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Chapter 1
Background of the study and theoretical
orientation

‘Ida!’
‘I go crazy
just staying inside! Cleaning, cleaning, and cleaning. It’s never finished
…there is always something to do, much better to get out. I used to ask my
husband for permission to go out, but now I just tell him where I am going. He
laughs and says, ‘You used to ask me, now you just leave the house!’
[Laughs.]
shalwar kameez
dupatta
–
‘daddy, daddy!’ I turn around to look at Gulnaz’s husband, who is coming

jump up and down, and shout ‘ice cream’ and he immediately responds with a

1

‘They didn’t
have to ask him twice!’

–

In focus are mothers’ ambitions for their own and their children’s futures in

out their own and their children’s futures. This, as I show, entails painstaking

–

For a discussion on ‘community’ see Vered Amit
on the idea of ‘community’ in Scandinavian languages.

2

from either end of the scale. In the brief extract above, Mariam’s ‘work’ of

Norwegian welfare state and it’s
‘employment based welfare policies’ arbeidslinja

4

uses the term ‘parochial space’ to describe local institutions and
I use the term ‘semi public’ interchangeably with institutional

3

I understand ‘governance’
I explore through Scott’s hidden
public transcripts

level bureaucrats’

h and Corbett’s
and Rudy and Grusec’s study of effects
on immigrants’ adaptation

in a ‘new land’

socialisation practices, but not with the aim of ‘solving’ the
‘problem’ of adaptation. Rather, I am concerned with under
I use the term ‘migration context’ throughout, recognising its limitation

4

–
‘cultural change’ or as the shift from being ‘traditional’ to becoming ‘modern’.
argues that terms such as ‘the traditional’ and ‘the modern’ are
aching practice than ‘ethnic etiquette’. Further, she adds,
–

departure, thereby moving beyond both ‘

etiquette’ and the modern/traditional

this is, I argue, intensified in a migration context, where mothers’

minutes’ walk from where Aanya’s parents and her two unmarried younger brothers

‘Children have to move into the future, not backwards in time’

5

–

add a ‘prospective momentum to a present moment constantly
invaded by retrospection’

transformative processes of persons, and how mothers’ images and experiences of the

their own orientations towards ‘100% independence’, as one informant wrote to me in
iver’s licence which she had

7

I discuss gender below, but in the text, I use ‘gender’ broadly referring to ‘a type of category
differentiation’, with ‘male’ and ‘female’ indicating gender constructs

6

Aims and motivations of the study
Cultural
complexity in the suburb: the centripetal and centrifugal forces of locality and place
. The project’s ‘umbrella’ research question is:
Which are the social and cultural processes that contribute to integration and
belonging (social sustainability) in the suburb, and how are they embedded
institutionally?

1. What is ‘good motherhood’, what kind of methods of socialisation do mothers
use, and with what aims? How do they use socialisation as a tool for priming
their children for the kind of future they imagine for them?
2. How are immigrant families and practices of socialisation and parenthood
governed through local institutions? How do mothers negotiate the tensions in
the conflicting expectations of welfare-state and ‘traditional’ approaches?
3. How do mothers make sense of and mould their own gendered lives amid the
tensions between gender ideologies and family models based on gendercomplementary roles, and those based on symmetrical gender roles?
4. What is the significance of place, and how is parenthood used a tool to mould
socioeconomic and geographical mobility for children and manage the ways
in which diversity is lived in the Alna area of Oslo?

local institutional
sites

private homes
transnational setting

7

–
an additional 4960 have a Pakistani background. More than half of Alna’s Pakistanis

of Muslims as ‘problematic’ have increased, especially centred around matters like

–
ghetto, segregation parallel

8

societies

white flight

born in Norway is decreasing, and media reported that ‘increasingly, Norwegian
families move out of the Grorud Valley’. Alna
‘There has always been movement of people in Oslo, but what is particular in the
Grorud Valley is that almost no white [families] move there anymore.’

was moving out of the Valley because ‘it is difficult to be ethnic
Norwegian here’ and that he did not want to ‘risk’ his children growing up there.
‘We
needed interpreters in 10 out of 18 meetings with parents (foreldresamtaler). What
kind of possibilities do we then have to establish a good environment for
collaboration with homes?’

‘There are kindergartens…where children

are being bullied for having salami on their sandwiches.’
‘he is one of us, and then he goes and does this…’

9

Theoretical orientations

models as they have developed from anthropology’s concern with universals and
‘

’

grammars, and argue for an anthropological analysis that encompasses peoples’

10

Concepts of personhood

menneskesyn

n precisely ‘what it means to be human’

degree
‘prevalent within any culture predispose spe
with self and others and with action’

but Dumont refines his thought on ‘individualistic’ societies in Homo
aequalis
between ‘men and things’ are more important than rel
Quinn uses ‘the self’ and ‘personality’ interchangeably and equates ‘personality’ in the Culture and
Personality School to ‘selfhood’ as it is understood today
writes of ‘the person’
while Moore prefers ‘the subject’ and ‘the subject position’, the latter which takes power dynamics into
. I use ‘the self’ and ‘the person’ interchangeably, and use ‘the subject’ or ‘subjected to’

11

where, in Dumont’s argument, central elements of social organisation (economics,

taking these theoretical innovations ‘home’, but I do find it useful to approach the

– the collective man

the indivisible man –

collective man
indivisible man is individual but also somehow ‘incarnates the whole of mankind’

questions Dumont’s dualistic approach to personhood and

lena/dena

substances such as mothers’ milk and foods transmitted in everyday life or as ritual
–

12

–

according to Ewing, can eliminate some of the ‘theoretical confusion’ in studies of
– referring to Dumont’s dualistic understanding of persons
. Ewing’s position differ
Ewing uses the example of young Pakistani women moving to the husband’s family

enmeshment does not feel like a threat of ‘losing oneself’. Thus, rather than

Ewing’s approach allows us to move beyond an essentialist understanding of

shifts
cial transformation. Ewing’s layering of selves is helpful in thinking about South

find, women may face what they call ‘depression’ on moving to a new country or a
. Motherhood too can be ‘potentially
self’
13

specific and ‘always acts of imaginative identification’

. Like ‘layers’ of personhood, inconsistencies allow for an understanding

grammars of alterity
level bureaucrats’ governing strategies,

Similar to Dumont’s understanding of the Western notion of personhood as
indivisible, Geertz saw the Western personhood conception as ‘a bounded, unique,
awareness, emotion, judgement, and action…’

self becomes a ‘reflexive project’

14

. The latter part of Geertz’

‘invent’
‘representative moral personhood’
’

‘

’

where ‘old’ authorities, systems and knowledge
’

knowledge or experience needed to ‘complete’ this ‘reflexive project’ in accordance

not fall into the trap of understanding mothers’ changing orientations as ‘breaking
with tradition’ (collective, reciprocity) and ‘becoming modern’ (indiv

are in accordance with both Dumont’s and Marriott’s models

substances and touching. Despite their very different points of departure, Ewing’s and
Giddens’ approaches to personhood
than Dumont’s. This makes them useful for analysing dilemmas, inconsistencies and
’

’

13

15

children’s futures. While shifts

Understanding and studying childhood
Childhood is a ‘contested terrain’ that is understood from ‘our own peculiar cultural
and social vantage points’
Centuries of Childhood

reflective element of childhood emerged, with terms in literature such as ‘young
minds’ and ‘young people’

16

becoming
abakwetha

chisungu

studies of ‘culture and
personality’, inspired by psychological approaches to understanding personality and

Brown and Malinowski’s student
–
Firth’s work

Socialisation: Children as beings and becomings

being

becoming

has been a shift from ‘family values’ towards a parenting approach focused on the
17

‘well being’ of the child
becoming
–

being
Children thus come to embody ‘a sort of irreplaceable

nature’, cultivated to maturity, independence and be

forhandlingsforeldreskap

such as Haikkola’s
Zeitlyn’s study of British Bangladeshi children
, with some studies challenging the ‘adult centric’ nature of

18

Models and practice

as this theoretical perspective or ‘school’ to a large extent was developed through
inter
alia, Franz Boas’ student Ruth Benedict, Benedict’s student Mar
Benedict broadly viewed culture as ‘personality writ large’, or
‘a more or less consistent pattern of thought and action’

or ‘valued adults’ in

D’Andrade; later Naomi Quinn, Claudia Strauss, David Kronenfeld and others

. D’Andrade defines a cultural model as ‘a cognitive
schema that is intersubjectively shared by a social group’

19

’

Understanding practices, changes and continuities through models

anthropologists may appear ‘slight’ or reductionist, locating actions in knowledge as it
Quinn recognises that ‘sharing is never complete’, and that ‘culture is not monolithic’

the formations of ‘new’

20

–
between analytical models and emic models. In my study, models are ‘real’ in the

this course are also discursive and thus not ‘real’ in

boundary work
–

Grammars of alterity

account ‘the
human capacity to produce images’ in understanding why and how culture is
. Indeed, to dismiss cognitive anthropology as ‘slight’ would limit

a priori
grammars of alterity

21

–
– all, by opting for ‘weak’ interpretations, create

dependent ‘sliding scales of selfings and otherings’ among partners seen as formally

being really ‘part of us’; this ‘tends to minimise the otherness of those it includes’

as if
‘do ‘as if’ there were grammars
see where it gets us’

. The term ‘grammar’

th ‘cognitive maps’ and ‘models’, but t
‘grammars’ to avoid confusion with these other terms,

‘milder’ and more generalised clai

22

Gender models and perspectives
Woman, Culture and Society
that sexual asymmetry was as a ‘universal fact of human social life’, and that
women’s acceptance of their being as secondary was founded in universal family

likestilling

Islam is a crucial source of ‘core values’ of personhood and moral orientations

purdah
ween ‘inside’ and ‘outside’. To some extent, these separations organise the spatial

purdah

23

women’s privilege of being provided for
‘The father carries
the name but he has only ¼ of the status. The mother has ¾ because she carries the
child, goes through the pain of giving birth, feeds it, sacrifices everything for it
and…well…just cares for it ’
ordered, arguing that the concept of ‘gender equality’ is based on male, white,

exploitation. Rather, she calls for a recognition of women’s distinct creativity –

opponent of Kristeva, Judith Butler, is critical to Kristeva’s
locating motherhood as a ‘teleology to the female body prior to its emergency in
culture’, because a pre
cultural variability, and conceals ‘those specific power
relations by which the trope of the maternal body is produced’
performativity
doing

of gender as ‘a routine accomplishment embedded in everyday interaction’ as a way
producing or enabling ‘some capacities, such as to mother, that we formerly
purdah

24

associated with biology’
is

done

gender is understood as (re)produced through everyday activities, but situated ‘in light
of normative conceptions of attitudes and activities appropriate for one’s sex
category’
n Kristeva’s
and the ‘doing gender’ approaches that emerged in the 1980s and
Gender and Society
doing gender
undoing
undone

redone

motherhood as a ‘natural’ and ‘given’ aspect of their femininity and their

‘

’

dominant Norwegian ideals about gender equality where a woman’s ‘natural’ place is

habitus
. Above, I discussed Ewing’s view of personhood as layered. Henrietta Moore

25

ant mothers build and negotiate ‘new arrangements and meanings of
motherhood’

Understanding governing in a diverse context
governance, constituting ‘the
direction’ (Foucault, 2002:18, my translation from Norwegian).
Miller and Rose use Foucault’s concept of
which is ‘embodied in innumerable deliberate attempts to invent,

programmatic aspirations’

street-level bureaucrats
bureaucrats, meaning ‘public service workers who interact directly with citizens in the
work’ (Lipsky, [1980] 2010:3), mediate between, or amalgamate (Foucault, 2002)
, and it is through them that the people ‘experience directly the
government they have implicitly constructed’ (Lipsky, [1980] 2010:xi, xiii). Yet,
–
–

26

has argued that ‘where there is power, there is resistance’ (Foucault, 1990 [1978]:95),

I find that Foucault’s more linear approach to governance and the exercise of

down of national politics into people’s practices cannot be taken for granted.

hidden

public transcripts

dominated or governed and resist this. I discuss Scott’s scripts in more detail in
public transcripts are expressed openly. For a ‘subordinate’ group, hidden transcripts
dual mandate dobbelt
legitimeringsgrunnlag
the cognitive scripts or models discussed above, Scott’s

level bureaucrats through Scott’s division

27

–
lic transcripts (frontstage, technologies), but professionals’ hidden transcripts
parents’ experience

of professionals’ transcripts and the ways in which these

ce their reactions to professionals’ governing techniques. I find Scott’s

visitors’ public transcripts
weak

Social change: Mothering the future
ways in which transnational migrants forge new identities in their communities ‘not
–
bricolage
nation’

28

children’s futures

–

‘reproducers of the next generation’
–

‘

’
–

anthropologist Norman Long has coined the term ‘interface’, to refer to ‘critical

interests, knowledges and power, are most likely to be located’
the field of ‘hope studies’ has emerged, where hope is understood as

16

and the state as a ‘hope
generating machine’ in Bosnia

29

not yet

are
visions of futures. Paul Connerton argues that ‘modernity has a particular problem
forgetting’
‘depends essentially upon a stable system of places’ and that ‘remembering relates
on a human scale’
connected to place and to a body in a particular place, whereby ‘none of the
are ingredient and intrinsic to them’

necessitating an approach that takes up the past not as ‘long gone’ but as an element

‘
ironments’,
Bauman’s terminology, t

liquid

configurations, patterns and constellations are recast. This is the ‘“breaking the
mould” phase in the history if the inherently transgressive, boundary
eroding modernity’
because they are in fact met with ‘new and improved’

Miyazaki’s discussion of Ernst Bloch’s concept of ‘noch nicht’, or the not yet

30

–
ther patterns ‘clashing with one another and
contradicting one another’s commandments, so that each one has been stripped of
good deal of compelling, coercively constraining powers’

Migrant motherhood

‘First you are a daughter, then you are a sister, then you are a wife, and then
you become a mother.’

