCTION ............................................................................................................................................ 45 

4.1.0 Selection of the accounts ..................................................................................................................... 45 

4.1.1 Method: Snowball sampling ................................................................................................................ 46 

4.1.2 Criteria for finding the accounts ......................................................................................................... 47 

4.1.3 Criteria for selecting the tweets........................................................................................................... 49 

4.2 WHY THE 20 TWEETS? ................................................................................................................................. 50 

4.3. LIMITATIONS .............................................................................................................................................. 51 

4.4 CHAPTER SUMMARY .................................................................................................................................... 52 

CHAPTER V................................................................................................................................................. 53 

THE SEMIOTIC ANALYSIS ...................................................................................................................... 53 

5.0 INTRODUCTION ............................................................................................................................................ 53 

5.1 FIRST SEMIOTIC CATEGORY – (OBEY THE) CANONS ....................................................................................... 53 

5.2 SECOND SEMIOTIC CATEGORY – (TAKE THE) JOURNEY .................................................................................. 61 

5.3 THIRD SEMIOTIC CATEGORY – (MAKE) WAR ................................................................................................. 67 

5.1 CHAPTER SUMMARY .................................................................................................................................... 73 

CHAPTER VI ............................................................................................................................................... 75 

RESULTS AND MAIN FINDINGS OF THE RESEARCH QUESTIONS ................................................. 75 

6.0 INTRODUCTION ............................................................................................................................................ 75 
6.1 THE RESULTS AND FINDINGS OF THE FIRST RESEARCH QUESTION AND HYPOTHESIS: WHAT DO JIHADI TWEETS 

REVEAL WHEN ANALYZED ACCORDING TO A PIERCEAN SEMIOTIC FRAMEWORK - WHICH INCLUDES CONCEPTS OF 

SYNTAX? ............................................................................................................................................................. 75 

6.1.1 The object of the sign ........................................................................................................................... 76 

6.1.2 The interpretant of the sign ................................................................................................................. 78 
6.2 THE RESULTS AND FINDINGS OF THE SECOND RESEARCH QUESTION AND HYPOTHESIS: TO WHAT DEGREE DOES 

THE ARRANGEMENT OF THE PEIRCEAN TAXONOMY OF SIGNS – THAT STRENGTHENS THE PERSUASIVE EFFECT OF THE 

TEXT – REFLECT JIHADI IDEOLOGICAL COMMUNICATION? .................................................................................... 82 

6.2.1 Ideological prospects of signs in jihadi texts ....................................................................................... 82 

6.2.2 Hermeneutics of myth in jihadi signs .................................................................................................. 85 
6.3 THE RESULTS AND FINDINGS OF THE THIRD RESEARCH QUESTION AND HYPOTHESIS: WHICH OF THE PEIRCEAN 

SIGNS, THE JIHADI TWITTER RHETORIC IS GIVING MORE IMPORTANCE AND WHY? ................................................... 86 

6.3.1 Importance of indexes in jihadi syntax ................................................................................................ 87 

6.4 CHAPTER SUMMARY .................................................................................................................................... 89 

CHAPTER VII .............................................................................................................................................. 90 

DISCUSSIONS OF THE RESULTS AND FINDINGS ............................................................................... 90 



xi 
 

7.0 INTRODUCTION ............................................................................................................................................ 90 

7.1 PEIRCEAN SEMIOTIC ELEMENTS ................................................................................................................... 90 

7.1.1 Individualization .................................................................................................................................. 91 

7.1.2 Thematization ...................................................................................................................................... 92 

7.1.3 Symbolic affiliation and polysemy ....................................................................................................... 92 

7.1.4 Semantic actions of the interpretant .................................................................................................... 93 

7.1.5 Meaning-making representations ........................................................................................................ 94 

7.2 JIHADI IDEOLOGICAL COMMUNICATION ...................................................................................................... 95 

7.2.1 Arrangement of the ideological symbols ............................................................................................. 98 

7.2.2 The moral agency .............................................................................................................................. 100 

7.2.3 Hermeneutics of Myth and Manicheism ............................................................................................ 101 

7.3 INDEX AS THE MOST IMPORTANT SIGN OF THE JIHADI SYNTAX ................................................................... 104 

7.4 CHAPTER SUMMARY .................................................................................................................................. 105 

CHAPTER VIII .......................................................................................................................................... 107 

CONCLUSIONS ......................................................................................................................................... 107 

8.0 AIMS OF THE RESEARCH AND CONTRIBUTION TO THE FIELD ....................................................................... 107 

8.1 SUMMARY OF THE STUDY .......................................................................................................................... 107 

8.2 SUMMARY OF THE FINDINGS ...................................................................................................................... 109 

8.3 LIMITATIONS AND FUTURE DIRECTIONS .................................................................................................... 113 

BIBLIOGRAPHY ....................................................................................................................................... 115 

LIST OF BOOKS ................................................................................................................................................ 115 

ACADEMIC ARTICLES ...................................................................................................................................... 119 

WEB ARTICLES ................................................................................................................................................ 121 

APPENDIX I CUSTOMIZATION OF THE PEIRCEAN SEMIOTIC ANALYSIS ................................ 123 

APPENDIX II – NSD APPROVAL LETTER ............................................................................................ 124 

 



1 
 

Chapter I 

1.0 Introduction 

The following chapter is a preparatory part of the study entitled Interpreting Radicalization 

in a Social Media milieu. The thesis consists of notions of terrorism, radicalization, Twitter, 

pragmatic semiotics, and doctrine of signs. The aims of this thesis are to discover how 

affiliation is constructed through meanings, and to see what the arrangements of signs within 

the tweet reveal. Another objective is to appreciate which sign is the most important in jihadi 

syntaxes. Initially, this thesis constructed a model based on the Peircean theory and Bakhtin’s 

dialogism. These theories would assess 30 tweets in a semiotic analysis that would examine 

not just the meaning created by the signs that reflects radicalization, but how the meaning 

was perceived by Twitter users in dialogues; and translated thereafter. The 30 tweets and 

Bakhtin’s dialogism were left aside, as these variables and theories were absorbing a lot of 

pages and space. Thus, the thesis was structured on 20 of the most important tweets, and on 

the Peircean theory. 

 The chapter entails of two parts that are presented as follows: 1.1.2 Background of 

the problem; 1.1.3 Statement of the problem; 1.1.4 Purpose of the study; 1.1.5 Significance of 

the study; 1.1.6 Research questions; 1.1.7 Assumptions; 1.1.8 Limitations. The second part of 

this chapter involves, 1.2.0 Extended background of the study; 1.2.1 Historical overview of 

Terrorism; 1.2.2 The incentives of Jihad; 1.2.3 Philosophical considerations of Jihad; 1.2.4 

An asymmetric struggle; 1.2.5 Defining radicalization through the prism of Manicheism; 

1.2.8 Twitter and Radicalization; 1.2.9 Coupling radicalization causes with receptive youths. 

 

1.1.1 Background of the problem 

The world’s overview regarding the field of radicalization presents a gruesome 

perspective within the last three years. The outbreak of civil war in Syria had started the 

establishment of an ongoing nefarious process that is reshaping the world nowadays. In this 

vein, Soufan Group “calculated that between 27,000 and 31,000 people have traveled to Syria 

and Iraq” (Soufan Group, 2015, p.4).  

However, prior to this, the battles were thought not to harm one with bullets or 

missiles, but rather to win the hearts and minds of the western youths. Hence, the call to arms 

of these extreme groups was based on “the recruitment […] mostly reliant on social media” 

(Ibid). The process established new premises within the ideological war that eventually 

determined and galvanized the onset of radicalization via social platforms. In Europe alone, 
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the numbers suggest that there are among “6000” that left (Kirk, 2016). The motivation of 

these wannabe-jihadists, according to the Soufan Group are “more personal than political” 

when joining a terror group (2015, p.6). In Norway alone, the figures related to radicalization 

are staggering, in comparison with the rest of the population. An example in this sense is “the 

eight young men [who] left the Lisleby district of Fredrikstad […] that has a population of 

around 6000” (Ibid). Although there are many ways adopted by extreme groups to radicalize, 

one in particularly has been preferred after 2011, i.e. Social Media, in particularly Twitter. 

The cardinal focus of this thesis rests on the shoulders of Twitter-texts sent by what I name 

radical partisans and jihadi in the network. The radical partisans are individuals who belong 

or are affiliated to different extreme groups. Their activity relies on endorsing the actions of 

their Jihadi group via Social media. They are what Arendt (2006) calls “desk murderers” 

passive in the physical world, but active in the virtual realm. Starting with 2012, terror groups 

have put an emphasis on the importance of social media. Much of the endeavors of jihadi-

linked groups related to the dissemination of information are on social media, due to the 

accessibility among western youths. Among them, popular are the networks that provide a 

raison d’être for their ideological platform, and those that can provide a powerful 

reachability. One such social platform that galvanizes the activity of extreme groups is 

Twitter. Often, these jihadi and associates are posting tweets that contain 140 characters, 

accompanied by # Hashtag.  

Consequently, their tweets relate the groups’ activity or having the purpose to 

radicalize and recruit. It could be assumed, that the process of radicalization process does not 

happen only on the accounts of the texts written by radical partisans, but also on the accounts 

whereby the readers perceives the texts in a fashion of their own. The degree of popularity of 

one’s texts is measured by the intensity of the tweets replies, retweets and likes. The 

adherence of one to a radical ideology is more likely to happen in and after a dialogical 

process. Hence, Twitter acts as a digital ‘Jihadi manual’ rich in meanings, whereby radicals 

are the embodiment of digital preachers. The 140 characters’ limit are suitable for their 

syntaxes that predispose the youths to interpret the meanings of the tweets.  

 

1.1.2 Statement of the problem 

Radicalization is a concerning problem for most of the countries that have seen 

influxes of their citizens, predominantly youths, traveling to Syria, Iraq, and Yemen to fight 

for different factions. In almost all cases of youths who went to these mayhems areas, a 

common denominator in the process of radicalization was identified. Coupled with societal 
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and psychological factors, terror groups using Social Media radicalized and recruited a great 

deal of fighters. Insurgents to establish links of communication with already the ones, who 

are supporting their cause, or to distribute jihadi material, radicalize and recruit in particular 

used Twitter. The power of the tweets, i.e. 140 characters created awareness for how such a 

short amount of words were the thresholds that contributed to youths being radicalized. In 

this vein, the research problem of this study is how the affiliation between youths and 

insurrectionaries, or people that endorse their actions and work for them is constructed via 

meanings and pattern of signs conveyed in Jihadi tweets. Hence, the main aims of this study 

are to understand the ways jihadi are creating affiliation with the readers through the 

meanings. Moreover, the aims are to discover and understand the pattern of signs that are 

signifying in the minds of the youths the intended images of the Twitter Jihadi users. In this 

study, the design of the linguistic sign in the construction of the jihadi syntax (e.g. set of rules 

that govern the sentences) is important to study because the tweet is manifested into a pattern 

of signs that is translated by youths. Henceforth, the goal of the study was to provide 

knowledge into a field that caused many problems by adding new insights reached with a 

semiotic analysis apropos the process of radicalization effectuated by jihadi groups and 

associates.  

 

1.1.3 Purpose of the study 

The aims of this thesis are to show that semiotic theory can help us discover that 

affiliation can be constructed through meanings, inasmuch as what the fabrics of signs reveal 

within the tweets. Many terror groups conscientiously use Twitter with the purpose to 

radicalize and recruit. The tweet per se is fluctuating from bestowing different quotes of 

different mainstream Islamist proselytes, to texts that reflect Jihad, and the duty of one being 

Muslim. Inversely, other texts incline towards the hatred of the Western society and its 

people who are constructed as the Manichean enemy. Nevertheless, within the recent time, 

Twitter has undergone a massive purge in neutralizing “235,000 accounts that promoted 

terrorism over the last six months” (C.f. Benner, 2016; Broomfield, 2016). Even so, the 

crackdown of Twitter has only resulting in raising other heads of the hydra, creating other 

related accounts that belong to different noms de guerre, who are continuing the process of 

radicalization under the new harsh conditions.  

The aim of this analysis was to select a number of 20 tweets that reflect the jihadi 

ideology of current terror groups. The process of selection was done based on the nature of 

this thesis, choosing thus, not at random, rather according to the semiotic theory; and of the 
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methodology adopted and designed for this research. The selection of the tweets passed 

through several stages before reaching the selected 20 tweets. The tweets were selected based 

on a series of principles, such as homophily, notoriety, and reflection of jihadi tenets; and 

semiotic rules that are proportionate with this type of study. Therefore, my objective is to 

reveal, according to the Pragmatic Semiotics introduced by Charles Sanders Peirce (1839-

1914), the semiotic elements, that is – the object of the signs, the interpretant, using a 

semiotic analysis; while at the same time trying to see what the arrangement of the signs 

subordinated to the narratives used by jihadi via Twitter reveal. 

 

1.1.4 Significance of the study 

 Reviewing nowadays radicalization, one can observe the myriad problems interposed 

by this ubiquitous phenomenon. One a closer look, radicalization is continuously adapting to 

current trends and keeps the stance with the latest developments in technology and social 

media. However, the phenomenon, like any other of this nature, presents a dichotomy at the 

structural level, having weaknesses and strengths. Sisyphic efforts are underway to 

understand its continuous developments. Once these achieved, societies hit by this nemesis in 

the past, can recognize the benefits of the studies underwent and present a solution. Semiotics 

is thus one solution needed by societies that contributes to the general knowledge, in relation 

to social media. Understanding the sign display of the jihadi cry outs on Twitter, and the 

patterns of signs used by jihadi actors in various contexts – the antinomy between the societal 

world and that of the lone wolfs or extreme groups can be reduced, while at the same time 

better understood. Consequently, by doing this, societies can comprehend what steers youths 

to adhere to these ideologies, inasmuch as understanding the way their mind is cognizing a 

jihadi text. 

 

1.1.5 Research questions 

This thesis is gravitating around three research questions that have the purpose to 

expand current understanding apropos the meaning, and sign constructions within the tweets 

that plays a crucial role in determining many youths to adhere to terror groups. The research 

questions are hierarchical, starting with the first question that aims at the understanding of the 

meaning of the tweets reflected by the semiotic elements. The other two questions offers a 

more insightful outline apropos radicalization, for the questions tackle the constitutive 

elements and subunits that are leading to the concerns of this thesis. The interconnectivity of 

the three questions format relies on offering the reader a holistic overview. The insightful 
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capacities of semiotics can reveal how the constitutive elements of a corpus act in relation to 

one and another, inasmuch as what is the product of their action. Analyzing the signs (words) 

of the mega-signs (tweets) can determine the possibility of one to observe the product of their 

interaction aimed at the establishing of a meaning. Peircean semiotic analysis was not tested 

in past researches, and by answering to the research questions, one can add pieces to the 

puzzle grasping the modus operandi of the phenomenon better.  

 

The first research question and the first hypothesis: 

I. What do jihadi tweets reveal when analyzed according to a Peircean semiotic framework - 

which includes concepts of syntax? 

The Peircean theory of semiotic elements offers new or better interpretations of the tweets apropos 

radicalization. 

Wittgenstein defines the meaning of use as follows: “The point isn’t the word, but its 

meaning, and you think of the meaning as a thing of the same kind as the word, though also 

different from the word. Here the word, there the meaning.” [(Neudruck] ed., 1997, p.49e) 

The word coupled with another, or a complex design of words, can lead to the meanings 

associated to a bigger corpus, such as a tweet. Hence, one of the cornerstones of this thesis is 

to assess the meaning of the tweets, as these are what Peirce argues “proper significate of a 

sign” (C.P. V, 3, 1, 475). If in reality the signs of the tweet determine a meaning, then the 

latter is consonant with the point of action of jihadi groups on Twitter when considering 

radicalization. Meaning of a sign, or taken as a whole, of a syntax, or of a text, refers to the 

perception of a reader when translating the aforementioned. Steven Pinker defines the syntax 

as “an app that uses a tree of phrases to translate a web of thoughts into a string of words” 

(2014, p.82). Any narrative structure is organized in a flow of elements that give a sense and 

reference to the reader when read. Consequently, the question’s role is to illuminate whether 

the words or expression that fall under the category of a sign designate any meaning and role 

within the syntax. 

 

The second research questions and hypothesis: 

II. To what degree does the arrangement of the Peircean taxonomy of signs – that strengthens 

the persuasive effect of the text – reflect jihadi communicational ideology? 

The corpuses of signs recreate the ideological environment whence jihadism is building its roots. 

The purpose of this question is to try to bring to light how the patterns of signs within the 

jihadi syntax, standardized, or changed from the lineal order reflects the desiderata of 
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Jihadism. Once again, the floor returns to Pinker (2014) who gives a summary of how the 

language structure is acquired in time. Henceforward, Pinker argues that “our social networks, 

traditional and electronic, multiply the errors, so that much of our conventional wisdom 

consists of a friend-of-friend legends and factoids that are too good to be true” (p.302). 

Therefore, the jihadi members acquire the set of signs either through imitation of other older 

members or of culture heritage. In contrast, the sympathizers propagate through Twitter sets 

of signs that are acquired through affiliation to the group social network’s distribution 

mechanism. Jihadi narratology is based on a cornucopia of esthetic and artistic words, and 

expressions that give the reader the feeling of storytelling. Having its basis in the Islamic 

scripts, the tales of early wars, and of eponymous warriors – coupled with twenty first 

century development in the Middle East – the narrative structure of the jihadi tweets are 

concentrated in pattern of signs. In this vein, this research question wants to assess whether 

the syntax arrangement and rearrangement of sign patterns into different patterns of 

intentions reflect jihadi communicational ideology.  

 

The third research questions and hypothesis: 

III. Which of the Peircean signs, the jihadi Twitter rhetoric is giving more importance and why? 

The jihadi rhetoric is revolving around words belonging to a sign class that ascertains the value of an 

entity; place, etc. where the meaning of the tweet is affiliated. 

 The aim of this question is to evaluate whether the jihadi culture on Twitter likes to 

resort for a particular class of sign in order, to either recognize themselves, act as a label, or 

even to construct a meaning around that class of signs. Likewise, the question targets at the 

condition and consequences of this substitution when compared with other classes of signs. 

 

1.1.6 Assumptions 

This thesis assumes that Twitter-texts written and posted by insurgents and 

aficionados are linguistic signs that have the purpose to propagate the actions of the terror 

groups, and to undertake a process of radicalization and recruitment. This thesis assumed that 

multiple ‘packs’ of radicals and enthusiasts, on Twitter, act in the service of different terror 

factions. The study anticipated that based on the development on Twitter vis-à-vis 

radicalization, encountering such groups would turn out to be difficult. The probability that 

Twitter is a large network that can host jihadi accounts did not fail. In fact, the data gathering 

and semiotic analysis warranted a noteworthy bulk of information about the ubiquitous 

phenomenon of radicalization happening on Twitter. The findings of the study reveals that 
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jihadi convey a lot of importance on distinguishing between their ideological symbols and 

those that are democratic, by the means of attacking them within the syntax. Moreover, the 

findings reveal that the sign-index seems the most important because it demarks a mental 

cognition of the space where the jihadi are carrying war and are located. Additionally, the 

findings reveal the extent of ideological material within the thesis and the importance of the 

myth for the ideological communication of the jihadi, inasmuch as the importance of the 

semiotic elements. Nevertheless, the tweets provided a great deal of information that allowed 

the thesis to assess how the meaning is formed within the tweets, and what is the form that is 

taking.  

 

1.1.7 Limitations 

 The limitations of this study were manifold. The first was based on the nature of data 

gathering affected by the measures of Twitter to remove radical content accounts. During the 

research, this study gathered at its height 217 accounts, whence almost 70% of them were 

suspended in a short period; without leaving the chance for the researcher to evaluate them 

heretofore the semiotic analysis. Another limitation – with respect to the data – was the task 

of the researcher to delimit which accounts were to be selected for this study, and why these 

present any interest whatsoever. Another impediment was constituted by the small amount of 

academic information vis-à-vis studies of Twitter, entangled with the semiotic analysis. 

Limitations are also vis-à-vis the methodology and creating a semiotic method that respects 

the steps proposed by Peirce under his doctrine of signs. Another limitation is the language 

selected for analysis and the number of tweets that makes hard to generalize the findings for 

this thesis. The rationale of space for a thesis represents another limitation, as the semiotic 

analysis developed by this thesis requires the distribution of more pages in order to assess a 

bigger number of tweets. 

  

1.2.0 Extended background of the study 

 The following sub-part of this thesis makes available for the reader some critical 

points, in order to construct an overview of the study, coupling the following notions with 

semiotics. The following represents a part of the initial study. The purpose, in the subsequent, 

is to present a synopsis of the history of terrorism. In 1.2.2, the thesis speaks about the 

transition of the Muslim world in history that leads towards the Philosophical interpretation 

of Jihad in 1.2.3. Herein, the thesis talks the literary addition of the early Jihadi ideologues, 

the same that lead to the creation of nowadays Salafism, the ones that want to embody the 
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vector of jurisprudence; and the ones that represents the first category of the semiotic analysis, 

i.e. canons. This part is important as the pattern of signs created by the early ideologues is 

reinstituted by modern jihadi on Twitter in order to create legitimacy. 1.2.4 Discuss the 

advent of ISIS and its modus operandi on Twitter vis-à-vis the concept of Hijrah, one of the 

tweets’ categories asserted for the semiotic analysis. 1.2.5 Discuss about the linguistic image 

of the enemy, according to the principles of Manicheism, within the tweets. In 1.2.6, the 

thesis presents the attributes of Twitter, with a special emphasis on the hashtag, which is a 

valuable component for jihadi, as it constitutes in some of the tweets, the most important sign, 

as the reader shall see in the analysis. Lastly, the chapter ends with 1.2.7, which will bring 

into discussion a small measure of the causes that constructs radicalization, which will be 

reflected in the analysis and the chapter summary. 

 

  1.2.1 Historical overview of Terrorism 

In order to comprehend the nature of radicalization, one needs to envisage its development 

within the advent and framework of terrorism. Randall D. Law believes that in the case of 

terrorism, the latter “is old as human civilization…and new as this morning’s headlines” 

(2009, p.1). Charliand and Blin (2007) attribute the genesis of terrorism, within the 

boundaries of Antiquity, with a first example being “the first century Jewish Zealots, also 

known as sicarii” (p.2). The rationales of the first manifestations of terrorism were attached 

to religious uprisings because of despotic endeavors based on geographical imperialistic 

expansions. In the case of the Islamic world, the impetuses behind the insurrections are “a 

transcendental act” (Idem, p.4) that propel many minds and hearts into the mayhems. 

 Another notion regarding the advent of terrorism goes as far as the 19
th

 century. The 

individuals who orchestrated such manifestations were revolutionaries under the axiom of 

propaganda by deed. (Cf. Appleton, 2014, p.4 ; Laqueur, 2003, p.13; Todorov, 2010, p.102; 

Kennedy-Pipe et al., 2015. p.36; Sageman, 2008, p.32; Pinker, 2011, p.347). Nevertheless, 

the nature of terrorism remains a powerful adherence of one to a group where a mundane 

mutual feeling of mutiny “is justified as a last resort” (Charliand and Blin, 2007, p.10). 

Despite many attempts from scholars, terrorism remains a field hard to define concretely, yet 

the studies of Cristina Archetti gives a comprehensive outline of the phenomenon. “Alex 

Schmid (1984) discussed more than a hundred definitions of terrorism” (Schmid & Jongman, 

2005, p.1, quoted in Archetti, 2013, pp.13-14).  

However, the purpose of this thesis is not to assess the definition of terrorism, because 

of its myriad varieties of interpretations; but rather to give a comprehensive and short outline 
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of what is radicalization nowadays. This thesis is within the boundaries of communication for 

it reveals how the communication is constructed between the communicational intention of 

the tweet’s writer and the cognitive reaction of the reader. These mechanisms are by the use 

of the pattern of signs and their meanings; and the cognitive reaction conceived by the 

taxonomy of the signs (symbol, index, and icon). 

Still, having this in mind, I will try to attach the concept of terrorism to 

communication, as Schmid and de Graf (1982, p.14) argued that, “terrorism is 

communication” (quoted in Archetti, 2013, p.34). Terrorism like other processes is a product 

of causes and effects that trigger the actions of people. Often, these causes differ, constituting 

a correlation between different factors that light up the desire of the individuals to commit 

atrocious acts.  

In 2004, Rapaport advanced the idea that terrorism has been a transitory phenomenon 

that evolved in four waves
1
. Given the nature of this thesis, I will only mention the fourth, 

called: the religious Wave. In his opinion, the latter “would be typified by Islamist terrorism” 

(Rapaport, 2004; Sageman, 2008, p.32). Additionally, Rapaport argued, “that at the heart of 

the wave is a radicalized version of Islam with Islamist groups conducting the majority of 

attacks” (quoted in Kennedy-Pipe, et al., 2015, p.42). Therefore, the focus of the following 

will set its interest on the upheaval within Islam of the phenomenon called Jihad.  

 

1.2.2 The incentives of Jihad  

There always has been a psychological need to stand in the defense of the meek, the ones 

who shares one’s values, moral principles, and the same religious creed. Such are the cases, 

throughout our bi-millennial history, between East and West’s conflicts for hegemony. The 

latter relates to the idea of Antonio Gramsci (1971), of ‘hegemonic power’ who agrees that 

the latter is “a product of the struggle between civil society and political society in a historic 

period” (p.245). The advent of Islam, took place in less than two decades. Muhammed 

consolidated the premises of a new religion that will “eventually change the history of the 

world” (Armstrong, 1992, p.45). Armstrong considers Prophet Mohammed as one “who had 

the genius of a profound order and founded a religion and a cultural tradition” (1991, p.266).  

Elsewhere, Armstrong (1992) writes that the prophet is the “the human archetype and 

the image of a perfect receptivity of God” (p.262). After the death of Prophet Muhammad in 

                                                           
1
 See more about the theory advanced by David Rapaport in regards to the four terrorism waves. Rapaport, 

D.C. (2004). The four waves of Modern Terrorism. In A.K. Cronin and J.M. Ludes (Eds.) Attacking Terrorism: 
Elements of a Grand Strategy. Washington, DC: Georgetown University Press. pp. 46-73. 
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632, his vacancy started to be asserted with “the idea of the caliphate” (Madelung, 1997, 

p.31), the same idea that is found within the tweets and revealed by the analysis as index. The 

purpose of this establishment argues Lewis (1973), a right wing exegete, was “to serve the 

cause and spread the message of Islam” (p.238). In addition, the new religious-social design 

emerged as an apparatus that propagated a doctrine of territorial conquests through extensive 

military programs. Thus, in the years to follow, the Muslim caliphates will set their heraldic 

flags in all northern Africa, Spain, at the gates of Vienna, or in the Far East. The conquests 

were accredited “to the intrinsic worth and the superiority of the new religion, the religion of 

Allah” (Canard quoted in M. Donner, 2009, p.63), and because of their advanced culture.  

Nevertheless, the time changes swiftly, and the conqueror will become conquered, 

corruption will fill the void left by purity, and the faithful one will metamorphose in the state 

of the radical. As a reaction to this, the onset of Islam will know philosophical interpretations 

across the ages through several writings that will reflect the communicational pattern used by 

jihadi in their syntaxes in the semiotic analysis. The following encompasses some of the most 

important philosophical and theological addition to Jihad.  

 

1.2.3 Philosophical considerations of Jihad 

The turmoil from the Middle East culminated heretofore the end of seventh century, when the 

threshold of division in Islam occurred, thus, nurturing a sectarian war and an ideological-

theological hiatus, between the two branches, Sunnis and Shias (Rogerson, 2006). The 

internal fights within Islam – coupled with a rapid descent of power among the Arab world in 

comparison with the Western World
2
 – lead to the development of a newly interpretation of 

Jihad by different theologians. Early Muslim theologians proclaimed that Jihad is “a critical 

component of faith” (Law, 2009, p.282), fact that will be seen in the analysis of some tweets 

that imply to the reader of the necessity of his duty to follow in the footsteps of the prophet.  

The reverberations of such an upheaval in the rhetoric of Islam, apropos the Jihad, 

established the juxtaposition of two meanings, “the so-called greater Jihad is the inner 

struggle to live in accordance with Sharia, while lesser Jihad is war to ensure that all 

Muslims can live under Sharia” (Ibid). The leitmotif of Jihad continued throughout the 

centuries, and propagated within the twentieth century, culminating, thereafter, with different 

perceptions of the struggle. An example is Hasan al – Banna, the founder of the Muslim 
                                                           
2
 Although a notion that encompasses the argument of Edward Said of “Orientalists”, which this study explains 

in the 1.2.7, this thesis considers important to mention this linguistic construction in the economy of the 
thesis, as this is a common framing between the ideological communication of ISIS and their enemy, i.e. 
Western World. Moreover, this construction is visible in the Jihadi tweets selected for the semiotic analysis. 
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Brotherhood, who wrote emphatically “God is our objective; the Qur’an is our constitution; 

the Prophet is our leader; Struggle is our way; and death for the sake of God is the highest of 

our aspirations” (Ibid, p.283). His early proselytism was the beacon that infused the will of 

others like some of the tweets from the semiotic analysis, to express interpretations over the 

topic of Jihad. 

 Other proselyte views include the ones of Sayyid Qutb, who believed that “resort to 

radical violence could be a religious obligation in the fight against a political leadership that 

had lost its Muslim roots” (in Charliand & Blin, 2007, p.283). Furthermore, Qutb is famous 

for proposing, “A full revolt against human rulership in all its shapes and forms, systems, and 

governments…It means destroying the kingdom of man to establish the kingdom of heaven 

on earth” (Ibid, p.285). The annals of history establish the premises for such radical view. 

The importance of these mentions will be reflected in the analysis to convey that the pattern 

of the Peircean signs is following the writings of these early ideologues; especially in the case 

of Sayyid Qutb. 

Likewise, the aftermath of colonialism, discovery of oil, and establishment of the 

bedrock of dictatorships and monarchies, has consolidated the premises of an inter-cultural 

war for power between different Arabic factions, but also, between East and West; the latter 

carrying the stigma of “historical enemies, crusaders and colonialists” (Nesser, 2011, p.98). 

Within the last fifty years, the Middle East has experienced many wars and suffered countless 

insurrections
3
. All these factors have consolidated the idea of a conflict between East and 

West, inklings extensively imprinted into the people’s collective memory; anachronist 

notions that will predominantly give birth to terrorism.  

Notwithstanding the surfeit of political and social changes, the aforementioned radical 

doctrines went underground. Their stratagems and policies fabricated the ramifications of 

“puritanism” that commuted to radicalization other individuals, giving birth to radicalization. 

The fundamentalists’ writings and jurisprudence consolidated the will and determination of 

the jihadists to see these doctrines as testimonies of truth. Henry Kissinger (2014, pp.121-122) 

argues about the writings: 

They have been the rallying cry of radicals and jihadists in the Middle East and beyond for decades – 

echoed by al-Qaeda, Hamas, Hezbollah, the Taliban, Iran’s clerical regime, Nigeria’s Boko Haram, 

Syria’s extremists’ militia Jabhat al-Nusrah, and the Islamic State of Iraq and the Levant. 

                                                           
3
 A more comprehensive outline about the twenty-century wars that happened in the Middle East can be read 

in: Tucker, S., & Roberts, P. (2010). The encyclopedia of Middle East wars: The United States in the Persian Gulf, 
Afghanistan, and Iraq conflicts. Santa Barbara, Volumes 1-5. Here the writers’ gives account of all conflicts, 
inasmuch of the causes that lead to production of wars and the effects resulted thereafter in the region. 
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Herein, Kissinger considers the culprits the early doctrines that have become the political and 

theological rationale of the extreme groups, without giving an account of factors of 

colonialism, western policy, etc. The resulting geopolitical hiatus between the developed 

Western countries – unmindful of comprehending the status quo, inasmuch as of the religious 

values adopted by Muslim societies – created a belligerent mindset on both sizes; the East 

“began to cultivate a passionate hatred of the West” (Armstrong, 1991, p.11). The reflection 

of hatred and all of the material presented in this part will be revealed during the analysis. 

Herein, the reader will encounter that one of the cornerstones of the jihadi narratives is hatred, 

manifested through symbols directed against democracy. All the impetuses stated above lead 

to the adoption of a radical stance, giving free movement to fundamentalism, which 

supported and championed terrorism and radicalization.  

 

1.2.4 An asymmetric struggle 

The general escalation of terrorists attacks has known the peak in 2001 when the World 

Trade Center towers collapsed, resulting in “most damaging case of terrorism in history” 

(Nacos, 2002, p.33). A decade later in 2011, the Arab Spring preceded a series of events that 

reflects its gruesome shadows to current times.  

In spite of the fact that the Arab Spring had the purpose to overthrown despotic 

tyrants peacefully, it created in an unwillingly manner, a series of conflicts in nowadays Syria 

and Iraq. These countries were passing through a period of transition, from dictatorship 

towards democratization, albeit to change; yet the countries succumbed at the feet of 

despotism. This reluctance fostered the advent of extreme terrorist groups that will change 

the rule of engagement; and produce a lot of turmoil in Middle and Far East. Three years 

from the revolts, a major change happened.  

On June 29, 2014, the Islamic State of Iraq and Levant emerged (Stern & Berger, 

2015, p.46). In this vein, Cockburn (2015) concedes, “A new and terrifying state has been 

born […] its very name expresses its intention: it plans to build an Islamic state in Iraq and in 

“al-Sham” or greater Syria.” (pp.40-43) The foundation of the new ‘state’ will be built with 

the force of the foreign fighters. Two-thousand-eleven represents an unprecedented escalation 

in the process of radicalization of western youths. Countless of radicalized youths embarked 

in a ‘holy voyage’ with the aim of protecting Muslims and the ‘Caliphate’ (C.f. Weiss & 

Hassan, 2015, p.166). In fact, these statements will be the focus in the semiotic analysis, 
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where the concept of hijrah is a cornerstone in the jihadi syntaxes, and a category established 

for the semiotic analysis of the tweets.  

 

1.2.5 Defining Radicalization through the prism of Manicheism  

Terror groups see the western societies as epitomes of evil, adopting thus, the leitmotif of 

Manicheism. The latter, Tzvetan Todorov argues is the doctrine “in which adversaries 

become the incarnations of evil” (C.f. 2010, p.104; Sageman, 2008, p.81). The Manichean 

doctrine displays two rationales in the semiotic analysis. First, for the Western sympathizers 

– who live with the enemy, who is attacking Muslims, the caliphate; therefore they should 

join the ranks of those who fight against the evil and who are their friends. Secondly, for 

those living within the caliphate or other Muslim lands – the enemy is the one who is 

attacking the Muslims, thus, they should retaliate and defend themselves by doing Jihad.  

The desideratum of the radicals, whereby they proclaim their rationales in committing 

themselves to radicalization lies in the surfeit of motifs attributed to the protection of Muslim 

communities from the horrors of the anachronisms of the western evil doers. The literature 

concerning radicalization presents a kaleidoscope of approaches and definitions. In this vein, 

scholars and institutions across the world regard radicalization differently. Institutionally 

accepted definitions consider radicalization as “the process by which a person comes to 

support terrorism and forms of extremism leading to terrorism” (U.K. Home Office, 2011, 

p.108 in Archetti, 2013, p.103); and as EU Home admits that: “radicalization is understood as 

a complex phenomenon of people embracing radical ideology that could lead to the 

commitment of terrorist acts.” (in Pisoiu, 2013, p.247).This definition is in close relation with 

the purpose proposed by the jihadi on Twitter, and found in the semiotic analysis, vis-à-vis 

communicating an ideological pattern of signs that if cognate appropriately, would lead to the 

affiliation of the reader with the group.  

Prior to the war in Syria and Iraq, radicalization was conducted through the 

conventional and traditional techniques involving “the role of leader-follower relationships in 

violent radicalization” (Nesser, 2011, 116), preaching, oral-dialogues, etc. However, Bartlett 

and Miller (2012) proposed for examination a hiatus within the concept of radicalization. In 

this vein, they separate violent radicalization from non-violent radicalization. The first is 

accepted as “a process by which individuals come to undertake or directly aid or abet terrorist 

activity”, while the latter is recognized as “the process by which individuals come to hold 

radical views in relation to the status quo but do not undertake, aid, or abet terrorist activity” 

(Bartlett and Miller, 2012; Pisoiu, 2013, p.248). Regardless of its approach, radicalization 
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gets hold of at its peak during a time of great turmoil for Middle East, with the escalation of a 

war for power. The infighting created an augmented mayhem, combined with a plethora of 

problems for the Western countries in terms of individuals adhering to the fights. The latter, 

argues Nesser “seems to have been a catalyst for the recruitment and radicalization of a new 

generation of Holy Warriors in the region” (2011, p.289). The likeness of doing war 

represents a promise made by jihadi groups while conveying their message on Twitter 

directed to the readers of their tweets. In the same sense, making war represents a category in 

the distribution of tweets within the semiotic analysis.  

The ones who are looking to accomplish the old Islamic Reconquista anachronism in 

creating a new Caliphate, amongst others, were “people born and raised in Europe” (Ibid). 

Unlike the other generations heretofore Syria and Iraq, the newly-offspring’s of Jihad 

commenced another type of fight; on a different battlefield that presents dissimilar attributes 

and rules of engaging. Moving the struggles to win the hearts and minds of the people on the 

World Wide Web, mainly on Social Media, the strategy opened new gates for the Jihadists. 

These concluding words will be the focus of a more elaborate part of the study later on, when 

I will analyze the qualitative nature of the texts of radicals on Twitter through the prism of a 

semiotic analysis. 

 

1.2.6 Twitter and Radicalization 

The advent of Twitter in 2006 revolutionized micro-blogging in a very short time “plac[ing] 

new and interesting semiotic pressure on language” (Zappavigna, 2013, p.2). In less than ten 

years, more than four hundred million people enrolled in this new social network. The simple 

characteristics of Twitter acted as an endorser into the people conscious, making the latter 

much beloved, and intensively used. In this light, “Twitter allows users to maintain a public 

web-based asynchronous ‘conversation’ through the use of 140-characters messages sent 

from mobile phones, mobile Internet devices, or through various websites.” (Murthy, 2013, 

pp.1-2) Nevertheless, the limit of the aforementioned characters does not prevent its users 

from using the network less, but rather it increased its usage.  

In this sense, the medium, "have simple yet powerful methods of connecting tweets to 

larger themes, specific people, and groups” (Ibid, p.3). The success of the social network is 

due also to its linguistic applicability “available in 33 different languages” (Weller et al., 

2014, p.29), and now more. Another specific quality of Twitter relies on the retweeting that is 

“another way of bringing external voices into a tweet to republish another user’s tweet within 

your own tweet” (Zappavigna, 2013, p.35). This quality adds worth to the previously 140 
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characters in the form of a personal addition that will increase the tweet’s value. The specific 

attribute that abets Twitter’s intrinsic value in the battle between social networks, lies in the 

hashtag # “a symbol marking the label appended to the tweet” (Ibid, p.36) “that has been 

perceived as the killer app’ for Twitter” (Bruns & Burgess, in Rambukkana, 2015, p.13). In 

this vein, Murthy (2013) argues that the latter “are an integral part of Twitter’s ability to link 

the conversation of strangers together” (p.3).  

Elsewhere, Huang et al (2010) sees the hashtag as “a form of conversational tagging” 

(in Zappavigna, 2013, p.36). The special characteristics of the medium such as those of the 

hashtag, makes it a suitable place for dialogues between its participants. Honeycutt and 

Herring (2009) argue, “Description of microblogging usually implies that it is a form of 

conversation involving some kind of conversational exchange” (in Zappavigna, 2012, p.30). 

Moreover, the partakers engaged in the conversations are abetted by “the structure of 

communication via hashtags [that] facilitates better interactions of individuals” (Murthy, 

2015, p.3). Hence, the once known arcane terrorist groups begun to manifest on Twitter 

transforming into “to be the most important application.” (Ibid, p.1)  

In addition, the social network is a panacea for terrorists and radical aficionados’ 

problems vis-à-vis the dissemination of the radical material, as well as for “easy uploading of 

images and embedded links to video” (C.f. Huey, 2015; Klausen, 2015, pp.12-13; Torres-

Soriano, 2015, p.11). Essentially, the holistic role of Twitter to terrorist propaganda networks 

is defined by the attributes given by the perpetrators for “the proselytizing and recruitment of 

followers” (Klausen, 2014, p.21). By the use of conversations, terrorist can attract into the 

virtual dialogues wishful adherents that feel the need to manifest themselves in front of an 

audience, becoming “active participants in an unfolding conversation” (Aly et.al., 2016, p.3). 

One example per excellence is the sophisticated network developed by ISIS “who shaped and 

manipulated its social media networks […] crafting armies of Twitter ‘bots’ – scraps of code 

that mindlessly distributed its content and amplified its reach” (Berger & Stern, 2015, p. 72). 

In less than two years, IS “[rose] in the public consciousness” (Ingram, 2015, p.731), 

and had managed to become a defined entity in terms of terrorist organizations, by 

conquering an enormous territory, proposing an atavistic milieu based on the hard line 

Salafist doctrine. Nevertheless, the merits of ISIS are the ways of radicalizing youths across 

the world – to adhere to their struggle, using the social networks to upload “quality video 

productions and publications” (Idem). Large parts of these materials are introduced within the 

structure of Twitter. Thus, obituary look-alike images, text-messages “swamp and extend 

IS’s online presence” (Idem, p.4) across Twitter; culminating thereafter, with the spreading of 
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radical material with the purpose to “reach new audiences […] directing potential recruits to 

encrypted contact points.” (Klausen, 2015, p.21) The representation of audiences as vital 

elements within the propagation of radical discourse is a paramount praxis for terrorist 

organization, regardless of their name. In fact, the nature of audience, from being receptive to 

radical material, to actually being radicalized, will make my object of study in the following, 

when I will represent a succinct portrait of the belligerent.  

 

1.2.7 Coupling radicalization causes with receptive youths 

The radicalization of youths accentuated since 2014 onwards. The latter, henceforth, will be 

the object of my dissection, coupled with the specifics of the profile, with an emphasis on 

Norway. Therefore, the age profile of the jihadi foreign fighter, located in Syria or Iraq 

according to the UN Debate Report, argues “that most of foreign fighters are young males 

aged between 15 and 35 but an increasing number of women and girls have been joining the 

ranks of militant groups” (UN Debate Report, 2015). Within the premises of the report, there 

are also numbers of Norwegian radicalized youths. According to an article in Dagbladet.no, 

the authors reveal, “the real number of Norwegian-warriors coming, and of persons with ties 

to Norway to fight in Syria should be around 150” (Green & Fjord, 2015 – author’s 

translation).  

How these youngsters from Norway have been radicalized? According to 

Daglabadet.no, “many of them have been inspired by just propaganda material on social 

media” (Ibid, 2015), while the UN Debate Report “cited concerns for the ramped up usage of 

social media and communication technologies in recruitment efforts by extremist groups” 

(29
th

 of May 2015). Much of these combat-migrations are due to a series of historical, 

cultural, social, and religious factors. In his book Orientalism, Edward W. Said (1978), 

analyzed the Western delineations vis-à-vis the Eastern societies, whereby he suggests that 

centuries of misconceptions and unwillingness from the West to see the Orient’s symmetry of 

mind, lead henceforth, to the correlation of a nefarious portrait. In short, Said sees that the 

surfeit of characteristics and miscellaneous epithets attributed by eponymous Western writers 

– whom he calls Orientalists, concerning Orient are the epitome to today’s malevolent 

collective views.  

The aftermath of colonialism leads to the stalling of the implementation of democracy 

in an “effort to find the solution not in the Western ideologies but in Islam […] as they see 

Western culture as materialistic, corrupt, decadent, and immoral” (Huntington, 2002, pp.110-

213). The lack of economic reforms, “the escalation of liberal democracies, of free-market 
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Capitalism and that of Western lifestyle” (Fukuyama, 2006) facilitated the creation of a 

migration effect and design of an antagonistic sentiment apropos the Western societies. The 

antagonism of Islamists vis-à-vis the Western societies represent one of the common codes 

found in the semiotic analysis, as the jihadi try to construct through the meaning of the tweets. 

All these causes are psychologically building an individual who will separate itself 

from the society by acting in disdain like a lone wolf (Appleton, 2014, p.1). Pels and de 

Ruyter considers that “feelings of unjust treatment, and of insecurity, and perceived fraternal 

deprivation can lead to the development of Radical beliefs and acts” (2011, p.4). Additionally, 

the latter are usually the impetuses used by the so-called charismatic leaders, whereby they 

use the ill mindset of youths to brainwashes them, in order to create likeminded people (Cf. 

Sageman, 2008, p.50 and p.119; Dawson, 2009; Wadhwa & Bhatia, 2015, p.642). The 

victims who steps into the nefarious webs are most often adolescents. In the article, Assessing 

the effectiveness of counter-radicalization in Northwestern Europe, Lindekilde (2012, pp.2-4) 

response seems to me worth quoting from, so forthright are the lines of its argument:  

Adolescents in particular of immigrant descent, who are socially isolated, identity seeking and 

politically aggrieved, may experience “a cognitive opening” (a concrete event in the realm of politics, 

social and private life) which renders the individual in search for alternative life styles, ideological 

outlooks. 

In most of the cases, these kinds of situations are congenial realms for terrorists who take 

advantage and introduce a new radical dogma into the mindset of the youth(s). Holt et al., 

argues, “Content exposure and reinforcements of an ideology allows at some individuals to 

become accepting of an otherwise perspective that may enable the acceptance of an extremist 

ideology” (2015, p.3). Likewise, the authors identify the motivations that lay behind of the 

radical youngsters. Thus, the impetuses of paroxysm that pushes youngsters to radicalize are 

“the need to move to violence without support of radical idea; […] to get revenge for harm 

done to them or their loved ones (personal grievance).  

Consequently, the authors identify social statuses as roots for radicalization “because 

a friend or relative asks them for help (love); […] because they seek the thrill and the status 

of guns and violence (risk and status seeking); […] some for social connection and 

comradeship” (Idem, p.6). Nevertheless, there are convictions stipulating that “democratic 

ideals” (Idem, p.11) for combating radicalization. Sageman candidly disagrees considering 

that “democracy does not resonate with foreign Muslim audiences […] democracy means in 

the Middle East those leaders who win elections with nearly 100 percent of the vote” (2008, 

p.35). Moreover, democracy represents one of common nemesis construction in Jihadi 
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rhetoric. As the semiotic analysis will show, democracy is in antithesis with the rules and 

values preached by jihadi in their tweets.  

Much ink was layered down in the hopes of conceptualizing some of the many causes 

that roots radicalization of the youths. Yet as much as the kaleidoscope of factors related to 

the perception vis-à-vis radicalization would be, the ubiquitous phenomenon of radicalization 

exists within the boundaries of Social Media, in particularly, Twitter. Radicalization on 

Twitter is manifesting usually under a text written by a radical or an affiliate to a terror group, 

accompanied by an image, picture or sometimes a video. In fact, the tweet – or the mega-sign 

(the words of the tweet are other sign, hence the whole representation of the tweet is a 

conglomerate of signs) for how this thesis shall call it henceforth – that keeps the feed 

updated of followers, represents signs of Jihadi propaganda, meant to radicalize predisposed 

youths. As a result, in the following chapter II, the thesis will present the theoretical 

framework of this thesis containing the pragmatic semiotic theories of Charles S. Peirce. 

  

1.3 Chapter summary 

The first chapter of this study paved the way in articulating the main goals. The thesis 

presented a twofold structure. The first part of this chapter presented the main objectives of 

this study coupled with the research questions that provides significance for this kind of 

research. The second part of this study presented short, but valuable insights in the sphere of 

Islamist radicalization, having briefed the reader vis-à-vis the notions of terrorism, Jihad, and 

Radicalization. The overview of this first chapter provided the reader also notions apropos 

the dissemination of information coming from the Jihadi groups on Twitter. This chapter 

emphasized the importance had by Jihadi ideologues in constructing the mindset that built the 

roots of Salafism. Moreover, the chapter presented information with respect on the advent of 

ISIS and on their call for hijrah and on the role of Islamic jurisprudence apropos the canons 

that Muslims needs to respect. Much attention has been given in this chapter on Twitter, and 

on its role within the process of radicalization and recruitment; and its attributes i.e. hashtag. 

Additionally, this chapter layered the bedrock on which concepts the theoretical framework 

selected in this chapter inasmuch as the analysis will applied. To end with, this chapter has 

the role to present the reader some of the information vis-à-vis the concepts encountered 

when dealing with the material presented in the Chapter IV – Dataset, and in Chapter V – 

The Semiotic analysis, inasmuch as in Chapter VI – Findings.   
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Chapter II 

Semiotics 

 

2.0 Introduction 

The following chapter provides the theoretical framework of this thesis. The latter abets the 

logical transition between the semiotic and communication theories, towards the justification 

of the methodology selected for this research. Moreover, it will supply an augmented basis 

for the usage of methodology in the interpretation of the data collected from Twitter. Briefly, 

I will try to explain the relationship between the field of semiotics and radicalization. The 

aim of this chapter is to present information on how the semiotic elements will be needed in 

the analysis of this study, and how the taxonomy of the Peircean signs (symbol, index, and 

icon) help to understand the construction of the jihadi syntaxes. 

 The chapter will reveal a representation of the field of Pragmatic Semiotics and that 

of the Doctrine of signs. In another order, the chapter revolves around the Pragmatic 

Semiotic theories of Charles Sanders Peirce, over what is the sign, the object of the sign, the 

interpretant. Thereafter, the study focuses on the doctrine of signs, by taking into count the 

second Trichotomy of signs that will constitute the analytical material when analyzing the 

tweets. A last look will be given towards the significance of the text in relation with signs. 

Lastly, the summary will be the final stage of this chapter. 

 

2.1.0 Introduction into Semiotics 

In 1980, out of the light of the printers, came Umberto Eco’s book The Name of the Rose. 

Much of the gratification of the book is due to Eco’s application of semiotics within the 

narrative lines of the novel that depicts a series of murders at a XIV century abbey. Prior to 

the publication of the aforementioned book, Eco was a tenacious semiotician, following in 

broad terms the theories of Peirce. During his life, Eco postulated one of the easiest and 

broadest definitions of semiotics, stating that the later “is concerned with everything that can 

be taken as a sign” (Eco, 1976, p.7). Hence, semiotics is the object of dissection in this thesis, 

and its applicability is going to be laid down over the radical Twitter texts.  

That being said, what is semiotic(s)? The morphology of the word semiotics derives 

in the Dictionnaires Larousse from the “Greek language sēmeiosis (pronounced sɛmɪˈəʊsɪs), 

meaning – inference from a sign that assures the functionality and receptivity of a different 

sign systems which allows the communication between individuals or collections of 

individuals.” (www.Larousse.fr – author translation). The latter will introduce the reader in 
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the semiotic milieu, keeping in mind that the definition is at the core of this thesis that tries to 

prove that radicalization via Twitter, is in fact, a system of signs between individuals / or 

collections of individuals. In the support of the aforementioned argument, Daniel Chandler 

argues that, “semiotics is concerned with meaning-making and representation in many forms, 

perhaps most obviously in the form of texts and media” (2002, p.2).  

If the reader recalls, in Chapter I, the thesis presented the argument of Schmid and de 

Graf (1982, p.14) “terrorism is communication.” In addition of the later, Eco outlines that, 

“every act of communication to or between human beings – or any other intelligent biological 

or mechanical apparatus – presupposes a signification system” (1977, p.9). If it is to accept 

the aforementioned, then a categorical syllogism – one that has both premises and conclusion 

valid, only that the latter is based on logical reasoning, and does not always represent the 

truth – is to be advanced beforehand. Thus, I Premise – Radicalization is an act of 

communication; II Premise – every act of communication presupposes a signification system; 

Conclusion – therefore, Radicalization presupposes a signification system. Hence, the radical 

texts written on Twitter present a high degree of meaning and by extension are compatible 

with the semiotic analysis, one that could unravel new knowledge. Nevertheless, a first step 

taken onto the ladder of understanding the semiotics is to pass through the following generic 

information about the aforementioned field henceforth. 

 

2.1.1 Historical overview of Semiotics 

The genius of the ancient Greeks produced many insightful concepts. It will come as no 

surprise for the reader that the word semiotics has a Greek background (Posner et al, 1997, 

1.1). In his book, Signs: An introduction to signs (2001), Thomas A. Sebeok, gives an 

account of the historical track of semiotics. Sebeok argues that the genesis of semiotics 

“arose from the scientific study of the physiological symptoms induced by particular diseases 

or physical states” (p.16). Moreover, Sebeok continues to assess the particularity of semiotics 

all way back to Hippocrates (460-377 B. C.), the ancient Greek physician, “who established 

medicine for the study of symptoms – a symptom being, in effect, a semeion ‘mark, sign’ that 

stands for something other than itself” (2001, p.16). The purpose of Hippocrates’ inquiry was 

to “unravel what a symptom stands for” (Ibid). A second precursor who helped the 

development of semiotics was Aristotle (384-322 B.C) (Eschbach, 1983, p.26). Aristotle 

defined the sign as “consisting of three dimensions: (1) the physical part of the sign itself 

(sounds that make up the word cat); (2) the referent to which it calls attention (a certain 

category of feline mammal); and (3) its evocation of a meaning (what the referent entails 
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psychologically and socially) (quoted in Sebeok, 2001, p.16). Subsequently, the studies of St. 

Augustine (A.D. 354-430), the philosopher and patriarch of the Roman Catholic Church added 

another piece of the semiotic puzzle (Ebbesen in Eschbach, 1983, p.68). He, as Sebeok 

writes, “was among the first to distinguish clearly between natural (symptoms, animal 

signals) and conventional (human made) signs to espouse the view that there is an inbuilt 

interpretative component to the whole process of representation” (p.16). John Locke (1632-

1704) the English philosopher, according to Sebeok, is the one responsible for the 

introduction of the “formal study of signs into philosophy in his Essay Concerning Human 

Understanding (1690)” (pp.16-17).  

Nevertheless, the consolidation of semiotics is due to the merits of Ferdinand de 

Saussure (1857-1913), the Swiss linguist, and of course, to the American philosopher and 

logician, Charles Sanders Peirce (1839-1914) (pronounced Purse). Oppositely, there are other 

exegetes such as Bouissac who considers Saussure and Peirce to be “not the father(s), but the 

son(s) of semiotics” (Bouissac, 1979, p.5), stating that semiotics was developed in time by 

many contributions. In the following, the thesis will give attention to the work of Charles S, 

which will give a short introduction about his work in the field of semiotics, and his 

implications, moving thereafter to the doctrine of signs, the cornerstone of this thesis.  

 

2.2 Peirce’s Pragmatism  

Born and raised in an American academic setting, Charles Sanders Peirce’s (1839-1914), 

arose from an early age to become the most “original and versatile thinker, whom America 

has as yet produced” (Oehler quoted in Rauch, 1999, p.129). Despite the intense academic 

career lived throughout the years, the work of Peirce received interest decades after.  

Working independently, Peirce brought incredible knowledge to communication 

“formulating his own model of the sign of semiotic and of the taxonomies of the signs” 

(Chandler, 2002, p.32). However, before emphasizing Peirce’s model of the signs, a short 

inquiry in what he called pragmatism is worth presenting. Consequently, Peirce’s pragmatism 

conceives around the maxim that he proposed in the Popular Science Monthly in 1878: 

“Consider what effects, that might conceivably have practical bearings, we conceive the 

object of our conception to have. Then, our conception of these effects is the whole of our 

conception of the object.” (Peirce, 1960, 5.1) By correlating the maxim, Peirce instituted a 

mental action, seeking the meaning in everything. Gorlee argues that for Peirce “meaning is 

an affair of concepts producing logical effects, that is, interpretations” (1994, p.47).  
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The word pragmatism was first coined and introduced by philosophy, attributing the 

characteristics of a “method of ascertain the meaning of words and abstract conceptions […] 

or a method of determining the meanings of intellectual concepts upon reasoning may hinge.” 

(Peirce quoted in Gallie, 1952, p.1) However, before augmenting his semiotic construction, 

Peirce structured his argumentation vis-à-vis pragmatism, seeing the latter as “a method for 

ascertaining the real meaning of any concept, doctrine, proposition, word, or other sign” 

(Peirce quoted in Gorlee, 1994, p.47). The Peircean pragmatism was represented by the 

American philosopher as “doctrine, [arguing that] the logically good reasoning is thus 

controlled sign-action, or in the other words semiosis” (Ibid, p.48). The sign, like in the work 

of Saussure is crucial, yet unlike Saussure’s definition of the sign, Peirce’s definition is one 

more dynamic and complete. Eco in a Theory of Semiotics (1977) refers to Peirce’s definition 

that, as something “more comprehensive and semiotically fruitful” (p.15). Therefore, this 

thesis will base its theoretical framework based on Peirce’s notion of doctrine of signs. 

 

2.2.1 The doctrine of signs 

‘I believe in signs’ is a popular remark dating back to antiquity. It is not perhaps, too big the 

surprise to find that the work of ancient bards and writers have tackled the importance of 

signs and its meaning long ago. Homer, at the time when he was composing his Iliad and 

Odyssey – stumbled upon one episode in particular. It is thus the moment of conquering Troy 

by Achaeans who built, following the advice of Ulysses, a wooden horse, the symbol of 

Troy: “Trojans don't trust this horse. Whatever it is, I'm afraid of Greeks even those bearing 

gifts” (Homer translated by A. S. Kline, 2002, Bk. II: 1-56).  

The rest is history, yet, what made some of the Trojans to accept the horse and to 

interpret it as an apologia, while others interpreted it as a deathtrap? This can resonate easily 

with the triadic model proposed by Charles Sanders Peirce. Thus, the sign is the horse 

(symbol of Troy) sent as penitence by the Greeks. Secondly, the interpretant(s), the sense 

made of the sign is dual. The offering of expiation interpreted by most of the Trojans, and the 

threat seen by Laocoön, creating thus, what Peirce argues ‘interpretant is a sign of itself’, 

interpreted by the mind of the individual; while, the object that the sign refers to the Greeks 

subterfuge of gaining access inside Troy.  

Leaving aside mythology, the work of Charles Sanders Peirce represents a 

cornerstone in the field of Semiotics – as he accentuated in his essays – establishing a 

particular branch called Pragmatic Semiotics. Peirce unlike Saussure, called semiotic “that it 

the doctrine of the essential nature, and fundamental varieties of possible semiosis.” (Quoted 
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in Eco, 1977, p. 15) On the other hand, semiosis, in the opinion of Peirce, resumes to “an 

action, an influence, which is, or involves, a cooperation of three subjects, such as a sign, its 

object and its intrepretant” (Quoted in Ibid). Having mentioned that, in the following, the 

thesis will present to the reader the construction of the theoretical framework leading to the 

methodology selected for this particular study. 

 

2.2.2 The sign  

 Peirce’s model of sign revolves around a triadic display of interconnected elements: (1) the 

sign also referred to as the representmen, i.e. that which represents something else; (2) the 

object i.e. that which the sign stands for; (3) the possible meaning of the sign, or the 

interpretant.” (C.f. Chandler, 2002, p.32; Eco, 1977; Johansen & Larsen, 2002, pp.26-27; 

Rauch, 1999, p.130; Peirce & Hoopes, 1991) Nonetheless, a first meaningful inquiry should 

be made in the spirit of what constitutes the sign. Thus, what steps underneath the umbrella 

of signs? To this, Peirce answers that what fall under the term sign are “every picture, 

diagram, memory, dream, concept, indication, token, symptom, letter, numeral, word, 

sentence, chapter […]” (quoted in Gorlee, 1994, p. 50). The Universe according to Peirce “is 

perfused in signs, if it is not composed exclusively of signs” (quoted in Ibid).  

Peirce’s study is based on the analysis of thought conveyed not upon the arbitrary 

aspect of the sign, but on the logical assumption, that interprets it. Johansen and Larsen 

(2002) agree that, “signs allow us to infer something that is not evident, something hidden or 

absent, based on the presumption offered by the sign.” (p.25) Moreover, a sign can offer the 

chance to a person to infer premises using another sign, making this the second characteristic 

of a sign (Ibid). Unsurprisingly, and judging from the definitions stated above, a sign can 

represent always a concept, convening on the fact that the signs “are phenomena that 

represent other phenomena” (Ibid).  

Contrariwise, Ayer (1968) comments, “…the phenomena of different sorts habitually 

[…] is not sufficient to make one a sign of the other. It becomes a sign only for someone who 

has formed the hypotheses that the phenomena are connected in a law like manner.” (p.131) 

In this vein, our entire cosmos entangles in a continuum process of phenomena, each with its 

own distinctiveness. However, their occurrence falls under the assumption that what we see 

are signs, without being able in most of the cases to establish the hypotheses in order to 

interpret them. Johansen and Larsen (2002) agree among others that the “semiotic potential 

of signs is of interest to us only we read a newspaper, or study a phenomenon in order to 

answer relevant questions” (p.26). Thus, why radicalization cannot be taken as an 
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embodiment of one phenomenon that needs to offer answers, and its Twitter texts taken as 

veritable sign? Since sentences and words are signs, within the text written by a radical on 

Twitter, then this makes the text a sign that needs an interpretent(s), in order to determine its 

object. In regards to the last supposition, Freibleman (1969) underlines that, “a sign can only 

stand for an object where there is some capacity for the interpretant” (p.89). In this vein, the 

triadic relation of Peirce will not be the same with the absence of the object.  

 

2.2.3 Object of the sign 

“I define a Sign as anything which is so determined by something else, called its Object” 

(C.P. Viii, 2, 8, 343). The sign derives from the particularity of the object to correlate the 

referent for any action that may indeed signify the object of the sign. Nöth (1990) argues that 

Peirce’s object is “that which the sign represents usually something else, but in the borderline 

case of self-reference, sign and object can also be the same entity” (p.42). The object of the 

sign reveals itself as a dual presence, fulfilling the role of an active element in a real milieu, 

or differently, in a fictitious realm, that is to say, imagination. Peirce regards the reality, as 

well as the fictitious particularities of the object in the following quote: “the word Sign will 

be used to denote an Object perceptible, or only imaginable” (CP. III, 230). Without the 

representation between the sign and its object(s), no conceivable sign would be possible.  

A good example in this way is the exemplification for a sign to be recognized as a 

sign, i.e. for the use of this thesis, of a tweet. The latter is the representation of someone, in 

most cases of radicals, who write on the account of real or imaginary. This is due to the 

capacity of the sign to assume the real or potential existence of an object. Peirce determined 

that the relation between the sign-object to be under the strict willpower of the object. Peirce, 

in his initial notes made the distinction “between two kinds of objects, the immediate and the 

mediate or the dynamical object” (c.f. Nöth, 1990, p.43; Eco, 1976, p.1463). Consequently, 

the immediate object is the “object within the Sign” (Nöth, 1990, p. 43). Peirce regards the 

object as “the sign itself represents it, and whose Being is thus dependent upon the 

Representation of it in the Sign” (4.536). Regarding the latter, Nöth explains that “it is thus a 

mental representation of an object, whether this object actually, ‘exists’ or not” (1990, p.43). 

The second object correlated by Peirce is what the latter wrote as “the mediate or the 

dynamical object” being the one “is not immediately present […] it represents the object as it 

is in itself” (Gorlee, 1994, p.54).  

Nevertheless, there are some critiques brought forward to Peirce’s notion of object. 

One of these critiques was founded by Ayer (1968), who argues that the greatest obstacle in 
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Peirce’s theory is “the obscurity of his notion of the object of a sign” (p. 166). Ayer based his 

critiques on the following: “…this obscurity is […] from some confusion of thought […] for 

what it really matters is the process of interpretation” (pp.166-167). I disagree with Ayers, 

because the object of the sign is really, what completes the theory of Peirce as compared to 

Saussure. Since everything is a sign, and the interpretants of the signs see the meaning of the 

sign differently, only the object of the sign could clear the path towards the intended 

meaning, by comparing those established already by the interpretants and the ones of the 

sign-object. Additionally, the object explains using another sign, the ideology, and 

characteristics affiliated to the original sign, by measuring it with the object, which is another 

sign. Only then, the Peircean theory can be seen as a more fruitful. Actually, in the following, 

this thesis will give attention towards Peirce’s important notion of Interpretant.  

 

2.2.4 The Interpretant  

“Nothing is a sign unless it is interpreted as a sign” (CP: 2.308) argues Peirce. The 

importance of the interpretant is without further ado, pivotal in the triadic theory of Peirce, 

for the existence of a sign is not sufficient to stand along to its object. Eco (1976) explains the 

notion of interpretant, considering that “within a theory of signification the Peircian notion of 

interpretant reabsorbs the Peircean notion of object of a sign” (p.1459). The term 

‘interpretant’ stands in the common translation as the meaning of something, yet in case of 

my thesis, the term stands for a sign, or for the interpretation of a sign, i.e., tweets. 

 The role of the interpretant in Peirce’s theory is central as the notion of the element 

from the triadic relation was designed to incorporate a sign of it. Pape (in Posner et al., 2008), 

argued that the “independent object of a semiosis is capable of determining a sign to bring a 

second sign, its interpretant, which can be understood to be a representation of the same 

object” (2. p.2028). In the triadic relation of Peirce, the interpretant, a sign, ‘interprets’ a 

previous sign. Gorlee (1994) notes on the interpretant, that the last “stands on the receiving 

end of this transaction […] once produced, the interpretant, a Third, becomes again the first 

element, or sign, in the next triadic relation” (p.56). The interpretant has many characteristics 

and values, and without it, there is not sign’s validity to determine. Comparatively, Saussure 

and Peirce, establish mutual ground apropos the sign. Moreover, they agree insofar as the 

notion of interpretant develops, sharing a light of resonance in extending the knowledge 

within the field of semiotics. However, the interpretant of Peirce poses “a quality unlike that 

of the signified: it is itself a sign in the mind of the interpreter” (c.f. Chandler, 2002, p.33, 

Eco, 1976, p.1461). Furthermore, the process of the triadic relation does not stop at the 
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identification of the object or those of the interpretant; rather it continues in a repeated and 

uninterrupted transition. Nöth admits that the process refers to the very modern idea that 

“thinking always precedes in the form of a dialogue – a dialogue between different phases of 

the ego, so that, being dialogical, it is essentially composed of signs” (Peirce, 4.6). The 

continuation of the process was also seen by Gallie (1952) who asserted that, “Peirce’s point 

is that any actual interpretant of a given sign can theoretically be interpreted in some further 

sign, and that in another without any necessary end being reached” (p.126). Thus, the 

interpretants are participating within the act of establishing the meaning of a sign, by adding 

to the knowledge already existed, new pieces of information over what the object represents.  

This process embodies the form of a structural chain that is “infinite at interpreting 

signs [operating] both backward towards the object and forward towards the interpretant” 

(Gorlee, 1990, p.57). At this point in the theory of Peirce, the notions afore reached what the 

American philosopher considered as “unlimited semiosis” (Eco, 1976, p.1471; 1977, p.69), or 

the ability of the “semiotic system of checking itself entirely by its own means” (Idem). 