Cognitive anthropologist Naomi Quinn sees child rearing as ‘a crucible for the
formation of adult personality’, where parents aim to socialise ‘children to be the kind
community’
place like Alna, children can no longer be seen as being socialised into ‘cultural
wholes’

, because ‘the community’ is not easily

–

and their children’s orientations and to define a new kind of the future that demands
Asian context, motherhood enables women to achieve ‘dignity,
worth’

woman’s status is not static, but changes during the course of the life
. In Faiza’s remark, there is a

31

being seen as a move from A (‘old’ culture) to B (‘new’ culture)

‘old’ culture

‘new’ culture

women’s experiences and the challenges of immigrant motherhood, but pays little

32

Mothering in diversity

mothers in this study experience that they have to raise their children ‘double’,
‘both cultures’

mothers use knowledge, or ‘new and improved’ patterns, as a resource to ‘create new
feeling and being’
their own and their children’s lives
becoming

being

doing

redoing

people’s visions and practices.

33

sometimes ambiguities, in parents’
interplay of contested meanings from ‘inside’ and ‘outside’.
helping to help ‘maintain the cultural identity of the immigrant’
networks ‘allows for a reiteration for identity of immigrants’ throughout pregnancy,

, and to construct ‘n
belonging for themselves and their children’
their ‘particular place in the inter generational order of cultural transmission’

‘

’

‘transformative work’ in the sense that they consciously seek to orient their children

do

redo

there are also limitations and constraints to mothers’ agency, through their

34

The thesis in a nutshell

of parents’
ortunities in life. I critically discuss the term ‘ghetto’, and argue that Alna is a

35

While I discuss ‘cultural
’

socialisation models and essentialise immigrant mothers’ parenting practices
. By constructing immigrant mothers as ‘different’ and
‘deviant’

negotiate children’s belonging and mobility in a migration context through religious

‘transformative tool’ in rearing their children towards a different future than that of

parents’ gendered responsibilities and modes of self

36

analyse mothers’ boundary work in negotiating productive and reproductive work,
various forms of autonomy, and ‘good motherhood’.

PCHS, helsestasjon
professionals’ dilemmas and techniques of governance of care and contr
’

mothers’ agency. In
broad

narrow strategies of belonging

parents generally adhere to the ‘ethos of mixing’

37

38

Chapter 2
Alna borough: place and people

place. On the other hand, not all parents, Pakistani or otherwise, consider Alna’s
enough
many Pakistanis’

‘too

if the ethnic mix does not constitute what is considered a ‘good

balance’ or ‘50/50’
’s sense of belonging in Alna, they also want them to develop a close

Pakistani parents’

39

Alna borough in the Grorud Valley of Oslo

encompasses 22% of Oslo’s population, and 8% of the capital’s building area

40

Map 2.1. Map of boroughs in Oslo19

Map2.2. Map of Alna borough20

41

housing types in the borough, with the villas and gardens of ‘old Furuset’ (gamle
Furuset
Haugenstua, but most of Alna’s residents live in flats. Only five out of the 30 mothers

or Saturdays and Sundays, as Mariam’s children Manoor a

(NAV), a range of doctor’s offices, a gym, a public sw

42

upil’s marks) of

Roots and diversity

What do you think of Furuset as a place?
I like it here. A lot. In summer the kids walk around outside and
play with friends. I don’t worry. There are many other children
for them to play with. Everything is here. Kindergartens. The
[shopping] centre. Offices like NAV. The Metro. Buses. My
cousin. There are many Pakistanis here.
Do you have friends here?
Many. I think that I’m in Pakistan! [Laughs]
consider Furuset a safe place, and frown at the ‘ghetto’ label

each other’s homes in the winter, at playgrounds in the summer, at the public library,
children’s
ther informants find this ‘Pakistaniness’ less positive. Nasra
they can hear ‘all the other Pakistani children’ playing outside. ‘If you look out the
window at 10 pm, there are many children outside playing. But they are all Pakistani.
23

43

Norwegian parents keep their children inside at that time of the night.’
‘careless’
‘other Pakistanis’, in a location where people of Pakistani descent constitute the

regulation of children’s sleeping ho

national or international, the ‘diversification of diversity’

44

‘With kids...you change, you don’t want to live close to
everything, you want to be on the outskirts [Tveita, where they live],
‘In the area where we live, Fahad (5) can go around on his own. It is safe
and quiet.’

parents view the ‘cherished past and desirable future’
Parents’ childhood and family histories are intertwined with their children’s
incidence, or something that ‘just
happens’: it is a deliberate strategy on the part of the parents, seeking to bring some
continuity into their children’s lives

’

Living in the ghetto?

ghetto
perceived challenges of ethnic diversity in the context of open kindergarten. In Alna’s

Valley’s negative reputation and the
‘ghetto stamp’ have increasingly been connected
Aftenposten that the Grorud Valley is a ‘ticking clock’, deliberately not using the
bomb
In Norwegian public discourse a ghetto is ‘diseased, isolated,
transnational and defective’ whereas the ‘local community’ (lokalsamfunn
unequivocally positive: it ‘
samhold)’ (Eriksen, 2006:18, my translation).

,

45

experience
label
label is placed upon a location from the ‘outside’ and how this
countered from the ‘inside’. I deal with both of these approaches here
to show that the label is ‘mere ’ discursive

relational

a ‘socio

isolating and exploiting a dishonoured category’

also argues that ‘the ghetto

power asymmetry’
according to Wacquant, spatial confinement must be ‘imposed and all-encompassing’,
and there must be a ‘duplicative set of institutions
meter’

collective identity machine
ghetto

ethnic cluster ‘as two ideal

configurations situated at opposite ends of the homological continua’

46

Belgium, Christiane Timmerman argues that life in what she terms ‘immigrant
enclaves’, which I understand to be similar to Wacquant’s

ethnic cluster

etal developments and more ‘traditional’ than in the

. Ethnic clusters or ‘closed’

Soulside
‘make’ their environment. Rather than understanding the ghetto as diseased or as ‘a
tangle of pathologies’, Hannerz understood social life in the ghetto as an interplay
ester Pakistanis, Pnina Werbner draws similarities between ‘the
village like characteristics of the Pakistani central residential cluster’ and immigrant
ghettos as ‘village like’ and ‘places of intense sociability’
ghetto
it to the more positive ‘local
community’. Alna, like the areas of Manchester where Werbner conducted her
research, has ‘particularly many Pakistanis’
the ‘village like’ ghetto, where ‘women go about their daily
affairs, cleaning and cooking, shopping’
–

residents’ daily lives with
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The most visible element of the ‘pathology’ inscribed on the Valley by media and
with ‘outward’ transnational orientations and movements with
In Wacquant’s definition, neither Alna nor any of the areas within the
rich population located outside a small city. Yet, in Wacquant’s

are marked by power inequalities and ‘otherness’. There is thus a struggle of

Grorud Valley Action Project
Groruddalssatsningen

Politics, reputation and the ethos of mixing

n (approx. € 125 million) Grorud Valley Action Project

Dalen vår

48

–

Valley’s negative reputation (omdømme

ghetto stamp

ghetto stamp does not invoke a ‘collective identity machine’. However, the
‘taint of place’ or the territorial stigma

the open kindergartens in the borough led to ‘massive’

ethos of mixing
mixing
Groruddalssatsningen

.
of ‘finding a balance’ and a ‘good mix’ of

minority and majority population for their children’s language development and
‘finding a balance’ to correspond with the broader
white flight
about Alna and their children’s futures there, tend to centre their evaluations on
political aim of combating fracturing, and residents’ appreciation of available parks
49

and other ‘meeting places’

Alna as a local community

Tim Cresswell points out that a ‘[p]lace, at a basic level, is space invested with
meaning in the context of power’

is
made

remade

’

My informants’ experiences and strategies of place
Cresswell’s

‘calculation’ (space+meaning+power=place)

sted and in flux constituted through people’s actions and choices. Alna

50

–

–

inhabitants’ lives, experiences and modes of participation in the borough and
children’s present and future in Alna. Place

wish to be associated with ‘other Pakistanis’. Increasing class homogenisation is
challenges to their children’s futures.
mixing

Inwards, upwards and outwards mobility

–

eastwards to the more upmarket but ‘similar’

er than the more ‘different’ west
‘exceptionally pronounced’

51

ethnic Norwegians and fewer ‘foreigners’, and thus become ‘integrated’. Now,

up for sale. The move will take them closer to Adnan’s workplac
‘better
balance’ in the schools and kindergartens. Aanya feels that this will mean better
‘Once Nomi came home, she made these sing33

song sounds, like pretend Sinhalese …I send her to kindergarten to learn Norwegian,
not some funny language! They learn so fast when they are so young, which is why I
want her to be with many Norwegians.’
experience, Aanya is also worried about moving to a ‘whiter’ area. It was a shock for

with a ‘nice mix’. ‘It becomes a vicious circle, right? No one wants to move, because
this is a really nice place to live, but everyone ends up moving anyway…because
when one family moves…the rest follow.’

low property prices, or because they wish for their children to grow up in a ‘child
friendly’

52

them not getting to know enough ‘Norwegian children’. Of a different opinion, one of
‘foreigners’
‘It is the white trash that I am worried about ’

children’s futures.
Many families continue to invest in their own and their children’s futures in
–

to Nadeem’s parents so that Faiza could continue assisting Nadeem’s mother when

53

. Nadeem’s mother, Mrs Bhatti, did not want them to

nto Nadeem and Faiza’s living room from her kitchen

–
law her ‘mother’ trusts the most. Faiza also ha

has a higher rate of ethnic Norwegian children, and therefore, in Faiza’s words,

movements. Indeed, neighbourhoods must be seen in relation to ‘the networks
mobility which pass through them and link them to other localities’

ghettos

54

Transnationalism, integration and super-diversity

moving ‘out’

The ‘transnational turn’ in migration research in the 1990s
away from ‘methodological nationalism’ and ‘the assumption that
the natural social and political form of the modern world’
. It drew attention to ‘the processes by which immigrants build social fields
settlement’
. A central argument within this ‘turn’ is
and

–
scale movements of ‘people, objects, capital and
information’ and more local everyday movements
im
including those who are less mobile than others, or, in the case of ‘sender countries’, those who have

55

nifested in immigrants’ lives. All too often,
research on integration omits the transnational element in people’s complex lives. I

transnationalism does not ‘sufficiently question the existence of bounded ethnic
communities’
not

concept of ‘super diversity’ to describe and understand the diversities and movements
underlines ‘

56

previously experienced’, a condition ‘distinguished by a dynamic interplay of

immigrants who have arrived over the last decade’

‘

responses by service providers and residents’

–

, ethnicity is central, in that it ‘trumps’
hat goes beyond ethnicity (see my discussion of ‘groupism’ in the next

Is Alna super-diverse?

57

‘characterized not only by a multiplicity of ethnic minorities but also by
newcomers’

‘hipsters’ are moving in, whereas Alna is arguabl
white flight

and degree of this ‘dynamic interplay’ of population change

ethos of mixing
–

–

not
is

more ‘family friendly’ areas of Oslo or

58

Conclusions

‘ghetto’. The Valley is
when understood more in the sense of ‘a place with many immigrants’, becomes a

ghetto
place
Groruddalssatsningen

too few
ren’s socioeconomic mobility in
how ethnic diversity is seen as influencing their children’s socioeconomic

are ‘similar’. The ambiguity of the place, I sens

meanings, experiences and ambitions of both ‘outsiders’
super
scale of diversities outlined in Vertovec’s descriptions
59

as ‘a product of the relations between the dimensions:
people, place and mobility’
people’s actions, becomes connecte

conducting research ‘at home’ and in a diverse place such as Alna. In

–

60

Chapter 3
Methods of research

ars after Malinowski’s adventures, anthropologists today face a

–
shalwar kameez
Additionally, my ‘gear’ consisted of, as the anthropological mantra goes, my own

In this chapter, I account for my methods. Here, I start off with the usual ‘audit
trail’, accounting for methods in the strict sense, outlining access to arenas, informed

‘at home’ and of the

61

The research ‘audit trail’

twice, in 2012 and 2013. Fieldwork is not a method per se, but rather ‘a frame
different methods’
observation is that it ‘opens for interpretation of emotions and embodied experiences
hat are not necessarily conscious to the individual mind’

les’ lives in different contexts, situations and

– and thus mothers’ ability to

unqualified assistant. During the conversation she reassured herself saying: ‘It is okay…because Ida
will be here too’.

62

–
had planned. This was sometimes due to mothers’ own wishes and change of mind,
–

they may, for shorter or longer periods, shift these to encompass more ‘traditional’

Nå Ut

n’s group and included drama

63

temakvelder
immigrant women, and events like Eid celebrations arranged by the women’s group,
Alna kvinnegruppe

Likestilling,

inkludering, nettverk:

various events in informants’ families, such as family dinners, outings, birthday

My informants and arenas of participation

Khar-way

Little Britain

64

Kitchen-table society

–

65

Table 3.1. Overview of informants and their children

d this latter point significant in understanding mothers’ negotiations of
Nå Ut

Family Centres

Familiehus

66

svangerskapsomsorg

Fagsenter for barn og

unge

Table 3.2. Names and organisation of Family Centres, open kindergartens and
Parents and Child Health Services

Parent and Child Health Services

67

One of the Alna PCHS has an ‘open clinic’ for two hours

Open kindergarten

‘

there

were

open

kindergartens

in

68

all

of

Norway’s

19

’

counties

19). In both places, the third largest group is ‘bilinguals’

2011, Alna’s four open kindergartens were reduced to two. I ret

Some implications of choice of arenas and informants

l approach to complexity that ‘becomes the
“

” of a given phenomenon is impossible’, which makes complexity ‘a

way of looking at the world’

nherent in Eriksen’s understanding of

69

Groruddalssatsningen

–

– give a ‘full description’ of a

because they spend much time together. Also, mothers’ interpretations of their

70

that the frame in which I ‘caught’ my informants
re reflective upon their own and their children’s lives

’

Ethnic Norwegians in Alna borough

Besides my informants’ ages, I have chosen to focus on a specific ‘group’ –

71

e context to my informants’
positions and to avoid positioning them as ‘other’.

–

for a discussion of the use of ‘ethnic Norwegians’ and ‘majority Norwegians’

Pakistani women as this is subsumed within the overall category of ‘Asian’.

such as a lack of bridging networks. These are relevant topics in understanding these women’s level of

72

–
all
gratis kjernetid

ready

‘daddy quota’,

73

categories, this does not mean that ethnicity or ‘culture’ alone can explain

Gaining access

–
Institutions provided me with a place to ‘hang around’ without making an
appointment to interview anyone, and to study people’s interactions. I used open

74

but open to topics coming ‘from
below’, thus allowing for changes in direction and emphasis throughout. The

according to the coordinator, ‘take what they need and give nothing back’.

one clinic, health visitors processed ‘an application’ I made to the twice

t or health visitor’s knowledge

75

Informed consent and confidentiality

What are the main similarities and differences between
Norwegian and Pakistani childrearing practices?
I have already told you those! The climate and the environment
are different…in Pakistan there is an atmosphere of no stress…
And if you were to be more specific about concrete practices?
Our mother fed us until we were six years old or so! [in a very
dismissive tone]

Sajjad’s informants felt that they had participated in ‘enough’ research projects

‘afterwards, my
heart becomes lighter’
o stake in ‘family politics’.
ers would look at me and ask: ‘This is all
confidential, right?’

‘You are not going to use this for anything negative, are

you?’
telling me ‘my own opinion, not the truth about the group’, or that they wanted to give
me a ‘better impression’ of Norwegian

76

overemphasising this and thus disturbing people’s lives more than necessary.

77

Norsk Samfunnsvitenskapelig Datatjeneste
politiattest

Knowledge production

Ensuring informants’ confidentiality is a concern both in the field and in l
confidentiality, such as information about families’ contact with child protection

draw the readers’ attention to these

78

, raising some ‘new’ issues of knowledge production,

anthropologists working in complex societies or ‘at home’, I would argue that the
all

Den globale
drabantbyen

completing my fieldwork. Together, these gave me opportunities for loosely ‘testing’
79

Critiquing an anthropology ‘at home’
when conducted in ‘our own backyard’ (vår egen bakgård

‘at home’ (hjemlige

strøk
compromised because fieldwork ‘at home’ may deviate from ‘the more classical,
Malinowskian ideals’
working ‘at home’ will not experience culture shock (which is apparently necessary)

than an issue of place, this is a matter of understanding ‘at home’ as comp
field, not whether the anthropologist is ‘at home’ or not. Indeed, it may be that,
precisely because anthropology ‘at home’ raises new methodological concerns, such
come to terms with the anthropologist’s ambivalence in demarcating ‘physical as well
as mental distance to analyse his or her fieldwork material ‘objectively’ and to write
about it’
anthropology is conducted ‘at home’ or in a complex society.
‘Living there’ is often considered central to the anthropological method. I did

icult to determine exactly where ‘living there’
necessarily

Forskere i felten Researchers in the field,
where

80

–
been concerned with ‘groups of people’ living in a locality, less attention has been
defining fieldwork; they question the ‘undisputed
relationship between place and culture’

‘Groupism’ and ‘at home’ in a diverse place

of ‘at home’ is clearly
insufficient, because this perspective cannot account for people’s multiple
geographical ‘homes’ and the many different ways in which
Gupta and Ferguson argue, ‘at home’ is founded on a logic of ‘the distinctiveness of
societies, nations, and cultures…based upon a seemingly unproblematic division of
space, on the fact that they (people) occupy ‘naturally’ discontinuous spaces’
. The fixity inherent in the concept of ‘at home’ thus becomes not merely
Identities show, the ‘diversity turn’ has

methodological shift away from the ‘ethno focal lens’

81

not

–

–

least within the limited framework of a PhD project), that the researcher’s resources

, care must be taken not to take ‘e

boundaries’ for granted,

in stone. In institutional arenas ‘groupness’ emerges as a
– ‘not a constant; it cannot be presupposed’
so that ‘groups’ are not explored as sin

roups ‘exist from a certain point of view, but from
another point of view they vanish’

Transnational homes and fields

help and ‘constitutes a social environment where people can attain social recognition
and assert their social identity in a foreign society’

82

week, ‘surrounded’ by his family in Oslo. ‘It is almost as if he is here’, his sister says.

operas. The youngsters, however, often watch Norwegian children’s TV or
’s programmes on Aljazeera or a Pakistani channel.

while they Skype with Malik, Ismail’s brother, and his son Aayaan, who live in
watching it ‘together’. Through these elec

83

household. The occasion for the trip was the marriage of an informant’s brother, so

because we had become more ‘similar’ –

Positionality: Beyond dichotomies

because ‘a researcher’s characteristics affect both substantive and practical aspects of
84

–
iting, to how findings are received’
. As Erving Goffman put it: ‘A status, a position, a social place is not
articulated’

situated
positionings and a ‘non

“real” world’

personal qualities and a ‘shared human experience’ with our informants
gaining and understanding ‘culturally appropriate knowledge’
, we can identify common grounds and gain access to subjects’

diverse context such as Alna, there is no singular ‘culturally appropriate knowledge’.

and eat ‘appropriately’ have
all given me ‘credibility’ among Norwegian
inclusion

integration

85

divide they question is comparable to divides like ‘anthropology at home/not at home’
division between ‘native’ and ‘foreign’ anthropologists, arguing that, just as we

the researcher’s status characteristics as such, but ‘of the particular situation in which
the given fieldwork takes place’

– or, in Goffman’s terms, front (façade, fixed) and

Positions: Vertical/horizontal and spatial/temporal

and anthropologists’
own access to these. Few, however, have used Goffman’s concept of impression
management
d Goffman’s approach useful
in reflecting on positionality because impression management and guarding one’s
86

own ‘back stage’ is continuous work also for the fieldworker, not only for the subjects
impressions, ‘accentuating certain facts and concealing others’

where

fieldwork. This management is based on our ‘passing theories’
–

‘loose’ Norw

–
–

‘side with’ majority professionals.
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rarchical. Expecting ‘similarity’, professionals sought to
‘Perhaps you, Ida, can tell us
about the additives in suntan lotion? Which brand do you use for your son, for
example?’

my
their

–

my own or others’ varied experiences instead of presenting ‘facts’, and I always urged

husband would ‘take the children’ from her
instigated. I shared with her some examples of acquaintances’ ways of reaching

and her husband had now signed an agreement with a lawyer where they had ‘agreed
to do it exactly like you told us to do, Ida’.

born informant spoke of me as ‘more Pakistani’ than her sister

88

noticed that I was ‘not so concerned with privacy’ as she knew other Europeans to be,

‘whiteness’ are obvious to everyone, but the wa
access to feminine spheres, but being a white ‘other’ woman also enabled (or allowed)

Gender
Minority/majority
Parenthood
Age
Marital status
Class/education

Migration history

Figure 3.1 Markers of positionality

‘spy’
purdah

dupatta

they all knew that I was researching ‘Pakistani family life’. Ironically, towards the end of fieldwork, a

89

Children in and to the field

–

emphasises children’s

bring
about
interaction with the Indonesian children in the village. Consequently, Broch’s role

–

90

lished texts. Alma Gottlieb notes that her son became ‘a sort of inadvertent field
assistant simply by his presence’
einer’s teenage daughter provided Weiner with ‘stimulation and insights’, as she

Hughes’ son wrote a diary he shared with his mother,

thus facilitated my entry into informants’ perspectives and experiences, a
contexts of and in their lives. Children, my own and others’, make for good relation
becoming an ‘auntie’. Aanya’s daughter, Nomi, introduced Mikkel to her father wh
91

‘Look! A little brother’,
ather, Adnan, calmly replied: ‘Yes, it is your little brother,
but cuddle him carefully, not so hard.’

‘You

must tell Nomi when she is being too hard on the baby ’

Without wishing to exaggerate the importance of my son’s presence in the

d have had little to ‘give’ and share in conversations.

Not
‘This is Mikkel. I have known him since before he was born’

–

92

‘What is
your role here now, exactly?’
–

gear
– whereas the child made me ‘too’ similar. W

this ‘tool’, as on my trips to Pakistan, it was clearly pointed out to me that something
was lacking: my morality was somewhat questioned in the context of ‘sameness’, but
eing ‘different’. Being a mother with a (visible)
child has functioned as a door opener into parents’ life

Conclusions

Specifically, the combination of studying a ‘group’, a place
Alna as a place, my informants’ perspectives on this place, and their children’s futures

93

either ‘at home’ or ‘away’. Instead, the

94

Chapter 4
Family practices, models and policies

‘Where is the state in all of this?’

nswered something along the lines that ‘naturally’ that
sure that it did. Admittedly, while I said this out loud, I thought to myself ‘yeah, yeah,
whatever…my interest lies with people, not structures’ and brushed off Ferguson’s
–

state’s governance of the family

95

biraderis61

that education is becoming increasingly important in parents’ own and their children’s

Diaspora Pakistanis: migration and life worlds

biraderi
biraderi

96

Denmark the year before (‘push factor’), and the continued demand for unskilled
labour in Norway (‘pull factor’).

97

‘phases’, because it may overlook different gendered and other experiences

–

–

–

98

Social class and education

Stories of grandparents’ hardships in the 1970s are fairly well know

ion. Weber focused on how people’s opportunities in life, access to resources,

. In today’s post
kunnskapssamfunnet

99

–
Statens Lånekasse
makes higher education attainable almost regardless of parents’ level of education and
–

of Pakistani descent in Norway ‘forty
and finished’,
–
Bachelor’s d

64
65

im

100

hierarchies of ‘families that have done well’: now ‘the cultural capital of education’ is

izzat
discovery and a ‘coming

Employment and generation

101

age story’, as is

influences women’s ability to enter and re

’s
Nadim’s
are across these studies, such as the parents’ level of income and education, and

102

the socioeconomic differences between the borough’s

103

’s and Nadim’s informants, who belong to the
same ‘generation’ as my informants, my informants are generally not part of a new
–

Property ownership and household composition

ghar damad

live together with the wife’s parents. However, out of the 11 couples where the
ive live in nuclear families where the wife’s family

out of 30 couples were living with the husband’s paren

104

Although the woman may move in with her husband’s family upon marriage, it is not

one closer to Hamza’s parents.

above the husband’s mother. They eat dinner together, but take their other meals
separately. At night, the husband sleeps in his parents’ flat, while his wife and two
–
close to his parents, even if this is at the cost of his and his wife’s sex

haram

105

Moral contracts: Interpersonal duties
migration contract
generation contract

This ‘return’ can be financial

encompassing Mauss’ three duties of the gift: to give, receive and
hen understood in terms of Mauss’ three obligations.

critical to their parents’ continued involvement, or rather the nature thereof. Azra for
instance, has nicknamed her father ‘UNICEF’ –

106

large part of Azra’

feel that their children suffer because of this: ‘If Fahad suffered because I send
money to my family, then Azra would certainly let me know!’ There are two things
the family’s ‘UNICEF’. For instance, the marriage between

–
Bjørg Moen’s discussion of the reciprocal moral contracts informs my

–

Marriage: Good rishtas70

or a laptop in front of me, being shown photos and videos of informants’ weddings, o

Rishta means ‘relation’ or ‘relationship’, most commonly referred to as a marriage partner or
rishta
Nikaah

107

showed me a video of their parents’ weddin

their children’s own choice in

‘because it just
isn’t possible to live up to the love thing’

‘When you’re old enough to get married, your grandparents have often passed
away. Thus, parents are the only strong connection to the family in
Pakistan…the roots...If both sets of parents live in Norway, then the children
of the married couple will not have any grandparents in Pakistan. There will
be no one to visit in Pakistan and they will lose contact with Pakistan and
their relatives there.’

biraderi

zaat,

. This is so even when spouses are not found ‘in the family’, but

mehndi
(given by the groom’s family)
Zaat

108

barat (groom’s party) and the walima

‘inevitable involvement’

Pakistanis’ preference for

social, as ‘arranging a marriage carries risk for the families involved’ whether this
My informants do not use the term ‘risk’ when they speak of marriage, but
r own and others’
’s or younger siblings’
partners are too ‘different’, and because it is challenging for the p

speak of their ‘luck’
flaks) or of being ‘fortunate’ (heldig

rishta

. Hamza’s reflections can be understood in line with this argument.

109

‘ideas about a ‘good’ match and about emotional
connections between people’

biraderi
‘new’
rishta

biraderi

understand Charsley’s approach to risk as collective; and even when arranged
rishta
biraderi

Structure and organisation: Choice in marriage partner

Azra is married to her cousin Ismail, her father’s brother’s son. Although they
‘always’ wanted to marry each other, they both feel that they married ‘too
early’ at 17 and 19 years old of age, and further that Azra’s father, Mr Malik,
110

bedroom flat that Azra’s parents bought for her.

Mr and Mrs Malik are divorced, and Mr Malik lives 15 minutes’ walk

(Azra says ‘unwilling’) to care for Mrs Malik, so she was sent to her sister in

law. As she wrote in an SMS to me: ‘Hey sweetie. Just got back
from the Mela festival at Aker brygge. Just like that my aunt in New Zealand
told us she did not want my mother there anymore, so she is coming to
Norway. I guess I am the one who must look after her. Will try to find some
sort of rehab centre ASAP.’
people’s home. After all, she (Azra) would be at home with new

‘Caring
for my mother impacts on our marriage in a negative way, because I work so
hard during the day, so when I go to bed, I am just too tired to do anything, if
you know what I mean…’

hlins terms the ‘mutuality of being’, loosely defined as ‘participation in one
another’s existence’ or ‘interdependent existence’
’

111

–
it from Azra’s perspective –

Additionally, Ismail’s duties are primarily towards his
–
’s

’s

’s
Ismail’s father, because he

because ‘everyone’ seems to have a stake and a say in it. When I ask him, ‘How are
you [plural] doing?’