Insofar as to distinguish in a more comprehensible way the meaning of the object of sign, 

Peirce proposed three kinds of interpretants, (Eco, 1976, p.1462), each with its own 

particularity.  

 The first kind of interpretant distinguished by Peirce is the immediate object, defined 

as a “semantic potentiality” (Nöth, 1990, p. 44). In regards to the immediate object, Pape (in 

Posner et al., 2008) explains its modus operandi most effectively. Thus, the scholar argues 

that “it is the immediate object that has to be unwittingly grasped, understood, or explicitly 

identified independently before a corresponding external real or dynamical object can b 

hypothesized” (2.2028). 

 The second interpretant that makes the list of three of Peirce is the dynamic 

interpretant. The latter is in the opinion of Eco a “direct effect actually produced by a Sign 

upon interpreter of it […] that which is experienced in each act of interpretation and is 

different in each from that of any other” (Eco, 1977, pp.110-111; Nöth, 1990, p. 44). The 

nature of the dynamic interpretant involves a myriad of perspectives that precedes a high 

degree of flexibility when determining the object of the sign. Lastly, the one that ends 

Peirce’s theory is the final interpretant. The latter has been under the scrutiny of many 

scholars (Eco, 1976; Gorlee, 1994; Nöth, 1990) who considered the last interepretant as the 

final stage of the act of interpretation, if the sign is considered, and abets the transition 

between object and its interpretation. The notion of interpretant and unlimited semiosis are 

important, for the latter gives circularity in communication.  
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Until now, the thesis has given an account of Peirce’s triadic relation where sign is the 

epitome of understanding in nature, seen, and found everywhere. Peirce within his notes took 

up the challenge to classify the signs into trichotomies. For this thesis, I have chosen the 

second trichotomy, due to its usability within everyday life, whereas the other trichotomies, 

the first and the third, I choose not to tackle because of their complexity and given the time 

and space required for the completion of this thesis. Moreover and most important, this thesis 

thinks that within the jihadi syntax and linguistic ideology manifested on Twitter, the tweets 

incorporates what Peirce argued as the Second Trichotomy (e.g. Symbol, Index, Icon). The 

latter’s are an important constituent for the Jihadi and aficionados syntax as they express their 

ideology and premises of power. Therefore, this thesis considers that studying such 

taxonomies of signs, one could understand how these are comprehended by the minds of the 

youths, and how these constitute an important mechanism in the radicalization process. In the 

following, this thesis will present to the reader the second trichotomy of Peirce. 

 

2.2.5 Second trichotomy: Index, Symbol, and Icons 

A certain characteristic determines the sign, and that process classifies the sign in a certain 

category. Although there are six major types of signs, as Seboek (2001, p.20) agrees, that 

semiotics has “catalogued and investigated” (Idem), only three make the list of Peirce. 

Nevertheless, a short mentioning of the other three is necessary due to their importance.  

Therefore, the first type that makes the list of Seboek vis-à-vis signs is the symptom. 

Earlier, in subunit 2.1.1, the reader passed through the historical accounts of semiotics. A 

primary contribution was undertaken by Hippocrates, who determined that the sickness of 

one is revealed by the signs categorized under the form of symptoms. Sebeok quotes the 

biologist Jakub von Uexkull was the first to argue that, “the symptom is a reflex of 

anatomical structure” (1909, in Idem, p.21). The second type of sign is the token under the 

form of the signal. The latter is encountered among animals and individuals when 

communicating different things. The next three types of signs are the ones Peirce has 

developed within his second trichotomy, indexes, symbols, and icons, which the American 

philosopher believed as “the most fundamental division of signs” (2.275). Indexes are a 

particular type of signs, with their own distinctiveness, “physically connected with their 

object” (Eco, 1977, p.178). A comprehensive definition of the index was given by Eco 

(1977a) who saw that this type of sign “is causally connected with its object” (p.115). 

Feidleman (1970) considers that “a genuine index and its object must be existent individuals 

(whether things or facts) and its immediate interpretant must be of the same character” (p.91). 
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Thus, the index-sign would lose its structure and denomination if there would be any absence 

from the interpretant to determine the index’s nature and character. Peirce attributes three 

characteristics to indexes. Thus, the latter is seen as having “(1) no significant resemblance to 

their objects; (2) they refer to individuals; (3) they direct attention to their objects by blind 

compulsion” (2.306). It was hypothesized that the jihadi narratives are emphasizing words 

that belong to a class of signs that ascertains the value of place that refers to particular 

individuals. Hence, the analysis as it shall reveal itself to the reader; it will disclose that on 

Twitter, the most important sign appears to be the index, for it makes the reader to cognate 

mentally about the representative space of jihadi. The role of the index is closely connected 

to the one of the interpreter, and the role of the index “serves by force to assert the existence 

of that to which refers.  

The next type of sign within Peirce’s trichotomy is the symbol, the one “arbitrarily 

linked with their object” (Eco, 1977, p.178). The symbol of the sign is the most common 

among individuals due to its usage and consistency among daily life, literary approaches, etc. 

Peirce considered the symbol as “a representamen whose representative character consists 

precisely in its being a rule that will determine its interpretant” (2.292). Many exegetes have 

undergone vast amounts of times in compelling studies towards to the comprehension of the 

symbol. Seboek agrees that “most semioticians agree that symbolicity is what sets human 

representation apart from that of all other species, allowing the human species to reflect upon 

the world separately from stimulus-response situations” (2001, p.23). Mostly, and associated 

with religion, the symbol is encountered within the words written and even spelled. 

Icons are again one of the most common of the signs, known to individuals, and 

mentioned in their daily language; the ones that “are similar to their object” (Eco, 1977, 

p.178; Johansen & Larsen, 2002, p36). Peirce saw an icon as part of a sign that “by virtue or 

characters which belong to it in itself as a sensible object, and which it would possess just the 

same were there no object in nature that it resembled, and though it never were interpreted as 

a sign” (4.447). Peirce views the relationship between the icons and objects as non-

subordinate, for “qualities resemble those of that object” (1.372). Seboek (1994) who 

considered that “a sign is said to be iconic when there is a topological similarity between a 

signifier and its denotata” gave a more exhaustive definition of the icons (p.28). What Seboek 

tried to convene thereof, was that the iconicity of a sign is preserved when the stretching of 

the object (signifier) presents a similarity to a person or thing to which a linguistic expression 

refers (denotata). Iconicity can be encountered under three categories convened by Peirce as 

in: images, diagrams that “share relations and structures with their objects” (Johansen & 
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Larsen, 2002, p.38), and metaphors. Additionally, the icon is represented in different milieus 

such as social life, arts and so on. In this vein, the photograph attached to a badge to one 

present at a conference represents the iconic sign of that person who is about to participate. 

His identification, in order to pass, let’s say, through security, was done not based on his face, 

rather of ones iconic sign, or to one of Peirce’s category of icons, known as the image 

attached to the badge. To this, Hookway argues that, “icons are valuable because they share 

properties with what they represent” (1985, p.125). The last, outside of Peirce’s trichotomy, 

yet asserted by Seboek (2001) as one of the six semiotic sign is the name, or the one “that 

identifies the person in terms of such variables as ethnicity and gender” (p.23).  

Insofar, this thesis has given a short outline of the six categories of semiotic signs, 

accentuating on the notions of Peirce’s trichotomy written above. Now the role of the thesis 

has metamorphosed in one that proposes the text, in the following as sign. The narratives of 

this thesis have carried the reader through the sign notions, now this thesis is going to invite 

the reader to reflect over the allusion whether a text can be a sign, and sign can be text.  

 

2.3 Texts as a mega-signs  

In the following, this thesis will concentrate its efforts in showing that texts are semiotic 

mega-signs, for they include other sign-words, with a particular development, whereupon 

they include intrinsic codes. Since texts nowadays reflect much of the information, regardless 

of its sender, then there is no reason that in those texts a certain amount of meaning should 

not be thus present. Hence – and keeping the pragmatic sequence mentioned at the beginning 

of this chapter – texts “focus on the communicative processes and functions of texts, and 

special attention is given to the process of text reception, the role of the reader” (Noth, 1990, 

p.331). It comes as no surprise that in the case of texts, reception by its reader is the one vital.  

 All the same, this thesis rests now on detailing the sequence texts-sign. In this vein, 

Noth argues that, “the concept of text in its broadest sense refers to messages of any code.” 

Bakhtin quoted in Todorov (1984) argues that a text is a, “immediate reality (reality of 

thought and experience) within this thought and these disciplines can exclusively constitute 

themselves. Where there is not text, there is neither object of inquiry nor thought” (p. 17). 

Strengthening the aforementioned, Metz (1970) quoted by Eco (1977) suggests that, “In 

every case of communication we are not dealing with a message but with a text” (p.57). 

Moreover, a text “represents the result of the coexistence of many codes” (Ibid). To complete 

the argument stated afore, Yuri Lotman agrees on the coexistence of codes within a text, 

however, he states that, “elements occurring in a text without any correspondence in the code 
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cannot be bearers of meaning” (1990, p.11). Meaning thus, is not represented at random, but 

needs to result from a text that is intrinsically embedded in codes, the same premises that are 

bearers of meaning. If that is the case, then a text is fulfilling what Peirce composed by 

unlimited semiosis, meaning that the interpretation of a text, i.e. a sign, resides on the 

shoulders of the reader, more often the one who transpose the interpretation of a text. “The 

text” argues Lotman (1990), “is regarded as a ‘technical packaging’ for the message which is 

what the receiver is interested in” (p.12).  

The interpretation is like the act when a painter brings up a picture, whiles the viewer, 

brings forward his interpretation of the painting. In this picture, or in this thesis case, the 

words constitute the real meaning by their disposition within a sentence. “The words brought 

up by the author,” says Eco (1992) “are a bunch of material evidence that the reader cannot 

pass over in silence” (p.24). Thus, the words that constitute a text are part of a sign, only that 

the words have the ability to create the meaning of the text. Sebeok and Danesi (2000) argue 

that, “the meaning of a text is conditioned by context” (p.29). The latter is “the situation-

physical, psychological, and social-in which a text is constructed, used, occurs, or to which it 

refers” (Idem). Hence, picture the image of a radical text about Jihadism (down). On one 

occasion, the text is encountered on a satirical blog, sided by the word pamphlet. The 

meaning of a text is going to be satirical, and alleviated.  

Contrary, this time, a radical partisan writes 

the same text on his Twitter account. Now, 

the text’s meaning is going to be taken as a 

sign of a religious creed that is pushing its 

adherents (followers) who reverberate with the text in order to have radical ideas. This 

resonates with Eco’s idea that “the text is the locus where meaning is produced and becomes 

productive” (1984, p.25), or with the same Eco (1979) when he wrote: “Signs can be used in 

order to lie, for they send back to objects or states of the world only vicariously […] or back 

to a certain content” (p.179. A text becomes productive if it is addressed to a particular public 

or individual. Lotman (1990) writes that a “text addressed ‘to everyone’, i.e. to any 

addressee, is in principle different from a text which is addressed to one particular person 

known personally to the speaker” (p.63). This makes reference to one of my initial 

hypotheses that suggests the creation of a cultural dialogue as a mosaic
4
. Therefore, a radical 

                                                           
4
 At the beginning of this project, it was desired that the Peircean theory be coupled with the Bakhtian theory 

of dialogism in order to assess the interpretation of the Twitter users, in contact with jihadi-linked accounts 
that post tweets aimed at radicalization. The aforementioned hypothesis would have suggested that the other 
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text is not fortuitous, but rather is addressed to someone in the first place. Only when the text 

is part of the “memory capacity of the addressee” (Idem), meaning that the text is presenting 

elements that charm and bewilder the individual. Consequently, if the memorization of the 

text was possible, only then the decision to fuel the receptivity apropos the text written by a 

radical partisan is directed to any person who also shares the text “and belongs to the same 

culture” (Idem). Alternatively, a text written by a radical partisan about the life in the 

caliphate accompanied by an image of his in a dates and figs garden would mean that the 

indices towards how the life in the Caliphate is. In fact, the very notion of Peician triadic 

relation manifesting ad infinitum, through thinking, proceeded in the form of a dialogue, the 

ideas of the Russian literary analyst Mikhail Bakhtin.  

 

2.4 Chapter summary 

The second chapter brought forward the main corpus of the theoretical framework. In the first 

semiotics was the cornerstone of the theory presented. This part examined in the beginning 

the historical background of semiotics moving thereafter at the pragmatics and doctrine of 

signs that belongs to Charles Sanders Peirce. 

This thesis focuses on the importance of the theories of Charles S. Peirce and of his 

doctrine of signs. Much of the effort of this part is concentrated on the theory presenting his 

triad: sign, object, and interpretant explaining why they are used in methodology. The 

justification of the theory used in this chapter lies in the modus operandi used by jihadi 

networks to disseminate information using linguistic signs. The chapter provided the reader 

the choice of types of signs that will be used in the analysis, referring towards the second 

trichotomy of Peirce: index, symbol, icons.  

Moreover, this chapter provides the notions for why a text can be considered a sign 

and vice versa. The aim was to provide enough understanding so that the reader can follow 

this through the methodology in the next chapter. The aim of this research can be 

comprehended through the chapter that presents to the reader knowledge vis-à-vis the results 

and main findings. In the following, much of attention is distributed towards methodology. 

 

                                                                                                                                                                                    
accounts on Twitter engage in a dialogue in order to interpret in a mosaic the meaning of what has been 
written by Jihadi accounts; and depending on the group interpretation, they change their individual one. 
Unfortunately, this endeavor would have taken too much time and many pages; hence, it was convened to 
restrict the project at only the theory of Peirce in order to conform to the standards of a Master Thesis. 
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Chapter III 

Methodology 

 

3.0 Introduction 

This following chapter reveals information vis-à-vis the methodology used in this research. 

The chapter is constituted from four parts that are organized according to the next scheme: 

3.1 explain why semiotics was selected for this study; 3.1.1 discusses the approach taken in 

this study; 3.1.2 is explaining semiotics as a methodology for Twitter, presenting in addition 

the strengths and weaknesses of this analysis. Thereafter, in 3.2 the Ethical considerations are 

highlighted, followed shortly in 3.2.1 by the Ethical guidelines of the Internet Research. In 

3.3, the theorization of the semiotic research is presented in stages. Thus, in 3.3.1 the division 

of the tweet is revealed; in 3.3.2 the Identification of the Signs, Operational code and 

Audience; 3.3.3 establishes the Object of the Sign and Interpretant, whereas 3.3.4 the Code 

and the Meaning are presented, leaving the floor to 3.4 to establish the summary of the 

chapter. 

 

3.1 Why the Semiotic Method 

The method selected for this study relies on the semiotic analysis inspired by the Peircean 

theory. Nonetheless, prior of presenting the characteristics of the semiotic analysis, a more 

exhaustive scrutiny on what constitutes methodology will be brought forward. Hufford (2012) 

explains methodology as resting on “the system of principles, practices, and procedures as 

applied to a specific brand of knowledge” (in Cobb et al., 2012).  

Elsewhere, methodology consists on the “problem to be investigated, purpose of the 

study, theory base, and nature of the data” (M. Roberts, 2010, p.141). The reasons for taking 

such a qualitative approach rests primarily on what Corbin and Strauss stresses “[…] to 

determine how meanings are formed through and in culture, and to discover rather than test 

variables” (2008, p.12). The semiotic analysis “can be applied to anything which can be seen 

as signifying something – in other words, to everything which has meaning within a culture” 

(Chandler, 2002). The proposed semiotic analysis sets on having a more naturalistic 'digital' 

inquiry. The addition of the word digital is added due the environment studied, i.e. Twitter; as 

the linguistic and digital signs are in a digital format. The method is set on analyzing “the 

deeper meanings of [Twitter-texts]” (Neuendorf, 2002, p.6). Twitter acts as medium that 

comprises within its communicational structures numerous cultures, among others, i.e. 
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jihadism. In relation to this, Steven Pinker in The Better Angels of Our Nature – Why 

Violence has declined, states: “People are embedded in a culture and find meaning in myths, 

symbols, and epics. Truth does not reside in propositions in the sky, there for everyone to see, 

but is situated in narratives and archetypes that are particular to the history of a place and 

give meaning to the lives of its inhabitants” (2011, p.186). Consequently, if the jihadi culture 

picked to communicate its narrative lines on Twitter, then some of these consist of myths, 

symbols that convey a special hermeneutical meaning understood by certain people affiliated 

to the culture and community. Hermeneutics, which relates to the interpretation of the 

sacrosanct writings, is also a finding in this thesis whereby the readers having identified the 

pattern of signs of the myth. The readers interpret hermeneutically the meaning, which 

eventually associates the reconstruction of the myth with the social actors, i.e. jihadi groups. 

Furthermore, concerns related to the validity of such a method of analysis over the 

radical tweets exists, however, semiotics can be applied “even within the context of the mass 

media […] to any media texts” (Chandler, 2002). In this thesis case, the concern is related 

whether the tweets can be admitted as signs. However, a text is argued as being “in itself a 

complex sign containing other signs” (Ibid, 2002). In this research, the texts are presented 

under the form of radical tweets that tend to radicalize youths, for in this case one can 

understand how the text are perceived by the targeted audiences. From a young researcher 

and a Twitter user, I believe it is interesting to focus on a semiotic analysis over the meanings 

and sign constructions presented in the radical tweets. On the other hand, the analysis raises 

concerns related to how a form of communication tool, i.e. tweets, could determine a person 

and influence its behavior to become a radical and eventually, a jihadi. To confront this 

problem, a theoretical, and a practical comprehensibility is needed, over the way that radical 

tweets are written and by whom, inasmuch as what constitutes a radical tweet. In this light, 

this thesis proposes a qualitative semiotic analysis approach in which a number of 20 tweets 

are being analyzed. 

 Creswell (1994) stipulates the benefits of using a qualitative research stating that the 

latter “enables a researcher to obtain the language and words of informants conveniently, 

unobtrusively through written evidence” (p.150). The same method has the benefits of 

“aim[ing] at deep structures, latent meanings, and the signifying process through signs, codes, 

and binary oppositions” (Neuendorf, 2002, p.6). The informants of Creswell (1994) are in 

fact devotees that work for jihadi groups by posting tweets. Moreover, the qualitative process 

regards the emphasis of a binary structure to delimit the radical language into two poles: ‘us’ 

vs. ‘them’, one that relates to the Manichean separation of us and foe (C.f. 1.2.5). The 
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Manichean separation between “us-jihadi” and “foe-Western World” is in order to determine 

the intentional meaning of the text, towards which it concerns. Moreover, it represents the 

ideology of the text, and the manufacture of the image of enemy within the radical tweets. In 

case of this research, the selection of this method was threefold.  

Firstly, tweets are a set of sentence(s) that constitute a mega-sign, composed in turn 

from a multitude of different signs, which constitute what Peirce coined taxonomies of signs. 

Additionally, the SA asses the relationship between the constituting signs of the texts in the 

structure of the code to establish a meaning. By analyzing the meaning constituting the signs, 

semiotics touches new boundaries in acquiring knowledge of how information is deposited 

within a collection of words that changes mindsets.  

Secondly, SA offers possible perspectives of the one that uses its functions to convey 

what the creator of the texts (signs), i.e. radical affiliates, jihadi, meant when for his text. In 

relation to the aforementioned, the SA functions give the researcher the ability to have a 

glimpse on the manners of translation and interpretation the text. Thirdly, the text per se has a 

pragmatic function and nuance, which gives the ability to the SA to establish the prerequisites 

of comprehension towards the meaning of the sign. In determining the meaning, the 

researcher relates to the relationship between the sign and its object, and its interpretant 

observing in the meantime, the way that sign patterns are constructed; and what they reveal. 

 

3.1.1 The approach taken 

The approach proposed by Charles Sanders Peirce will be the one adopted for this kind of 

research and study. Although Peirce did not focus on linguistics, instead focusing on a more 

objective display of the sign in nature, this thesis assumes the importance of the Peircian 

doctrine of signs. In the Peircean theory, meaning is “the immediate object of the thought 

[logos]” (Ibid, 2.p. 308). Hence, under natural conditions, every individual affiliated to a 

community, or a community as a whole, possesses logos with a sort of particularities meant 

to convince other audiences of their reasoning. Using the words of Peirce, “They [e.g. 

jihadists] either attach different meanings to words, or else on side or the other uses a word 

without any definite meaning” (CP, 5, 2, 6). The sign, or the tweet, if taken under the lens of 

the SA can determine the nature of the signs constituted in the first place, as well as the 

structural display of the signs that have the role to communicate the ethos of the jihadi groups. 

The SA, in this case, the Peircean approach, contextualizes not only the meaning attributed 

by the radical aficionados, but also constitutes the effect had by the context on the audiences 

by the pattern of the signs, within the tweets. 
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  3.1.2 Explaining semiotics as a methodology for Twitter 

This thesis has provided in chapter II a short theoretical framework over what constitutes 

semiotics, i.e. the Peircean doctrine of signs. Now, in this section, this thesis embarks on the 

quest of explaining why semiotics can be a methodology for Twitter. Henceforth, signs are 

culturally means of communication among individuals, among many others. Voloshinov 

(1973) thinks that “the understanding of a sign is after all, an act of reference between the 

sign apprehended and other, already known signs” (p.11).  

In other words, the process of understanding a sign is realized through the 

combination of other signs that help categorize the signs into a code, allowing thus the 

meaning of the initial sign to be comprehended. The structure of a code offers the meaning of 

a sign. Eco (1984) asserts that a code “is something which tells something else” (p.165). 

Hence, a code is the tool whereby an individual determines the meaning of the signs between, 

arguing what Lotman (1990) wrote as by, ‘addressee’ and ‘addresser’. Marshal McLuhan in 

his search to define the relationship between television, newspapers and society coined “the 

medium is the message” (1964, p.4). Twitter in this thesis case is the medium that sets the 

boundaries of the message (e.g. text). Interesting to acknowledge in the case of Twitter, are 

the properties that make it a reliable communicational channel and a medium. Semiotics and 

Twitter are compatible as the “properties of this medium are themselves meaningful” (Lemon, 

n.y., p.5). The capacity of Twitter to allow individuals to communicate with social groups 

through a hashtag and vice versa, makes it a reliable communicational channel for 

establishing cultural communities.  

From a semiotic perspective, the characteristics of Twitter confines the social 

platform into a milieu where the written words acts as a process of meaning “and a partial 

bridge of understanding between author or speaker, and reader or listener” (Gillen & 

Merchant, 2012, p.49). The communicational process on Twitter follows the theoretical 

framework of Lotman (1982) of being a semiospheric dimension that quantifies the existence 

of multiple cultures that manifests their utterance through the Bakhtian correlation of 

dialogism. Gillen and Merchant (2012) argue in this sense that “all communications, whether 

written or oral, can be best understood as social interaction, not actually possessing an 

intrinsic fixed meaning, but alive and meaningful through animation in dialogue” (Ibid). 

Twitter encompasses a wide range of semiotic features that make the social platform a 

suitable place where meaning is creating and developing. Kress (2010) found that “Twitter is 

a screen-based text, its design is multimodal, built up from ‘modules’, or sub-textual units” 

(in Ibid, p.50). Twitter was selected as a medium for analysis because it “enables social 
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interaction that is more dynamic and less-time consuming” (Fischer & Reuber, 2010, p.3). 

The dynamism of Twitter relies in its semiotic characteristics (e.g. hashtag) and merger with 

the digital milieu where the user is creating his own ‘Twitter mundi’. Choosing whom to have 

in the list of interactions, who to ‘follow’, or “whose tweets to read and whose to filter out” 

(Gillen & Merchant, 2012, p.51) designates a dynamic and flexible apparatus where meaning 

is constantly created and “relationships are inherently asymmetr[ic]” (Ibid, p.52). In this vein, 

I choose Twitter as the network to be analyzed due to its usability among jihadist or persons 

affiliated as was shown by Stern and Berger (2015, p. p.84; pp.89-93). Moreover, Twitter is 

embodying a system of representation par excellence “in which meaning is produced and 

exchanged” (Hall, 1997, p.1). That makes the case of why Jihadi groups affiliates (e.g. ISIS) 

are selecting this network in propagating their radical content. Before embarking on the road 

further, few mentions related to criticism and strengths brought to this analysis are to be 

provided. 

 

3.1.2.1 Criticism of using a semiotic analysis 

Like many qualitative analysis, semiotic analysis presents its own criteria apropos its 

defective particularities that could not convince minds of its effectiveness. One of the 

primary critiques brought to semiotic analysis is “ignoring the quality of the text itself” 

(Berger, 2005, p.34) although this method conveys on the impact established by “elements 

and the production of the text” (Ibid). A critique can be brought in regards to the fact that this 

thesis is only counting on the quality of the semiotic signs within the tweets without giving to 

much interest on the way the tweets were written. Moreover, the problem of interpretation, as 

the interpretation presented in this methodology does not present a “general purpose-tool” 

(Chandler, 2002, p.208), rather it presents an interpretation based on the theoretical 

framework and the selection of the medium. Insofar as this methodology develops, the 

determination of the meaning in some instances can be imprecise as the meaning reached out 

by this analysis is affected by overinterpretation; and it can be different from others. 

Alternatively, another criticism can be established concerning the intentionality of the sender, 

and how this manner is perceived by the analysis of this research.  

 

3.1.2.2 Strengths of using a semiotic analysis 

In case of the strengths attributed to the semiotic analysis, Chandler (2002) thinks that the 

latter “can help to denaturalize theoretical assumptions in academia just in everyday life” 

(p.214). Semiotic analysis if applied can bring new theoretical prospects into attention. One 
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of its main attribute is to focus mainly on the meaning-making particularities of the texts. 

Chandler stresses the importance of the semiotic analysis as being a method of “unifying 

conceptual frameworks and a set of methods and concepts for use across the full range of 

signifying practices, which includes […] writing, the mass media and the Internet” (Ibid). In 

the case of this research, the semiotic analysis main strength lies in the capacity to identify 

and analyze the tweets signs applying the triadic display of Peirce when selecting the tweets. 

Moreover, the analysis also offers viewpoints to how jihadists and devotees are using signs in 

their narrative, and how the reader might cognate the meaning out of the tweet’s composition. 

Additionally, the SA offers a glimpse into the process of translation of the tweets realized by 

the reader. In the same extent, the analysis can determine the multiplicity of the interpretation 

based on the tweet reading.    

 

 3.2 Ethical Consideration 

Radicalizations, radicalism, jihadism, all are topics that go in the sphere of the restrictiveness. 

Hence, it is of absolute necessity to convey this research to the ethical procedures emphasized 

by the National Committee for Research Ethics in the Social Sciences and the Humanities 

(4ed. June 2016). Thus, throughout the time this research was done under the aegis, “research 

ethics is a codification of scientific morality in practice” (NESH, 2016, p.5). The norms and 

values were respected as the thesis conveyed on the guidelines stipulated by NESH: 

“Integrity in documentation, consistency in argumentation, impartiality in assessment and 

openness regarding uncertainty” (2016, p.10). Responsibility was one of the main 

cornerstones in the realization of this thesis. During this research, no risk was involved 

whatsoever, whether on the side of the subjects involved, or on the researcher’s. Subjects 

opinion were considered throughout the analysis as being part of the “individual freedom” 

(NESH, 2016, p.13) while tweets were considered as a piece of information that can be the 

objects of a study that can reveal something. Another key aspect of this research was the data 

gathered throughout the time from Twitter. The data was and still is kept under the privacy 

concerns stipulated by NESH (p.18) in the researcher’s personal computer protected by the 

Folder Guard software for Windows 10, only to be deleted after this research will be handed 

in. Impartiality was another cornerstone when data was gathered and analyzed, inasmuch as 

the respect and preserving an academic attitude towards the ideas scrutinized. 
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3.2.1 Ethical guideline for Internet Research 

Giving the nature of this research it is imperative to present the Internet guidelines adopted 

by this study. Therefore, for this research Ethical Guidelines for Internet Research (2014) 

was consulted. Internet research according to NESH is “research on the internet as a 

phenomenon in its own right, its structure, and technology” (Ibid, p.3) Moreover, research 

carried on Internet assumes the platforms, websites, where the digital content is available. 

This thesis has selected a social platform (e.g. Twitter), where is believed to exist resurgent’s 

and affiliates to terror groups who post radical content.  

In regards to obtaining consent from the subjects and their tweets analyzed in this 

research, this author and Professor Ess discussed, and agreed that the project will not ask for 

permission from the users, as they seek notoriety; and the information of their profile is not 

revealing vital information for they use pseudonyms. NSD was informed apropos this 

decision, and agreed that, “The goal is to try to describe the meaning, the opinion” (See NSD 

letter Appendix II, author’s translation). Hence, this research decided not to opt for the 

obtaining of consent from those accounts, on whose tweets are going to be analyzed, since 

they are part of public library. The data gathered does not affect the individuals on whose 

accounts have been selected to be analyzed, because many of the users share deceiving 

statuses, or no personal information, being thus careful not be tracked down by police.  

The researcher tool also took note on the following argument, “Researchers can in 

general use material from open forums (e.g. Twitter) without obtaining consent from the 

parties covered by the information” (Ibid, p.4). Consent was not considered by this research, 

as the tweets are not protected, being accessible even without having an account, therefore 

being free information from the Internet public library.  

 

3.3 Theorizing the semiotic research 

The conceptualization of this research was done according to the theory, inasmuch as the 

research questions presented in the thesis. The latter presents to the reader a series of research 

questions, each with its hypothetic structure to serve as a guide throughout methodology and 

analysis of the tweets. Thus, the model of the research is going to be a four-fold structure 

representing the core of the analytical design. The first stage is constituted from the selection 

of the tweet and the division of the signs from the tweet. The second stage contains the 

identification of the types of signs based on the second Peircean trichotomy. Additionally, 

this stage contains the identification of the Operation code, inasmuch as the type of address to 

which the tweet is directed to. The third relies mainly on the establishing – based on the 
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results of the previous stages – on the object of the sign and interpretant. The fourth, takes 

the analysis further, constructing the type of code that the tweet fits in and based on this 

assessment, the meaning of the tweet is shown to the reader.  

 

3.3.1 Stage one: The division and processing of the tweet   

This stage is the prerequisite of the whole methodological process, as it leads the reader into 

what this analysis wants to put under the inquiring lens of semiotics, inasmuch as to give a 

comprehensive outline of how the stages envisioned by this study analyzes the tweets. 

Therefore, this stage is in close relationship with the dataset and the tweets provided by the 

research. Hence, the first stage as represents the selection of the tweets, based on the criteria 

offered by this study. This study conveyed over the analysis of 30 tweets initially, but 

because of lack of spaces and pages converted the number to 20.  

The division process takes the lead, as its role wants the reveal the signs formation 

within a radical and jihadi syntax. Division’s purpose is to help reconfigure the syntax into 

small pieces in order to grasp the modus operandi of linguistic signs by the jihadi or affiliates; 

and to determine the nature and types of the signs that they coopt within their Twitter 

framework. For how this analysis identifies the signs within the jihadi syntax, a more 

thorough attention will be given in the next subpart. Lastly, the role of division presupposes a 

logical process as it tries to combine multiple syntactical variables denominated by the 

division into small sequences. In this light, the division process is needed in this semiotic 

process due to its quality of splitting the jihadi syntax, and the possibility of the Peircian 

object and interpretant to determine the code.  

The Division is taking place after the tweet is layered into small sequences of 

syntactical layouts that determine a noun (e.g. the war, democracy), or a verb that determines 

a semantic action (e.g. look, to know, wants). To the same extent, division insures the analysis 

to be aware of other syntactical constructions that determine a noun involved into an action 

(e.g. no matter how hard kuffar try). Herein, the research sets the details for a subordinating 

conjunction that expresses contrast. Elsewhere, the division for instance, allows the analysis 

to designate other grammatical forms (e.g. further mujahideen) a comparative adverb 

accompanied by a noun, i.e. warrior. In this sense, fragmentation helps the reader to know 

why was within the jihadi syntax the need for a comparative adverb, following thereafter 

another similar construction. At other instances, the division compares negative clauses, 

affirmative or even doubles negation clauses (e.g., he does not need... nor...); and determines 

if the latter creates a particular type of sign or not.  
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3.3.2 Stage two: Identification of the signs, Operation code, and Audience 

This stage is of triadic nature as it tries to reveal three consecutive elements within the 

semiotic analysis. The first element of this stage is identification of signs. Without it, this 

analysis would have lost one of its genuine roles, i.e. revealing the signs that the insurgents 

and sympathizers are resorting when writing radicalization-aimed tweets. Nevertheless, the 

researcher would like to underline to the reader the consideration of imprecise nomination 

vis-à-vis the identification of the signs as a possibility, as the latter can be viewed differently 

by others alike; and this analysis does not claim any irrefutability whatsoever.   

 Then again, the identification of the signs was provided by the theory of Charles S. 

Peirce. For that reason, the identification of the signs resorted to a logical process of trying to 

identify which sign is which. To this, the research constituted a process of speculative 

grammar “or the general theory of the nature and meanings of signs, whether they be icons, 

indexes, or symbols.” (C.P. I, 2, 191) In this sense, the nature of signs within a syntax is 

determined by the association given by the author through the use of other syntactical 

construction. Hence, a meta-sign, i.e. tweet, is constituted by the “general sign or symbol, the 

index, and the icon” (Ibid, V, 1, 73). The identification of the symbol is based on the rationale 

that the latter reachability within any framework created by humans is very often, as the 

humans feel the necessity and lenience to communicate or to understand the outside world 

using symbols. In addition, Peirce asserts that the individual “can think only by means of 

words or other symbols” (Ibid, V, 2, 313).  