‘”We” is a relative term, you know’

‘we’

’s marriage was arranged. It is evident that, as is the
case with Ismail and Azra’s experiences, complying with duties demands flexibility

married to her mother’s sister’s son, Hammad (31), who was born and brought
up in Norway. They have one child, and live with Hammad’s parents in a
d. Farida’s oldest brother is married to their
father’s sister’s daughter, and they live with her family in Pakistan –
112

ghar damad

Farida’s second

they live today with their daughter. Farida’s third and youngest brother, who
zaat
zaat
wife moved in with her husband’s family, and is responsible for looking after

Hammad’s family to uphold links with Pakistan and kin there. Her youngest bro
and his wife fulfil intergenerational duties through ‘the operational responsibility’, as
Hammad terms it, caring for the family. Farida’s brother in Belgium has, as he
himself puts it, ‘acquired a European passport’ through his marriage

’s knowledge

’s

one couple lived in the wife’s chil
arrived from Pakistan. Her father, living ten minutes’ walk away, came and went as he wanted to, and

113

is less convinced than Hammad as to whether his parents’ assistance outweighs the

biraderi

cut as it appears in Rytter’s five
zaat

rishtas

n, and their relationship was complex and ‘strong’, through being

–
–
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Approaching changes and continuities

the continuities in her informants’ lives, as is evident also from the title, Kinship and
continuity
Family upheaval
Pakistanis challenge ‘the organisation, meaning and content of local and
transnational family life’, in what he sees as ‘a period of unrest and upheaval, with
authority and priorities within households and families being renegotiated’
d the ‘widespread practice’ of ‘love marriages’ and
establishing independent households, with patrilocal households ‘eroding’

migration history and ‘age’ of the migration streams differ, as do immigration

immigrants’ life

negotiations as ‘upheaval’ in

trygghet
upheaval

erosion
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happen:
and ‘bickering’, or
elements of family life, like motherhood. Underlying Azra’s considerations about
and my other informants’

Generations: temporal and spatial, relational and dynamics75

The practical importance of generation, Karl Mannheim argues, ‘becomes clear as
social change characteristic of our time’
location

Diversity, generation and
place: Negotiating relations and practices of difference in immigrant neighbourhoods

116

- My husband comes from a culture where he does not help out
that much. But then he works at night now and also studies, so
it is not all that easy for him. But still…he does not see that I
need help.
- When you speak of the culture he comes from – how do you
view your culture as different?
- My culture has become different because I’ve lived here for so
long. I have changed. He does not understand that here it is
only us two adults living here, so we have to do everything.

–

by referring to them as ‘Pakistani Pakistanis’ or ‘real Pakistanis’. By making this
simultaneously emphasise that ‘deep down, or rather higher up’

Diaspora

117

migration factors into account: ‘if migrants from any one country uproot at
different times with different lived experiences, they would constitute different
historically embedded generations’

people’s

today’s t
–

similarities and difference, such as educational level, that shape people’s life
In a migration context, as Rytter writes, ‘generations are not only generated in
ifferent places’
spatial and temporal, ‘generation’ is a relational
‘second’ only when seen in the context of the first generation. As we recall from
Faiza’s statement in the first chap

‘First you are a daughter, then you are a sister,

then you are a wife, and then you become a mother.’

118

generational location excludes various possible modes of ‘thought, experience,
certain circumscribed possibilities’, it does not exhaust the matter

’s

and Nadim’s

Alejandro Portes defines ‘second generation’ as children born in the host

innvandrerbakgrunn
innvandrere
term ‘second generation’
. Mikkel Rytter uses the term ‘pioneer’ in
‘forerunners’ in describing

rites of passage
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State discourse: Two family models

en’s status, where the ‘economic provision for women is
the responsibility of men, and women must marry and reproduce to earn status’, as

becomes the ‘blueprint’ against which all other models and practices are measured, by

–

new standards for ‘good’ fatherhood and ‘good’ motherhood with ‘the translation of
parental responsibility for children’s care into social rights for mothers and fathers’
. That said, caring remains a central element in ‘good
motherhood’, while it is less so in ‘good fatherhood’

120

care regime, is also paradoxical, ‘combining dual
ts, including generous cash transfers to families’

De-familialisation and integration

‘wide
parenting and family obligations are redesigned’
central aim is, as mentioned, to free women’s time so that they can take on wage
121

‘good citizens’ ‘give back’ to society (fellesskapet, ‘the commonality’) through salary

funksjonstømming of the family (lit. ‘emptying the
family of function’), there has been an increased level of intimacy within families,

for care and ‘development’ of child
states, is ambitious in terms of the ‘scope of the responsibilities that statutory
itizens and to the extensiveness of a state’s
welfare system’

employment-based welfare policies arbeidslinja
Stortingsmelding

biraderis,

‘Aha! You think like a Pakistani!’
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arbeidslinja,
be the ‘natural first choice’

individuell
opptjeningsrett

collectivity, and thus ‘collective action gives individual meaning’

integration regime ‘presupposes a reorientation of mentality and skills that is
modelled on a universal self, based on the ideology of the individual’
Arbeidslinja
within
outside

assimilation. In the first, mixing is considered ‘dangerous’ (apartheid is the most

assuming ‘the minority’s simultaneous participation in the shared institutions of
and

oup identity and ethnic boundaries’

Individuell opptjeningrett
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to ‘what it takes for immigrants and refugees, and their descendants, to become proper
members of a given society’

. In Alna, the emic term ‘integration’

rather, as one employee says ‘we are concerned with inclusion, not integration’ vi er
opptatt av inkludering, ikke integrering
assimilation (implied by the term ‘integration’), this street
the importance of ‘meeting halfway’

Governing the family: Financial incentives

iction or prohibition towards ‘institutional reference points
place’

kontantstøtte,
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By contrast, the purpose of the cash grant is to ‘contribute to family
care for children’. This is a grant that parents must qualify for by not

, depending on the child’s age and

‘social practice invested with moral and soc
assumptions regarding childhood and socialisation more generally’

fficial state discourse, ‘good
parents’ send their children to kindergarten because it is considered good for children
–

National curriculum regulations for kindergartens Rammeplan for
barnehagens innhold og oppgaver
‘Gender equality between the sexes is to be mirrored in the pedagogics of the
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kindergarten. The kindergarten is to raise children to meet and create a gender-equal
society (likestilt samfunn)…’

‘We
raise parents too…oh yes, definitely …the child’s family background has always been
part of our job…but the question is, how deep can one go into their lives?’

contested ‘daddy quota’. For most of my fiel
the mother, and the rest to be divided between the parents at the parents’ own
‘choice’. The aim of the ‘daddy quota’ is to increas

’
qualify for the quota, with the consequence that the mothers’ caring role becomes
–

The ‘daddy quota’ changed during the course of research. For children born before 01.07.11 it was
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paying and ‘gender equal’ parents, and a str
state to care for the child. In focus here are the child’s developmental needs;

somewhat discriminatory criteria for the father’s entit

,

Conclusions
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generation of immigrants are situated in social fields with ‘different and often
generational, ideological and moral reference points’
‘integration’,

mothers’ and
level bureaucrats’ negotiations o

in

role
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mothering. Still seeing mothers’ everyday lives and their ambitions for their own and
their children’s futures as located in morally ambiguous fields of independence and
interdependence, I focus on how these emerge through mothers’ reproductive ca
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Chapter 5
Motherhood and mothering in a
migration context

during a visit to her husband’s family in Punjab. She gazes around in
‘Here (in Pakistan) the mother’s responsibility is to look after the
children, perhaps cook, but not clean and do laundry. In Norway, I have to do
everything.’ Back in Oslo, Javeria’s friend, Amara (3
‘To be honest, Ida, I find life in
Norway quite stressful. In Norway I always feel that I am short of time. People
here have lots of money, but are always short of time. In Pakistan, as a mother
all you need to do is to feed the child and change the nappies; other people
help with the rest.’
–

her own and other’s eyes

motherhood, mothers are presented as ‘keepers of morality’
and as ‘reproducers of the next generation’
, and women as ‘bearers of culture’
are also socially constructed as ‘others’
Western mothers’ realities
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–

at of their ‘ethnic’ group
. Hence, while motherhood may be ‘a transformation of self’, it is also
paradoxical: motherhood is ‘romanticized and idealized as the supreme physical and
women’s lives […], but when women become mothers (as
relegated to individual households’
presenting immigrant mothers as ‘passive victims’;
migrant women’s ‘cognitive agency’ in our studies, such as how they imagine,
mothers ‘substantiate their capacities’ as working, political, cultural, sexual and
. Women mothering in a migration context ‘
contradictory and conflicting’
‘new’ knowledge through their interactions with local institutions and stakeh
with dilemmas that may give rise to new hopes and opportunities: they thus ‘craft
themselves within and are crafted by the societies in which they live’, in ambivalent

mothers’ mothering in Norway. Apart from Amara, none of my informants hav
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Pakistanis relatives’ homes in Pakistan

in Norway is experienced as ‘stressful’ is because

‘easier’

tion in mothers’ reproductive
child’s sex as compared to their own parents. However, this increasingly

–
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However, I am in this study not primarily concerned with migrant women’s
migrant, and Muslim, women’s’ relation to and

am concerned with understanding mothers’ reproductive choices and

what ‘good motherhood’ is as is part of the first of the four main research questions.

onnecting the ‘cultural beliefs’

How do mothers imagine their reproductive lives, and how to they experience
and act with respect to conflicting expectations of reciprocal duties and
individual ambitions?
How do mothers constitute themselves and their (unborn) babies through
intimate relations and the construction of ‘good motherhood’, how do they
position themselves in the juncture of the past and the future, and how are they
evaluated by others?
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Becoming parents and changing relationships
Do you ever have time alone with your husband Hamza, just the two of
you?
We spend a lot of time together with the children. We don’t really need
time without them, then we don’t have anything to talk about…We used
to go to the shopping centre, walk around, and then think, why are we
here? With children it is fun, and they keep you busy. I was in Norway
one year, almost two years, before Haroon was born: I came in 2005,
and he was born in 2006…
[Entering the conversation] Now I talk to her (Yasmin) more, and I call
her to show her something, ‘look, now Haroon is doing this’…life has
become much better. The girl [Shazia, their daughter] makes life
around her… even my father has changed a lot after he became a
grandfather.

‘more love, more safety
(trygghet)’

‘cooperation (samarbeid)’

‘After I gave birth…Well, Nadeem told me that he loved me before, but ‘now I
love you even more’, he said. He told me when I was pregnant that ‘right now
I feel that I am very much in love with you’. When I was pregnant the first
time, he looked after me. He held around me when we were sleeping, helped
me with putting on my socks...’

‘Before we had kids we used to disagree more. Especially about clothes…what
clothes I could wear. I was not allowed to wear tight jeans for example, but
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now that I’m a mother, I am. Having children has in this sense given me more
freedom. Not to go out (at night) and things like that, but in terms of our
relationship, I have more freedom in that sense.’
Azra tells me that Ismail was ‘quite conservative’ when they married, but
impressed with him, and that she is ‘fortunate’
to have a husband like him. ‘Before we had Fahad, Ismail told me he did not want to
changes nappies. But guess who changed the first nappy? He did!’
–
pride.) Staff at their son’s kindergarten often mention
other parents as a ‘good example’ of

towards his wife and son, feeling neglected by his wife in the first months of his son’s
life. Now, he is motivated to raise his daughter ‘according to Norwegian values’ –

intimacies to ‘old’ relationships, as well as set in motion processes of transformati

members’
without the ‘correct’ combination of children can be considered
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an ‘incomplete’

The ‘complete family’: Family size and sex of children

‘divinely-ordained duty’. The prescribed role of women in Islam
moulds women’s status, where the ‘economic provision for women is the
responsibility of men, and women must marry and reproduce to earn status’, as Sathar
hajj
– it is ‘compulsory’, as Maharaj also notes of Hindu Indian immigrants in

hifz-al-nasl

Hadiths

considered one of God’s gifts

tawiz
jealousy) around the child’s neck (see below), or begin to pray more regularly, to
tawiz

Property and ‘blood’

–

motherhood as ‘natural’ in the context of arranged marriage and expectations of

the Prophet’s friends or relatives, but these are generally considered less important to follow.
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–
–

‘in

case something happens to one of them’. Farzana quickly responded: ‘What if
something happens to ME! Then you would have to look after three children, not
two!’

‘I am happy having a boy and a girl, two children. When I came to Norway I
was thinking of three children. Four would be too much, but three would be
fine [she grew up as one of four siblings]. But now…I am happy with my boy
and girl… [Pauses]…Let me be honest with you, Ida: I have told you that we
have become very Norwegian, but now that you ask, we would have tried for
one more child if both ours had been girls. I don’t know why, but it is still here
inside me [taps her temple]: I would like to have a boy.’

the fulltime care that Farzana’s husband provides by living in Pakistan for most of the

experiences her husband’s prolonged absence
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and ‘become Norwegian’, as she says –
lesser importance on the sex of the child. ‘Becoming Norwegian’
Several parents use the term ‘complete family’ to illustrate the nature of their

reproductive ambitions, sometimes others’. In other instances, it is a way to meet
point that the family is ‘perfect’.

‘I have the complete family, a girl

and two boys…perfect. I wanted the first born to be a girl. I waited outside the
birthing room when Yasmin gave birth, my mother was with her. She came out,
pleased, and told me it was a boy. I told her, ‘so you got what you wanted’.

relationality. Also Hamza’s wife, Yasmin, has commented to me that it is she and not
‘I will send this child to kindergarten when
it is one year old so that I can get on with things.’
children?’

‘So, no more

‘No-o-o! No more children!’

parents’ orientation, as a friend of Farzana says: ‘Because we expect them (our
children) to look after us when we are older, we, as parents, have to give them lots of
love.’

couple’s home, the ambulance personnel arriving in time to cut the umbilical cord.
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we

the older generation’s ideas about the meaning of sex,
dualities at play, as is evident in Farzana’s considerations when she ‘is being honest’
–

‘p ’

Reproductive health: knowledge and management
‘I was so shy…I did not know anything. We [Mariam and her husband Aziz
(34)] did not know each other well, and had only met a few times prior to the
wedding, because we were not family. After the wedding it took a week…we
slept on opposite sides of the bed, and moved closer and closer together every
night. The first night, we were just sitting in the bedroom, quiet, not having
anything to talk about [giggles, embarrassed].’

‘I was shocked when I found out that I was pregnant, that the baby was inside
my tummy. My mother told me that when babies are born, the mothers go on
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the roof…when it rains, the baby comes. When I realised that I was pregnant I
was quite upset, three months into the pregnancy! If I ever have a girl, I will
tell her! After the baby was born I spoke to my mother, who called to
congratulate me, I was upset with her and told her straight: “Why didn’t you
tell me how painful it was? I knew nothing!”’

nikkah

walima

s a celebration of the ‘joining together’ of the couple

reproduction prior to marriage, although, as one told me ‘with the Internet, we are
more prepared’.

‘anything’ about childbirth. She borrowed some book

, and she told Aziz that ‘no, no, no - this is not possible’
‘That’s what you said about sex too.’
Pakistan, who, having recently given birth, could, laughingly, confirm Aziz’s
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for managing their children’s health, women have frequent contact with
fastlege
At the four weeks’ check

‘probably could be better at this’
fastlege

‘Second-generation…they are Norwegian now. They have
gone through the Norwegian school system, learnt about the body, sex and biological
aspects of the body.’
be, Louise often starts off with a drawing of the body and ‘what it looks
like inside…they often know what they look like, but not how the body works, where
the baby lies, nutrition, the placenta…they are eager to learn.’ I menti
show a midwife’s perspective on migrant women’s knowledge, and to briefly
illustrate how she places herself as part of the ‘team’ managing migrant women’s
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Managing reproduction

–

–

of women and men among her respondents framed ‘reproductive decisions and
discourse in diverse interpretations of Islam’
tes that Egyptian men do not use permanent contraception, as the ‘on
masculinity’

‘I would have liked to have
two or three children, but six is fine too, if there had only been more space between
them.’86

’s
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Considering abortion

A gift cannot be refused, and because a child is a gift from God, or God’s will

’

her for almost a year, and she gave me a big hug. In our three minutes’ encounter in
when she found out that she was pregnant, and that by that time it ‘unfortunately’ was
–

as how many children they wish to have, the importance of a child’s sex, etc.
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erm ‘moral pioneers’ in her analysis of mothers
on women’s

woman’s most central obligation is to ensure biological reproduction.

not

145

Infertility: Not meeting obligations
maternal cousin, Omer. They have two sons. Saba’s father
‘the two mothers’
calls them, lived together with Saba’s brother, his wife and their two children
in a town in Punjab. Saba tells this as a love story, emphasising her father’s

he dropped by Saba’s flat on the way home. Like Saba, Noor came to
maternal relative, Taha (34). They live 15 minutes’ walk from Saba and Omer
‘yes, but
there is no rush, (because) I really like my job...’
the video game. Saba tells me that she has offered to have a child ‘for Noor’,
‘But I know that if it is a girl, her husband will say ‘so you
give boys to yourself, but a girl to us.’
- I don’t want to, but the

Norwegian law says that I must.91

. ‘It must be
something she (sister-in-law) has taken with her from her own family, treating
daughters and sons differently.’ When the girl was still a baby, Saba offered to
‘She told me that I had no idea what I was talking about as I
only had a son myself, and no daughters.’

based sister’s children
kafala
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taking an additional wife, as Saba’s father did; through ado

outside

within
his wife. Saba refers to both of her father’s wives as ‘mothers’, as
‘I never think of my mother-in-law as my mother-in-law, but as a mother,
or an older sister ’ Of course, had Saba and Noor’s father been i

than female children because they carry the lineage and are responsible for parents’
–

nder and of children’s futures that Saba

disagrees with. Because a woman’s duties are towards her husband’s family, parents

For Saba, offering both to take on her brother’s daughter, and to give a child to

e of women in these exchanges ‘must be
interpreted and located within wider cultural notions of femininity and gender’
. In Saba’s eyes, she would assist Noor and Taha in meeting their collective
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of Taha’s patriline. In taking in her brother’s daughter, she would strengthen close

. Also, by taking her brother’s daughter

Islam, where blood ties are central and ‘genealogical accuracy must be maintained’
zakat
‘given’.

kafala
ss socially acceptable to give sons than daughters to mothers’

relatives, because they carry the patriline and thus should be given to fathers’ relatives
found in her study of men’s discourses of
adoption and gamete donation in Lebanon: that an adoptive child would not be one’s
own child, or not of one’s own ‘blood’, as some put it. An exception to the adoption
adoptive mother, may become ‘her own’ child through this sharing of substances

milk siblings
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mother’s milk and food, shaping proximit

pirs

‘some injections’ that Shagufta continued to administer herself

tawiz

Constituting and connecting mothers and children
The nurses at the hospital told me to stress down, relax, not to
get involved in family conflicts…to have positive thoughts…then
the milk would be strong, the baby would get strength through
me.
What is the connection between stress and milk, do you think?
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[Pause] It has something to do with the brain I think…you see
this in general, that the psychological influences the
physical…that these are connected. The milk also flows more
easily… When it comes to taste and nutritional value, I am not
sure. But your mood impacts, people also say that in our
culture…
Oh…?
Yes, the mood, even personality traits come with the milk that
goes from the mother to the child. I have read in Arabic stories
that people found wet nurses with good personal traits, like a
strong faith.
What other personal traits were seen as good?
Considerate, caring (she uses the English word), determined,
strong-minded …
Are the traits the same for boys and girls?
At that age…I think so. Maybe determination is valued higher
among boys, but…
If a mother has undesirable personal traits, if she is not a good
person, what then?
Then she may have less milk, and her baby may become
grumpy.93

conception ‘life is ‘blown’ into the foetus…Now it is a baby. It can hear everything
that is being said, in particular the mother’s voice. It is alive, so it now starts to sense
and adopt moods, traits, so it matters what the mother does and eats’.
’s responsibility to form the child

She tells me of her sister’s bes
– She got this while she was in the mother’s womb, and through the milk
‘connection’ between the two causal explanations and that the
‘real reason’
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on the milk’s strength

flow

about the connection between her mood and the milk’s n

might be tempting to explain the domination of relational dimensions in Hadiya’s
born and raised in Norway and has a Bachelor’s
‘You should drink lots of milk when you are pregnant. If you drink milk, your
child will be sweet and pretty, white…if you drink coca cola your child will be dark.’

Kinning connectivity

Mothers’ roles
more/less, whereas fathers’ role is a matter of either/or, a ‘one-off’, as Sonia says: ‘I
don’t really have a good explanation for the impact of the father, except that he
contributes something through conception and through the environment (via the
mother) both during pregnancy and after birth.’
‘one–off’

the father is. The father’s ‘blood’, ‘DNA’ or ‘semen’

ghutti
ghutti
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on tongue before it drinks mother’s milk for the first time.
Hence, a person is ‘made’ through materials flowing between people. Thus, the one

chilla
chilla

plit

‘It is important to rest’,

‘because your whole body is

open. It needs rest so that it can close again, and because the openness makes you
vulnerable.’

chilla

In Azra’s family, the new
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dahl

ghee

be given to men, as it apparently makes them sexually excited (‘veldig kåte’
chilla
ghee, making it ‘dangerous’, as one
‘In Norway I know that mothers are told to eat fresh
vegetable, water and milk. I agree that this is healthy. That is why Norwegian women
are so thin and Pakistani women are so fat’.96
–
considered ‘natural’ in the sense that the deep, close connection between mother and

of women’s actions and behaviour: it is thus processual and something that she is
ng, not something that emerges ‘naturally’.

In the last weeks leading up to the birth, one pregnant mother tells me, ‘traditionally’ the mother to
be is to drink warm milk with an egg stirred into it, ‘to help the body get warm and flexible’. This must
‘or else one loses the heat from the drink’
‘ ’
‘
’
hat they ‘should not
eat for two’
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traditionally held by her natal family, shifting the direction of the child’s primary

Mothers: Feeding and making babies

point that the mother and her worth too are ‘made’ or evaluated through the child’s

Hadiths
(‘…enough time for the
milk to work, just like we need to complete a full course of antibiotics for the medicine
to work’

n mothers I know speak of breastfeeding ‘for a long time’, they give the desire
interpret ‘to work’.
–
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purdah
‘Norwegian women do this very openly in public.’97 ‘They just kind of open up’
‘May be it is just me, but I don’t think I
could do that…Norwegians have a different relationship to nudity…’
For instance, in Gambia, there is the belief that children ‘suck’ personhood traits from

or fewer traits from her. Thai women refer to mother’s milk as ‘blood from the chest’
–
enough to their child. Because Faiza’s first son could not suck properly, she
for her, seven years later: ‘Even though I did not breastfeed him, he is still my son!
Sometimes maybe just once a week, I feel milk coming on the inside. It is not painful,
but I feel it.’

place, similar to Bourdieu’s habitus

thers’ bodies, as Faiza’

have been, and even the mother’s morality may be questioned. Although her
husband’s family still passes judgement on her for her choosing to discontin

countries, but this liberalism is not as broadly acceptable as is Sonia’s impression.

155

In any culture, food ‘structures what counts as a person’
–

enough

‘The most important thing is
nutrition. You can compromise on everything else, but not that. A good mother makes
sure that her children eat.’
fellesskap
seen as a gendered ‘performance’

central to the immigrant woman’s
enough

rise to questions of the mother’s morality and ability to mother –
–

–

almonds, samosas… whatever Hammad and I were served. However, those snacks
were not seen as constituting a ‘real meal’. ‘He has not eaten the entire day’,
would say, ‘only’ a slice of bread for breakfast, and half a banana after that (prior to
either from the serving platter or from Hammad’s plate, s
real meals

real meal,
In Farida’s concerns about food and feeding practices she is both flexible

ghutti
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does not read the child’s signals that it is full, such as firmly closing its mouth, or

‘Don’t you have a feeding
chair at home?’

become

Food and growth as indications of ‘good’ mothering

are central in judging women’s performances as
law may have more to say about a grandchild’s upbringing than the mother

child’s physical growth is a tangible measure much u
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her circle of friends that her milk was ‘bad’, and that she should stop breastfeeding, as
she was the cause of the child’s small size. Although she did not quite believe her

–

–

Idris (1) and Khalid (3), in her children’s first year, went to the PCHS every mont
mothering ‘correctly’
to be gaining ‘sufficient’

This made her concerned as to whether they got ‘enough’ milk.

–
intake, which she compared against the ‘blueprint’ on the Nes
enabled her to counter her mother’s protests and increase her own confidence as a

. Hadiya exclaimed, ‘I hate Skype and all these
communication things!’, when she referred to her mother

‘That’s a kind of support I can do without. She
comments on everything. Like now [she points at the bottle she has just fed her
daughter, which has some milk left in it], now she would have said either look, she is
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not eating enough, or you put too much milk in the bottle for her, you are wasting it.’

‘We kind of have to figure things out for ourselves…we don’t have that much
contact with family, and besides, we can’t ask Pakistani women for help,
because then they will tell others that we can’t look after our kids… Here we
have no reference point, we don’t know who to ask…my mother could ask her
mother, but I can’t ask my mother. This is why it’s a major challenge for us.’
mothers’ positioning in relation to

–

Enmeshed motherhood
‘Maybe we could have the same close relationship that I had with my mother,
we could share things. Girls are cute, with dresses and such things! I was my
mother’s best friend. I used to share with her, and I still think of her when I
need some direction in my life.’

–
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themselves as ‘weaker’ than their own mother and her generation of mothers ‘because
she [their mother] could look after six children, and still do the same as we do’

‘This is partly because childhood here and now is different…then (in
Pakistan)…the kids were just around, now we have to follow up their
schoolwork and their spare time activities. Still, our mother had more strength
than us. We are weaker. This has to do with nutrition, before they used to eat
real food, but they were also mentally stronger…also the kind of work we do,
theirs was physically more demanding.’
’s identification with her daughter is stronger than
with her son because young girls become ‘little women’ and follow in their mothers’
footsteps, and because a mother ‘(re)experiences herself as a cared for child’ through
. Similarly, Julia Kristeva writes that ‘by
[sic] enters into contact with her own mother’
Chodorow’s and Kristeva’s approaches appear to be universal.
–

–

both Kristeva’s and Chodorow’s approaches are unsatisfactory for theorising beyond
The Reproduction of Mothering
’
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ren’s developmental

. Raheela’s mother

Benazir and Badrya’s mother mothered both in Norway and Pakistan, as the

‘everyday life’ in Pakistan was central in their childhood. The sisters are now bringing

–

‘childhood here and now is different’ to what it was then

there
mother’s and her

mother’s mothering, the spatial dimension that Benazir notes adds an additional factor
161

be understood as an individualising journey of upwards social mobility. Benazir’s
intense

than her own mother’s an

with ‘the cultural logic of middle class parents’

concerned

cultivation

Reproductive disjunctures

Farzana tells me that she sat at home in her flat at Furuset ‘watching TV all
day, for years’
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‘Before I had children it was difficult for me. I was very much alone by
myself. The time did not go fast. I would sit and ponder a lot, but now it
is better. Now, with two children, I am very busy with the kids. I like
children. I love my children. I want to spend a lot of time with my kids.
I used to sit alone and I was thinking too much [about her
parents]…but now I am happy, because I am busy.’
Farzana
The effects of what many mothers term ‘depression’, whether clinically diagnosed or

easons for their ‘depression’, such as missing family in Pakistan, particularly as
receiving

giving

becoming a mother can a stabilising factor. Having children can also counter mothers’

–
–
‘traditional’ than Aslam, the marriage migrant, a disjuncture between the two that was

illness among ‘other Pakistanis’ in N
‘
’
this should be treated. Mothers and health visitors alike have pointed out to me that ‘there is no such
thing as postpartum depression in Pakistan’ and that this attitude constitutes a barrier to help also in
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has been a lot of ‘family politics’, as Kulsoom puts it.

staff in their oldest daughter’s kindergarten are impressed with his Norwegian
becoming a ‘Norwegian style’ father too, he tells me, which he does through

–
‘Norwegian ideals of gender equality’,

–

second daughter was born in early 2012, filling Kulsoom’s void of unmet

household. She says that she ‘misses’ the social aspects of
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him that she is ‘working on’

Kulsoom tells me that she ‘lacks confidence’ in her mothering, which she exemplifies
– not being able to cook ‘real Pakistani food’, a skill and
value central to familyhood and femininity. She says feels she is ‘not a good mother
like my auntie’ –
ed ‘mat
representations at early childhood’

aunt’s and her mother’s femininities.

seriously bullied at school and her ‘weak’ mother never tried to

‘as a typical Pakistani’, and has thus not been able to adapt to life in Norway. I

99

I cannot go into detail in Kulsoom’s case for reasons of anonymity, but know from
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has been working hard with herself to meet Aslam’s expectations. Having another

having children can be a safe ‘career path’. I have met a
few women who have had ‘unplanned’ pregnancies, but I question th
these were in fact unplanned, or were actually a ‘plan B’.

to compromise and ‘return’
m’s expectations and to access
–

interface

boundary work

Conclusions
mothers’ experiences of mothering in a

Cultural patterns ‘never reproduce themselves exactly’
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ensen holds, that it is ‘through
–

–

‘choosing to become’
ms of moral value’
become’ that is challenging for many
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. It is this ‘choosing to
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Chapter 6
Reproducing different selves?
Establishing dichotomous models in a
parental guidance course

– the ‘modern
individualistic’ and the ‘traditional co

’ models

–

veiledere
Pakistanis (the ‘real
Pakistanis’ or ‘Pakistani Pakistanis’). Here I will explore the ways in which

, the range of alterations or insecurities in mothers’

claim that transmission of parenting skills has deteriorated ‘because of the fracturing
of traditional support systems’ in the last 50 years
169

Marianne Gullestad has argued that the ideal of ‘equality as sameness’ or
like
likeverdige
‘hide’ the

welfare state, ‘this entails the risk that categories of individuals will be established
measures before they can become proper members of society’

are seen to ‘lack’ and to
need to become ‘civilized’
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y discuss these. Through professionals’

Professionals’

internalise these models. The apparent coherence and applicability of the ‘modern
individualistic’ (

Norwegian) and ‘traditional collectivistic’ (

being constructed as ‘others’ by mentors

How are Norwegian-Pakistani mothers in Oslo and their socialisation models
constructed as ’others’ in parental courses, and with what aims?
171

How do mothers use dichotomous knowledges as a transformative resource in
shaping their socialisation practices?