Therefore, the symbol usage within jihadi syntax was denominated by the selection of 

words ranging from nouns (e.g. the war, disbelievers, friend) to verbs (e.g. fear, defending). 

This identification was possible because the symbols helped in the construction of an 

argument, inasmuch as drawing the meaning asserted for each word taken as a symbol. The 

quality of the symbol when identified was the possibility to create meaning along, or in 

cooperation with signs, that is index or icon. For instance, the analysis abounded in symbols 

such as ‘kuffar’, ‘hijrah’. Their high designation was asserted due to their creed and ideology. 

However, symbols do not pertain to the religious space, as the reader will find in the analysis 

rather it will encounter symbols as nouns (e.g. youth-for it demarks the public to which the 

text resorts to or it refers in the text. In fact, something brings us to the point where the 

quality of the symbol points towards the existence of a place, or of an index.  

The identification of jihadi signs comprised as indexes was done considering what 

Peirce stated as “an index, […] has to bring the hearer to share the experience of the speaker 

by showing what he is talking about” (Ibid, IV, 1, 56). In fact, the identification of the index 
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was done through the help of the symbols, as the latter revealed meaning without attributing 

to something, or giving a sense to what is referring to.  

Nevertheless, the signification of the tweet is also done with the help of icons. 

Because of the religious dogmas found in Islam – visual icons (e.g. face), or any visual 

representation of something are forbidden – the jihadi syntax found appropriately to make use 

of written icons such as “Allah”, or of photos of notorious jihadists that were killed. The 

identification of the latter within the analysis was realized through what Peirce stated, “Icon 

is a sign which refers to the object that it denotes merely by virtue of its own” (Ibid, II, 2, 

247). Temporarily, it is conveyable to accept that the encountering of the three signs within 

syntax “is fitted for playing an extraordinary part in this system of representation” (Ibid, IV, 2, 

4, 448).  

However, seldom were the cases when the research encountered such a developed 

mega-sign. A remark is important to add with respect to the identification of signs. In some 

instances, the analysis was not able to determine the classification of certain signs within the 

syntax. Consequently, the denomination attributed to this element was under the form of 

digits (Eco, 1984, p.174). The nature of digits herein differs from the one asserted by Eco, 

adapting it in parallel with the purpose of this semiotic analysis. Hence, digits embody an 

element that is a part of a tweet, such “as long as-Tw1J”, whereby no Peircean designation is 

conceivable vis-à-vis the type of the sign. 

Furthermore, the Operation code (Ibid, p.174) was added to the analysis by this study 

for two reasons. One consists in its adaptability to stress the nuances of the syntax differently, 

as it translates the words into signs articulated with S1, Index 1, and Icon 1 onto a new 

display that helps the reader to understand how the resurgent’s and devotees chose to write 

their tweets. Secondly, it helps this analysis, to offer a way within the syntax for the reader to 

notice the elements that counts when delimitating the object of the sign and the interpretant 

of the tweet. In the example “The sincere (S1) will always find a way (to defect) (S2) and if 

not that, they’ll find a way to fail (S3) the plans (S4) of the kuffar (S5) Tw5J” the operation 

code is underlined afore. The operation code is the result of the combinations of symbols that 

create meaning within the syntax. Audience is the last element within the stage two. The 

addition of this element is due to the hypothesis apropos the possibility that between the 

writer and reader, a dialogic relationship is formed based on the translation of texts. However, 

this analysis, lacking the resources of time and space, cannot investigate the dialogic nature 

of the tweets, as a larger space for tweets with its replies is required. Even so, the analysis 

considers that each tweet passes the limit of a monologue since the tweet is the bearer of 
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meaning, directed to an audience with the purpose to create a dialogue where the meaning 

will be explained. 

 

3.3.3 Stage three: Establishing the object of the sign and interpretant 

These Peircean notions help the proposed semiotic analysis by assessing their own 

particularity wherefrom the deduction of the type of code and meaning is. Having reached the 

stage of the object of the sign, the object is important because without it the interpretation of 

the mega-sign would be a flat one, predictable, without giving the possibility of the 

interpreter to reach a predefined code, and consequently a meaning to what may be hidden.  

Therefore, the object of the sign is important in this analysis because “is brought into 

existence by the sign(s) […] and may be something to be created by the signs” (C.P. VIII, 1, 

10, 178). In other words, the object in the proposed analysis is helped by the layout of the 

signs (words). Within the tweet’s design, the object is revealed by certain collection of signs. 

If the reader recalls, in stage II an example was given about ‘finding a way’. Having reread 

the tweet again, the reader will meet the premises of an action that has been shown in the 

Operational code. Now, the action that is reemerging from the writer’s intention is directed 

to what Peirce notes: “The Object of every sign is an individual, usually an individual 

Collection of Individuals” (Ibid, 181). The object of the sign, thereby, is sympathizers as the 

“subjects, i.e. […] are directions for finding the objects” (Ibid). Nevertheless, the borders of 

the object are not narrowed to the identification of the individual by an action. The latter per 

se is important when denoting an object by assimilating first the action and argument. For 

instance, if a tweet gives the details of a subject asserting a climate whereby the first is 

influenced, then the object refers to the actions that determine the subject in the first place.  

However, not only the previously mentioned types of signs constitute an object. The 

symbols as well can establish an object combining the symbols, thereby their meanings of 

ideas. The resulting sign of the object is reabsorbed when establishing the interpretant of the 

sign, by taking into consideration what the original sign is, what the objects says about it, 

constructing the path towards the interpretant. Thus, according to Peirce, the interpretant “is 

created by the Sign in its capacity of bearing the determination by the Object” (Ibid, 179). 

Hence, the relationship between the Sign and Interpretant is determined by the capacity of the 

latter to create “something in the Mind of the interpreter.” (Ibid) That something stands as the 

set of ideas whence they enter into the mind of whoever interprets the sign(s), based in 

addition on the designation of what the Object has revealed. That means that the interpretant 
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has absorbed what the object has said about the sign and determined its interpretation based 

on the relation between the signs within the tweet.  

Again, for understanding, the reader is sent back to the example referred so often. It 

was agreed that the action constituted by the juxtaposition of the Operational code refers to 

the sympathizers. Therefore, the interpretant as it knows of the relation between the signs 

after the division process, designates that the author of this tweet implies (e.g. the 

sympathizers) to resort to a hijrah (migration) towards an establishment. Alternatively, 

knowing the context of the recent deeds committed by the IS group, an attack towards the 

democratic structures that prevent hijrah. If not knowing the context, then the interpretant for 

the second sequence conceives a process of rebellion against kuffars (nonbelievers). The 

interpretant role within this semiotic analysis makes way for a new element that constitutes 

the transition from a set of ideas to a piece of information, manifested under the form of a 

code, that permits the human mind to designate a meaning 

 

3.3.4 Stage four: The code and the meaning 

This stage was designed by the researcher of this thesis in order to give a more 

comprehensive outline of the semiotic analysis. Following in the footsteps of Eco (1968), this 

thesis will take as a reference his definition of the code as being “a system of rules by a 

culture” (pp.130-134 quoted in Nöth 1990, p.211). The addition of the code in this analysis 

does not follow the notions of Peirce. I do believe that in the case of the code, merging the 

latter with the Peircean theory expands the understanding of distribution of systems of signs, 

introducing them within the boundaries of a semiotic pattern to follow in future researches. 

Moreover, the code was added because it incorporates any written system of words or 

numbers, thereby giving them a meaning. In the same way, the code reducing the complex 

process of interpretation to a single component that elaborates each time when intersecting 

with the human mind. The difference between the code and the operational code is that the 

first is an element from a stage that helps the reader to navigate through the signs contained 

by the mega sign, when the object of the sign is revealed. In contrast, the code represents a 

stage that asserts the interpretations of each tweet within a semiotic framework meant to be 

comprehended by the mind. After this, the hierarchical layout of the semiotic analysis leads 

us to the last ladder, i.e. meaning. Essentially, the latter is assessing the semiotic product of 

the stages prior to it, and designates what is the sense that the tweets is making after being 

scrutinized by each stage and its components. Moreover, this stage presupposes taking all the 

previous stages prior to, since all of them are independent from the meaning, and asses them 
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in order for the meaning to be produced. The method prior to the meaning makes the latter to 

determine the information vis-à-vis the tweet. 

 

3.4 Chapter summary 

This chapter has presented the methodological steps of the semiotic analysis that the reader 

will encounter in chapter V when reading the analysis of the tweets. In short, until now, the 

reader has been going through information in the first part concernign the qualitative design 

of the semiotic analysis, and the reasons for why taking such an approach. 

Furthermore, in the second part, it was introduced the notions concerning why Twitter 

and the semiotic analysis are a synergetic relation. To add more in the balance, the 

methodological process showed the weaknesses and strengths of the semiotic analysis. As 

this research focuses on a reasonably sensitive data, ethical considerations, and Internet ethics 

are presented by the researcher implying the ethical steps considered, and decisions taken 

prior to data collection.  

Additionally, part three presents the stages of the analysis. Hence, in the first one, 

insights on how the tweet is divisioned into small parts that helps the researcher figuring out 

what are the constitutive signs of the tweet. The latter is actually the element of debut of the 

second stage, one that identifies the signs, the structure on which the purpose of the tweet 

gravitates and audience. Next, the methodology displayed information about the Peircean 

notion of object and interpretant, revealing the role of them within the analysis, inasmuch as 

how they determine their sign, respectively interpretation based on the tweet. Finally, the 

thesis reached the end of the methodology when presenting the final stage, i.e. the code and 

the meaning. This stage contained the clarification on how the code activates within the 

analysis, and how meaning is produced after taking in consideration the results of the 

previous steps.  
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Chapter IV 

Dataset 

 

4.0 Introduction  

This chapter will provide the reader information about how the research material had been 

discovered and analyzed. This chapter is structured in two parts: the first part contains 

information about the accounts and how these have been found and identified as being 

relevant for this research. The second part relies on the tweets, explaining how these have 

been selected, and under what category. In addition, the reader will find in this chapter a set 

of denominations for what defines an account of a jihadi. Based on the limitation imposed by 

the nature of the thesis, the number of the tweets decreased from 30 to 20 because of the 

space and pages required for writing a Master thesis. Moreover, this chapter will present the 

criteria for the study to select the 20 tweets necessary for analysis. At the end, this chapter 

will present the limitations that the research encountered and the summary of this section.  

 

4.1.0 Selection of the accounts  

Like in other previous studies (Berger & Morgan, 2015; Wright et al., 2016) the selection of 

the accounts that are to provide the tweets for analysis has been most difficult. Throughout 

the research, many impediments stood in its way. However, after acquiring knowledge about 

the circuit of tweets and understanding their communication behavior, the materials for this 

research was eventually gathered. For this study, a profile pattern was used for hypothesizing 

how the resurgent or the affiliate will look like when encountered. It was desired from the 

beginning of this research that a number of 200 accounts is the ideal number. To narrow 

down the study, previous researches (Wright et al., 2016) were considered. Additionally, 

newspaper articles from mass media were used in the elaboration of the profile.  

 Alternatively, external help was acquired from a group entitled Sec, responsible for 

reporting accounts associated directly or indirectly with terrorist groups. NSD was informed 

about this cooperation in the application. Sec is not part of Anonymous, rather they work 

independently, reporting frequently accounts belonging to radicals or of insurgents. They 

reveal accounts in Arabic, English, French, and Spanish. Behind the team, a large numbers of 

@Sec’s – this is how they identify – work constantly. Their method implies manual searching, 

going from account to account, identifying their targets. The researcher got into contact with 

the group on August 2. After having discussions and communicating the trustworthiness of 



46 
 

this study, agreement was struck apropos the sharing of data. The first stage of this 

collaboration was in sharing twenty accounts. The second stage towards the identification of 

the accounts was to check the numbers of followers that they had or whom they followed in 

return. The number of the accounts increased, as Wright et al., (2016), used this technique 

because they thought, “that Jihadists would bias the accounts that they followed towards 

other Jihadist accounts” (Ibid, p.4). The reason for doing so was also inspired from the 

aforementioned study that implied the principle of homophily, “the tendency of people to 

associate with others similar to them” (McPherson, 2001 quoted in Ibid). This principle, prior 

to using the method selected for this study gathered 84 English written accounts, as the 

research went through the list of initial accounts.  

 

4.1.1 Method: Snowball sampling 

The method of selection implicated in this research was the snowball sampling (C.f. Wright 

et al., 2016). Goodman (1961) theorized that snowball sampling implies, “A random sample 

of individuals is drawn form a given finite population” (p.148). Actually, prior to using the 

snowball sampling, the research had already accumulated almost 104 accounts.  

Furthermore, the structure of Twitter allows one to use lists of favorite’s accounts in 

one’s personal ‘library’ to be used when is needed. In this thesis case, a list [e.g. S(tudy)] was 

created with the purpose of accumulating jihadi accounts. The list was designed to be reduced 

to only a personal access. The coupling of the snowball sampling with the S list showed its 

value when a user already registered by the S list liked, retweeted or even commented to 

another tweet belonging to a user who fit into the category of this research. Every time when 

a particular account searched was tracked down, the latter, if containing the criteria, was then 

deposited in the S list. A print screen was afterwards taken to register the account information, 

description, and the visual information such as photos of the profile and of the background. 

The print screen was then containerized into a list with other similar accounts according to its 

Twitter username into the researcher’s hard-drive.  

The snowball sample’s efficiency proved its value when the research gathered other 

accounts. The period of snowballing sample started from fourth of August and lasted until 

first of October, making 58 days. The registration of the accounts or of the tweets was 

effectuated daily whether with the PC or personal smartphone. In case of the latter, the 

research used VPN (e.g. Virtual Private Network – security tools used on the Web) 

application. VPN Connect was the software used connecting to Twitter and registering 

accounts or tweets using the smartphone as the software “is free […] requires little 
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knowledge [...] and import. ovpn profiles” (Hindy, March 2016). The registration of the 

accounts used the infrastructure of Twitter to visualize the tweets of the selected lists. Hence, 

the research considered what Goodman (1961) meant in his article, “each individual in the 

sample is asked to name different individuals in the population” (p.148). In this vein, the 

research did not ad verbatim applied what Goodman stated, but rather applied the latter in 

principle as the jihadists feel the need to call among themselves for reviews, reachability, 

interactions, approval, etc. Their interaction on Twitter is a big web that keeps their network 

alive. More about this will be presented in 4.4. Another kind of method used in this study was 

the algorithm of Twitter, fact verified also by others (Berger & Morgan, 2015; Wright et al., 

2016). As is the case with the most social networks, Twitter offers a list with whom to follow, 

meaning mutual users, or if one had liked, retweet, the posts on the private page of a user. 

Thus, after gathering 104 accounts, the algorithm helped to expend the initial users to 132.   

Thus, if this research had already a radical user, the probability that the latter to 

endorse a tweet of one of his ‘cell-colleagues’ into a retweet with a personal quote, has high, 

giving sense to what Goodman said: “the procedure is continued until each of the individuals 

[…] name[s] different individuals” (1961, p.148). The numbers of accounts extended from 

132 to 173 by the beginning of September. The database could have been even higher if the 

research would have considered the mass of the accounts posting in Arabic. Seldom were the 

cases when accounts posting in Arabic changed the language in English, French, or Spanish 

(e.g. languages that the researcher understands). This thesis had established as a researchable 

bedrock a limit of 200 verified accounts that were whether supporting the actions of terrorist 

organization, or they were already members of one. The zenith of this research was when this 

study reached 217 accounts belonging to different users.  

 

4.1.2 Criteria for finding the accounts 

This research adopted a qualitative approach when selecting and registering the accounts. 

This qualitative approach consisted in applying semiotic features (e.g. symbols, indexes, 

icons) in order to register accounts. Much of this thesis attention was distributed when 

conducting the selection and sampling procedures on the role attributed by jihadi members 

and affiliates on the role of symbols given by the aforementioned. It was hypothesized by this 

thesis that behind the resurgent’s and aficionados’ tweets mannerism and idiosyncrasy lies on 

a carpet of narratives belonging to the early roots of Jihadism, and an ideological mindset that 

is distributing them – in this thesis case – via Twitter. Although Islam is rejecting any cult of 

idolatry, or revering any physical form and face, the Salafist doctrine, unwittingly is 
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manifesting its strength by using signs that they consider that are to be conveyed within the 

scriptures and theological dogmas. Hence, much attention has been distributed on the 

presentation of the signs of power, strength, masculinity, etc. Amidst the most notorious 

symbols used was the image of the lion head (C.f. Wright et al., 2016), as being their profile 

picture or background, wolfs, or weapons. The lion head, in particular, reveals great 

interested among radical users, as it embodies the ultimate sign of strength and masculinity. It 

also represents a manifestation of one who needs to assume the status of a hunter looking for 

his pray (e.g. unbelievers, apostates, etc.). 

 

Figures 1 and 2 reveal two graphic examples of users. The screenshot on the left belongs to radicals. The images reflect much of the 

symbolism used by this kind of users when identifying among themselves and when posting via Twitter. Lion, wolf, and guns are illustrative 

status of jihadi linked members and radical partisans. Source of the screenshots https://twitter.com.  

To increase the number of 

accounts, semiotic features such 

as the profile and background 

picture are, the status of the user, 

the description of the account of 

the user, were considered prior 

to. Thus, based on the narratives 

and ideology of the terror groups the most visible signs indicated a jihadi link were the 

following: The flag of the IS: 22% of users. The popularity of the flag is no surprise, as the 

symbolism attributed to the latter is well known throughout the Muslim world, for the flag 

stipulates the first pillar of Islam and Mohammed as being its prophet (See Gander, 2015). 

The status of weapons was a great indicator when gathering the sample for this research. 

Differentiating in context, this indicator was at 22% of the sample. Nevertheless, important 

signs were the wolf and lion heads found at 16%. These signs are a clear denominator on the 

degree of the symbolism attributed by the members and associates to a jihadi group to 

animals known for their bravery and organization.  

Children, surprisingly, shown in their infancy or together under the IS flag, were a 

clear semiotic marker found at 16% of the 22% of the users with IS flag. The rest of 40 % 

consisted in a variety of other signs such as the photo of a man pointing the index finger up. 

It is common among jihadists and associates to manifest their subjection to Allah, using this 

symbol. Other notorious sign-images used by jihadi and affiliates on Twitter, ultimately 

discovered by this research, were the figures of two prominent leaders of IS, respectively, 

Abu Omar al-Shisani (the Chechen leader of IS in Syria). Finally, the most used image of a 

https://twitter.com/
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jihadi leader was the one showing the linchpin, Abu Mohammad al-Adnani, the spokesperson 

of IS, killed by the airstrikes, while writing this thesis, at 12 % of the sample. The coalition 

forces killed all the aforementioned persons, making them martyrs. The usage of their image 

in the tweets reflects the iconography permissible by the jihadi organization after martyrdom. 

Other signs were the status of the accounts indicating their locations, such as Dar al 

Kufr (e.g. Land of the unbelievers) an index used in most of the cases by affiliates or jihadists 

wannabe. Despite the restrictions and legislations adopted in most of the Western countries, 

whence some of the jihadi associates were tagging their geographical location either to 

designate their real land of provenience, after having left it, or as a lie. These indexical signs 

were at 44% of the accounts, with the highest number of them using UK, Spain, and Syria. 

Seventy-four percent of the users were declaring its allegiance to IS, and barely 6% were 

staunch to JFS (ex-Al-Nusra); fact that condescends IS position as the most successful terror 

group on Twitter. The others were not declaring their allegiance visibly; rather they were 

endorsing the tweets that were supporting IS. In those cases, were the semiotic markers were 

of no use to indicate what this thesis was looking, the linguistic signs as the #hashtags were 

considered henceforward.  

   

4.1.3 Criteria for selecting the tweets 

The criteria of selecting the tweets are in very much relation with the criteria used when 

selecting the accounts. Thus, it was hypothesized prior of commencing the collection of data, 

that the jihadists and affiliates would use within their tweets the same semantic structure that 

is part of the jihadi narrative and ideology. Thus, before selecting the twenty tweets destined 

for the analysis, the research presupposed as part of the modus operandi, the selection of a 

larger sample of tweets from which the study will select the twenty tweets. The latter were 

selected because the initial 30 tweets were occupying too much space.  

Likewise, the research estimated that the recent events within the Twitter network 

mentioned in the Timeline have made the subjects more careful when posting something; fact 

convened and observed while conducting the research. Hereafter, the research presumed that 

the amount of tweets that are directed towards recruitment and radicalization will be law and 

will not be flaunted, whereas the jihadists and affiliates will focus on distributing military 

propaganda, news about the organization, etc. The latter, as it was noticed during the research, 

was more permissible in the scrupulous eyes of Twitter because it did not contain obituary 

images, or of extreme violence whatsoever. 
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However, the research started with a series of semiotic delimitation in mind, in order 

to facilitate the transition between a conventional tweet of a jihadi and associate, towards the 

dimensions of radicalization and recruitment. Therefore, in order to increase the proficiency 

and distribution of their tweets, the subjects will make use of the hashtags and inserts a series 

of semantic construction typical for jihadi narrative. Zappavigna (2013) speaks about the 

“consensus in vocabulary” (p. 37) among users on Twitter. For this reason, it was presumed 

by the thesis that members of a group, regardless of their name, attest their connection 

through a defined sign obtained through either imitation or affiliation to the group. 

Henceforward, a list of jihadi words and semantic creations of the terrorist group’s corpus 

was designed based on the studies of Berger and Morgan (2015) and Wright et al., (2016). In 

this vein, the list of words contained among others the # (the sign) accompanied by words 

differentiating in variety and context. Consequently, the list contained among other, the most 

notorious of these are: #IslamicState, #IS, #Kuffar, #Khalifa, etc.  

On the other hand, this research used coupling of variables consisting of words with 

different syntactic and morphologic meaning that could encompass a jihadi encyclopedia 

(Eco, 1977) with symbols [e.g. war and kuffar - (which stands as war against nonbelievers), 

faith and truth (haqq – Arabic word for truth), brother(s)/ #IS (#IslamicState), #Muslim/#IS, 

etc.]. The period among the tweets selected varies in dates. Hence, the oldest tweet provided 

by the analysis is from fifth of July and belongs to a woman, while the most recent are from 

September. This fact is due to the method of snowball sampling and to the S list. The 

coupling of the latter turned out to be extremely fruitful as the search mechanism of Twitter 

determined the results of the search more accurate, as more than half of the tweets selected 

engulfed the aforementioned combinations of symbols and words. The coupling of the 

previously mentioned variables brought 63 tweets from which the research had the difficult 

job of reducing it to 30, and then to 20. On the criteria used to mitigate the number of tweets 

to 20, more will be added in the following. 

 

4.2 Why the 20 tweets? 

By now, the reader of this thesis must have asked why 20 tweets, and why the ones that are 

presented to the reader are the best to be analyzed through the Peircean analysis, inasmuch as 

if these are enough to be considered. Consequently, the researcher will try to answer in the 

following. Firstly, the analysis of this thesis had affirmed that the trajectory of this thesis 

would be directed towards a qualitative approach. Since the thesis has a delimitated number 

of pages, this thesis decided together with the supervisor that a number of 20 are sufficient in 
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order to create a precedent apropos the Peircean analysis with respect to radicalization. 

Despite of the low number, this research believes it can establish based on the 20 tweets a 

posible generalization.  

 The selection of the 20 tweets is due to three criteria. The first criterion for why the 

following tweets that will be presented to the reader consist of notoriety. The users whose 

tweets have been selected abound within the network discovered by the method of this thesis 

of an enormous following and endorsing. It was measured by the analysis that for notorious 

accounts, suspension arrives within a timeframe of 24 to 36 hours after the new release of the 

account. The support obtained by every notorious account within a short period ascertained 

the value of the account, and therefore of the tweets. The second benchmark rests on literary 

and religious themes incorporated within the tweets. Literature vis-à-vis radicalization and 

recruitment consulted prior to of the analysis, mentioned that the jihadi apparatus on Social 

Media focused on revealing the Manichean nemesis, inasmuch as victimization, hate speech, 

assertiveness towards the western world, war, transition to a better world, sacrifice, appeal to 

divinity, invocation of scriptures. In this light, the analysis conveyed over the tweets that 

summed up the above-mentioned, among others, that the selection of the tweets that belong 

to a notorious user, who is endorsed by his community, apprehends good knowledge of 

English, and integrates literary themes apropos Islamists and Jihad on his page makes the 

criteria of selection. Seldom, if not impossible, were the cases when tweets commensurate all 

criteria. 

In this sense, the third criterion comes forward, as the latter assumes the degree of 

signs within the syntax. Hence, the degree of symbols, indexes, and even icons that would 

make the jihadi vocabulary used when tracking down the accounts was discovered, would 

also make the base of the criterion that consists of how some of the tweets were selected. On 

the way of selecting the tweets for the analysis, various limitations have been encountered; as 

these will be presented in the following.  

 

4.3. Limitations 

For this research, countless limitations have been encountered along the way. Unfortunately, 

in a very short time, as it is usual nowadays on Twitter, most of the accounts got suspended, 

fact that is contributing to the one of the difficulties when conducting this kind of research. 

As Wright et al., (2016) insists: “During sampling, some accounts were protected, suspended 

or had voluntarily changed their user-name” (p. 3), this research encountered the same 

problems. More often, the accounts were suspended in a short time, without for the researcher 
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to have the possibility to register the account or the tweets. Other accounts, in fear of 

suspension they were restricting their access to their followers, without leaving any open 

doors for outsiders. Truth is that, approximately 70% of the accounts were suspended by 

Twitter.  

 Another set of limitations consists of the inability of this research to determine in the 

case of the accounts whether the latter belong to an insurgent or a radical partisan. Another 

difficulty presented along the way of gathering the data was the reorganizing of the modus 

operandi of the jihadists or affiliates on Twitter, having in mind the purges of their accounts. 

Hence, many of the accounts preferred the approach of contributing to the notoriety of the 

jihadi groups by turning into a war reporter or endorser of war photos. In this way, the old 

tweets that were directed towards the youths written with the purpose to radicalize decreased, 

making this limitation critical. Finally, the restriction of the tweets to the English language 

constituted another impediment, as the research thinks that the tweets may have different 

meanings in other languages. 

 

4.4 Chapter summary 

This chapter has provided the information vis-à-vis the process of gathering data, inasmuch 

as the steps, criteria, and principles used along the way. Hence, the first part brought 

information that aimed at revealing of how accounts were selected for the research. The 

second part conveyed material to reveal the method used in this research when gathering the 

tweets. Thus, the researcher of this study used the snowballing sample while making use of 

the Twitter infrastructure to create a list in which the tweets were deposited. Furthermore, 

this chapter provided in the third part the criteria for finding the accounts while making use 

of the typical jihadi signs constituted by other researchers. Insofar as the criteria for the 

selection of the tweets, part four displayed the process of selection, during which, the 

emphasis was conveyed on the importance of hashtags and combinations of signs, common 

for the jihadi paradigm. Part four highlighted the set of denomination whereby this study 

selected the tweets for the semiotic analysis. Finally, this chapter provided the limitations that 

stood in front while gathering data and recoding it. 
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Chapter V 

The Semiotic Analysis 

5.0 Introduction 

This chapter will provide to the reader the samples of the semiotic analysis of the tweets 

selected for this study. This part contains a threefold categorization of the tweets. The need to 

categorize the tweets represents a semiotic feature of any analysis, as it has the role to help 

the reader to understand the ideas developed by the argumentation from Chapter VI. For each 

category in part, a semantic action was attributed, for it helps in the argumentation in the next 

chapter – also being a finding of this thesis. The semantic action is denominated by the 

insertion of verb-predicate between parentheses. In this vein, the reader will encounter 

notions vis-à-vis the semiotic elements of the Peircean analysis, as a stage of the manner 

individuals perceive cognitively the signs. Moreover, this chapter reveals information based 

on the way jihadi construct the semiotic affiliation and the syntax. In the same light, this 

analysis will reveal how the semantic action is relevant for understanding the tweets’ 

mechanisms; and how the meaning are formed. Henceforth, this chapter introduces the first 

category, i.e. (obey the) Canons whereby nine samples of tweets are going to be analyzed. 

The second category carries the reader through the name of (take the) Journey whereby six 

tweets are analyzed, whilst the third avows the name of (make) War, whereby 5 will make the 

case of this category. 

 

5.1 First semiotic category – (obey the) Canons 

This category reveals the prerequisite of the process of radicalization and recruitment for it 

has the meaning to highlight the duties of a Muslim (reader) needs to do. This category was 

added as the jihadi convey in their narratives a role of jurisprudence within the Islamic 

studies – considering themselves as the ones who live according to the early and authentic 

teachings of the Quran; and for being synonymous with the meaning of the sign Islam 

(submission). Within this category, the reader will encounter ideological tenets used by jihadi 

to make the reader to their will, or to use them according to their apparatus. Some of these 

tenets are whom to choose as friend, or who the enemy is, duty of doing Jihad, and of 

protecting the Caliphate. 

Tw1C  

Don’t take 
 

D1 

Disbelievers 
 

S1 

(Kuffar) 
 

S1 

as a 
friend 

D2 

fear 
 

S2 

Allah 
 

Icon1 

be 
among 

D3 

Muwahidun 
 

S3 

#Islamic 
State 

Index1 
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Audience1 Operation code Audience 1 

This tweet reveals the closed 

structure of a jihadi syntax as it 

starts with a clear negative 

stance, ending abruptly with a 

more relaxed one, revealing a syntactic antinomy. The syntax contains in its debut a negation, 

followed by a verb that marks the first symbol (S1) that signify an imperative statement, 

offered in English and in Arabic. D2 represents the structure that quantifies the following 

syntactical structure, a noun. The operation code in this tweet is ‘fear Allah’ as it demarks the 

rhetorical syntax from the first sequence of the tweet to the A1, to what is morally and 

religiously correct, and also indicates the presence of Icon1 which is the “only way of 

directly communicating an idea is by means of an Icon” (CP 2.2.278). D3 signifies the 

construction of S2, which stands as the “followers” of the Indices 1. The latter is explained by 

the preposition among that signifies that the parts of the syntax have not been separated 

completely due to their syntactical prerequisite of being linked with the object of the first 

sequence.  

The Object of the sign in the case of this tweet is represented by the request towards 

adversarial with disbelievers, which are also emphasized as an oxymoron as they belong to 

the jihadi vernacular repertoire. The identification of the interpretant in this tweet is made by 

the insertion of the S1 and S2 as they disseminate a dual stance of what is an affiliate to the 

Index1 revealed in the last part. Hence, the Interpretant in this case, following the operation 

code identified in the tweet, stands for: Harken to Allah and comradeship with the Islamic 

State. The code highlighted by this interpretation relates towards the Antagonism against 

nonbelievers. The meaning found of this tweet is an imperative sentence embodied by the 

absolute vector of jurisprudence, i.e. Allah. Befriending a nonbeliever (e.g. Kuffar) is not 

canonical. Instead, it is requested to do comradeship (C.f. 1.2.7) with someone who shares 

the same religiosity, like those who are encountered in the Islamic State.  

Tw2C 

I am a 

Muslim 

S1 

and 

 

D1 

therefore 

 

O.C 

my duas 

S2 

Polysemy 

are 

always 

D2 

With 

 

D3 

the 

brave 

S3 

Muslims 

S4 

Polysemy 

defending 

 

S5 

the IS 

 

Index1 

for 

Islam 

S5 

Audience 1 Operation 

Code 

Audience 1 

This tweet designates a syllogistic structure as the 

first sequence embodies the first premise and 
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axiom ‘I am Muslim’, which denotes an affiliation. The axiom represents the premise of the 

syllogistic tweet that will reason further arguments. D1 is a necessary conjunction in the 

syllogistic structure as it delimitates the intertextuality of the two sequences of the tweet.  

The operation code in this tweet is a syllogistic sign as it demarks logical 

consequences on the first premise S1. The latter defines the nature of the consequences in the 

sphere of religious commitments. The consequences shown by the syllogistic structure are 

signified by the preposition D3, the one that indicates the syllogistic conclusion of 

togetherness, or of being involved in committing the sacramental requirements as in S2. S3 is 

symbol that is signified by the correlation of the D4 (adjective) and D5 (verb) which 

designates the structure of the I1. The object of the sign for this tweet connects the reality of 

the Muslim Mundus to the reality of the Islamic state into a religious obligation, setting clear 

demarcations vis-à-vis the ideology of the Islamic State. The religious obligation of the 

Muslim is evident as the entity proclaimed to receive the duas is founded on Islamic laws and 

conventions that strengthen the obligation of the individual to adhere to its structure. Hence, 

the Interpretant for this tweet relies on the duty of the Muslim individual vis-à-vis the 

Islamic State. The code for this syntax is clustered in the religious supplication. The object 

of the sign shows the meaning of this tweet, and the interpretant relies on the Islamic 

consequences that every Muslim needs to convey, are the religious obligations of praying for 

those who are living and protecting the establishment of an Islamic state. The findings relate 

to the polysemy of the symbol duas that reveals other meanings, such as allegiance or calling 

out on the individual to have a symbolic affiliation with the already members of the IS.  

Radicalism 

/extremism/ 

fanaticism 

S1 

… 

 

 

S2 

terms 

used 

 

D1 

to discourage 

 

 

D2 

youth 

 

 

S3 

from 

partaking in 

jihad. 

S4 

Fails 

every 

time. 