The International Child Development Programme

positive
interaction

predetermined format, they ‘read’ each other’s gestures, assist or fill in for each other

samspill

.
themes to ‘express experiences
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different ages’
than the regular programme, aimed at building a bridge between parents’ ‘
’

The four ‘minority topics’

through mentors’

Pakistanis and Muslims more generally are seen to have a particular ‘problematic’

enberg in Cape Town, South Africa, ‘where life opportunities are shaped and
curtailed by histories of apartheid’s forced removals, limited
drug use’ Fiona Ross makes the point that in this suburb, the police, paradoxically seek to offer
‘parenting classes’ as a way to prevent a new generation of thugs from growing up
ideology of the ‘good mother’ gets smuggled into public discourse.
–
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‘how they rear children in Norway.’

get mothers ‘out of the house’ and establis

Model power and dialogical spaces
Socialisation is political, and the judges of normality are present ‘everywhere’

‘truths’. Today, configurations and patterns are no longer ‘given’ or ‘self evident’, so
we have to carry ‘the burden of pattern
fall(ing) primarily on the individual’s shoulders’
identifies the ‘diagnosis’ of this late, fluid or liquid, modernity, as a burden for the
–

modellmakt
Modellmakt occurs ‘through an assertive
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definitions of reality’
‘pretend dialogue’ (skinndialog
model-strong

authoritative knowledge

–
counts. It is persuasive ‘because it seems natural, reasonable and consensually
constructed’
he ICDP programme seeks to ‘raise awareness
bevisstgjøre

terns of care’,

bedre omsorg

kindergarten teachers and health visitors, all ‘engineers of the human soul’, that ‘seem
y over the self’
. These, Nikolas Rose points out, ‘affect each of us, our personal
beliefs, wishes and aspirations, in other words, our ethics’
pretend
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dialogues

ambivalence in mothers’ lives.

rite of passage
with the ‘traditional collectivistic’ to the ‘modern individualistic’ model mark
individual’s shift from one status to another: from being deviant to becoming normal,

‘choose’ between socialisation models, leaving the ‘
‘

llectivistic’
’

Two models of socialisation
‘Because I have responsibility towards you,
I want to share responsibility with you
So that you one day can be responsible for yourself’105

ansvar

‘

’
–

‘Fordi jeg har ansvar for deg, vil jeg dele ansvar med
deg, slik at du en dag kan være ansvarlig for deg selv.’
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ansvar

forpliktelser

plikter

omsorgs- og samspillspraksis) into ‘modern individualistic’ and ‘traditional
collectivistic’

‘
‘

’

’

stratified, as reflected in the extent to which children’s behaviour is regulat
. Regulation of children’s behaviour
grensesetting

oriented communication, multiplicity in care givers, child’s responsibilities within the

‘
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’

samfunnsform
–

mestringsfølelse)

Choosing this or that model
106

‘
‘

’

’

11 mothers sitting around the table in the ‘classroom’ in the offices of the
Groruddalssatsningen

just a way of showing that in Pakistan, parents raise children according to ‘this model’
and in Norway according to ‘that model’.
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12-14

12-14

0-12

0-12

Figure 6.1
Model 1: ‘Pakistani child-rearing model’

Model

2:

‘Norwegian

child-rearing

model’
‘The Norwegian way’, Nabila explains, is that parents introduce boundaries when

gradert støtte (‘gradated support’, or

‘Explain everything in detail [to the child]. It is important not to stress and rush
things, take your time, and then, after doing this a few times, practice what we call
‘scaffolding’, so that the child gets a sense of achievement by doing it by itself.’

‘The Pakistani model is the opposite’, Nabila continues, explaining that it

omes ‘too strict’. Nabila illustrates this
‘break’ at puberty by drawing a horizontal line cutting through the middle of both
–

–

–
–
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‘Norwegian
children’
tone that I interpret to be part joking and part serious, rhetorically asks ‘traditional, is
it not so?’
‘handling your anger’ (takle sinnet sitt): ‘Mother does
as grandmother has done before her, is that no so, but there are ‘bahut zada’ (many,
a lot of) alternatives.’

also to make them commit to change): ‘Do you want this model or that model?’
mothers answer that they want ‘that one’, not asking the mentor to expand on or

‘Then they tell me, ‘the
Norwegian one’
When one course participant told Nabila that it was ‘all very well sitting in the
course and choosing’, but more challenging to instigate change in the home with a
‘constantly interfering’
‘perhaps we should
have courses where the mothers in law too attended’
this
mothers’ agency into consideration.
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that

klare grenser
å klare seg selv)

‘Just then a
Norwegian mum passed by us in the shop and her child asked for sweets. She said
‘no’– and the child accepted the answer at once. The mother paid for the groceries
and they left the shop. I wished I could become invisible.’
‘Norwegian parents are better at being firm than Pakistani parents are.’

components are ‘set apart and cast aside…[creating]…an illusion of symmetry’
as if

as if

–

practice

practise

discourse

181

discourse

Gendered models

‘Pakistani
Islamic-based model’

‘Norwegian model’.

Nå Ut
‘at home’. This topic was chosen, Maria said, because ‘we need to know what is basic
here…we can keep ours [our norms], but we need to know’.
flip chart Maria drew a table with columns titled ‘Norway’ and
‘homeland’, which she again divided into ‘boy’ and ‘girl’. She did not fill in the
of the ‘Norwegian model’ in great detail, but wrote ‘tidy up’ in the boy and
homeland

Norway

‘the Norwegian
ones’
, they are expected to ‘choose’ between two
Maria wrote a number of points under the ‘boys’ and ‘girls’ on the flip chart

protested at the bluntness and timelessness in the points in Maria’s verbal and written
summaries and tried to moderate them, pointing out that ‘it was more like that
before…now things have changed’. One participant said tha

ed them off rather impatiently: ‘We have to take it in general
182

terms, not so much details, but generally: they [boys, brothers] are supposed to
protect girls Vi skal ta det litt generelt, ikke så mye detaljer, men generelt: de skal
beskytte jenter ’

•
•
•
•

•
•
•

•

•

Table 6.1. Gender differences in mothers’ ’homelands.
Nå Ut

practices in the new land, become ‘normal’ and to achieve integration. I find that the

counts
not yet

parenting practices, and of their children’s achievements, to demonstrate the
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‘Giving love’

‘the Norwegian’ and ‘the Pakistani’ models, differences are
as if they are a matter of ‘culture’
are seen to be,

do

–
choose between
merge

make sense of

in terms of self/other relations, not ‘culture’. I

rs’ interpretation and adaptation of these

‘giving love’, rather than about regulating or drawing limits or boundaries for their
the use of the word ‘love’ to mean ‘care’, but a kind of care that
–

184

–

return
care

give
care
regulation

independence

care for self

receive
care
Figure 6.2 ‘Pakistani socialisation model’ and ‘Norwegian socialisation model’

‘Pakistanis’ give their children ‘lots of love’
‘mye kjærlighet’
parents as needing ‘lots of love’, which is presented to me as the opposit
regulation
need to have their behaviour directed. I understand ‘giving love’

ansvar

for themselves rather than duty towards others. ‘Giving love’
plikt
much in line with Mauss’ theories

2 based on mothers’
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from ‘repeated, identical statements from diverse actors and groups of actors’

Civilizing (m)others
. Rubina’s three

– A bit too symbiotic
the kindergarten teacher described their relationship to me. Rubina’s two sons
- A bit (too) autonomous [selvgående, lit. moving around
by themselves]
too

too

too

too

–lose or ‘do

bind’

institutional
nationalism
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, as a way to ensure that a ‘lin

development story’ is

. Norbert Elias developed the concept of ‘the civilizing
process’ to explain the pacification of European societies over the last 400 years.
Elias’ work is complex and controversial

’

ideas of ‘normality’. Norwegian
constructed as ‘deviant’ in relation to

Norwegian ‘normality’, are

‘modern individual’ model of socialisation. T

–
’

socialisation practice and through that and with time, their children’s futures.
the exclusion of other sets of truths, and encompasses relations between ‘webs of
representations’ such as words, tables, images, ‘that constitute a particular body of

realize theories’
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kvalifiseringstiltak (lit: ‘qualifying measures’)

people are ‘tamed’ and moulded into good citizens, as she argues
. As Rugkåsa further points out, ‘agreeing to the welfare
state’s dominant norms and values is necessary for a per
‘integrated’ into the national society, and this requires a normality which enforces
homogeneity’
or as a ‘more or less
consistent pattern of thought and action’

social reality ‘both by shaping themselves to it and by shaping it to themselves’
. Thus, they become ‘not only models of what they (we) believe, but also
it’

models of
are

model for

become,

level bureaucrats’ actions
as ‘others’, as a ‘problem’ to be ‘managed’

to become like ‘us’.
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mothers aspire to become more ‘similar’ to the majority population when it comes to
how

Javeria’s homework

‘What are the differences and similarities between Pakistani and Norwegian childrearing?’
ted to do ‘homework’, sometimes written and to be handed in (although not

‘

’

‘

’

I try to raise my children according to Norwegian culture. Child-rearing in Norway
and my home country are very different. Many things are not the same.
1. Norwegians set boundaries for their children when they are small.
2. They [Norwegians] are calm and patient with the children.
3. Violence and bullying is not allowed in Norwegian culture.
4. They [Norwegian parents] are friends with their children.
5. Both parents are responsible for the children. If, for example, mum is working
early, and dad the late shift, it is the father’s responsibility to take the children
to kindergarten or school. Or to the doctor or something else.
6. If the children don’t listen, they [the parents] talk to their children. No stress.
7. They say that the children can have sweets [only] on Saturdays or Sundays.
That is a rule.
8. In Norway, boys and girls are brought up in the same way.
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Here, I discuss Javeria’s transformative ambitions as I understand them from this

and ambitions for her practice and how these correspond to ‘Norwegian practice’.

ces her children’s easy adaptation to life

up her children ‘according to Norwegian culture’
–

as if
om a ‘traditional collectiv

’ to a ‘modern individual

–
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’

–

–

she is motivated to raise her children according to ‘Norwegian culture’
‘

’

‘both parents are responsible for the
children’

‘boys and girls are raised in the same way’
‘if the children don’t listen, they talk to their

children’

friends calm and patient

no stress,

‘Norwegians set boundaries for their children when
they are small’

Javeria is a ‘good student’ in
‘

’
‘

–
‘

’

‘

’
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’. Javeria’s choices of

‘Norwegian’

‘Pakistani’

Introduced ‘early’

Introduced ‘late’

‘development’

Table 6.2 Systematisation of frequently mentioned differences in ‘Norwegian’ and
‘Pakistani’ socialisation

Intoxicating ‘otherness’?

consider Javeria’s boys to be misbehaved, and that she lacks control of them, as she,
around and interfere in other children’s play, for

old son had been hit by one of Javeria’s boys: ‘Had that been my child
hitting a baby, I would have at least talked to the child and explained to him that
hitting is not allowed because it hurts’.
. Further, she too identifies challenges in her children’s
192

she says, they are ‘much
calmer’, which motivates her towards shifting her socialisation practice in Norway
but not without a certain sadness that her children’s positive and calm behaviour does
l ‘count’ more than others, street

refugees, ‘serves to confine people’s agency by placing constraints on [refugees’]
attempts to utilize their own strengths’

become ‘fixed’ as a group, and are expected to think and act in ways considered

‘Otherness’ can be ‘a resilient and intoxicating site of power and desire’

. While the construction of ‘others’ certainly is a form of
–

and take control of the ‘inevitable’
o in order to become ‘civilized’, to ‘take
oneself as object of a complex and difficult elaboration’ and to ‘make one’s own
history, fabricate history, as if through fiction’
‘othering’ is c
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he argument that otherness can be ‘intoxicating’ is also problematic,
because often being constructed as ‘other’, ‘deviant’ and ‘at fault’ is anything but

‘Ida, to be honest, I disagree with you. It
is about generation, not about being ‘Pakistani’ or ‘Norwegian’.’ For today’s
more similar to ‘how you (Norwegians) do it’.