D4 

Clear 

proof 

 

D5 

of that 

in 

 

D6 

#Aleppo 

 

 

Index1 

Audience 1 Operation code A1 A1 

(Tw3C) Written by the Director of 

Foreign Media Relations – JFS 

(Jabhat Fath Al-Sham/Ex-Al Nusra 

Front), the abovementioned tweet is representative as it unveils the ideas of a Jihadi leader. 

The tweet embodies a syllogistic form as the first sequence, i.e. the terms used, expresses the 

first premises of the jihadi syntax. In truth, this helps the analysis demonstrate that the tweets 

written by various terror factions distinguish themselves, as the writers appeal to different 

syntactical construction, inasmuch as to different symbols within the syntax. The aforesaid 

tweet is different than the ones written by IS affiliates as is not trigger the emotional and 
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religious elements, but rather appeals through a range of symbols and index to pinpoint the 

reader to their needs, i.e. Aleppo; where the Syrian army encircled the FSN. In the same 

manner, S1 quintessentially signifies the stages of the process of recruitment towards a Jihadi 

faction. S2 represents the digital sequence of a syllogism that signifies therefore, before 

unveiling the conclusion. The latter is contained by D2, the action that determines the 

symbols and the operation code (S3 and S4). S3 is a polysemy, as it refers to youth no only as 

members, but also as future soldiers committed for jihad. The latter is veiled under different 

forms and meanings, depending on the context and the reader who translate it. Herein, the 

term determines not only the fight, but also the journey towards where the fight is. D4, D5, 

and D6 actions and that precede causes and effects stimulating the insertion of the Index1.  

The latter is the result of the syllogistic form of this syntax as it carries the reader 

towards the geographical space where Jihad is performed. In this case, the Object of the sign 

is revolving around youths discouraged to do jihad. The Interpretant in this vein attributes 

the object of the tweet and reveals the encouragement towards youths who want to do 

Jihad in Aleppo. The code therefore is Seeking for Truth. The Meaning of this tweet is that 

the individual (e.g. youths) in order to convince himself of the trustworthiness of the fact that 

jihad is performed in Aleppo, he is invited to seek, and if evidence found, then he should 

therefore seek to accomplish the journey towards doing Jihad, known among the Muslims as 

the sixth unofficial pillar of Islam. (Faraj quoted in Stern & Berger, 2015, p.272). 

Tw4C 

Democracy 

S1 

is a religion 

S2 

and 

D1 

who 

S3 

wants a religion 

S2 

other than Islam 

S4 

will not be accepted 

S5 

Operation code Audience 1 

Written by an account who is constantly mocking 

the U.N. former secretary Ban Lee-Moon, and 

getting suspension for the same amount of 

accounts, this user has established itself as a 

beacon of jihadi syntax that is writing against democratic and secular principles. One of the 

most retweeted and liked tweets before being suspended, this tweet endorses one of the 

creeds of the Jihadi world, and i.e. one cannot adopt democracy while at the same time being 

a Muslim. The syntactic construction of this tweet starts with S1 and S2 as the operation code, 

as it is demarks the elaboration of a polysemy, i.e. religion.  

Hence, the object of this sign, refers to the one (e.g. individual) who is under the 

rule of democracy. The Interpretant in this light configures and reabsorbs what the object 
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delimitated within the boundaries of abandoning democracy as a necessary step when 

entering Islam. The code in this sense makes case around the antagonism towards 

democracy. Consequently, the meaning attributed to this tweet presents the features needed 

by someone who is about to enroll within Islam. Democracy being inconsistent with the 

values and ideologies of Islam designates that the individual needs to abandon everything that 

is in antinomy with Islam. Democracy is viewed by the user as a symbol of the Western 

world, and highlights what Koomen and van der Pligt argued as “symbolic threat” (2016, p. 

51). Therefore, one major finding of this thesis is the ability of insurgents and affiliates to 

attack the symbols of the individuals associated with democracy, replacing it at the same time 

with a more condescending value and form of the Jihadi modus operandi that targets youths 

for radicalization and recruitment.  

Tw5C 

The IS 

 

Index1 

has no 

borders, 

S1 

only 

fronts. 

S2 

We the 

Muslims 

S3 

are the IS 

Index1 

and you 

S4 

cannot 

defeat 

S5 

an idea 

 

S6 

whose 

time 

S7 

has 

arrived. 

S8 

Audience 1 Operation code Audience 1 

This syntax is composed of a many 

symbols and one index, transposed 

twofold. The operation code is 

comprised out of the notion that the bond towards Index1, defines all Muslims. Hence, the 

author is trying to communicate to his audience that Muslims are direct proportionate with 

the Islamic State, since the latter is an Islamic concept that has been revived for the first time 

since 1924 [e.g. when Ottoman Empire (Caliphate) was abolished]. S4, S5, S6, S7, and S8 

have the syntactical role to determine the revival of the role attributed by the Islamic State.  

Berger and Stern determines that IS when advancing “this claim the group effectively 

demanded allegiance from Muslims far beyond the borders that it currently controls” (2015, 

p.279). The first sequence of this tweet represented by Index1 along with S1 and S2 

determines the ideology and doctrine of how the Islamic State is forged. The Manichean 

leitmotif, which is another finding, of ‘we’ and ‘you’ has the meaning to determine the right 

approach in the mindset of the reader, whilst at the same time representing a clear 

denominator with respect towards the existence of an enemy. In this sense, the object of the 

sign is represented by struggle of the Muslims. The interpretant of this sign is comprised by 

the allegiance to Caliphate. The code of this tweet is marked by the bond between Muslims 

and the Caliphate under the form of allegiance. Hence, the meaning of this tweet creates the 

idea of Caliphate that will usurp by force other entities (e.g. democratic states) and will 
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determine the boundaries of what has been promoted by most of the early proselytes, as an 

earthly kingdom (e.g. Caliphate) ruled by Sharia. Muslims around the world belong to this 

apparatus and the outsiders or enemies of the caliphate cannot stop the revitalization of such 

an entity, as the construction of the latter already begun.  

Tw6C 

If nation 

S1 

of 

Islam 

S2 

wants 

unity, 

S3 

it should live 

S4 

with two 

principles 

S5 

1.Political 

sovereignty 

S5 

Under 

Caliphate 

Index1 

2. One 

identity 

S6 

i.e. 

Muslim. 

S7 

Audience 1 Operation Code 

Probably the most ideological 

(e.g. concerned with political 

ideas – Merriam Webster.com) 

tweet analyzed by this thesis, 

the latter takes the reader away 

from the jihadi jargon and introduces it into a political environment. Apart from the structure 

of commandments, this tweet reveals on a closer look symbols that determines meanings 

outside of the tweet per se. The user associates the Quranic name of Saul (e.g. Talut) with the 

name given to the worriers (e.g. Mujahid). The first sequence of this tweet reveals a 

provocative stance, written under an imperative tone that leaves the reader with the 

commodity of his proposal from the second sequence.  

The name of this writer and the sequences of this tweet are very much in relationship. 

Since mujahid is normally attributed to foreign fighters, the first sequence of this tweet, an 

imperative clause, makes reference to nations (provinces) that share the principle of Islam, 

yet they are not under the tutelage of the Caliphate, hence disobedient. S1, S2, and S3 stand 

as polysemy as the latter gives voice to multiple interpretations. On one hand, it could intend 

that the countries attacked by ISIS. Contrariwise, S1, S2, and S3 would mean the countries 

that wage war against the Caliphate. The second sequence of the tweet presents a set of two 

commandments that solicit two emphatic, compliance, and chauvinistic desires. Democracy, 

pluralism, and separation of power are incompatible with commandment one, as it demands 

total obedience to the Caliphate, therefore to the Caliph, i.e. metonymy (e.g. figure of speech 

that stands for another word). Secondly, the chauvinistic remark requires from all surrender 

of their faiths and adherence to Islam, therefore becoming Muslim. The object of this sign 

refers towards convergence. The interpretant convey obedience to the representatives of the 

Caliphate. The code is statehood as the latter demands obedience. The meaning of this tweet 

suggests that the only way with the Caliphate is to obey its commands and requests.  
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7, 8  

If you 

S1 

are 

not 

D1 

a slave 

S2 

of 

Allah, 

S3 

you’re 

going 

D2 

To 

be 

D3 

a slave 

S2 

of something. 

S5 

#Khilafah 

 

Index1 

#Brothers 

andSistersinIslam 

S6 

Audience 1 Operation code Audience 1 

Written probably by a woman, this tweet conveys another nuance of the jihadi syntax. 

The profile photo, an icon which indicates a woman, coupled with the insertion of ‘sisters’ in 

the second #hashtag – and knowing about the role of the women within the Salafi doctrine – 

this analysis believes the author is a female. Additionally, the user uses the name Hayat (tr. 

Arabic-life; giver of life). Islam, if translated means subjection. Sympathizers of various 

Salafist groups address themselves on Twitter, also in description (e.g. see Dataset) as ‘slave’. 

The latter is a noun whereby members of hardcore groups resort. Sequence two of this tweet 

reveals o polysemy at S5 that indicates, as in many cases of jihadi propaganda, an attack 

against democracy and secularism. The antinomy between Allah and democracy has been for 

many times expressed by jihadi interaction on Social Media. Standing in opposition with S5, 

Index 1 constructs a syntactical pattern of symbols that resort to an Index related to ISIS.  

The object of this sign reveals that Muslims are slaves of Allah. The Interpretant is 

twofold as it stands for obedience in the name of Allah and unity for Islam. The code 

revolves around submission. The meaning of this tweet is referring to the teachings and the 

basic tenets of Islam under which one is indebted to obey, as the translation of Islam means 

submission. The discovery and addition of tweets written by a woman adds some interesting 

findings. The tweet, when compared to the men has, abounds in soft signs, i.e. brotherhood, 

unity. In contrast, men make use of hard signs that reveal aggressiveness, assertiveness, 

dominion. This links the discovery towards what Geert Hofstede argued as power distance: 

Masculinity vs. Femininity. Hofstede argues that, “the Masculinity side […] represents a 

preference in society for achievement, heroism, assertiveness” (see-Geert-Hofstede.com; 

2001, p.280). In contrast, “femininity stands for a preference for cooperation, modesty […]” 

(Ibid). Insofar as the syntactical elements, the women’s enlist the role of hers within the 

Jihadi spectrum, whereas in the case of men, it lacks from its structure. Therefore, it is 

believed that even if women share with men the Manichean desideratum, and condescending 

value of Jihad when compared to unbelievers (Kufr), women manifest a tweeting “tender role” 

(Ibid, p.280) expressed via symbols. 
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People 

 

 

S1 

Follow 

 

 

S2 

#IS 

 

 

Index1 

because 

their 

actions 

S3 

& 

deeds 

 

S4 

are 

compatible 

 

S5 

with 

the 

best 

S6 

of 

Ummah. 

 

S7 

This is 

the 

result 

Index2 

of 

deviating 

 

S8 

from 

that 

path 

S9 

Operation code Audience 1 Audience1 

(Tw9C)Written by a user who calls himself ‘saracen’, a reference towards the infantry 

soldiers of the Ottoman Empire, this tweet presents a new feature, i.e. the question of 

Palestine. Generating havoc abroad epitomizes of the main traits of the Jihadi modus 

operandi. The latter is usually 

apprehended when appealing to 

the soft-issue, such as the one that 

leads to the presence of the Israeli 

army in Gaza. By displaying a 

historical framework of the 

Palestine, Saracen tries to create a 

belligerent and antagonistic 

mindset – for Palestine, inasmuch 

as Kashmir, represent a penchant 

for insurgents and affiliates – as 

these regions stimulates much of the foreign fighters to make hijrah to terror groups. These 

regions are considered under attacked; therefore, Muslims are encouraged to retaliate against 

the aggressors. One of these encouragements whereby Jihadists are making use are the appeal 

to the protection of Ummah (community).  

Herein, the writer tries to advocate the fact represented by the operation code. The 

author goes further to present the characteristics why such a deed is happening by resorting to 

S3, S4, S5, S6, and S7. Drawing a parallelism between Index 1 and S7, the writer attempts to 

create a bond between the Index1 and S7, inasmuch as a call for legitimacy. The relation 

between Index1 and Index2 (Palestine) is again what this analysis proposed as a finding, i.e. 

topological spaces. Each of the topologies reveals their own set of subsets (symbols), 

whereby the author is trying to convey the difference between the two spaces. Creating the 

latter in the mind of the reader, the decision vis-à-vis which land is better, represents one of 

the findings of this analysis. The antithesis of the place and people that lack Index1 is seen in 

the following sequence, where Index 2, along with S8 and S9 are presented. In fact, this 

antithesis is in close relationship with the object of the sign that designates that IS being 

Ummah. It is important for the reader of this analysis to understand the claim of legitimacy 
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that the members of IS are trying to make, especially in the case of Muslims who are residing 

outside of the Caliphate. This makes the interpretant even more sensible, as the latter try to 

convey to the altered desideratum of the people who do not recognize the legitimacy of IS; 

and therefore being protected. The latter makes case for the code of this tweet, i.e. safeguard. 

The meaning attributed to this tweet incorporates the basics of real life situations, i.e. 

Palestinians as a mean to trigger the signal of accepting the legitimacy of those who can 

protect Muslims, i.e. IS.  

 

5.2 Second semiotic category – (take the) Journey 

This category is the second prerequisite of the radicalization and recruitment process. This 

category was designed by this thesis after the analysis of the tweets noticed that this theme is 

inserted in the narrative of the jihadi syntaxes under the form of sign patterns. This category 

is important in the semiotic process as the Journey is constructed through a sign pattern that 

contains a combination of individualized symbols that depict the space signified by an index. 

In the same light, this category reveals the signification of hijrah (migration) towards IS; for 

finding the righteous Muslims, Caliphate, or of brothers in order to defend them.  

Tw1J 

As long 

as 

D1 

Kuffar 

 

S1 

are being fought 

D2 

Hijrah 

 

S2 

to IS 

 

Index 1 

will not 

stop 

D3 

no matter 

how hard 

D4 

kuffar 

try. 

S3 

Sincerity 

and Allah 

S4 

will take 

care of 

the rest 

D5 

Audience 1 Operation code Audience 1 Audience 1 

This tweet is representing a familiar 

stance among jihadists, i.e. perpetual 

fight. The jihadi syntax starts with the 

conjunction D1 that means to propagate the intended interval of a strategy or inkling 

forthcoming. In fact, the Jihadi narratives, especially to Salafi groups, which presupposes to 

be “a direct reference to these early years […] of Muslims” (Berger & Stern, 2015, p.263) are 

referring in their eschatology to the fight for the end of days. D1 signifies S1 which stands as 

the common translation as the nonbelievers. The action attributed to S1 is in close 

relationship with D2, a form that uses past continuous participle, a disrupted action that 

signifies the S2, which represents “migration”. Fred Donner argues that in some parts in 

Quran hijrah is almost synonymous with jihad and is associated with “leaving home for the 

purpose of fighting” (quoted in Ibid, p. 273). Consequently, the process of action between D2 

and S2 reveal the “dynamic (including spatial) connection both with the individual object” 
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(CP. 2.305) of the Index 1 with the double negation action in D3 and D4 as a repetitive sign-

symbol S3. S4 and D5 represent the common narratology within the Jihadi apparatus. In this 

vein, the object of the sign as referred by the jihadi syntax is referring to the individuals 

(maybe youths) migrating to IS. The mega sign “denotes the object as the object of every 

sign is an individual” (CP. 8.181). The symbols and digits (e.g. grammar forms) “are parts of 

the Sign that denote the object” (Ibid). The syntax (e.g. tweet) interpretant “which is what the 

sign itself expresses” (Ibid) resumes to the action designated by the object and engulfs it 

within its modus operandi in confronting the dangers ahead of the reunion with IS. The 

interchangeability between the subject of the sign and interpretant designate the code that 

relates towards Resistance during the journey. The meaning of this tweet lingers on the 

shoulders of the individual who commits in taking the hijrah towards the Islamic State where 

he will receive safe heaven.  

Tw2J 

   If you 

 

      S1 

want to 

know 

D1 

where 

 

Index1 

 

the most 

righteous 

Muslims are 

S2 

look at 

where 

 

Index1 

the 

arrows 

Polysemy 

S3 

of the 

Kuffar 

S4 

are pointing 

D2 

-Ali (Ra) 

 

Icon1 

#IS 

 

 

Index2 

Audience 1 Operation code Audience 1 

The relationship between jihadi 

narratology and authentic religious 

storytelling is a powerful catalyst for 

radicalization and recruitment with 

respect to the jihadi groups – as it fills the void left by conservative imams, and sticks with 

the early Quranic recitation and learning of the Ahadith (pl. e.g. deeds and saying of the 

Prophet). The same happens in the tweets presented above. Paradoxically, IS are a Salafi 

Sunni groups, and yet they cite the Shi’a (e.g. the break) main architect and icon, Imam Ali. 

In an example of syncretism, the tweet begins with the enunciation of a symbol S1 that 

stands for the public as it to offer a piece of information D1 that will reveal (Index1) the 

operation code of this tweet S2. In its relationship with the rest of the tweet completes the 

ontological reality, S2 defines the boundaries that set up the premises for establishing Index 1 

as a prerequisite for what defines in the first place Index 1. Pivotal in the determination of 

Index 1 are the S3 whereby carries a lot of signification with respect to the action that 

determines Index2. From a semiotic perspective, the meaning of arrows differs from 

interpretation to interpretation, nevertheless in this case, the analysis will attribute one 

meaning: direction of migration. The dynamism of S3 is given by the syntactic value 
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attributed to the author to his audience in the second sequence, when placed between Index 1 

and S4, which stands as the usual rhetoric of jihadi groups. Returning to the point of meaning 

apropos S3, the meaning stands as such: The direction of migration (hijrah) towards the 

Index 2. Herein, the author adds Icon 1 as to theologically justify what nowadays represents 

Index 2 denominated under the flagship of a #hashtag, which stands as “lexical item for 

conversation” (Zappavigna, 2013, p.36).  

Furthermore, this makes the case for the identification of the Object of the sign. The 

latter indicates the location of the righteous Muslims. The Interpretant based on the 

engulfment of the object that the migration towards the morally correct Muslims who 

confronts the enemy. The code designed by the aforementioned stipulates Antagonism 

against the Islamic State. The meaning of the whole ensemble entitles the construction of a 

message towards the man that is living outside of the morality mundi to inquire about the 

state where the moral brethren are living. The inquiry presupposes the knowledge that the 

morally Muslims are persecuted by the attacks of an enemy. The invocation of the argument 

of authority, i.e. Ali, represents what the latter suggested when he postulated that the Muslim 

world is going to be under attack from an enemy
5
. This interpretation of this analysis helps 

the reader to understand that the author intended towards the reinstitution of the myth 

whereby Imam Ali speaks in Kitab al Fitan apropos the end of times. In fact, this 

interpretation provided by this Peircean analysis integrates the tweet’s interpretation within 

the boundaries of a hermeneutics of myth, as the intention of the writer is to make the reader 

believe the truth told. Coupling hermeneutics of the myth with the digital milieu that 

incorporates the collectiveness of the users, the author tries to link the reality of experience 

with the beliefs of people in order to stimulate the feeling of rediscovery within the individual 

“because there is truth in myth to be rediscovered” (Itu,2007, pp.33-49) 

Tw3J 

Becoming 

 

 

D1 

Muslim 

 

 

S1 

made me 

aware 

 

D2 

how 

seriously 

the state 

S2 

took my 

freedom. 

 

S3 

The IS 

was 

declared 

Index1 

3 months 

later 

 

S4 

and my 

country 

 

S5 

declared 

 

 

D3 

war on 

me 

 

S6 

Audience 1 O.C Audience 1 

This tweet enters the category of the 

tweets that are written by the user Omar, 

only this time using an account different 

                                                           
5
The quotation of Imam Ali from Kitab al Fitan used by Jihadists, http://ahtribune.com/religion/155-a-history-

of-wahhabism.html. Link accessed at 12.1.2016. 

http://ahtribune.com/religion/155-a-history-of-wahhabism.html
http://ahtribune.com/religion/155-a-history-of-wahhabism.html
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that the one previously analyzed. In this tweet, Omar is reiterating an old Manichean 

desideratum vis-à-vis the war being held against one or a group of individuals. Apart from 

the classical jihadi jargon, Omar is constructing a syntactic structure with two elements that 

are very particular. One is the transitory elements suggested by D1 and D2 that signifies the 

sequence of S1. In contrast, the elements constituted by S2 and S3 that explore the polysemy 

of the word freedom, makes this syntax even more interpretable. The operation code is 

Index1 as it specifies the geographical boundaries where the continuous phenomenon is 

happening. The words ‘state’ and ‘country’ suggests that the constructions are erratic with the 

rule of Islamist ideology as it promotes democracy and secularism. In this view, the object of 

this sign refers to Muslims constricted by state. The interpretant refers to the 

aggressiveness of the state towards its citizens. This tweet is again representing a manner 

of attacks towards the democratic and secular symbols, as Omar combines the premises of 

the rights used by the citizens in the west when the case indicates as such with the impetuses 

of producing a war. The code is referential towards the concept of affiliation. The meaning 

in this tweet relies on the transitory path of the individual while becoming a Muslim at the 

same time with the dangers that lies within the proximity where the Muslims are awarded 

safe heaven.  

Tw4J 

 Surround 

D1 

yourself 

S1 

with brothers 

S2 

who don’t fear 

S3 

the blame 

S4 

of the blamers 

S5 

#ISIS 

Index1 

#Islamic State 

Index1 

#Bagyah 

S6 

Audience 1 Operation code 

The estheticism of this tweet has the role 

to induce the reader within a realm that 

offers protection and safety, under a 

hidden form that inclines towards hijrah 

(e.g. migration). The syntactic 

construction of this tweet leads to the place where safety is offered, if adherence is being 

made, i.e. Index1. S2 is usually a term conveyed by members of jihadi groups on Social 

Media in order to delimit themselves from others, inasmuch as to signify the bond between 

them – who are adherents to an Islamic movement, and unbelievers. S3, S4, and S5 have 

been placed carefully as the earlier motifs that lead to radicalization, showed by Koomen and 

van der Pligt (2016). The authors consider that “fear can exacerbate a group’s seclusion and 

isolation” (p. 59). The individual, in this tweet case, S1 is someone who poses a fear 

prompted by the realm in which he lives doubled in size if strong-minded by its cohabitants. 
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It makes the case for the individual to adhere to the right ideology under the S2 who are 

willing to protect him from S4 and S5 who represent the apparatus of the governments who 

are tracking down sympathizers of jihadi groups. There is only a save heaven for this 

individuals as indicated by Index1 if S6 (e.g. oath of obedience and fealty) is committed. In 

this vein, the object of this sign is brotherhood and the interpretant refers to the hijrah 

(migration) and bagyah (oath of allegiance) towards the Islamic State. The showcase of 

this Peircean analysis highlights one finding with respect to the creation of meaning of hijrah. 

The latter is used by different accounts using new sets of symbols to determine the meaning 

through the help of an Index. The code refers to belongingness as the writers under an 

imperative, but also encourages committing himself to a journey to offer bagyah to Islamic 

State. Koomen and van der Pligt (2016) considers “the importance of belongingness is 

illustrated by the fact that rejection by people [one] do not even know […] as the importance 

of a group membership and of efforts to distinguish that group increase when people believe 

that their self-esteem is threatened” (pp.122-123). In fact, this is part of the meaning of this 

tweet for the journey or hijrah as it is hidden so that the reader can figure out with the help of 

the Index1 that the safe heaven relies only in the arms of his brothers, which are already 

within the boundaries of the Islamic State.   

Tw5J 

The sincere 

S1 

will always 

find 

D1 

a way (to defect) 

S2 

and if not that, 

D2 

they’ll find 

D3 

a way to fail 

S3 

the plans 

S4 

of the 

Kufaar – 

S5 

Audience 1 Operation code Audience 1 

Constructed in a meaningful manner, this 

tweet expresses one of the core tenets for 

why jihadists – endorsed by crowds of 

sympathizers – entered Social Media in the first place, i.e. radicalization and recruitment. 

Written under the form of a symbol, S1, addresses to all sympathizers that crave to join the 

organization while remaining passive. D1 determines the polysemy of S2, as the latter stands 

twofold. In one instance, defection implies rejecting and running away from what is 

democratic and secular, therefore to what is antonymic with the tenets of the Islamists while 

embracing their proposed ideology. 

 Alternatively, ‘defect’ suggests the adherence to their ranks. Furthermore, the 

syntactic construction proposes another suggestion consolidated by the premises of D2, D3 

towards what stands as repetition of a word ‘way’ under the form of S3 and S4. The latter (S3, 

S4) again constitutes polysemy within the syntax as it stands for different meanings. Put 
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under the microscope, the author suggests to the reader to unbind himself from the shackles 

of what keeps him passive. S4 stands as the methods used nowadays to counterattack 

jihadism and home radicalization, such as surveillance of proposed jihadi and affiliates, etc. 

As it now enters the ranks of jihadi jargon, Kufaar, written differently, stands as for the 

nonbelievers (e.g. democratic states, enemies of the caliphate, and most of all, the masses of 

civilians who are not Muslims. In this sense, the object of this sign suggests message to 

sympathizers, as the interpretant engulfs the object, according to Peirce and determines 

opposition against infidels, Kufaar. The code refers to a call of action. The meaning of this 

tweet stands as follows: the sympathizers who live outside of the caliphate, within the grasp 

of the kufaar (e.g. enemy) should reconsider their passiveness, transitioning instead to a 

more proactive state, proportionate with what are the policies and ideology of the caliphate. 

So look 

 

S1 

Where 

 

Index1 

the 

arrows 

S2 

Polysemy 

of the coalition 

& enemies 

S3 

of 

#Islam 

S4 

are 

aimed at 

S5 

and you 

will see 

S6 

the group 

 

S7 

on the path of 

#Prophethood 

S8 

in 

#Syria 

Index2 

Audience 1 Operation code 

(Tw6J) Earlier this thesis provided a similar 

tweet in meaning, aimed towards the audience 

targeted, plenteous of syncretism. Nevertheless, 

this tweet has a dynamic structure in which the 

antithesis between bad and evil is represented 

under a new repertoire of hashtags. Creating two indexes, the first hidden, Index1, that needs 

to be searched and found by the interlocutor, and Index2, where for five years an enduring 

war is undertaking. Distributing this dualistic mental representation, the writer tries to 

transmit through symbols two points that resonate with the propagandistic apparatus of IS 

that convey the image of victimhood, therefore the need to retaliate; so that it should respect 

the tenets of Islam; that in case of attack, one should defend itself. The polysemy of S2 

indicates towards the airstrikes coordinated by what the writer accentuate as S3. Moving on, 

S4 is in direct relation to what has been argued prior to, i.e. victimhood and the need to 

defend. Hence, stressing that Islam is the one besieged, the author asserts that all Muslims 

should stand in defense, as they have been already attacked.  

The operation code of this tweet rests on the identification of true believers, or as 

hardcore Salafi groups portrays to have returned to the true values of Islam. In this sense, the 

object of the sign refers to Muslims under attacked. At the same time, the interpretant 

expresses the idea of arousing the sympathizers. Hence, the code of this tweet gravitates 
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around the idea of victimhood. The latter was also seen by Koomen & van der Pligt, (2016) 

in their studies on radicalization determining that “[…] realistic, symbolic and group esteem 

threats can all result in perceived injustice, with anger as an accompanying emotion” (p.61). 

As a result, the user wants to represent a Quranic tenet that implies action from all, if 

someone is attacked. The meaning lies on arousing the reader as a consequence of 

someone’s attack, triggers in the first place the cognitive mindset of attributing the status of 

victimhood of those besieged. The chain reaction produced by these emotions coupled with 

the idea of a realistic place (e.g. Indexes) generates anger; followed by the physical 

manifestation, through either direct implication, or supporting to a higher degree.  

 

5.3 Third semiotic category – (make) War 

The last category and prerequisite of the radicalization and recruitment process envisioned by 

this research, (make) War was added because it represents the ultimate goal of the jihadi 

groups, i.e. youths committing lower Jihad. The latter is an ideological component reflected 

throughout the jihadi syntaxes constructed using a combination of symbols that assert the 

existence of a war against the Muslims. Likewise, in this category, the reader will find 

information of how analysis discovered that the jihadi syntax is constructing a thematization 

of the individual pushed for war; that the jihadi syntaxes are centering their syntactical 

construction on the revival of the Islamic myths, using ideological components advanced by 

Qutb and al-Banna, such as violence and martyrdom.  

Tw1W 

     The war 

      S1 

being 

held 

against 

D1 

the Islamic 

State 

Index 1 

is actually 

against 

D2 

all of 

Islam, 

 

Index2 

not just 

against IS, 

Index1  

many 

Muslims 

 

S3 

today 

 

 

S4 

need to 

be 

 

D4 

more 

involved 

 

D5 

Audience 1 Operation code Audience 1 

The aforesaid tweet indicates the dualistic 

nature of the IS propaganda machine, 

tending to suggest to the reader not only a 

geographical and mundane conflict, but also towards a cosmic one, in which Muslims are the 

universal victims and the perpetrators being metaphysical. The latter can be conquered by the 

coalition of the Muslim mundi. The retweet amplifies the scale of transmission in the network 

chain, as the text presents a high degree of interest. The retweet starts by divulging to 

Audience 1 that there is S1 nominated by the action carried by D1 as “it denotes a kind of 

thing” (CP.2.301) The primary symbol S1 denotes a vertical ascension as its amplitude is 
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modified due to relation with the other symbols. “If a man makes a new symbol, it is by 

thoughts involving concepts. So it is only out of symbols that a […] symbol can grow” (Ibid, 

302). Therefore, the concepts involved by the author to his audience are Index2. Thereafter, 

the tweet reiterates the mundane space where the premises of the war are being forged, i.e. 

Index 1.  

Despite the Index1 is shown twofold within the tweet, under two different 

accompaniments, the structure of the latter remains the same, as the writer try to underline to 

his audience where the current battles are taking place. The ambivalence of the two 

constructions determines the Index 2 as the sign where the cosmic battle is taking place. By 

revealing the spatial determinant, the author is coercing that S1 “is forced to resort to an 

index, even if he only means somewhere in the real universe” (CP, 2.305). The solution 

prevails, as it shown to Audience 1 by the author, by the involvement of the S3. In fact, this 

second sequence destined to Audience 1, tells through S4, that signifies the Muslims who 

reside outside of the IS. As of this, the Object of the Sign reveals that Muslims under 

attacked within IS. The Interpretant based on the object determines that Implications of 

Muslims in the war waged against IS. Therefore, the code of the aforementioned rests on 

the Antagonism against the enemy. The meaning of this syntactic construction refers to a 

dichotomous war, both on the level of current geographical space, i.e. IS; and would be 

cosmic war against all Muslims. In truth, the jihadi eschatology puts a lot of passion on the 

emergence from a sectarian and trans-regional war, a cosmic one, in order to fulfil their goal. 

(See Stern & Berger, 2015, pp.275-279). In order for the fulfil the nuance of war to delimit a 

cosmic one, the camaraderie of Muslims outside the borders of IS needed to participate in the 

war effort waged against Islam in order to fulfill the glory promised.  

Tw2W 

The war 

 

 

S1 

against 

Muslims 

 

S2 

in 2016 

 

 

D1 

is just 

 

 

D2 

the same 

old war 

S1 

by the 

same 

enemies 

S3 

of Allah 

 

 

Icon1 

against 

the same 

truths 

S4 

Jesus 

 

 

Icon2 

Taught 

2000 

years ago! 

S5 

Operation code Audience 1 

Written by a person who carries the name 

of the second historical caliph and the 

picture of the IS spokesperson, Al-Adnani, 

this tweet engages rhetorically towards an 
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ideology that reflects much of the Manicheism doctrine. The operation code designed by the 

author and transmitted to his audience revolves around what is already a jihadi jargon within 

the construction of S1, S2 and D1. 

 Furthermore, D2, i.e. an adverb that refers to the emphasis created by the author of 

this tweet as a statement that should be perceived by the audience as a truism and euphemism 

alike. The reiteration of the S1 is being done with the help of a clear delineation as it demarks 

the use of two adjectives (e.g. same; old). S4 follows the same linguistic pattern as the 

prolonged sequence of S1 only this time, the latter, repeats the Manicheism desideratum in 

the form of a noun (e.g. enemies). In an attempt to identify the enemies, this analysis 

indicates on the existence of Jews and their allies, i.e. Western World. Distinctively, this 

tweet remarks per se, with the addition of Icon1 in the antithesis with the S3 as a clear 

denomination towards who is waging war against Muslims and as an early reference towards 

the existence of a dualism mundi. The latter is conveyed by the war waged against the 

world’s Muslims, the subjects of Allah. In an effort to consolidate syntactically the premises 

of the operation code, the author reinforces his statement with the presence of Icon1 as a 

means towards the second mundi, the divine. For a third time, the author reiterates the 

structure that has the meaning to emphasize S1 and pave the way towards Icon2 as a means to 

legitimize the existence of an enemy who is waging a war. Repetition of symbols and icons 

that belong to different creeds makes the case for another finding. The existence of Icon2 in 

this jihadi syntax designates the signification of S1 as the most important act within the tweet 

canonized also by the insertion of Icon1 as it gives legitimacy. S5 has the role to pinpoint in 

the collective memory of the reader towards the enemy as being the Jews, the same who 

militated for his crucifixion (e.g. Sanhedrin). In the light of the aforementioned, the Object of 

the sign refers towards the fact that Muslims are under attacked.  

The Interpretant of this sign reveals that the war against the truth-bearers. In jihadi 

narratology, Jesus announces the coming of Muhammad, with whom will come down from 

heaven at the end, determining an Islamic world, ruled by Muslims, creating what Taleb 

(2010) argues as the narrative fallacy. The latter is according to Taleb “our vulnerability to 

overinterpretation and our predilection for compact stories over raw truths” (Ibid, p.63). In 

order for the terror groups to gather adherent’s inasmuch as to legitimize their actions, they 

adopted a manner of reshaping “flowed stories of the past to shape our views of the world 

and out expectations for the future” (in Kahneman, 2011, p.199). The code in this sense 

indicates towards the antagonism towards the faithful and truthful. The narrative fallacy 

in fact helps this analysis to determine the meaning of this tweet for the author strives to gain 
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authority and legitimacy over his claim when inserting two different icons within his syntax. 

Thus, the meaning of this tweet is mandating that the enemy who is attacking the Muslims 

gains its identification over the course of validation from Allah and Jesus, as both have 

fought against the enemy.  

Tw3W 

Even if 

 

D1 

IS 

 

Index1 

didn’t have 

a single city 

S1 

will continue 

Jihad 

S2 

fisibillah 

 

S3 

until they 

burn 

S4 

the crusaders 

 

S5 

armies 

 

S6 

in #Dabiq 

 

Index2 

 
S7 

Audience 1 Operation code Audience 1 

Written in the midst of al-Adnani martyrdom as the 

latter was killed by an American airstrike, this 

account carries the icon of the second in command 

and official spokesperson of IS. Having as an 

introduction an adverb that refers to something 

surprising, the continuation of this tweet enunciated 

by the Index1 along with S1 creates a syntactical 

fallacy (contradiction vis-à-vis the jihadi narratology) 

whereby the author is trying to transpose to his 

readers the filament of hubris regarding the armies of 

ISIS. On the other hand, the reality recounts something different juxtaposed twofold. Firstly, 

the armies of IS have seized at their peak a territory double the size of Great Britain. 

Secondly, the recent military development within the region shows that the armies of ISIS 

have lost a great amount of its lands – as they are pushed back. Insofar as the operation code 

of this tweet, the latter is revealed by the syntactical construction that precedes the premises 

of the second sequence of the tweet, i.e. the victory that waits in Index2.  

As for the second sequence of the tweet, this one represents a typical type of 

punishment referred in Islam, i.e. burning, as a way to purify the sinners or the unbelievers. 

S5 and S6 are a common jargon, as they attribute an atavistic meaning to S5; as in the 

likeness of how western people have been named since the twelve century. The following, S6 

comes in close relationship with the picture showed as the latter is representing an Icon for in 

it lays a part of the ideology uploaded by terror groups on Social Media. The construction of 

a second Index within jihadi syntaxes is unprecedented in comparison with the tweets 

analyzed in this thesis, as usually the writers try to shift the attention of the readers from 

mundane issues to events happening in one particular location, i.e. the Islamic State (and the 

territories controlled) through the use of specific symbols. In this example, the addition of 
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another Index, unlike the IS fits the ideology and the creed proposed by the group to their 

sympathizers. Dabiq is a city of great importance to the Salafist group as in the first, a great 

battle between the forces of ISIS through Jihad and those of the unbelievers shall be taken, 

for it was foretold in the Hadith. The aftermath of this battle will set the threshold of an 

earthly kingdom. The canonization of this action is syntactically place by the author twofold: 

once when he writes S3, which means in the cause of Allah, and secondly by the digital 

symbol of showing the index towards the sky as a sign of commitment towards the will of 

Allah.  

Hence, the object of the sign refers in this tweet to the struggle of the faithful, whilst 

the interpretant of this tweet, signifies the materialization of that that was foretold. 

Furthermore, the code links the tweet to the Hadith’s prophecy and glory it promises. In 

this case, the meaning attributed to this tweet refers to the condescending physical struggle of 

the forces that have been foretold to gain victory against the armies of the nonbelievers at 

Dabiq.  

Tw4W 

#Egypt 

 

Index1 

#IS 

 

Index2 

From useless 

protests 

S1 

to battlefields. 

 

S2 

Humiliation 

 

S3 

to izzah. 

 

S4 

What’s 

taken 

S5 

by 

force 

S6 

is restored 

 

S7 

 

by 

force. 

S8 

Operation code Audience 1 

The Peircean analysis encounters for the first time 

within a tweet the aspects of two indexes inserted in 

the first sequence of the tweet. Unlike the other 

tweet in which their authors applied the index 

hashtag in the middle or end, this tweet used the 

Index at the beginning twofold. The first is a 

coercive action as a means to suggest the places of 

which he refers in the text. The second makes case 

vis-à-vis to suggest the transition of the types of 

action that happened, from Index1 to Index2 as a 

better solution to S1, S3 and S4, S5. The remaining 

symbols, apart from S4, which means respect, 

dignity, represents what this analysis already showed in other analysis, i.e. the profile of a 

permeating, ubiquitous victim.  
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Nevertheless, this tweet remarks itself from the others as it presents two major 

findings. The finding is represented by the likeness of the resurgent’s or affiliates to attack 

the western symbols. This technique presupposes that the radical user attacks deliberately the 

democratic, secular, and western symbols as they stand to yield a powerful vacuum within 

the mindset of the reader who resides within these areas, replacing it with symbols close to 

the Jihadi narratology. The second finding rests on the likeness of the Twitter #hashtag to 

constitute a jihadi index, as the latter demarks the place hashtag/index corresponds and vice 

versa, creating a topological space through the help of the indexes and symbols. The 

topological space is a collection of subsets, elements. In this case, the tweet (X) is constituted 

by indexes one and 2, which this analysis will name them T1 and T2, respecting the 

topological comparison theory. T1, T2 are defined by a collection of subsets (e.g. S1 is a 

subset of S2, S3 to S4, and S5 to S7) which are open or closed.  

Therefore, the topologies of X (tweet), T1 (index1) is contained in T2 (index2). Hence, 

the elements of T1 which are (Symbols: S1-useless protests; S3 humiliation; S5 what’s taken) 

are also elements (Symbols: S2 Battlefields; S4 izzah; S7 is restored) of T2. As a result, the 

topology of T1 is coarser (weaker) than T2, which in return is finer (stronger) than the first. 

The meaning of the aforementioned is that the tweet X constituted by two topologies T1 and 

T2 which in return share the subsets (Symbols) that denominate in the mind of the reader the 

power of the second topology; the one that writer wanted that the reader to know. Doing this, 

the subsets of T1 refrain in the proximity of the subsets 2 only to create a reality picture 

within a geographical space that is confined by hard symbols that detract the individual from 

the subsets that pinpoint the struggle to reinstitution located in #IS. In this sense, the object of 

the sign is individual struggle as it marks the transition between the indexes, inasmuch as 

with the help of the icons, i.e. the two photos combined. The interpretant is designated by the 

reward of the right approach (ideology). The code of this tweet following the object and 

interpretant is reinstitution. The meaning of this tweet helps the reader to understand that the 

jihadi apparatus is consistent in its technique of transmitting to their readers that the western 

symbols are insufficient as they need to shift towards an ideology and an apparatus that 

permit one what the western systems does not allow one to have; or what take.  
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Audience 1 Operation Code 

Earlier in the analysis a tweet incorporating 

syncretism as a basis within the jihadi Twitter 

apparatus of associating new meanings to 

radicalize youths, was presented. This time, this 

analysis provides a more developed tweet, as 

this presents three interesting traits. The first 

trait refers to the syncretism of the tweet as the 

user cites Imam Ali [Shi’a, they have a cult of 

martyrdom developed after the death of Ali and 

Hussain son-assassinated at Kerbala). 

Furthermore, the addition of one quote from 

Sayyd Qutb, one of the ideologues of the Salafi 

movements (Sunni), makes the tweet abundant of elements incorporating it in syncretism. 

The second trait of the tweet is about intertextuality as the user try to give meaning 

connecting linguistic elements, other than his own, and incorporating it to his means. The 

third is related to the syllogistic structure of presenting the premises consisted of symbols that 

convey a political aimed meaning, only to present to the reader the religious conclusion. The 

latter is a typical resort of the jihadi propaganda apparatus found often on Social Media, as 

the jihadi groups like to keep up to date their sympathizers with news apropos the war in 

Syria and Iraq. In this sense, and judging from above, the object of this tweet relates to the 

stages of the Muslim (Iman) when confronting the Kufr (nonbeliever). The interpretant in 

connection with the object of the sign is determining the opposition of a Muslim towards 

what identifies as in contradiction with the values and norms of Islam. The only foreseeable 

solution is self-sacrifice for the common good of all and for victory. The code is antagonism 

and enmity towards what stays in the path of victory of Islam. Concisely, the meaning of this 

tweet reiterates the old desideratum of the Salafi groups, i.e. superiority of religion, and 

therefore the right to lead. As middle points are not to be considered, the only self-indulged  

 

5.1 Chapter summary 

This chapter summed up the Peircean analysis developed for this study. Throughout the 

analysis, the tweets have been separated in three semiotic categories that design the manner 

whereby the author sees the process of radicalization and recruitment reflected by tweets. The 
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analysis of the three categories revealed that apropos the (obey the) Canons and (take the) 

Journey the jihadi syntaxes establish the means of the semiotic affiliation, whereas (make) 

War the ideological component of the syntax is constructed under the revival of the myths 

designated by the patterns of signs. 

 On the other hand, the tweets analyzed revealed the stages of the semiotic elements of 

the object and interpretant whereby the individual see and translates the signs. Likewise, the 

analysis revealed the findings on the basis whereby the pattern of signs creates the syllogistic 

structure and confers the designation of major jihadi tenets. In the same manner, the analysis 

discovered that the pattern of signs used by various jihadi groups is different, based on their 

intentions. In addition, the jihadi syntax proved that construction of the image of Manicheism 

and narrative fallacy through different arrangements of symbols. In the case of the signs 

construction, this analysis discovered the differentiation between signs used by men – being 

hard signs, and signs used by women – being soft signs. The analysis seems to discover that 

the jihadi syntaxes try to reconstruct the Islamic myths, portraying the same signs used by 

ideologues such Qutb and al-Banna to reality using the manner of interpretation of the 

individual. At the same time, the analysis revealed that the repetition of symbols that 

designate the characteristics of an entity is revealed using the insertion of an Index, which 

proves to be most important sign.  
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Chapter VI 

Results and Main Findings of the Research Questions 

6.0 Introduction  

This chapter has the purpose to disclose the main results and findings of the three research 

questions posed for the semiotic study. The chapter associates the existing theory with other 

notions that are relevant. A number of 20 tweets were analyzed and anonymized. In some 

cases, anonymization was not needed because after having discussions with Professor 

Charles M. Ess, the latter suggested that the accounts used intentional pseudonyms or other 

unrecognizable elements. The users who provided the material for this thesis were not 

consulted, neither asked for consent. The tweets are not protected by any restriction, making 

them part of the public library. Approximately 90% of the accounts used in this study have 

been suspended by Twitter, and with more than 65% of total accounts gathered for this 

research, suffering the same fate.  

This chapter has a threefold structure. In 6.1 the thesis scrutinizes the results provided 

by the central question vis-à-vis the possibility of what the Object in 6.1.1 and Interpretant in 

6.1.2 of the signs reveal. A closer attention is given to Individualization, Symbolic Affiliation 

and Polysemy of the words, and Thematization of the object. For the interpretant, the 

argumentation runs through the Semantic Action and Meaning-making Representations. 6.2 

talks about the results of the first operational question that aims to assess the extent of jihadi 

ideology within the syntax. 6.2.1 takes the argumentation further by revealing the 

arrangement of symbols in the jihadi syntax and on the moral agency. 6.2.2 talks about the 

hermeneutics of myth within the jihadi syntax, while taking also a look at the signification of 

Manicheism. 6.3 discuss the findings of the last operational question that aims to provide 

knowledge apropos the importance given by jihadists to the index as being the most 

important sign. The last part of this chapter 6.4 rests on the presentation of the summary.   

6.1 The results and findings of the first research question and hypothesis: What do 

jihadi tweets reveal when analyzed according to a Piercean semiotic framework - which 

includes concepts of syntax? 

Hypothesis: The Peircean theory of semiotic elements offers new or better interpretations of the 

tweets apropos radicalization. 

The jihadi layout of the tweets was responsible at its peak for the radicalization and 

recruitment of hundreds of youths across Europe and other places. Much of its successful 

mechanisms were layered on multiple monoliths that diffused the mind of the youths towards 
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accepting a pattern of intentions that the writer of the tweet was creating. The construction of 

the patterns of intentions is realized using, in the case of Twitter, the signs that manifest the 

ideas of the person who is the transmitter. Zappavigna (2013) considers that “using 

linguistics as a lens on community means that we are using semiotic evidence to group 

instances of meaning-making” (p.10). In this vein, the Peircean semiotic elements layered on 

the tweets chosen for this study reveal two stages prior to the final interpretation of the mega-

sign. The object of the sign focuses on the individualization of the agent that is showed 

within the text, inasmuch as the development of a symbolic affiliation between reader and the 

agencies; and themzatization displayed in the text. The interpretant focuses on the semantic 

action that puts into context and constructs the interpretation of the signs, whilst the meaning-

making representation is the translation of the sign, with which the person understands the 

sign. The correlation between individualization, symbolic affiliation, and thematization, is to 

create the idea that writer is addressing to you (reader), whereas semantic action and 

meaning-making representation is to attach a depiction of all elements of the syntax.  

 

6.1.1 The object of the sign 

The representation of the mega-signs offered in this study and shown in the analyses of the 

tweets reveals a dyadic depiction in most cases of an agent and of an element, which/that 

constructs a relation by association with the reader. The portrayal of the elements sets the 

framework of the milieu in which is represented, as being in a real environment, i.e. Syria 

and Iraq war-scene, or fictitious, i.e. eschatological, and apocalyptic war. The mega-signs 

denote the agency of a real or fictitious world in several instances during the analysis, by 

establishing a link between the individualization of the agents and of agencies represented in 

the text. “A sign must be capable of being connected with another sign of the same object” 

argues Peirce (C.P. V, 5, 287). The link between idea and image in case of tweets comes 

under the form of a cognitive form of action between the individualization and object of the 

sign; actions asserted to the agent or agency by the writer of the tweet.  

 

6.1.1.1 Individualization 

The grand merit of the jihadi groups and their modus operandi on Twitter is that they know 

how to intrigue the mind of the reader of their tweets, by focusing in particular on the 

characteristics and qualities of their mega-signs. Attributed to a particular agent, the accent 

that the jihadi apparatus places within the mega-signs is on the image that reflects the 

qualities of the agent, inasmuch on the semiotic affiliation between the latter and the reader. 
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Thus, the main concern of the jihadi groups and associates when distributing tweets is to 

distinguish between their agents inserted in the narrative and the image of the nemesis. One 

of the features reproduced by the jihadi tweets are the qualities reflected by the symbols 

“Muslims” and “youth” Tw3C. Both of these findings are projected in a milieu where the 

qualities of the symbols are placed under an antagonistic perspective “Muslims under 

attacked within IS-Tw1W”; or, “youths discouraged to do jihad-Tw3C”. Alternatively, the 

locus within the tweet of the symbol Muslims depicts a political stance of subordination 

through the usage of other symbols “Muslims constricted by state-Tw3J”. Yet, the 

individualization revealed by the object of the sign, reaches new dimensions when the 

qualities and characteristics of symbols within the tweets establish a thematization of the 

object and a semiotic affiliation. The two findings will be the focus in the following. 

 

6.1.1.3 Thematization of the object 

As the object is yet another sign, the first relates itself with the idea to institute in the mind of 

the reader the themes, whereby the sign of the object is affiliated, represents another finding. 

“The relation of the sign to its object does not lie in a mental representation […] independent 

of the mind using the sign” (CP. III, 3, 361). Connecting in the mind the word and with the 

theme, which it belongs to, the jihadi apparatus makes the illustration of the sign object more 

effective, as it attributes particular themes to patterns of signs. That means, “Words would be 

of no value at all unless they could be connected into sentences” (C.P. V, 2, 287). The 

connection between the signs Faithful and Individual with the theme in “the struggles of the 

Faithful-Tw3W”; “individual struggle-Tw4W” denotes that the sign is “signifying its object” 

(Ibid) without a mental representation, coming to this by the knowledge of the narratives or 

by a communicational reflex generated by memorization.  

 

6.1.1.2 Symbolic affiliation and polysemy of the words 

It is an innate condition of one to pertain to a group. Individual base their affinity based on a 

series of criteria, among other, the correlation of symbols between the individual and the 

group. In the case of jihadi groups, the denominator is the association with the group through 

symbols. “The symbol(s) must […] indicate its object […] it is therefore necessary to have an 

operation combining two symbols as referring to the same object” (C.P. IV, 2, 375). Giving 

sense and reference to an image that the reader has built it his mind, makes the latter to 

discover the relation between cognition and symbols creating what Peirce argues, “the 

thought - sign stands for its object” (C.P., V, 2, 286).  
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Attributing to the mega-sign read a religious aimed object, “Muslims are slave of 

Allah-Tw7W”, the writers pushes the cognition of the reader to disseminate a certain pattern 

of signs – related to affiliation. The latter is triggered with the use of symbols that activate a 

cognitive process of inquiry whereby the text is belonging to. That is why “a sign must be 

able of being connected with another sign of the same object” (Ibid). Intervening in the 

process with a pattern of symbols while also using an ad hominem argument will make the 

reader to think at his status.  

However, the finding of the symbolic affiliation is not directed just to a singularity. It 

transitions from the latter to a pluralistic format like in “the war against ISIS is actually 

against all of Islam, many Muslims-Tw1W”, or resorting to a repetition of the argument of 

endangered community by appealing to a polysemy “duas-Tw2C”; “arrow-Tw2J/Tw6J” 

making the reader to think at the coexistence of other meanings. Attempting to infringe the 

original status of the reader is another step in the consolidation of another affiliation by 

applying the status of camaraderie, or by resorting to the cognitive implication system of the 

individual to stand in defense of his community. Alternatively, the relation between the 

symbol and the object creates an opposite cognitive display of the object as the symbols try to 

break a relation “Adversarial with disbelievers-Tw1C”, clearing the path for the interpretant 

to translate the right relation using another pattern of signs. The symbolic affiliation acts as a 

prerequisite in the stage of the (take the) Journey category, as the individual discovers the 

pattern of symbols that the jihadi narratives display when trying to make the audience/reader 

closer to them.  

 

6.1.2 The interpretant of the sign 

The object of the sign creates as was mentioned in the theoretical framework another sign 

that coexists along the initial mega-sign (e.g. tweet). The interpretant in its relation, engulfs 

the object, and signifies the translation of the initial mega-sign; keeping in the equation the 

parts that had already participated in the development of the mega-sign. The translation of the 

jihadi mega-signs is a process that requires the manner whereby the mind perceives and 

denotes the sign beforehand into another sign. “The sign creates something in the Mind of the 

interpreter.” stresses Peirce (C.P. Viii, 8, 179). Hence, the Peircean semiotic elements in the 

analysis are stages of how an individual perceives and ultimately understands the 

communication, by using cognitive mechanisms to create another sign(s). Every mega-sign is 

distinctive, and possess a degree of meaning which only the creator would understand it. 

Therefore, the reader constructs his comprehensibility of the tweet on a series of patterns of 
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signs, like in a dialogical process, to signify the interpretation of the mega-sign. Henceforth, 

the interpretant in the analysis signify the mechanisms of semantic actions using associative 

symbols positioned in a syllogistic display asserted to the agency of an individual. Moreover, 

the semiotic analysis’s interpretant comprehends the mega-sign making use of the polysemy 

of the words. Based on the physical display of the sign signified by the object, the interpretant 

represents the cognition of the individual when dealing with the prospects of a milieu. The 

interpretant constructs his sign based on the translation of the mega-sign. 

 

6.1.2.1 Semantic actions of the interpretant 

Every tweet possesses in the analysis its own degree(s) of action that determines how the 

meaning is formed, where, and to which is directed. The action consists of words under the 

form of verbs, predicates, and prepositions that composes on of the findings of this study, i.e. 

semantics action. The later relates to the intention attributed by the writer to the reader. 

Direct words or association of words constitutes a semantic action as the writer considers 

passing towards direct speech when writing his tweet to his audience. The usability of the 

semantic action conveys the image of the idea that the writer wants to produce in the mind of 

his reader. The interpretant is a product of how the mind translated the previous signs. Often 

the process of translation is helped in the analysis by the construction of symbols that help 

the mind cognizing the image intended, translating thereafter the signs. In case of the SA 

designated for this study, the correlations of the interpretant are put into place by the patterns 

of signs designated by the Operation code in Tw1C- “fear Allah” would make the 

interpretant to “harken Allah and befriend IS”, or Tw6C “we the Muslims are the Islamic 

State” would make the interpretant “allegiance to Caliphate/IS-Tw5C”. Consequently, the 

operation code designed is itself a sort of index for it indicates the pattern of signs that is 

helping the interpretant translating the mega-sign. The analysis is convened into three 

categories, Canons, Journey, and War. The jihadi tweets provided most of the semantic 

actions when designating of War and Canons. The latter confines the boundaries of the 

tweet’s interpretant to a degree where the intended religiosity in Tw7C “obedience in Allah 

and unity for Islam” of the author is depicted. In the analysis, the sign signified by the object 

reflects the physical and tangible elements that are constitutive to the tweet, such as 

individuals, entities.  

Then, if the object conceives a physical element or an agent, the interpretant provides 

a pattern of signs that pushes the reader towards the mechanisms of the semantic action. Take 

for example the object: “location of the righteous Muslims” from Tw2J, or from Tw4J 
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“brotherhood”. The translation of the object by the interpretant refers at the action related to 

the physical placement of an unknown location that has two symbols which expresses their 

quality and feature ‘righteous’ and ‘Muslims’. Therefore, the interpretant signifies the 

semantic action needed i.e. “migration towards the morally correct #IS” or Tw2J “hijrah 

(migration) and bagyah (out of allegiance) towards the Islamic State”. The examples use 

pattern of signs constituted by symbols and indexes. This makes the case of the Peircean 

immediate interpreted mentioned in the theoretical framework. The immediate interpretant 

has a more syntactical role, for the interpretant recognizes the elements that lead to the 

intended meaning. Peirce argues “the immediate interpretant of an index must be an index 

[that] may have such a symbol for its indirect Interpretant” (C.P. II, 3, 294).   

Now the interpretant is extending the pattern of the signs used, from symbols that 

reiterate the quality and characteristic of the individuals to the location of them. This is done 

using the index expressed through the #IS. Not only that the interpretant signifies the 

semantic action that identifies the location and the space, but also signifies the cognitive 

action that the writer of the tweet intends towards something that only the object has signified. 

Hence, the interpretant denotes a cognitive state that is induced to the reader as in or, 

“arousing the symphatizers” Tw6J which makes the readers prone to violence. This links the 

analysis with the theoretical framework apropos the dynamic interpretant. The latter 

according to Peirce comprises “action under an intention” (C.P. Viii, 315) for the dynamical 

interpretant induces and “active aspect of a force and a passive aspect as a resistance” (Ibid). 

The final interpretant could not be assessed by this thesis, as the pattern of signs analyzed 

could not make what Peirce stressed “it is that which would finally be decided to be the true 

interpretation if consideration of the matter were carried so far that an ultimate opinion were 

reached” (C.P. Viii, 1, 184).  

The Journey is the second category determined by the semantic features. Often 

mentioned in the Jihadi rhetoric, the need to respect the deeds of the Prophet is in close 

relation with the first category, as it precedes the imperativeness of doing what in Arabic 

stands for Hijrah (symbol). The mechanism of the category of journey and the semantic 

action constructed by the aforementioned creates in the mind of the reader the will to make 

images of facts to determine the reader to adhere to the likeness of being prone to violence. 

War is the third category agreed in this thesis whereby semantic action is used by jihadists in 

order to communicate the ideological components of myths that sits at the basis of Jihadism. 

Starting with 2014, terror groups developed a social media apparatus whereby a cavalcade of 

photos and texts aimed at convincing youths – using meaning-making representations – 
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implying the necessity of doing Jihad, being prone to violence, etc. This will be the focus in 

the following. 

 

6.1.2.2 Meaning-making representations 

Dynamically, the meaning-making representation of the jihadi tweets creates the milieu for a 

specified allegory, the one that ties its hidden meaning to the political desideratum of the 

terror group. This refers to what Wittgenstein correlated as the language game (1997). It 

might presume that the jihadi representation act on their own when read, yet they gradually 

manifest through a language that asserts the writer to create in a wittgensteinian manner – 

facts of the things that are in the world. Distorting the wittgensteinian maxim, one can then 

assert that the writer is lettering the wrong facts in the analysis, creating thus the wrong 

pictures, which in turn are reflected in the mind of the reader with the help of the semantic 

actions. Peirce argues, “the interpretant is nothing but another representation” (C.P. I. 3, 339). 

The meaning making representations discovered in this study are the analogical meaning and 

allegorical meaning. Gradually, the tweets refer to stories that embody the jihadi narratology, 

which makes the reader to transcend from the status of a person who reads, to an individual 

who starts imagining the narrative line adapting it to current days.  

An analogical meaning in terms of the correspondence of war is created with current 

events to depict the image of the victim and trigger the cognitive reaction of defending the 

meek; and calling for a theological motivation for retaliation. “The war against IS is actually 

against all of Islam” Tw1W, for both the analogical meaning is represented under a pattern of 

signs that the interpretant signify a reaction “Implications of Muslims in the war waged 

against IS” or delimitation of a mental and spiritual status “war against the truth-bearers”. 

The language of jihadi from the analysis implies the projection of an image that leads the 

reader to ponder about the collectiveness between them, jihadi, and you, the reader. 

Following the argument of Peirce that “the word […] always brings before the mind the 

image of a collection, and that we interpret the word whole by analogy with collection”. (C.P. 

VI, 1, 382) Notwithstanding the Twitter regulation, the jihadi apparatus asserted the 

allegorical means of undergoing a spiritual journey using symbols that describe a meaning 

intended for those who are willing to (take the) journey. 
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6.2 The results and findings of the second research question and hypothesis: To what 

degree does the arrangement of the Peircean taxonomy of signs – that strengthens the 

persuasive effect of the text – reflect jihadi ideological communication? 

Hypothesis: The patterns of signs recreate the ideological environment whence jihadism is building 

its roots. 

Throughout the SA, this study convened that the texts are linguistic manifestations that 

express pattern of signs that are perceived by the mind of the reader; while trying to 

understand them by visualizing and translating them. On this basis, the words of the subjects 

of this thesis are signs that are “a construct between socially organized persons in the process 

of their interactions” (Voloshinov, 1986, p.21). People that belong to a group manifest 

through a vocabulary a pattern of signs that is related to their ideology.  

 

6.2.1 Ideological prospects of signs in jihadi texts 

Groups confer to their mindsets the particularities of an ideology. The relation between 

ideology and the Peircean semiotic analysis lies on the premise that the constitutive words of 

the texts are taxonomic signs, part of the second trichotomy (symbol, index, and icon). Their 

taxonomic display – if found all, or a part of it – relates the communicational corpus of the 

jihadi ideology.  

Therefore, the findings of the semiotic analysis found that most of the whole corpus of 

jihadi ideological texts relies mainly on sign-symbols. The range of symbols within jihadi 

tweets is vast and correlative to their ideology through distinctive patterns. Hence, the 

analysis found that the correlative symbols are the ones that reflect fight “only fronts-Tw5C” 

“battlefields-Tw4W” patterns that leads to the writings of Sayyid Qutb mentioned in the first 

chapter. This adds to the thesis, that the jihadi while learning through imitation or affiliation, 

these patterns of the jihadi ideologues, construct their argumentation following the same 

cornucopia of signs, asserting them into different contexts. 

 The arrangement of signs within the jihadi tweets relies on the distribution of symbols. 

Hence, the pattern of symbols used by jihadi found in the analysis is not reaching a lineal 

order; rather the tweets reveal the patterns of rearranged symbols that express the same 

ideology. Conceptualizing the jihadi ideology per se is very difficult, as the latter is 

metamorphosing steadfastly using different words-signs that reach a polysemy like the ones 

mentioned earlier. The organization of symbols within the jihadi syntaxes emerges under the 

form of patterns that confines the same meaning. Take the examples “no borders, only fronts-

Tw5C” with “battlefields-Tw4W” “we Muslims are ISIS” with “izzah” giving sense on the 
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position of IS in the first place; and secondly, creating an image that reflects the bond 

between the group and people. Jihadi groups promote an ideology that believes in the 

perpetual fight as a last resort against the enemy in which all Muslims need to be summoned; 

societal trend or principle supported by the likeness of Qutb from the time of the colonialism.  

 Elsewhere, “#Muslims must hate all that Allah despises – kuffar-Tw7C” with “hate 

the disbeliever” Tw9C, reveal a patterns of symbols that reveal the jihadi tenet of hating the 

outsider of Islam. While the two structures do not look alike, the symbol of the outsider 

(kuffar-disbeliever) stands pivotal in the construction of the ideological meaning. Yet not 

only symbols alone convey an ideological meaning. This is also realized using a combination 

of symbols to attack nonaffiliated symbols of the enemy – finding that represents on the two 

most important findings of this study. 

 

6.2.1.1 Attacking democratic symbols with jihadi symbols 

During the analysis, it was discovered that the jihadi apparatus was focusing its narratives at 

combating the western symbols in the tweets. At the same time, they were exercising their 

ability to replace the symbols that created in the mind of the reader a democratic meaning and 

conjecture, with symbols belonging to their ideological platform. The idea behind this 

constitutes one of the major findings of this thesis. The jihadi apparatus is trying to attack the 

ideological enemies’ symbols, converting the image of the creating words, towards an 

ideology that is stronger, using appropriate symbols. In Tw4C, the author claims that, 

“Democracy is a religion – and who wants a religion other than Islam will not be accepted”. 

The claim reveals the ideological mindset of the jihadi groups when trying to radicalize and 

recruit new members. Impediments in the way of becoming a member to a group lie 

primarily on the premises that Democracy sits on a carpet of principles that is superfluous 

with respect to the Islamists tenets.  

 Alternatively, the corpus of other democratic symbols constitutes a danger in the path 

towards adhering to a group. Much of the variation of the democratic symbols happens in a 

context where the jihadi canons are invocating. Hence, the author of Tw15C considers telling 

the reader that “the state & took my religion” making what Peirce argued, “an operation 

combining two symbols are referring to same object” (C.P. IV, 2, 375). In the analysis, the 

object refers to the “Muslims constricted by State-Tw3J”. This creates a belligerent image in 

the mind of a reader, changing the meaning attached to the symbol citizenship and state, with 

a pejorative action that the state is coercing on Muslims. The author of Tw4W gives an 

account of how symbols displayed in a context that is favorable to jihadists. Displaying a 
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dyadic stance on every pattern of democratic symbols, the authors conveys a pattern of what 

this thesis called hard signs-symbols along the usage of indexes #Egypt and #IS that signifies 

the topological spaces, that is a finding of the study apropos the nature of indexes. In this 

regards, Peirce argues that “a symbol, in itself, is a mere dream; it does not show what it is 

talking about. It needs to be connected with its object. For that purpose, an index is 

indispensable. No other kind of sign will answer the purpose” (C.P. IV, 1, 56). Hence, the 

intention is to replace through the hard signs the image of the democratic weak symbols. This 

is done by attaching two values that indicate the transition towards the place containing the 

topological spaces of the democratic symbols – weak, via the place of #IS where the symbols 

of power are layered. 

 

6.2.1.2 Moral agency and aspects of the jihadi pattern of signs 

The tweeting person or moral agent is the one that executes an action by typing and 

spreading his tweets in the network is another finding of this study. However, for this type of 

study there is a second element attributed to the tweeting person. The latter performs another 

action in the likeness of imprinting an intended image in the mind of a person through a set of 

signs. This leads me to the last two remaining elements that tie his motivation and action of 

inserting an image in the mind of the person, with his set of principle (e.g. Qutb).  

The link with the semiotic analysis is that the major set of signs follows the track 

recorded by the jihadi ideologists, i.e. Qutb, al-Bana. Hence, in subpart 1.2.3 the author 

brought into question some philosophical consideration with respects to two of the most 

notorious jihadi ideologues. Now, transitioning to the semiotic analysis, the reader will see 

the relation between the ideas proposed by jihadi ideologues and jihadi tweets written by 

agents is relevant. In Tw5C, the author inserts a list of symbols “have no borders only fronts”. 

This is in close relation with the pattern of signs proposing by the ideologue al-Banna when 

he refers “struggle is our way” and of Qutb “Full revolt” from Chapter 1.2.3. This links the 

analysis with the Peircean theory that was mentioned in the above: “a symbol, […] it does not 

show what it is talking about. It needs to be connected with its object. For that purpose, an 

index is indispensable” (C.P. IV, 1, 56). This connects the tweet with the analysis, having in 

mind that the object that is referring is in fact, “struggle of the Muslims”. Thereupon, in 

Tw5W the author is writing “the path of our is only a path of victory and martyrdom”, while 

in 1.2.3. al-Banna is saying “…and death for the sake of God is the highest of our 

aspirations”. This is connected with the analysis and Peircean theory in the way that the 

object represents the link that produces the image in the mind of the reader. This is done by 
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appealing to the association of ideas representing the great jihadi ideologues, with a 

reiteration of signs under a changed pattern – respecting the founding ideology of Jihadism 

and confirming the hypothesis of this research question. The jihadi seems to be the moral 

actor in the sense that they act with the presumption of doing well for their cause whereby 

they believe. The causality of their deeds look as if that they are appealing to the ideas 

promulgated by early radical writers, thus considering them good – hoping that the ideas will 

create a more convincible communicational picture in the mind of the reader.  