‘old-fashioned’
–
–
Pakistanis. In Sonia’s argument,
change will take its ‘natural’ course through Pakistanis’ presence and interactions in

some instance, in Bauman’s more radical term, ‘breaking the mould’, which, of

individual
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Miyazaki’s understanding of hope, it entails a kind of knowledge that abandons

of

for

post of orientation into the future, a ‘missing link’ for mothers in relating their

Gingrich’s grammars are useful in understanding the transformation or ideas thereof,
as it offers “a ‘weak’ and no
identity/alterity”
‘othering’

Conclusions
undesirable and ‘traditional’ ideas and practices. They want them to imagine
rds becoming and bringing up ‘good
citizens’ who are self
–
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mothers as ‘deviant’ and ‘different’. However, I have also argued that

In a context where ‘the future continually (is) drawn into the present by
means of reflexive organisation of knowledge environments’

‘

’

circular

‘

’

linear

–
‘modern individualistic’ model,
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‘
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’
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Chapter 7
Parenting models, parenting practice:
Transformative socialisation

ng models, such as ‘attachment
parenting’

, ‘helicopter parenting’
intensive mothering

‘advises mothers to spend a tremendous amount of time, ener
their children’ because children need ‘what experts consider proper child
development’

child rearing is centred on ‘development’ that it is child

tidy trajectory
sheltered space

–
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ith elements in this ‘sheltered space’ model, or a ‘flexible’ model

available, and where children’s ‘development’ is seen not as something for which
parents need ‘expert’ knowledge: it is sufficient for them to be present and

‘making-up’ their children have stricter boundaries

concerned cultivation
natural growth
is

become, she also argues that ‘social class is not

fully a determinant of the character of children’s lives’ and that there are class
differences in ‘cultural logics of childrearing’

plored the ‘modern
individualistic’ and the ‘traditional collectivistic’ socialisation models and the ways in

the elite families in Helene Aarseth’s study, tackling
wonderful’ det vidunderlige
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model that stands out as ‘different’
tidsklemma
‘the
‘[rat] race’

–

‘different’ and more relationally oriented in their child rearing than what actual
practice indicates. Second, by equating personhood orientation with ‘culture’, they

these ties. Throughout, I discuss mothers’ shifting emphasis of and positioning along
ty and individuality. In considering mothers’ dilemmas with these

–

where I ask how parenthood is a tool to mould children’s socioeconomic and
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How do Norwegian-Pakistani mothers envision their children’s futures in
terms of orientations of the self, mobility and belonging?
How do mothers use socialisation as a tool for altering their children’s
futures?
What kinds of challenges and dilemmas do they encounter on the way?

Socialisation: changes and continuities in ‘core moral values’
Socialisation is ‘primarily a process of the moral training of children’

politeness and communality are highly esteemed ‘core moral values’ that mothers find
. The mothers in Reese’s study see a ‘fundamental contradiction’ in wanting their
children to ‘be somebody’ through educational and occup
‘somebody’ one must also be a ‘good person’, one who respects elders and maintains
mothers in the USA feel ‘the pressure’ to raise their child
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ocialisation models founded on Islam ‘center around the moral obligation to comply
with the social order’

–
–

love
– young children are ‘just kids’, as I

203

‘two major developmental paradigms of interdependence and independence’ are
‘deeply different’
emphasis

allows for an analysis of ‘retractions’ and withdrawals of ambitions, as I also discuss

Socialising interdependence

–

–
lena/dena

habitus
For instance, a mother may take a piece of her child’s food from the child’s hand and

the food ‘somehow’ ended
, even the act of eating in itself sometimes ‘occurred’ without m
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take toys out of their children’s hands to give them to other (sometimes younger)

enough bedrooms to give them one each. In other families, such as Javeria’s and

–
– Have some!, Azra’s cousin ordered me. I took the ice cream but
passed it on to Azra without tasting it (I don’t
- Or maybe you are just not used to eating from the same ice cream as other people?
The recent development of a scientifically defined ‘a
’
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Hadiya’s, the mother and children sleep in the doubl
the husband and father sleeps ‘in the children’s room’, where the children have in fact
sleeping is often explained to me as ‘natural’ because the mother/child
and the child will become ‘confident’ or ‘secure’ (trygg
am told, the child would be ‘lonely’
unable to hear if the child cried. In the case of Javeria’s family, Javeria told me

pure
liquid

pure relationship

modern ‘Western’ dyadic spousal union, ‘external criteria have been dissolved’
, and is ‘continued only in so far as it is thought by both parties t
deliver enough satisfaction for each individual to stay within it’

t, as the mother’s intimacy is directed towards children in a

variation

pure relationship, if one considers Ewing’s argument that personhood

Because of their father’s shift work, the boys
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Children are always in someone’s care, but
wrong, however, with the child during childhood or in adulthood, ‘you can be sure
that the mother will be blamed for it’, Azra told me. The actual responsibility thus

ICDP mentors and kindergarten staff understand this to be ‘problematic’
because ‘the child is not prepared for the transition’, one employee told me (recall the
‘scaffolding’ method).
det dialogiske barnet

the mother had not prepared the child for separation but ‘just left her without saying
good bye’. While this may be because the mothers do not want to upset their children
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–

Socialising independence

visitors also emphasise that it is good for babies to ‘learn to be alone’, that they need
a break from people once in a while to avoid overstimulation and learn to ‘keep
themselves occupied’. Th
not spoil the child, by practising what health visitors term ‘delayed response’
stå i det
term ‘delayed response’ used by health visitors, but response (delayed or immediate)
. This idea of ‘not spoiling’
Dr Spock’s Baby and Child
Care
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delayed response

er tea at Tahira’s home:
The grandparents carry them and spoil them, and it does not
really matter if we want them to lie on the floor by themselves
for a bit…
Everyone around wants to hold the children. Even if you want
the child to lie on the blanket on the floor for ten minutes to get
strong, if the baby makes a sound, someone else picks it up.
What can you do?
Sitting on someone’s lap is not exercise for the child. It does not
get strong in the same way. We tell our family, but they don’t
listen, they just want to hold [the child].
We know that it makes the baby strong to lie on the floor, the
health visitors have taught us. They [grandparents] know it too,
but they think that it is love, for them it is love [to pick up and
hold the child]. But when the child sits on the lap, it becomes
weaker.

members of their parents’ generation
independent beings capable of regulating their own behaviour in response to adults’
, ‘for them, it is love’
the older generation’s
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with what goes on in people’s homes
participants as more ‘traditional collective’ than what they in fact are.

Ambition and practice

Azra too works at implementing the ‘delayed response’ with her three
that Farida and Tahira speak of. Once, at dinnertime at Azra’s place,

‘She is always like this for a few days after we
have visited my aunt next door. There, she is carried and held all the time, and when
we get home again, she expects the same from me!’
–
physical contact. Azra tries to act according to health visitors’ advice, against the
Azra’s local PCHS, they do not

Family members often live in different households, but within five minutes’ or less walking distance
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In Azra’s eyes, a three
taking advantage of a situation or of people, or at least learning ‘bad
habits’ that must be un
similarities with/to Tahira and Farida’s reflections in that delayed res
Tahira and Farida’s views differ from those of the older generation, and they
putting intentions into practice is challenging, because of the older generation’s

shades of difference in the baby’s reaction, and thus is not

in her ambitions of rearing her two boys ‘according to Norwegian culture’, as this

first warm and sunny days of May. From inside the building Javeria’s boys
on the playground. Christine turns towards them and says that ‘great, come on
out, it’s lovely out here’. Now Javeria appears in the doorway, having run a
thing, because she does not want to ‘force’ them. ‘But you never have to force
those two to go outside!’
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independence in children, and does not want to interfere or regulate the boys’
t for themselves, rather than being ‘forced’ to choose –

enabling

forcing

sees Javeria’s non
–

instance through the involvement of the older generation, and young mothers’

When her children’s behaviour is not regulated or
risk being seen as ‘too autonomous’
et children ‘do what they want to do, not what they are
pressured to do’, as Faiza puts it, is a method through which mothers let their children
Faiza’s children thus are to socialise this form of
independence not through ‘graded support’ or ‘scaffolding’ but through a less
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–
to be ‘valued adults’, to paraphrase Quinn

Disciplining selves

arm’s length from the little one. Yasmin’s mo

‘Had it been me, my parents would
have hit me’

–
they are certainly observing everything) as doing ‘nothing’, they will hold this

213

–

‘just a little kid’
react to Shazia’s non

continue into the next generation. Hamza’s dilemmas in disciplining Shazia
context. For Hamza’s parents, a child’s body is subjected to hierarchical regimes of
control, whereas Hamza sees Shazia’s body as belonging to herself.

‘grandparent paradox’
‘because they are just kids’
- I can say [to my children]
you are allowed to do this, but don’t do that, and then my mother-in-law will say that they can do that
but not this, because ‘it is all right, she is a child’…I keep quiet because she is big, and I respect her…
‘become another person’
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not straightforward. Hamza is faced with a dilemma as to what to do with Shazia’s
his father’s

Intensive socialisation: Class and migration history

Greenfield’s theory of social change outlines that when the social context changes,
‘cultural values’ and ‘learning environments’ become altered and developmental
Gemeinschaft-

Gesellschaft like values, cultural values shift ‘in a

social behaviour and more abstract cognition’
part of Greenfield’s theory that connects the shift in scale of social environment with
shift in ‘cultural values’.

‘When it is bedtime, he [Yasir] is more lenient, but I
stick to the routine. I am very much for routines. I need to get our lives to add up.
Especially now that I have started working again, the kids must know what to do.’

‘They get bored
at home’
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more likely to return earlier to employment. For this to be possible, ‘the kids must
know what to do’

Zoha’s drive and ability to organise her children’s lives. For instance, her husband,
adulthood in Norwegian state ‘institutions’ (education and employment). They both
core moral
value

influenced Zoha’s

‘Soon it will be my turn though, I have told my husband that’
in shifting children’s orientations towards independence
and ‘finding oneself’, parents posit
with regard to how they regulate their children’ behaviour. This is a conflict between
parents and their parents’ generation, but also a conflict within the parents
orientations, and of situating themselves and ambitions for their children’s futures

nce, and to parents’ parenting style. For some

. Hadiya speaks of ‘double rearing’ and

ideologies. I explore Hadiya’s case i
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encompasses it’s other
‘doubleness’ is merely two sides of the same coin –

t in Zoha’s approach

reflexively with these double sets of ‘core moral values’ or subject po

esellschaft-like

New forms of transnational belonging
ologist Anja Weiss points out that ‘the affiliation of migrant populations to their
country of origin can become increasingly symbolic’
kely to decrease with time, ‘the extent to which they [second generation]
will engage in transnational practices is still an open question’
217

ten years after Levitt and Waters’ observations, I do believe that it is possible to give

‘are not only
those of the countries from whence their families come’

dilemmas surrounding ‘double rearing’
children into double ‘cultural repertoires’

the ‘here

there’

informants’ lives
–
from parents’ own childhoods. Transnational engagements remain central in
living ‘double’ lives, but rather as resources to facilitate children’s belonging and
nature

extent

contact with places and kin in Pakistan, religion is also an element of ‘double rearing’
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Religious socialisation

ren’s universes long before they start reading the Quran
ghutti
azan
aqueequa

born’s hair is shaved off, as it is considered to be

najis

As noted in the first chapter, Mariam’s girls went to Quran sch
–
this was accompanied by Mariam’s rather relaxed attitude to their prote

dupatta
dupatta over one’s head seems automatic, and is,
roza kuzhai
iftar
and a source of ‘core moral
values’

g children’s religious upbringing,
can increase parents’ religious activities. Ismail, for example, started praying five times a day after his
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lthough Mariam’s
’

n this case Haroon, get ‘the best of
both worlds’ as Yasmin says.
During one of my almost weekly visits to Yasmin and Hamza’s family, they
Monday to Thursday at 5 o’clock, prior to which Yasmin gives the boy a 30
‘It is important that he learns about Islam before he learns
from the B-Muslims. They have their own opinion about Islam and make it
stricter than it actually is’
‘B-Muslims?’
‘Yes, they interpret the Quran much
more strictly than it actually ’
‘He is a really good teacher; when Haroon is tired he picks it up, and
plays some games with him. It is cheap too…I cannot believe how cheap it
actually is.’
‘The teacher does not really rear
[oppdra] Haroon as such. He asks Haroon how his day has been and if he has
listened to his mum and dad, but does not go into further details.’
‘Not really, but we can say things like ‘don’t lie
because Allah will be upset with you’…but Islam is common sense, the same
applies to all religions and people.’
Shazia ‘reads’ the book about Spot the Dog I bought her a few weeks ago. She

hijab,

In Shazia’s pretend praying and playing with the hijab,
religion come to the fore, at her own initiative. The book about Spot ‘becomes’ a
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to. At their home in Ellingsrud, Mrs and Mr Akthar’s bedroom is used for prayers.
When it is prayer time, or someone is ‘making up for’ a missed prayer, the prayer mat
jah namaz
not actively encouraged to do so, because ‘it must come from them [the children]’

jah namaz

and proud looks from Hamza and Yasmin, triggered by Shazia’s pretend

‘conservative’
‘dangers’

Hamza’s
B-Muslims
Haroon’s

children’s

Haroon’s

–
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aspects of Islam, such as ‘normal folkeskikk’ (normal good manners). Indeed
calls much of Islamic values ‘common sense’ and eq
‘all religions and people’. Yet, it is considered important that this
‘common sense’ comes from Islamic teachings. For Hamza, the continuity in religion

and inclusion rather than protection and distance. Yasmin’s ordering in this sense
bears similarities to Baumann and Gingrich’s grammars

‘No no...we are not Christians. We are Muslims. But still, this [Salvation Army
kindergarten] was one of the first kindergartens we applied to. We did not take
the one that is closest to us – there are a lot of immigrant children there. I
have walked past several times, and heard children swearing in Urdu – words
even I do not know. My cousin’s kids also went to the Salvation Army
kindergarten, and said positive things about it. And it is on the way to work. It
is our job to teach him what Islam is. They will learn about Christianity in
school. Then the boys will have to choose for themselves. It is the
responsibility of the parents [to facilitate the choice]. I did that. I was not
taken out of Christianity classes when I went to school.’

children’s

Kristendomsundervisning)
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‘their own’

‘will have to choose for themselves’.
Zoha’s

kinds of knowledge and the child’s abilities to reflect on these, has an approach that is

Zoha’s boys.