 

6.2.2 Hermeneutics of myth in jihadi signs 

The myth is an invaluable component to the mechanisms of every community, race, as the 

fundaments of it determines the identity and values whereby the members believe and live. 

Seldom are the places whereupon the concepts of myth are more important than in the 

Islamic world, especially in the Jihadi ideas. The concept of myth is important in jihadi world 

as it reflects three points. The first is that the myth is a connection with the deity for it reveals 

the modus operandi of the divinity in the first moments of creation. Secondly, it represents 

reasons of why jihadism is so successful, i.e. the promise of an eschatological battle between 

the forces of good and evil. The eschatology represents the fight at the end of days, the one 

that will reinstate the kingdom of God on earth, so often reproduced in jihadi tweets linking 

with what Schelling (1990) considers as in the recreation of the myth by bringing it to reality. 

The reason for introducing this new material at this stage is that the hermeneutics of myth is 

appears as a surprise. The finding is unexpected and suggests a generalization that can be 

found in many tweets, as the jihadi value myth as an ideological communication. 

 Thereupon, the link between myth and this thesis is the construction using the patterns 

of symbols. The hypothesis of this research question mentions the roots as whence the jihadi 

formed their ideology. The semiotic analysis proved in the case of that certain filaments of 

the myths acts interchangeably with the narratives of the jihadi groups. The myth helps the 

jihadi ideology to be remembered as it uses in an unconditional manner the concept 

highlighted by Kahneman (2011) of anchor. The myth already lies under a form of narratives 

in the mind of the individual. Therefore, the anchor is stimulating the memory of the reader 

using symbols that make the pattern of signs of the myth, so that the mind can depict 

hermeneutically the image and the association required by the ideological communication of 

the jihadi network. The myth is important in the jihadi ideology as it leads the mind of the 

readers to what Eliade (1987) conceptualized as hierophany – as being a manifestation of the 

sacred. The latter is important. That is why myth is essential for jihadists because it is an 
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important element in the argumentation of their ideological platform. Tw6C and Tw7J are 

linking the analysis with the Peircean theory using the myth by revealing that the mass of 

symbols used by jihadi is insufficient. The hermeneutics of the myth is insufficient as it just 

denotes that something that was foretold is going to happen. In this vein, the Peircean 

analysis proves its value, by admitting that under the microscope, a myth lacks the indication 

of the place where that that was foretold is going to happen. Hence, the analysis show that the 

jihadi narratives do what Shelling (1990) argued by the recreation of myth to reality by 

attaching an index to respond to the Peircean question: where? In fact, much attention will be 

attributed to the index when the thesis will try to answer to the last question and hypothesis.  

 

6.2.2.1 The ideological component of the Manichean philosophy in jihadi signs 

The importance given by jihadi groups to the Manichean philosophy is unquestionable. This 

study is not the first to recognize this, and neither the last. What is relevant for this study is 

how the Peircean analysis discovered the construction of the Manichean filament in their 

syntaxes. Building the image of an enemy is part of the ideology of all jihadi groups. The 

Peircean analysis relates to the image of the Manichean desideratum of building an enemy 

through the pattern of using symbols, or through a narrative fallacy, whereby the writer 

constructs his own history and his own enemy like TW2W. The difference is that the creation 

of an enemy intended by the writers is by linking the reader as in TW5C to the existence of 

an entity, i.e. a jihadi group that is signified through an index. The construction of the 

Manichean nemesis takes place under the form of a variety of symbols such as ‘crusaders’; 

‘disbelievers’; ‘kuffar’ or you-Tw5C, while conferring the image in the same tweet of a better 

choice expressed by a symbol and an index to denote his place. Lastly, the writer asserts the 

design of a Manichean enemy using a semantic action expressed through a pejorative symbol 

– hate.  

 

6.3 The results and findings of the third research question and hypothesis: Which of the 

Peircean signs, the jihadi Twitter rhetoric is giving more importance and why? 

Hypothesis: The jihadi rhetoric is revolving around words belonging to a sign class that ascertains 

the value of an entity; place, etc. where the meaning of the tweet is affiliated. 

 

After attempts of providing answers concerning the meaning of the semiotic elements, and 

the extent of ideology contained within the jihadi pattern of signs, now this thesis endeavors 

in the challenge to provide which is the sign of importance for jihadi. In this vein, 
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ascertaining which of the signs the jihadi gives more importance is difficult, depending on the 

medium used. Instead, this argumentation proceeds henceforward by giving an account on 

the Peircean sign, which the Jihadists do not give that much importance, i.e. the icon. The 

latter is not the focus of jihadi because it flaunts the theological canons of Islam. With some 

exceptions, that is, the representation of Allah, Jesus in Tw2W the tweets analyzed did not 

provided a reach background on the depiction of an icon. Another exception constitutes the 

representation of jihadi leaders that have done martyrdom. In the case of the latter, the jihadi 

narratives seemed to be more permissive and flexible; an extended attention on the depiction 

of these leaders can be found both in the narratives, inasmuch as at the profile and 

background pictures (see Dataset 4.1.2). Icons do not pertain in jihadi narratives as much as 

they would for instance in right-wing narratives, where iconography is maybe the most 

important sign. Despite the theological impediments that are respected in the jihadi narratives 

on Twitter apropos icons that are seldom reproduced, the jihadi construct their syntax with 

the help of symbols to emphasize the most important sign, i.e. index.  

 

6.3.1 Importance of indexes in jihadi syntax 

As the semiotic analysis provided until now, both symbols and indexes are important in the 

construction of the jihadi syntax. However, jihadi syntax is defined on Twitter by the index. 

Even so, some clarifications are required in order to argument why the symbol is second in 

importance after the index sign for jihadi syntaxes on Twitter.  

 Symbols are important, as they establish the mass of the jihadi syntaxes usage of signs. 

Nonetheless, almost all the ideological groups have a reach mass of symbols that they are 

attributing to their movement. Symbols such as ‘kuffar’ ‘kufr’; ‘mujahideen’; ‘muwahidun’ 

‘jihad’ reflect the Jihadi ideology communication, yet the symbols are not the first sign to 

consider in importance in jihadi narratology on Twitter. The symbol could be constituted of 

major importance on other social platforms, such as blogs, where the writers dispose of time 

and space to construct their arguments through a large text and images. The Jihadi symbol is 

the most important in other ideological communication manifests, such as Dabiq – the jihadi 

magazine published online in English and Arabic. Its latest issue being – Breaking the Cross 

– where ISIS explains why they are hating Christians. In this issue, the jihadi make use at its 

best of the power of symbols to argument their ideas.  

 However, on Twitter, the sign that appears to be the most important is the index 

because it asses the meaning of the symbols in the mind of the reader with the geographical 

space attributed to an entity. The semiotic analysis identified 14 indexes attributed to the 
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group Islamic State, IS, ISIS, one to Caliphate, Khilafah, one to Syria, Egypt, Dabiq, and one 

to Aleppo. The semiotic analysis identified the construction of an index based on the 

projection in the mind of the reader of a religious association, like in the case of Ummah, in 

Tw17C. The writer asserted the meaning of the latter with the religious principles reclaimed 

by ISIS, making what Peirce emphasized, that no sign is pure (C.P. II, 2, 306). Hence, there is 

no pure index or symbol without the help from one to another. The importance of the index is 

given in the analysis of this study by the degree of signification coming from the symbols 

that ascertain the value of a meaning that is distributed to an index; if one is placed in the 

syntax. Tw2J constructs such a mental image for the writer uses the symbols “the righteous 

Muslims” whereby he adds and index #IS to reveal the full extent of a mental indexation. The 

latter is what this thesis considers a mental projection of a place created by the meaning 

attributed to the indexes read. Hence, indexes are cognitive products of the mind that 

construct the boundaries of a space that asserts value and special characteristics.  

 On the other hand, the group IS which has the most efficient network of tweets on the 

platform – when compared to the other groups – created a new type of index. The importance 

of their theological desideratum coupled with the signs attributed to their ideological platform, 

designated another type of index that leads the reader to project their space. In normal cases, 

the writers of tweets selected for the semiotic analysis had selected for their narrative, the 

index IS or ISIS. Another reason why the index is the sign of great importance within the 

jihadi syntax is the distinction between types of grammatical indexes used by various terror 

groups. In the case of Islamic State, they use IS, ISIS, or Islamic State. One reason for doing 

so is their identity transition – one that constitutes a political and ideological transformation.  

In this vein, the transition reflects the ideological shift of their sign-words, since they 

no longer transmit that they are the rulers of a clustered space of Syria and Iraq; rather they 

want to produce the ideological image of an Islamic State for all Muslims, from all provinces. 

Returning to my point of distinction between the indexes used by Islamic State and FSN (ex-

al Nusra Front), the insertion of index is different because it aims for different reasons. On 

one hand, the index position to different geographical and topological spaces IS/ISIS vs. 

Aleppo Tw3C. Secondly, it wants the reader to project the image produced by the index 

because in those zones the action of the jihadi groups is concentrated. Hence, the insertion of 

the index acts like a map in the process of radicalization and recruitment because it offers the 

reader the prospects of a mental depiction of where the war is conducted. Avowing the index 

within the syntax, it associates the qualities and characteristics of a jihadi group, with the 

person’s reading values – establishing the affiliation of the person to the group.    
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Lastly, the great importance of the jihadi groups given to index is because they 

demark a hashtag. With other words, a porte ouverte that would propel into large 

communities of Twitter users their insertion of the space whereby their intended meanings 

would create affiliation between the reader of the tweet and jihadi group. 

 

6.4 Chapter summary 

This chapter provided the answers of the initial research questions, inasmuch as trying to 

answer to the hypotheses posed for each of the research questions. In this sense, the first and 

research question brought information vis-à-vis how the semiotic elements of the Peircean 

framework are stages of how individual perceives cognitively in his mind the signs. In 

addition, this research talked about the particularities of each of the semiotic element as being 

the agency that reveals the physicality of the object; and in case of the interpretant of how the 

mind translates the sign.  

As for the interpretant, the answers provided by this thesis revealed that the first 

engulfs the physicality of the object signification in the likeness of the semantic action and of 

meaning-making representations. In the next research question, this thesis argued that the 

bond between one and the group lies on basis of an ideology that is inherited from the initial 

ideologues which makes the writer to transmit the patterns of sign that constitute the 

ideological affiliation confirming the hypothesis posed for this research question. 

Additionally, the writers seem to act intently in order to replace the pattern of sign with their 

ideological pattern in the case of the reader by replacing the symbols.  

The aforementioned signals another part of the answer given to this research question 

that appears to be the intention of the jihadi to recreate linguistically the myth to bring them 

to reality in the mind of the reader by a hermeneutical process of interpretation. Besides, it 

was also conferred the answers with respect of how the jihadi syntax constitute the pattern of 

signs to construct the premises of the enemy as an ideological component. Lastly, this thesis 

answered to the final research question that is, why the index gives the impression to be the 

most important sign in the jihadi narratology on Twitter. 
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Chapter VII 

Discussions of the Results and Findings  

7.0 Introduction 

 

This chapter represents the discussion of the results and findings of the research question 

from Chapter VI. The aim of this thesis was to determine how the Peircean doctrine of signs 

could help us discover new or better interpretations of the tweets concerning radicalization. 

In the endeavor, the appeal of the semiotic elements was applied over the display of the 

tweets, in the hopes of discovering what these Peircean mechanisms could uncover the 

interesting meanings.  

Additionally, the study set out to assess the impact of jihadi ideology within the fabric 

of signs, inasmuch as what is the sign that seems to be the most important within the jihadists’ 

syntaxes. In this exertion, the second trichotomy of the Peircean taxonomic signs (symbol, 

index, and icon) helped to reveal the extent whereby patterns of signs contain and construct 

jihadi ideological communication. The discussion of this chapter will be constructed on the 

knowledge gained after the semiotic analysis and of related literature discussed heretofore. In 

this vein, the design of this chapter starts by presenting the semiotic elements in 7.1, to 

discuss in 7.2 the changeover of the signs. 7.3 assert the importance of index within the 

syntaxes. Finally, this chapter ends in 7.4 with the summary of this chapter.  

 

7.1 Peircean semiotic elements 

The findings made by the Peircean semiotic elements relate to the junctures fashioned by the 

reader when confronting with the sign beforehand. Keeping the parallelism with Peirce, the 

two mechanisms embody two signs that pertain with the mind of the reader.  

The two signs that are being revealed at the sight of the first, seem to reveal two 

cognitive process of the individual. An artist who paints the scene of a fight between two 

individuals, who fight in the name of honor, brings the sign in the attention of the viewer, 

whereas the one who sees the painting brings his interpretation of the sign. The object of the 

sign in the jihadi tweets appears to be dealing with the substantial and corporeal structure of 

the elements manufactured by the writer that focuses on the individuals from the painting. 

The somatic properties of the object at the sight of the sign “must be able to convey thought”. 

(C.P. I, 3, 538) In the instance of the tweet, when the narrative account proceeds word by 

word in the attempt to reveal something, the mind seems to conceive only the part that refers 
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to the physicality of a thing. The representation of the latter is likely to combine the geometry 

of the mind to harbor an image, by assembling cognitively the elements revealed by the 

narration of the tweet, with the pieces retrieved by memory. Making the abstract tweet 

composed by characters into an act of communication depends on the signs within the tweet.  

The Jihadi tweets are a part of a universe that seems to be putting its accent on 

revealing of the form within, conveying the object of the sign, while hindering the unknown 

and incompatible. Creating the object of the intended meaning in the arrangement “the brave 

Muslims defending the IS for Islam-Tw2C” is likely to attribute the merits and features that 

designates the pattern of signs, which takes the mind from abstract surface to the geometry of 

a thing.  

On the other hand, the interpretant appears to convey another story than the one 

spoken by the object. The interpretant renders the tweet’s meaning. The possibility for the 

thing to engage in an action during the length of the tweet is probably high. Thus, the 

involvement of the thing (Muslim) coupled with the action designed to the latter designates 

the image that is likely to be cognitively assembled by thing and the action that gives the 

significance. The meaning asserted by the aforementioned mechanisms is indefinite. The 

research questions was posed to ascertain the Peircean semiotic elements. Three concepts 

have been identified to help distinguish the object: individualization, semiotic affiliation, and 

polysemy of the words and thematization of the object; and two for the interpretant of the sign: 

semantic action and meaning-making representations.   

 

7.1.1 Individualization 

The advent of ISIS changed the perspectives of terrorism. Never had any terror group 

conceived to hold such a vast territory in their own hands. This status of power mesmerized 

many youths to join the terror group. Not only the status of power, convinced the youthful 

minds, but also the individualized promises that everybody will have a role within the 

organization (Berger & Stern, 2015).  

The content of jihadi tweets focuses on the aspects surrounding the display of three 

critical depictions: the agent related to the Muslims-Tw2C, sincere, Muwahidun-Tw1C, youth-

Tw3C, brothers and sisters-Tw7C. The entity related to IS-Tw9C, Caliphate. The enemy 

kuffar-Tw1J, Tw2J and disbelievers-Tw1C. Assessing an individualized disposition of the 

qualities of such objects within the jihadi tweets, conceives the interest of the reader because 

“object is an imputed character” (C.P. I, 3, 558). The distinction between the individual 

objects of the tweet conveys the means the focus on the right assessment from the reader 
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relating what Peirce considers, “the object of the understanding, considered as representations, 

are symbols” (Ibid, 559). The examples of the individualization are symbols that seem to 

attain the meaning asserted by the writer to designate the idealism surrounding the elements 

of the Jihadi world, in contrast to the pernicious symbols individualizing the foe. However, 

making the symbols to attain a status of relation between jihadi and reader by individualizing 

them is what really draws the merits of the Twitter communication.  

 

7.1.2 Thematization 

One of the major advantages of ISIS in comparison to other terror groups, apropos 

radicalization, was not just the social media apparatus, but also the idea of belongingness 

promised prior to and during the war in Syria and Iraq (C.f. Berger & Stern, 2015). The 

promises told by IS with respect to the place and status within the Caliphate, it appears to 

mean a promise to fulfill the need of the individual when joining the group. Hence, the use of 

Tw3J speaks about the relationship between him and his malicious state. The object confers 

the object under the impression that the user is “constricted by the State”. The semiotic 

element of object seems to reveal the theme that is encouraging what the study argued as the 

second category, i.e. take the Journey. Therefore, thematizing the object within the mega-sign 

seems to confer the reader the idea that this promise is going to be fulfilled once joining the 

terror group. The findings of the study vis-à-vis the semiotic element of object, i.e. related the 

intended meaning conferred by the user towards the reader to accentuate the physicality of 

the object in relation to the meanings attributed. 

 

7.1.3 Symbolic affiliation and polysemy 

In recent years, the communication of jihadi groups has improved, evolving to an extent 

when the latter can be confused with the work of professionals. The Twitter apparatus in 

particular designated a relation between sympathizers and jihadi members that surpasses the 

margins of the screen. A symbolic affiliation seems to be constructed between the tweet of 

the writer and the image constructed by the mind of the reader in likeness of a group 

association. The realization of this process appears to be in the ability of the tweet writer to 

insert within the syntax the pattern of the signs that construct the affiliation of the reader 

using symbols. The affiliation seems to be constructed on the ability of the pattern of symbols 

to ascertain the though caused by the sign.  

For a very long time, ISIS has proclaimed its claim to be the entity that revives the 

desideratum of the Caliphate. In this sense, the members of the group reached out on Twitter 
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the claim towards the participation of all Muslims in their struggle to fight for the Caliphate 

and extend its borders. Hence, their Twitter narratives extend the same desire, only that the 

intention is related under the form of a pattern of signs that express a symbolic affiliation, 

“we the Muslims are Isis-Tw5C”. The latter is likely to manifest after the processual thought 

of attributing the meaning of the pattern of signs that discerns between the agent (reader) and 

the entity (the one represented by the writer); or with the actors that represent the entity.  

Under a different tonality, using the first person like in the case of Tw2C, the user is 

assuming the mantra of speaking on behalf of all Muslims conveying an identity desideratum 

– “I am a Muslim”. This pattern of symbols that is inclining towards the identity regaining, 

reminds the reader apropos the sense of duty that is confined within the symbolic pattern by 

what the study has acknowledged as another finding, i.e. polysemy of the word(s). “The 

words” argues Peirce “only stand for the objects they do, and signify the qualities they do, 

because they will determine, in the mind of the auditor, corresponding signs” (C.P. II, 1, 92). 

The findings related to the polysemy reveal that the users seem to consider that inserting a 

sign that has multiple meanings while it can be decoded manifold is advantageous. By 

introducing a pattern of symbols that signify an identity marker, the user is probably 

considering attaching the sense of Canons like it was represented within the Chapter V 

Analysis in the likeness of a sign-word that signifies a plurality of meanings. Such words that 

confer a polysemy are “duas-Tw2C”, “an idea-Tw5C”, “actions & deeds-Tw9C”.  

The identity marker consolidated under a pattern of symbols, and the polysemies of 

the words are likely to make the reader to cognize the sense of affiliation that can be 

constructed by the user under the form of the Index “#IS-Tw9C”, “the IS-Tw5C”, “the IS-

Tw2C”. The tangibility of the polysemy of the words is likely to come under the insertion of 

an Index. The latter takes the cognition from invocation towards creating a sense of affiliation 

between the identical marker conferred by the writer and the index that denotes the group. 

The tweet per se, even with its 140 characters appears to create more than one intention that 

is camouflaged in different pattern of signs. The Peircean symbols that stands for something 

else, is probably diffusing the mind of the reader to cognate the feeling of association to the 

group, inasmuch as the feeling of responsibility to respect the Islamic canons.  

 

7.1.4 Semantic actions of the interpretant 

The findings of this thesis apropos the object of the sign revealed that the syntax of the jihadi 

seems to be emphasizing on the physicality of the object embodied in many situations by the 

agent outside of the of the group while trying to associate with the latter. The findings related 
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to the interpretant of the sign are likely to display an emphasis on the dichotomy between the 

physicality of the object and the action that asserts a meaningful representation.  

 The sense of inquiry about what can do the object that seems to be denoting a 

particular accent on the physicality of the agent within the jihadi syntax, appears to be 

answered by the findings related to the semantic actions. The latter in the analysis is likely to 

be embodied by the sense of action between the agent and the extent of the representation. 

The degree of action that seems reflected by the pattern of the signs creates the representation 

of the sign. In the famous painting of Caravaggio – The incredulity of Saint Thomas, Thomas 

who doubts Jesus’s resurrection, points his finger in the carving between the ribs of Jesus, 

caused by the spear of the Roman soldier while being crucified. The finger while reaching the 

flesh of Jesus is the semantic action that taken with the physicality of Jesus, and of the other 

apostles, creates the representation of the painting.  

 In the analysis of the tweets, the findings related to the semantic actions seem to 

represent the separation link between the object that has been individualized and possibly 

thematized with the action coffered to object. The user Tw1W confers a volatile perception 

around the individualized category of Muslims that are thematized by the symbol attacked. 

The generalizability of Muslim is countered by the insertion of the index within index IS. 

Then again, the user appears to apply the semantic action that denotes the degree of 

implication from the others to protect those already attacked in “implication of Muslims in the 

war waged against IS”. The results of the analysis appeared to be in the sphere of what Peirce 

argued in his writings as the dynamic interpretant for it implies a call to action under the veil 

of an intention.  

  

7.1.5 Meaning-making representations 

The object and the action avowed to the first seem to create the intended representation 

within the syntax. Since 2013 onwards, ISIS and JFS appeared on Social Media with their 

own media apparatus, creating news based on their sense of reality, based on a narrative 

fallacy. The findings with respect to how the Peircean interpretant was conferring meaning-

making representations appears in the analysis as a sense of distorting the reality based on 

incentives of religious syncretism as the user of Tw2W and Tw2J are using. Intertwining 

different beliefs, like the jihadi are using – with respect to the belief of Shi’a which is 

different than the one of the Sunni – with distorted facts of the current world, the syntax is 

constructing a distorted reality that is perceived cognitively by the reader. Constructing a 
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one-sided a reality appears to be using the same mechanisms as the reader shall see later 

when this thesis discusses the one of the surprise of the study, i.e. the recreation of the myth.  

Therefore, the intention of the user in Tw2W “war against Muslim in 2016… the same 

of Allah against the same truths Jesus taught as 2000 years ago” seems to construct a so-

called historical check of facts that manifest the intention of the user towards the intended 

analogy of current situation happening with ISIS. As was mentioned manifolds, ISIS appears 

to want to embody the ultimate terrestrial vector of jurisprudence in Islamic laws. Thus, their 

intended meaning is probably targeting the cognitive image of facts, altering them according 

to their rhetoric that is likely to construct the premises of victimization, and the properties of 

the Manichean enemy, as we shall see. “Every thought, or cognitive representation, is of the 

nature of a sign.” (C.P. Viii, 1, 191) says Peirce. The aim of the intended meaning appears to 

be the creation of a cognitive image of the two depictions, past and present, in order to confer 

a link of justification between the two images created. The intended meaning is part of the 

group purpose to spread with the help of syntaxes the premises that lies at the basis of their 

ideological manifestos.  

 

7.2 Jihadi Ideological Communication 

Throughout the twentieth and early twenty-first century, the Muslim world was in disarray, 

with most of the countries being under the influence of a colonial power. In the search for 

national recognition, a new turn took the lead in the likeness galvanized by the reinstitution 

of the Islamic identity and values, under a new aegis of the past times. The odyssey of 

recovering the roots of the early Islam preached at the time of the prophet, created 

movements like the Muslims Brotherhood, whose voices echoes up to these days. War, the 

existence of a nemesis, pernicious ideology on one hand, submission to monotheism, the 

resurrection of the kingdom of god on earth on the other hand, were among the pillars that 

conveyed the framework of jihadi ideology that is reverberating to these days. 

The results of the semiotic analysis are broadly consistent with the work of Berger 

and Stern (2015) on the nature of encountering ideology within their Twitter rhetoric. The 

findings of this study show that the hypothesis was confirmed on the basis that the jihadi 

syntax contains to a large degree ideological communication. The findings relate to the 

Peircean theory in the sense that the taxonomy of the second trichotomy, i.e. symbol, index, 

and icon, are elements that constitutes the jihadi syntax. The taxonomic signs relate patterns 

of ideology that steers the mind of the reader towards ascertaining the background of the 

Islamic tenets. The latter has the meaning to condone the passive attitude of the reader, onto 
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transforming the latter into a radical – by communicational means. The findings of this 

research question were unexpected in terms of the combinations proposed by the semiotic 

analysis towards social sciences.  

 Nevertheless, this is the first study, to the author’s knowledge, to examine under a 

qualitative framework, i.e. Peircean semiotic analysis, the arrangement of the tweet’s signs in 

the search for jihadi ideology patterns. At the beginning of the study, it was hypothesized that 

that the pattern of signs refabricated the ideological setting whence jihadism is building its 

heritage. In the same sense, the findings related to this research question recount that the 

syntax that is written by a jihadi user appears to design an ideological pattern that seems to be 

retrieved by the mind of the reader. The way that the mind seeks the connotations of the signs 

visualized through reading of the tweet appears to be, by associating the pattern of ideas 

already known by the reader, while establishing a parallelism with the ones that intended the 

meaning. In the Islamic world, much of the learning is likely to be produced by the means of 

oral transmission, which in turn stimulates memorization. Memory regards parts, or in this 

thesis case patterns of information from the original body of information. The patterns seem 

then, to be repossessed by the contextualization of the pattern, or pieces of the pattern that 

derive from the whole corpus.  

Modern Jihadism appears to be a quite young ideological concept that ferments its 

pillars on the patterns that seem to be most recognizable by every reader. Hence, war, enemy, 

and protection of the Muslim identity are likely to be reoriented communicational paradigms 

of the Jihadi world, whereby their narrative structure are to be recognized to belong to them. 

Like in the way a commercial of a big brand synthetizes its values by emphasizing into a 

slogan or a narrative, the characteristic symbols that make it recognizable, the same act seems 

likely to be done by jihadi narratives on Twitter.  

 The narrative structure of the jihadi appears to be conversed within symbols that 

correlate the ideology reflected by the great jihadi Salafist ideologues. The key symbols that 

seem to pertain in each pattern of signs are the ones prone to forcefulness, to reinstitution of 

the faith, segregation from the outsider. Inspired by the writings of al Banna and Qutb, the 

findings reveal that the tweets seem to distort current day phenomena, with the interpolation 

of symbols that make the pattern of the aforementioned ideologues. Every current jihadi 

organization has its own agenda. Whether one speaks about IS or JFS, both have different 

agenda. The first is trying to establish the premises of an Islamic Caliphate under the caliph al 

Baghdadi, whereas the second tries to remove Bashar al Assad from power and install Sharia. 

Nevertheless, the narratives whereby they convey the minds of the youth seem to be in 
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essence the same, as the latter manifest their current phenomena to the means of an existing 

enemy, the reinstitution of the faith, sacrifice of the truth-bearers, and allegiance to one’s 

faith.  

 The analysis seems to show that the degree of signs arrangements reinstitutes the 

same desideratum of the first ideologues. Throughout the analysis multiple users appears to 

resort their action towards the correspondence of war. Since the jihadi ideology is infused in 

the signs of war, such as breaking the cross through combat, fighting to establish the kingdom 

of god on earth, so too, the jihadi tweets reveal the importance of symbols that ascertains the 

value of war. User of Tw4W speaks of the force that is used to restore was already taken by 

the same means, whereas Tw5W refers in his syntax to the irrelevance of peace. All of these 

confer the tutelage of the ideological premises towards the need of war. Elsewhere in Tw3W, 

the jihadi enterprise resorts to the ideological claim of continuing Jihad, the slogan of these 

movements. Although the context whereby the tweet is layered leads the eye of the reader 

towards different means, the pattern of the symbols designates the ideology of ISIS. 

 In jihadi ideology, the second tenet of great values is probably the identification of the 

enemy. The findings vis-à-vis these aspects are in direct correspondence with Berger and 

Stern (2015) arguments about Jihad that relate the need to have an enemy. Jihad is likely to 

represent the ideological core platform, whilst the enemy is the actor whereby the platform is 

directed. The contribution brought up by this study reveals that the enemy is correlated using 

symbols and indexes to associate the identity and qualities of the enemy. User TW1J 

identifies the enemy as the “kuffar” which stands for nonbeliever. Yet, the pattern of symbols 

whereby the kuffar is inserted, probably displaces the cognitive attention of the reader to 

assess what stands as ideological communication for jihadi groups, i.e. Fight-Jihad.  

In the study of the Quran, a great extent of the verses used by Jihadi ideologues seems 

to refer to an existential enemy and the need to impose Islam upon them. This study provides 

evidence in the likeness of user Tw12C. The writer speaks of “Political sovereignty” found 

using an Index “Caliphate” and of “one Identity – Muslim” symbols that are referential to 

Salafism movements and to the writings of Qutb. Hence, the authors convey the tenet of 

xenophobia, heavily endorsed among jihadi propaganda. It is thus convened that in the case 

of ISIS, the criteria to join and fight them relies on one’s religion – that must be Islam. While 

promoters of Jihadism speak of xenophobia, others imply towards the tenets of Islam while 

attacking what still constitutes in the mind of the sympathizers’ the roots of democratic and 

secular symbols. The latter constitutes one of major findings of this study. Much attention is 
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going to receive in the following when the discussion moves further towards the display of 

the ideological symbols. 

 

7.2.1 Arrangement of the ideological symbols 

At the height of the Cold War in the 1970’s, the combating powers were accusing one 

another of applying a program meant to change the mindset of their citizens. Each side was 

accusing the other of attempting to implement their ideological creed upon the other through 

communicational means. The same seems to be practiced within jihadi tweets.  

 During the semiotic analysis conveyed upon the tweets, the analysis was indicating to 

a certain degree that the jihadi tweets seemed to be applying within its syntax patterns of 

symbols meant to refute the meaning of the symbols that are in antinomy with the jihadi ones. 

The identification of this discovery represents one of the two major findings of this study. 

The result describes for the first time how the jihadi convey a system of rearrangement of 

signs, in particular symbols that seem to make the reader prone to their ideological manifest; 

and try to mitigate his degree of being sympathetic with the signs representing the western 

world.   

 Prior to Twitter to suspend tens of thousands of jihadi-related-accounts, jihadi 

propaganda was uploading a great deal of violent and ideological-attempted material (Berger 

& Stern, 2015, pp. 75-76) in order to recruit youths form all around the world. Apart from the 

violent videos, the jihadi apparently were manifesting a predisposition towards the foreign 

fighters across Europe, by addressing to them in tweets. The reason for doing so consistent is 

mainly in the geographic proximity and the fact that the Muslim population across Europe are 

still among the ones who are experiencing social inequalities, based on their reluctance to 

adhere to a democratic society. In fact, these constituted the apex in their program to attack 

the western symbols in order to create an ideological vacuum only to be field with their 

intended communicational ideology.  

 Even if the structure of the tweet incorporates 140 characters, the findings of the 

semiotic analysis, reveal that the small space distributes enough for the jihadi to attack 

democratic symbols while replacing with their own. While the Muslim citizens who live in 

France, Belgium, and United Kingdom think they do not have the same changes to succeed as 

the rest of the population of these countries, the jihadi seem to stress the distinctiveness 

between incompatible symbols of the Western world and Islamic ones. The user of Tw4C 

speaks of the form of government accepted all across Europe, i.e. democracy, while putting 

the latter in a negative context that connotes an Islamic tenet of acceptance into Paradise. 
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Jihadi often seem to accentuate their superiority in the form of their Monotheistic religiosity. 

Stressing within a pattern of symbols that the form of government represents the tenets of a 

religion, the user conveys a cognitive process of conversion between what stands as a religion. 

Identifying democracy as a religion appears to take the reader towards manifesting an 

emotional and cognitive process. The first is probably standing for what appears to be as the 

correlation of regret, and compunction, whereas the second seems to identify the cognition 

and conceptualization of sin and immorality such as in Tw7C. The latter is a mechanism of 

interrelation between the means conveyed by the jihadi and the reader.  

 The attack of the jihadi does not include the singularity of the government form, but 

the conformity of the attack does not rely mainly on democracy, rather it appears to be 

directing towards the premises of what constitutes democracy, i.e. citizenship. For the jihadi 

narratives, the symbol that conveys the meaning of citizenship reflects a pejorative projection, 

for it denotes segregation between being Muslim and citizen of a country. In the Islamists 

views, the world is separated not by boundaries of countries, rather by provinces or Wilayah. 

However, these Wilayah do not convey the meaning of the symbol citizens, rather they seem 

to permute the latter using ‘brother’ like the user Tw4J, who suggests in his pattern of 

symbols that the reader should join like-minded individuals.  

  In many cases jihadi members either though videos or tweets referred to democracy 

as being a weak form of state, and referred to Islam as being a strong faith that has a 

hereditary role to rule all other forms of faith and governments. The means of conveying such 

a posture within Jihadi syntax is by inserting a pattern of symbols that denote the weak link, 

and construct a context that can be cognized by the reader through hard signs. The latter 

represents another finding of this study, for it signifies the means of the jihadi who are likely 

to interpolate their superiority within the narratives lines, in order to reveal to softness of 

accepting a religion that is incompatible with Islam. The pattern of symbols used by Tw4W 

to convey the week meaning of democracy, and the values of the western world, represents a 

good example whereby the author displays the strength of his ideology. Moreover, the 

distinction between strong and weak symbols seems yet again to be highlighted within the 

tweet when on is to compare the tweets written by a woman, with those of a man. The 

distinction of the symbols in Tw7-8C, between man and woman appears to take the form of a 

manifesto that asserts the image of collectiveness and cooperation with soft signs. In contrast, 

the man emphasizes his instinctual masculinity and assertiveness towards the enemy, and in 

the defense of the entity that he belongs, using hard signs. 
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The aforementioned findings reconfirm the hypotheses advanced in the case of the 

research question. The arrangement of the symbols within a syntax seem to contain the means 

of an ideological communication, one that wants to emphasize the strong point of jihadi using 

hard symbols that reveal the core of their ideological manifest. The user of Tw5W rejects 

through a pattern of symbols all the values of the democratic world, i.e. tolerance, 

acceptability, and amity by diffusing the mind of the reader to picture the true values of what 

makes Jihad as the core of the ideological communication, i.e. victory and martyrdom.  

 

7.2.2 The moral agency 

“Individual people have no shortage of selfish motives for violence. But the really big body 

counts in history pile up when a large number of people carry out a motive that transcends 

any one of them: an ideology” (Pinker, 2011, p.556). The jihadi ideology converses the 

boundary of their ideological dimension into the forces of good and evil that act through fight 

and sacrifice in the name of the deity. These are one of the findings that this thesis discovered, 

which reflect much of the literature done by previous scholars such Berger and Stern (2015). 

Hassan al Banna and Sayyid Qutb are among the names most emphasized within the jihadi 

syntaxes on Social Media. However, the merit of the semiotic analysis was to bring into light 

that among the 140 characters’ limit, jihadi actually seem to follow the pattern of the great 

ideologues when constructing the syntax.  

One of the values of Islam is that is considered logically impenetrable, as the early 

theologians struggled to construct narratives lines that would not cease when scrutinized 

logically. A great extent of these early endeavors is reflected throughout the history of Islam. 

Scholars and theologians alike mastered the likeness of writing under a syllogistic pattern that 

would propel their argumentation; and would have a better receptivity from the reader or 

listener. Much of these traditions were revitalized also by the jihadi traditions as a means to 

justify their acts and deeds. Nevertheless, the jihadi did not transformed over night the logics 

of their argumentation, rather they imitated what the heritage of early Muslim movements of 

the early twentieth century argumentum. The syllogistic display of the pattern of signs 

constitutes one of the finding of this study. The relation between the Peircean theory and 

syllogism is that the argument contains in its majority symbols that ascertain a quality as a 

premise. The conclusion is drawn using a combination of symbols and index to denote the 

sense of judgement apropos the inquiry beforehand. As the users Tw2C and Tw3C reflect it, 

the syllogistic display of the tweet is reflected by the premises that evaluate a phenomenon, 
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whereas the conclusions set the mark of the jihadi insertion whereby they reproduce their 

ideological communication.  

The Peircean analysis revealed that the pattern of the signs is constructing the 

meaning of the early writings that inspired Jihadism. The reason for doing so seems that the 

writings of these authors reached a status of justification and acceptance, albeit having a 

violent nature within, inasmuch as they are probably written by youths with access to internet, 

or heard being spoken by radical imams in the mosques. Hence, the insertion of the 

ideological patterns that reflect the early writers thought appears to reveal the same set of 

conjunctions that the writers were using in their narratives. This means that the jihadi writer 

is probably creating a cognitive reaction towards the syllogistic premises that have already 

been put into motions by the readers’ documentation, friends, and radical-imams preaching. 

The syllogistic nature of the tweets ascertains the value of a logical truth that is reaffirmed by 

the early ideologues’ writings creating in the mind of the reader the likeness of a cognitive 

fully-fledged truth. The jihadi appears to convince the writer that his syntaxes are speaking 

the truth, while also identifying for the others the values of the things that are right. “Like 

predatory or instrumental violence, ideological violence is a means to an end. But with an 

ideology, the end is idealistic: a conception of the greater good” (Pinker, 2011, p.556).  

In the jihadi world, the question vis-à-vis wrong and good seems always to come at 

the side of the jihadi, as the latter embody good, while the enemy is the perpetual evil. Hence, 

the jihadi are likely to answer to the ethical question by asserting that their actions are 

embodying good, truth that has been certified, lost, and now revitalized. The findings suggest 

that this approach would also be beneficial in other networks where the digital space is more 

flexible, and would allow the jihadi to manifest, such as Facebook. It could also suggest that 

these findings can generalize the idea that the jihadi have the aforementioned mindset.  

 

7.2.3 Hermeneutics of Myth and Manicheism 

In 2015, ISIS took a lot of effort and casualties to conquer Dabiq. The latter is a village found 

in the north of Aleppo, closely to the Turkish border. This village offers no tactical value, 

strategic upper hand, nor any economic resources whatsoever. However, ISIS struggled to 

have this village at enormous costs, because this township is part of the eschatology of 

Jihadism, where the grand battle between the forces of good and evil will take place.  

 The myths are part of the jihadi narratives, as it derives from the scholastic writings 

and kept by people through oral tradition. The findings of the study correlate those of the 

literature that myths exist within the tweets, and are an important part of the jihadi apparatus. 
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The myths of Islam and those of Jihadism are held in great esteem by jihadi narratology, as a 

mean to confer them theological jurisprudence and notoriety. Yet, this study’s semiotic 

analysis confers new viewpoints by putting under the loupe the signs that project the meaning 

in the mind of the reader to initiate a hermeneutical process of interpreting the myth. The 

findings of this study vis-à-vis myths relate that jihadi appear to be following a revitalization 

of the myths’ story, by bringing back into reality. At Dabiq, the armies of the forces of good, 

those of ISIS nowadays, are going to confront the armies of evilness and immorality, that of 

western world, in an eschatological battle that would prompt the establishment of a Caliphate 

mundi. “Every sacred space” argues Eliade, “implies a hierophany, an irruption of the sacred 

that results in detaching a territory from the surrounding cosmic milieu and making it 

qualitatively different” (1987, p.26). By conquering this village, ISIS appears to be 

quickening the mechanisms of this eschatological myth, or in the words of Eliade: “when no 

sign manifests itself, it is provoked “(Ibid, p.27); conferring to the latter a degree of reality in 

the eyes of the beholder as the user of Tw3W is emphasizing. The merit of this semiotic 

analysis lies under the form conveyed by the Peircean signs, that of symbols and indexes that 

emphasize the meaning of the sign pattern within the jihadi syntax. Hence, the grammaticism 

of the myth cannot be reconstructed entirely on Twitter because of the lack of space. The 

limitations constituted by the 140 characters seem to be a universal impediment.  

Nevertheless, the degree of taking from the whole corpus of the myths grammar, a 

pattern of significant symbols that would galvanize the cognitive process of the reader, 

represents one of the findings of this study. The meaning of this finding suggests that the 

tweets convey the pattern of symbols to initiate the recreation of the myth as a cognitive 

process in the mind of the reader by imagistic means. Peirce when developing his theory 

suggested that symbols are a powerful conveyor of images since they hold the meanings in so 

many different ways. Turning a word upside down, or simply rearranging its letters within, 

the mind will still be able to reconstruct the word, while at the same time revealing and 

understanding the meaning of it.  

 The extent of the jihadi symbols that confer the mind to reconstruct the eschatological 

myth are revealed by the users Tw3W, which is probably aiming at the cognitive 

reconstruction of the reader. As was mentioned earlier, the Islamic scholasticism encouraged 

the learning of Islamic theology by the means of oral transmission. Myths are an instrumental 

part of the Islamic mechanisms since they are the ones that talk about Mohammed flying, or 

that of an Archangel speaking to the Prophet into the cave. In this sense, the jihadi intent by 

the means of the symbol patterns to associate the reader with the manifestation of the divine, 
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and thus with the vector, that presupposes such an experience, i.e. ISIS; conferring to 

jihadists the jurisprudence needed and affiliation required for their ranks.  

 The pattern of symbols is important not just, because it stimulates the mind to recreate 

the myth, but also for the mind to interpret the myth hermeneutically, by the means of 

associating to the existing pattern of symbols, with another one that would contextualize the 

jihadi group’s involvement. The jihadi syntax constructs the myth in the likeness of device 

that appears to be using association of different pattern of symbols, one that assert the 

interpretation of the myth and, one that cognates the existence of the ones who recreate of the 

myth, i.e. jihadi groups. 

 

7.2.3.1 Ideological component of the Manicheism 

 “An ideology can be dangerous for several reasons. The infinite good it promises prevents its 

true believers from cutting a deal. It allows any number of eggs to be broken to make the 

utopian omelet. And it renders opponents of the ideology infinitely evil and hence deserving 

of infinite punishment” (Pinker, 2011, p.556) During the Second World War and prior to, the 

Nazi propaganda machine told the Germans that the enemy of the state are the Jews, and any 

form of communism. The ideology of communism and fascism are given as analogical 

examples, for these are closely related to the ideology proposed by Jihadi groups. 

 The findings related to Manicheism are closely related to literature, in particular with 

Berger and Stern (2015). It is important for any ideology that the image of an enemy to exist, 

because it allows the mechanisms of individual to act as a group against a common goal. The 

particularities of this finding related to this study appear to be revealing that the writer is 

using a pattern of symbols to construct the image of the enemy cognitively.  

 Most of the effort of jihadi on Twitter is to convince the youths to do hijrah for doing 

Jihad. Nevertheless, radicalization aimed-tweets have decreased considerably on the network, 

which makes this limitation very critical, when gathering the data, whereas the governments 

have stopped the massive migrations. Even so, the jihadi ideological communication appears 

to have limited to another tactic, that of constructing the image of an enemy for those unable 

to do hijrah, like the user of Tw5J is using. Hence, the jihadi are likely to construct the 

ideological concept of Manicheism by inserting their pattern of symbols that denote the 

image of their enemy to the reader, so that the latter can cognitively assume the enemy of the 

terror group to him. This probably constructs the device of the lone wolf to engage 

domestically in violence, afar from the battleground where the terror groups are located. This 

action is likely to be triggered by the insertion of another pattern, different from the one 
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identifying the enemy as if the user of Tw5J is using. The use of the pattern of symbol that 

denotes Manicheism, confirms the hypothesis for this research question as the pattern is a 

part of the jihadi ideological communication.  

 

7.3 Index as the most important sign of the jihadi syntax 

 The second most important findings of this study are embodied by the discoveries that reflect 

the importance of index within the jihadi narratives. Like in almost any ideological 

communication form, it was thought that the importance lies on the nature of the symbols that 

denote the particularities of the ideology. Nevertheless, findings reflected after the semiotic 

analysis reveals that the most important sign within the jihadi syntax appears to be the index.  

 Under normal circumstances, the jihadi ideology, if written on other platforms such as 

Facebook, or casual blogs, the importance attributed in this study on the index, would fall 

under another sign. Instead, extreme ideologies such as the right wing across Europe would 

manifest a predisposition on the values attributed to the icon and iconography, which would 

make the object of an interesting study; and would compare the results of the jihadi ideology 

with the right wing.  

 Even so, the finding of this study that answer to the last question – which is also the 

second important finding of this study – comprises the cognitive resonance of the individual 

to attribute the description of a space that incorporates geographical boundaries. The 

variables that constitute the surprises revealed by the semiotic analysis are due to the Twitter 

infrastructure and its app, i.e. the hashtag. Much of the tweets selected while the data was 

gathered, convey the importance of the group ISIS. The latter has the most developed 

infrastructure when it comes to social media. In the past, it succeeded to construct an app to 

develop a massive amount of tweets. It comes as no surprise that the most the tweets found in 

relation to Islamist jihadi reflect the values of ISIS. Hence, the tweets after conveying the 

ideological desideratum of the jihadi group, the syntax demarks a hashtag under the 

acronyms of the group, i.e. IS, ISIS.  

Alternatively, other writers selected for their syntax the index Caliphate in Tw6C or 

Khilafah in Tw7C. These denominations even though they represent the space attributed to a 

religious establishment, it also creates the mental meaning in the head of the reader apropos 

the group known as ISIS. In his book, Thinking fast and slow (2011) Kahneman, mentions 

the concept of anchor, earlier mentioned also in this paper, which is asserted with the 

individual who collects the pieces and information offered and construct his judgments. In 

this thesis case, the semiotic analysis provides another viewpoint on this theory using indexes 
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that signify a space that leads to an intended meaning. Therefore, the manner discovered by 

the semiotic analysis proposes that the reader when dealing with the data henceforth, he 

appears not to establish a cognitive bias. It instead it seems to follow and absorb the pattern 

of intention designated by the author of the tweet.  

Hence, Caliphate and Khilafah are atavistic perceptions of a past era (1924 – Ottoman 

Empire abolished), or historical periods such as from Abu Bakr (the first Caliphate), 

Umayyad, etc. Now, the burden of revising the anachronistic statehood has been part of the 

ideology of one group that has published on Internet to establish such a form of government, 

i.e. ISIS/IS. The index Caliphate fulfils two aspects of the Peircean theory. First, the index 

poses a meaning for the reader that tends to be affiliated to a jihadi group that is ISIS, by 

being aware of the meaning attributed to an anachronist notion. Secondly, the index Caliphate 

signifies by assembling the cognitive information that the notions attributed to it, detailing 

the space where the Islamic State is located.  

 In this light, the symbols used within the syntax, signify a particular meaning that 

conveys a political statement, a religious evocation that if taken the microscope it would 

reveal a certain degree of abstraction. The grand merit of Charles Peirce was to discover that 

a sign could signify the representation of a place, imaginative or real. The representation of 

the sign would be done at the level of cognition. A map if shown to a reader without the 

demarcation that would show which place is revealing, it would just sum up some form of 

mountains, or fields. However, if attributed the name of Oslo, then the mind is likely to 

conceive cognitively all the forms of relief represented on the map are in fact located in Oslo.  

 The jihadi apparatus on Twitter seems to reveal its fully-fledged ideology and the 

tenets that constitute it. The only thing that remains to be added is whereby such an 

ideological communication is attributed. In some instances, the semiotic analysis mentioned 

various names that would match the sign-index, the one that would make the reader to 

cognate the qualities attributed to the jihadi group. Hence, in case of the attack carried using 

the symbols against the democratic ones, the reader can assert the superior value of the jihadi 

symbols when comparing with the week democratic ones, by acknowledging cognitively to 

whom the strong symbols are attributed.  

 

7.4 Chapter summary 

This chapter was fashioned to establish a relation between the theoretical framework selected 

for this study and the research method involved in this research. The purpose of the 

Discussion chapter was to debate the main findings that relate the attack of the democratic 
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symbols within the jihadi syntax and the assessment of the index as the most important sign. 

A critical part of the chapter was gathering up of all the information that reflected the biggest 

findings, while also revealing findings that reflect existing literature, with addition conveyed 

by the semiotic analysis of the 20 tweets.  

Additionally, the chapter involved summarizing the results and putting them together 

with existing theory. The chapter of Discussion revealed the importance attributed by jihadi 

to symbols when creating a comparative perspective with the democratic symbols. At the 

same time, the discussion emphasized the need of the jihadi to attribute to all of their 

meanings signified by the ideological symbols and index, a cognitive association of a place. 

This chapter considered important to mention the other findings of the study such as the 

importance of myth and the interpretation of it conferred by the meaning of symbols within 

the jihadi syntax. In addition, it was considered important to talk about the semiotic elements 

and findings related to these, such semiotic affiliation and thematization of the object. The 

discussion part also mentioned the confirmation of the second and third hypothesis as the 

findings suggested that. In the case of the first, the hypothesis was not confirmed as a means 

of the limitation of the 140 characters of the tweet to convey a developed meaning that can be 

translated under a new form. In the following, the final stage of this study will be painting in 

broad strokes the Conclusion that sums up the last chapter of this thesis. 
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Chapter VIII 

Conclusions 

 

8.0 Aims of the research and contribution to the field 

The aims of this research had a dyadic representation vis-à-vis radicalization. The aims 

stretched from how could the Peircean semiotic analysis uncover new meanings, to what does 

the signs that are constituting the tweet, show if analyzed in patterns. Radicalization is a 

current phenomenon with which the world is facing, especially nowadays in the age of free 

information; and extensively now, because of the wars from Middle East that are fueling the 

problem. The study initially focused on 30 tweets that belong to jihadi or associates, 

reconsidering thereafter to analyze 20. The adjustments are because of space limitations of 

this thesis. It was reconsidered to select from the initial 30 tweets, the most important in order 

to reach 20. The selection was based on the resemblance of motifs and themes within the 

jihadi syntax, inasmuch as the degree of signs that could possibly establish a generalization.  

The goals of the study were to focus on what can the semiotic elements uncover while 

applied on the tweet. Consecutively, the study transitioned from the meanings attributed to 

the corpus of the tweet, towards the pattern of signs, and their possibility of reflecting 

ideological communication. At the same time, the study focused on which sign from the 

Peircean taxonomy is possibly the most important for jihadi on Twitter. The study 

emphasized the importance of the semiotic elements when designating new signs to interpret 

and translate the tweet. Radicalization cannot be stopped at this point by a semiotic analysis. 

However, the semiotic analysis can establish new knowledge when trying to understand this 

phenomenon. This study did not intend to solve the problem that the states are in Europe are 

confronting. Equally, it intends to display a different framework on how one can comprehend 

the manner tweets are creating and communicating the ideas behind the screen that leads to 

affiliation. In the same manner, this thesis proposes a new outline to understand the design of 

the linguistic signs that is responsible for creating the communication between diverse 

persons. 

   

8.1 Summary of the study 

This thesis rests on the problem of affiliation interposed by the pervasive phenomenon of 

radicalization, and its modus operandi exhibited on Twitter that galvanized many youths to 

adhere to jihadi groups, since with the advent of the Syrian civil war in 2011, and that of Iraq. 
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Propelled by Twitter’s unique features, i.e. 140 characters and # hashtag, the jihadi syntaxes 

conveyed a communicational apparatus that constructed an affiliation between jihadi and the 

reader. The phenomenon reached its zenith when security agencies and institutes throughout 

Europe revealed the sheer number of youths traveling to Syria and Iraq, even with Twitter 

action of suspending jihadi accounts. Despite of these measures, the process continued its 

framework under the bad auspices. Interested in these developments – this study set its 

attention towards the development of a semiotic analytical framework based on the theory of 

Charles S. Peirce to evaluate radicalization as a sign-communication-display.  

 In order to assess this phenomenon, this study designed three research questions to 

answer to the problem stipulated by this study – that of how affiliation between jihadi and 

reader is produced. The first question asks what do jihadi tweets reveal when analyzed 

according to a Piercean semiotic framework - which includes concepts of syntax? The first 

tackles the possibility of what the semiotic elements of the Peircean theory reveal. In short, 

the object of the signs appears in the jihadi syntax as like the geometry of something physical 

that can be individualized and thematized, while inserted in a context causing a semiotic 

affiliation. Then again, the interpretant of the sign appears as the sign that absorbs the 

physicality of the object while putting the last in a semantic action to determine meaning-

making representations. 

The second question inquires to what degree does the arrangement of the Peircean 

taxonomy of signs – that strengthens the persuasive effect of the text – reflect jihadi 

communicational ideology? The findings related to this question speak of the ideological 

communication of jihadi and the importance of the symbols when attacking the democratic 

symbols within the tweet. Additionally, the findings talk about the likeness of the writer of 

the tweet, to be a moral agent for his cause, and about the importance of the hermeneutics of 

the myth in the economy of the interpretation of the tweet by the reader. This is in connection 

with the desire of the writer who appears to reconstruct the myth to reality, and the desire of 

inserting the cognitive image of the ones who are attempting this, when confronting the 

image of the Manichean adversary. The third investigates which of the Peircean signs, the 

jihadi Twitter rhetoric is giving more importance and why? Herein, the findings relate that 

the Index appears to be the most important sign, because the signification of the latter in the 

mind of the reader, attests the place of the individuals, that are IS, or other group.  

Furthermore, in the first Chapter, part two, this study talks about radicalization and 

the ideological incentives that propels such a phenomenon; inasmuch as its relationship with 

Twitter. In the second chapter, this study transitions towards the theoretical framework that 
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contains the Peircean doctrine of signs. In this chapter, the author ascertains the value of the 

Peircean theory by providing an overview on the pragmatic nature of the semiotics advanced 

by Charles S. Peirce. 

Additionally, the chapter focuses on the representation of the doctrine of signs by 

drawing the attention on the constitutive elements, i.e. object and interpretant of the sign that 

will be the base of the first research question. The following part attributed to Peirce reveals 

the second trichotomy of signs (Symbol, Index, and Icon) that will rest on the foundation of 

the analysis in the second and third research question. Chapter III gives details on the 

qualitative nature of this research, revealing the stages of the semiotic analysis designed for 

this research. In the latter, the author explains how the semiotic elements and the taxonomy 

of signs will help and be represented in the analysis that will be applied on the tweets.  

Meanwhile, Chapter IV is giving details on the procedures adopted while gathering 

the data for this research. This latter made use in general of the method of snowballing and 

the principle of homophily (C.f. Wright et al., 2016), while using the Twitter infrastructure to 

collect the tweets. At the same time, the Chapter discus the criteria of notoriety, themes and 

degree of signs within the syntax used when selecting the tweets, inasmuch as the limitations 

that stood in the way of the study. The impediments vary from the scarcity whereby the jihadi 

write tweets nowadays with the purpose to radicalize, to the degree of suspension conceived 

by the action of Twitter. 

 

8.2 Summary of the findings 

The findings of the study are reflected in Chapter VI of this study, where the author gives 

reference of the outcome of the semiotic analysis over the tweets selected. The Peircean 

semiotic elements highlight that a meaning is formed nonetheless.  

However, the findings are not showing new forms that are distinguishable from 

conventional or previous research done in the field of radicalization. The first question, what 

do jihadi tweets reveal when analyzed according to a Piercean semiotic framework - which 

includes concepts of syntax, hypothesized that the semiotic elements would provide new or 

better interpretation concerning the jihadi syntax. The hypothesis was not confirmed by the 

semiotic analysis, or the results and findings. The consequence of this relates to the fact that 

the Peircean theory did not offer new or better interpretation vis-à-vis the radicalization, as 

the findings indicated that the semiotic elements proved that the meanings of this study are 

consistent with the understanding of previous research. 



110 
 

 In contrast, the quality of the semiotic analysis ascertains its value when revealing the 

context whereby the interpretations were made by exploring the elements that seem to 

constitute the making of affiliation; and the ideas that lead the mind of the reader to picture 

radicalization. This made possible to answer at the first research question by highlighting that 

the object of the sign causes the revealing of the physicality of an agent, or of something that 

can be denoted by the reader as existing, or bound within the geometry of forms. The 

elements discovered while analyzing the tweets are threefold. These represent the cognition 

of the agent or agency while constructing his/its affiliation. Hence, the individualization is the 

physical format of the agent or of the entity. Secondly, the individualized object of the tweet 

is likely to be thematized in a pattern of signs. Thirdly, the syntax appears to draw a semiotic 

affiliation between the intention of the writer and the reader, otherwise through words that 

reflect polysemy. The struggles of the jihadi on Twitter are to create a particular sense of an 

existential being under the theme of victim. The set of rules amplified by Jihadi on Twitter 

restricts the admission of the Muslims, or on the other hand, on the construction of the enemy. 

These bents are related, as the individualization focuses on the depiction of two adversaries: 

Muslims and the Manichean enemy.  

The construction of the agent in the tweets lies under the affiliation of the Jihadi using 

symbols with respect to the Muslims. The latter is represented in the analysis on the side of 

the jihadi groups, conferring thus the status of a moral agent, and of a force of good. On the 

other hand, the Manichean enemy is affiliated with anything that stands in antinomy with 

Islamist values, i.e. democratic and secular views that belong to the Western World. In the 

same manner, the semiotic analysis discovered that in the case of the words-signs used by 

jihadi when writing the tweets, some of them were standing for multiple meanings, hence 

conceptualizing them in what stands as a polysemy of the words. The latter is needed in the 

economy of the tweet for one word can diffuse the mind of the reader in directions that are 

manifold. At the same time, the polysemy is an invaluable exercise whereby the new 

adherents need to find the right meaning of the words that the analysis found them as 

belonging to different themes. 

In case of the interpretant, the results proved its value when conveying the semantic 

action that seems to construct the meaning. The analysis revealed that the object and its 

distinctive geometry are attached to a representation that builds a cognitive image that 

translates the meaning of the tweet. Throughout the research and semiotic analysis vis-à-vis 

the interpretant, the results are a combination between an action and a representation. Firstly, 

the semantic action revealed that the analysis of the tweets discovered that the standing agent 
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of the syntax correlated by the object is absorbed within the boundaries of an action, to 

cognate a more detailed picture of the meaning-making representations. In this sense, the first 

research question was answered by providing the constitutive elements of the Peircean theory, 

i.e. object and interpretant of the sign applied upon the jihadi syntax. In contrast, the 

hypothesis of this research question was not confirmed. 

In the second question, the hypothesis was confirmed by the findings in the likeness 

of the combination of the signs that seems to be absorbed by imitation or affiliation from the 

narratives that were instituted by the ideologues Qutb and al-Banna. Hence, the syntaxes 

build by jihadi are conferring the norms of word-sings that are taken from the jihadi ‘syllabus’ 

and integrated within their ideological communication. This establish a connection with 

definition of EU Home from Chapter 1, subpart 1.2.5, whereby this study adheres to, after 

undergoing the semiotic analysis, which admits that, “radicalization is understood as a 

complex phenomenon of people embracing radical ideology that could lead to the 

commitment of terrorist acts.” (in Pisoiu, 2013, p.247). The analysis revealed that in case of 

some tweets, the appealing of the early jihadi ideologues is because they confer the 

jurisprudence and arguments needed for jihadi to activate and convince minds. “An ideology” 

argues Pinker, “can provide a satisfying narrative that explains chaotic events and collective 

misfortunes in a way that flatters the virtue and competence of the believers, while being 

vague and conspirational enough to withstand skeptical scrutiny” (2011, p.557). Therefore, 

the pattern of signs appeared in the analysis to confer the status of morality, since the writer 

believes that his tweets act for the common good, while him being a moral agent. Moreover, 

the findings revealed that the pattern of signs is appearing to recreate the ideological myths 

(e.g. Islamic myths that have been altered for the ideological apparatus of the Jihadi syntax) 

in order to bring them to reality by appealing to the hermeneutical ability of the individual to 

interpret the meanings of what stands as a myth.  

The semiotic analysis revealed that for the jihadi communicational means, that the 

idea of creating an enemy is engaging. The tweets appear to be constructed to generate 

information to the reader. The construction of the tweets presupposes that the words can 

signify actual information, or reflect an image of frustration, discontent, or hindrance 

compatible with the ones experienced with the ones of the reader. Repeating the inequalities 

that the Muslim population are experiencing in the Western world, or to those within the 

Caliphate, accentuates who is the Manichean enemy. Empathizing and providing a solution in 

the likeness of the ideological creed of the jihadi group, builds the premises of radicalization. 

Hence, the tweets analyzed, revealed that the enemy of the jihadi is built under the 
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Manichean philosophy. This discovery strengthens the arguments related to the confirmation 

of the hypothesis of the second research question, and links with what Schmidt and de Graaf 

argued, “Terrorism is communication” (quoted in Archetti, 2013, p.34). In this thesis case, 

radicalization is a stage of Terrorism, which is also interconnected with communication, as 

the jihadi try to communicate their sense of the facts to the readers of their tweets, in order 

act based on their violent and hateful principles. 

The main findings of this thesis are that within the syntax, jihadi apologists appear to 

attack the democratic and western symbols, creating simultaneously a distorted image in the 

mind of the reader, only to be filled with a pattern of jihadi symbols. The process of 

communication constructed by Twitter writers conveys the means of making use of the 

symbols that are attributed to the jihadi ideology. The insertion of the last within the syntax, 

as was discovered by the analysis, comes under an assertive manner by what the study called 

hard signs. On the other hand, the analysis provided insights apropos the distinction between 

the tweets written by a woman and a man. The woman appears to write under a more ‘tender’ 

pattern, generating a meaning that leads towards the idea of cooperation.  

In the case of the last question that asks which of the Peircean signs, the jihadi Twitter 

rhetoric is giving more importance and why, the hypothesis was confirmed, because words 

such as Islamic State, Caliphate, IS are likely building the image of a space where individuals 

are located. Additionally, the second main finding is related to manner of the jihadi who 

seems to use the qualities and characteristics of the symbols in order to designate them a 

location or an entity using an index – many times under the form of a hashtag. This finding 

assumes what was suggested in 3.1.2 with respect of the role of Twitter and attributes for 

being a reliable communicational channel that establishes cultural communities.  

The hashtag, in many cases in the analysis assumes the role of the index, and as was 

designed by Twitter, links one to a larger community. The link that causes reachability is the 

hashtag, the one that has a role, i.e. communicational channel that reaches communities. 

Assuming the context signified by the symbols, the index acts in the tweets of the analysis in 

the manner of a fingerprint that is existent, thus being more likely to be believed. Insofar as 

the research question, the findings revealed that the sign-index appears to be attributed a 

more attentive role, used in the likeness of a hashtag, making use of the Twitter infrastructure 

in order to reach more people. The reachability criterion seems to establish a connection with 

the definition assumed in 2.1.0 vis-à-vis the Larousse definition. In this vein, the findings of 

this study appears to relate that radicalization via Twitter, is in fact, a system of signs 

between individuals / or collections of individuals. The writers convey within the boundary 
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of the tweet a specific system of signs that are meant to attract interest from the reader, and 

establish affiliation between the reader and the writer through the sign patterns. 

Overall, involving the Peircean theory with radicalization on Twitter designates a 

productive relationship. Nevertheless, the process of realizing such an endeavor met during 

the way, a wide pallet of limitations that sometimes made the study to stagnate. Even so, 

reflecting and distorting with the maxim of Nietzsche – the author of this study agreed that 

what makes you to stop – eventually it will get you even more stubborn to continue and finish 

the study. In the last subpart of this thesis, the author will emphasize the limitations that stood 

in the way, and will give possible future directions based on the material, analysis, and 

findings of this thesis, for future studies.  

 

8.3 Limitations and Future directions 

Writing this thesis has been hard at various points because of the limitations encountered. In 

this sense, and possibly the most important limitations to mention that stood in the way of the 

researcher, is that this study is the first research that conveys the directions approached in the 

aforementioned. Without any precedent found whatsoever, the compilation of references, 

creation of methodology, and combination of all Peircean notions with Twitter for this kind 

of study were the most difficult tasks to accomplish. 

 Moreover, the critical limitations encountered by this study – apart from the 

theoretical and methodological impediments – were related to the insufficiency of finding the 

tweets that reflected radicalization on Twitter. The low amount of tweets written in these 

directions has been seriously affected by the actions of Twitter that suspended within a very 

short time accounts that reflected radical and jihadi material. This meant that the researcher 

of this study had a small window of time at his disposal to register and analyze the tweets, if 

found at all. Approximately 70% of the accounts selected for this analysis were suspended, 

and 90% of the accounts selected for the semiotic analysis. English embodies another 

limitation of this study, as the bulk of the jihadi content is reflected in Arabic. The last two 

important limitations consist of the need to give up ten tweets to reach from the initial 30 to 

20, a reasonable number of pages.  

Nevertheless, the study, in the light of the results experienced during the research can 

now paint in broad strokes suggestions for future research, including in this stage the second 

original part of the study, Bakhtin’s dialogism. A future study would be in the direction 

whereby one would couple the pragmatic semiotic theories of Charles Sanders Peirce, the 

dialogism of Mikhail Bakhtin and Stuart Hall’s theory for social positioning in the 
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interpretation of mass media texts by different social groups. This proposition would assess 

the role of the signs, on Twitter (or other social network), not just by analyzing in a semiotic 

manner the posts of the extremists, but also the dialogue that the post activated; followed by 

the manner whereby the agents present in the dialogue interpret the post of the radicals.  

The second future direction is embodied by what has been mentioned in the thesis as a 

Peircean analysis of the right-wing groups’ activities on Twitter or Facebook, from Europe; 

in order to determine the means of how the right-wing ideology is constructed when 

compared with the jihadi one. Additionally, to asses if the icon and iconography seems the 

most important sign from their repertoire. The right wings are likely to have other syntactical 

constructions, and are adherents of other types of myths that confer them the means to 

communicate differently. 

The third and last future direction suggested by this study is embodied in the semiotic 

assessment of the communication between the nationalist parties from Europe and USA that 

have won important ground lately, with the perception of the societies. This direction would 

assess how and why the message of the aforementioned parties have determined many people 

to adopt their framework; the same that refrained the individuals in public to speak up their 

mind, only to be revealed on the ballots. 
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Appendix I Customization of the Peircean Semiotic Analysis 

 

Tweet display based on the selection by the database and analysis of this thesis 
The SIGN 

Fragmentation of the tweet into the signs of the second trichotomy of Peirce (symbols, indexes, and Icons). 

Representation of 
the tweet’s signs 

e.g. 
Symbol 
 
S1 

Symbol 
 
S2 

Symbol 
 
S3 

Index 
 
Index 1 

Symbol 
 
S4 

Symbol 
 
S5 

Icon 
 
Icon 1 

Symbol 
 
S6 

Symbol 
 
S7 

Identification of the Operation Code of the tweet 

Type of address or to how many addresses the tweet concerns.  E.g.  address 1 

 

 

 

 

 

  

 

 

 

 

 

  

 

 

 

 

 

 

 

 

 

Object of 

the sign 

Interpretant 

of the sign 

The code of 

the sign 

The meaning 

of the sign 
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