–

‘customs

fracture’,

Umma

223

Socialisation in ‘transnational fields’

‘Contact with Pakistan is more important now after the kids were born… For
me, it is important that the children learn about the culture there, the way I’ve
experienced it. They must get used to adapting themselves to different
environments. My husband is not used to this. He is used to Norwegian
‘closed’ houses. In December we were in Pakistan, and it was very cold, even
indoors, because the houses are not made for the cold and there is no heating
like we have here. My husband was cold all the time, and was not active. He
said to me: “I don’t understand how you can have such a great time here, how
you can be all right with the cold.” I think of Pakistan as a beautiful place,
where there is much to see, whereas my husband thinks of it as exhausting. We
had everything we needed, although it is not as luxurious there as it is here. I
like to visit relatives and that is important to me, but my family is also different
than his. I am used to lots of people coming and going and I have a great time.
I have a completely different picture of Pakistan than what he has. We will try
to go two weeks to Pakistan and two weeks to somewhere else every second
year. Last time we stopped in Dubai on the way home, next time I have already
tempted him with Turkey!’

d as encompassing ‘transnational practices’ (marriage, visits, phone calls)
and ‘transnational perspectives’ (the forms that these activities, people and places take

habitus
through which children learn to become ‘skilled
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navigators’

–
oing to Pakistan entails ‘difference’
compromise with Yasir, and perhaps also for her own and her children’s benefit, they

facilitated through people’s visions and practices.
’ outlooks and actions (recall Hamza’s reflections
dren’s futures, even if it is in an altered
way. Concerning Pakistan, as a place and through relations, the memories of mothers’
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‘it is quite normal in Pakistan to leave children with other relatives, and my aunts
there have offered to take Fahad’. Azra

- What I still remember is the feeling when I woke up, of emptiness, when I understood
that my mum had left me there
‘negative
experience’ and feels that she was too young to be in a strict and regulated

rature on transnational motherhood and children being ‘left behind’
This literature covers a different phenomenon, because those that were ‘left behind’
informants were brought to Pakistan before they were ‘left behind’ there. O
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Certainly, Zoha and Yasir have competing memories of the ‘place of Pakistan’ –

‘the culture there as I have experienced it’.

informants aim for experiences from Pakistan to broaden their children’s perspective’

Lok Virsa

that the holiday was for the ‘benefit of the children’, to complement their
life in Norway and give them experiences beyond ‘mere family stuff’

giving him a ‘broader
perspective on his own life in Norway’ making him understand ‘how good his life is
there in Norway’.

Changes and continuities in transnational contact

‘difference’ between Pakistan and Norway
as ‘dangerous and risky’ (kidnappings
and ‘uncomfortable’
’
in Norway. With FaceTime and Skype, through which the children may be ‘paraded’
227

‘beautiful’, and refer to popular holiday
‘I should have pictures like these!’

don’t. ‘Besides, it is also dangerous, more corrupt and run-down than when I was a
child ’
husband’s family.
which parents aim to mould their children’s ways of being and belonging
hjemlandet
–

Children’s
‘luggage’

s’

–
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parents’

children’s
hildren’s

parents’
‘symbolic
consequences’
’s

‘increasingly symbolic’

real
children’s

Transformations: Gendered socialisation

–

more
their male counterparts because ‘female bodies do not incorporate accumulated
“morality”, “honor”, and “reputation” of their past, present and future patrilineage’,

. However, he knows ‘everything’ abou

229

finds that norms of ‘appropriate’ behaviour are instilled in girls from an early age, but

There is a ‘general leniency’, Shaw writes, towards sons compared to daughters

found that ‘a substantial number’ of mothers had no expectations of their children

carrying simple messages

nothing

tidying clothes

when compared to their parents’ generation. However, this is not an unambiguous

orientations. I find that mothers are less uncertain with regard to their children’s,
particularly their sons’, positions in these relational duties and acti

their sons to become ‘different’ from their fathers, and thus seek

daughters, because they will be the wives of other people’s sons. Accordingly, girls
aughters are often less present in mothers’ accounts of transformative rearing, as

Upon puberty, girls’ and boys’
their adolescent sisters’ sexuality
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is still relational, where women’s position is largely

into becoming ‘good men’.

–

‘I chose this one because it is my domain, you
know’

‘Go and fetch it in the kitchen, you know
where it is…Take a bowl and a spoon.’

‘Put your bowl on the kitchen counter’,
him:’ Go and wash in the bathroom. Find a nappy and put on clean clothes.’
wooden floor. Faiza then turns to me, and whispers that he probably won’t

–
children’s TV on a Norwegian TV channel. Eventually they both return, Faiza
‘Now you can go
and play in your room.’

men: ‘We (mothers) need to raise our sons so that they become good men ’
herself is quite pleased with her husband, and in one way considers him a ‘good man’.
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and
and
he marries, but that he can move out from his parents’ home first and live an
to me both the importance of sons ‘being responsible and taking care of themselves’
and of contributing to domestic chores more generally. Faiza’s socialisation practice

‘Good man’:
‘Good man’:
Table 7.1: Faiza’s visions of ‘old’ and ‘new’ masculinities

‘But it is not just that [helping]’

is quick to correct yourself, ‘it

is also important later and with his wife, so that she does not get the same as me. The
younger boy watches his older brother and also wants to do things himself. “No, I
myself”, he says ’
independence within the domestic domain and beyond. Faiza’s immediate self

their own and their children’s futures when compared to the past, but without a role

what
how
–
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Aanya’s approaches. Faiza expects a two

argued, manifests the status of the mother as ‘good’

Methods of transformation

–

‘It is Aisha’s old toy,
, I keep it here because
Tahir enjoys playing with it, even though my husband says that we should put
it away now.’

‘un-Pakistani’ because she does not want to socialise him into ‘Pakistani’ gendere
is (‘Language…and then food, clothes, Eid, fasting...values...a lot of different
things...we also think that family is important...’), she is quick to add: ‘…But I want to
go to an old-age home, Ida, I do. I don’t want Ibrahim and his wife to have to look
after me. What I wish for myself, I also wish for my children. I don’t want to be
dependent on them. They have to move on into the future, not backwards in time.’

the future. Aanya has given up on her husband, she says, with regard to moving ‘into
the future’, and now focuses on her son so as to avoid moving ‘backwards in time’: ‘It
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is easier to raise children than to transform husbands. It will be easier for his
[Tahir’s] wife, so I am thinking long-term ’

descent brought up in Norway. Nadeem thus is also ‘traditional’ in a sense that his
and Faiza’s relationship is
Nadeem ‘supports me
although he does not want to talk about it.’
ir becomes old enough to reflect on his father’s lack of involvement in
‘He [Tahir] will say, ‘but daddy doesn’t do that’, but then I will begin
to have strong opinions’
husband, she says, because he belongs to a ‘different generation’ than her, being born

past, as being more ‘traditional’ than they themselves are.

in the cases of both Aanya and Faiza. Faiza’s aims are in line with dominant
uses for encouraging this gendered independence is different from the ‘scaffolding’
and abrupt commands, and does not add ‘extra’ words like ‘please’ or an exp
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messages where the child will either ‘sink’ or ‘swim’. She ‘commands’ Abid f

Challenges of transformation

‘masculinity in opposition to herself and by pushing him [the male child] to assume,
role in relation to her’

–
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Tahira’s two sons (8 and 16) and two oldest daughters (10 and 14) enjoy t

Tahira sighs when the boys don’t listen to her calling them to return to

‘My eight-year-old son
must learn to cook, because he is going to be a dad one day.’
‘My sons…I don’t know what to do…I can’t get
through to them…they just see what their dad does…’
and a ‘salary’ of 5 NOK (approx. 60 Euro cents) to do what is written on the
money?!’
will tell their dad [if they don’t do it].’

‘So then they do it just for the
‘No, also because I tell them that I

not

– thus locating him ‘above’ her

with
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argues, ‘moral standards do not determine be
standardization’
–
intensive parenting
‘the access of the child to adulthood’
argues that in a ‘traditional
world’ the future can be seen to encompass the sa

– unlike in ‘the

modern’ world, where the future

Conclusions
link between ‘present actions and future consequences’
about

children gives us an additional picture to that of mothers as ‘mere’ reproducers,

In this chapter, I have explored mothers’ shifts of emphasis
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parents’ relations to Pakistan. T

their children’s relationship to Pakistan towards one that is more individualised
‘tourist’ attractions such as

them to adopt a more complementary gender model. In mothers’ ambitions and

Paradoxically, the approach of changing daughters’ opportunities to becom
independent goes through shifting the sons’ orientations
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altering

be

become

Pakistani children are brought up towards ‘core moral values’ of interdependence and

negotiations of women’s own subject positions

ng children while also ‘making themselves’

239

240

Chapter 8
Money matters and the (boundary) work
of motherhood

did not understand much of what was going on, and gladly accepted Yasmin’s

–

‘I don’t
know anything about this…You have to talk to her about that. It has nothing to
do with me.’
‘OK, see you next Tuesday then, when I come
for the next class!’,
‘Yes, I am at home then, as usual,
one might say, if I am not at my uncle’s place ’
and Hamza, and Hamza’s parents Mr and Mrs Akthar. Hamza’s brother, Salim
oad. Yasmin and Hamza’s three children live with them.
Hamza’s younger sister, Husna, lives with her husband and three children in a

they are not able to have children. They live a few minutes’ walk from the Akthar household. To
for his and Yasmin’s maternal aunt, a widow living in Pakistan,
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Mr Akthar qualify. Hamza’s grant is about NOK 13 000 per month, his
her’s grant slightly less. Most of the time during fieldwork Yasmin’s
but is kept ‘separate’.
felleskostnader

related expenses. Hamza’s grant covers the household’s five phone

is a ‘hawk for special offers’ and often returns with things from the
‘then there is not much left…’

‘it is not yet
accepted’
knowing of Yasmin’s ambitions and reflections, says that she can work and
wards the household income ‘if she wants to’, because their
Yasmin’s time to work. Mrs Akthar, howe

‘to be honest with you, Ida, it is about the money.’

‘To go out [to study, work], is important to me, also to help
Hamza [financially]. Now our income is NOK 13 000 a month, and we can’t
manage on that. But it is not about the money…I want to learn. The children
are growing…what the world is like out there…I have to learn that too.’

mir, which also fluctuated with the child’s
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Even though both Yasmin and Hamza find that their financial situation is ‘a bit tight’,
the child benefits and the cash grant remain ‘separate’, and are saved in an account
they count as their monthly income. Yasmin’s money is, as Hamza says, ‘security’
sikkerhet

‘in case of emergency’ i nødstilfelle

ay or among Yasmin’s family in Pakistan, in which case they have money ready
for tickets to travel or to transfer to relatives’ account in Pakistan.

‘Yasmin’s

money’ has previously been used to upgrade the car and to invest in the flat they rent
a adds that ‘may be this time we can spend it on tickets to Pakistan, but it is
Yasmin who decides’.

‘belongs to the

children and should be spent on the children’

controls it. When Yasmin and Hamza speak of Yasmin’s potential income from a
– but only ‘if she wants to’.
For this couple, this shift in the interpretation of ‘woman’s money’ –
individual and feminine to becoming more collective and more similar to ‘male
money’ also entails a shift in the distribution of

child’s
131
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as we saw in the case of Farzana, and among some members of Saba’s family, this is

Pakistani women’s

concerned with what I term ‘women’s money’

‘cultural currency speculators’ as
they ‘strategically deploy cultural resources from one national setting in another’
element, or a medium, in these ‘speculations’

mothers’ views on formal employment –

access to the others’
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these incomes as ‘money’ precisely because not all money that enters the household
come in
but is defined as ‘extra’ and ‘separate’.
In the previous chapter, I argued that one motivation for mothers’

the ‘stuff’ of

, but also to ‘retreat’ from their ambitions for change

How do mothers negotiate autonomy and ambitions of participating in formal
employment with a good family life and good motherhood?
What are the potentials that lie in different kinds of feminine money, such as
social grants and salaries, and how do mothers take advantage of these in
their gendered boundary work?

Money, boundaries and ‘stuff’
articulating both ‘individual desires and the way we belong to each other’, as Keith
collectivising qualities. Together with Chris Hann, Hart argues that money ‘must be
belong’, while people simultaneously make personal out of money, making the
245

where
who

–
–

For Paul Bohannan, conversions between ‘spheres’ of organisation have a
‘strong moral quality in their rationalization’ and can be sanctioned, conveyances are

argues that one can simply ‘lift off’ the barriers of the spheres, and understand these

Guyer’s perspective is helpful fo

Similar to Bohannan, Barth’s work on ‘cultural stuff’ and categories provides
a way to analyse transgressions, social or financial. In Barth’s argument, ‘boundaries
persist despite a flow of personnel across them’
between social boundaries (for Barth, ‘the ethnic boundary’), and ‘the cultural stuff’,
or meaning, that make up these discursive categories. ‘Stuff’ can flow across these
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‘cultural stuff’ that is
used as a resource in ethnic boundary work. This ‘cultural stuff’ is m
done
t, while the ‘cultural stuff’

because the nature of the ‘stuff’ is important and m
boundary work
mothers’ negotiations in the interfaces of time, work and money –

, more specifically ‘good motherhood’, which also

Organising money: gendered meanings

engangsstønad
have access to it; and, he says, ‘I don’t care about that or how she spends the money.
Once she called from Pakistan to tell me what she was buying. I had to tell her to
134

prior to the child’s
engangsstønad
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stop. I know it’s a Pakistani thing…the husband controlling the money, but I am not
interested. She can do what she wants.’ 135 In addition to Yasmin’s bank account,
card is kept in Hamza’s
‘She learnt the pin code the same day I got the card. Women!’

‘ideas about the moral community’, we need to look into the uses of money, which

individualised ‘as far as possible
within the house’

. Further, women’s money, particularly that deriving from social grants, may
dividualised in the same way as men’s money. In some families, this
money does not enter the household at all, but remains ‘separate’ and individualised,
thereby facilitating women’s autonomy, as we saw with Yasmin. The kind of family

says that it is ‘typical Pakistani’ that men control women’s money. Y
‘typical Pakistani’
’
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e child rearing is their responsibility, welfare support is ‘their money’

social grants remain ‘separate’, it appears relatively unproblematic that Yasmin’s
However, this is not as straightforward in all the families I know: money is not ‘just
money’, because it embodies a potential for cha

lena/dena
mahr (bride price), given from the husband’s family to the bride’s

jahez, where money and goods go from the woman’s family to
the man’s, but are often owned by the new couple
jahez
mahr
marriage contract as ‘Islam’s protection of women in marriage’
mahr
mahr
‘should be’, but delayed or even ‘forgiven’, if not forgotten, altogether by the bride’s

mendhi carrying large pieces of furniture purchased by the bride’s family, into the house, to furbish
the couple’s bedroom
appliances, such as a Kenwood, pots and pans, gifts from the bride’s family. Her family did not enter
the house, to furbish the couple’s bedroom (bed, cupboard, bedside tables and a mirr
household appliances, such as a Kenwood, pots and pans, into the house, gifts from the bride’s family.
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mahr
mahr
mahr was ‘low’,
typically ‘a few hundred kroner’

–
–
–

mahr

jahez

ghar damad

mahr,
jahez
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Work and integration

–

–

emphasis on individualism and ‘choice’ also in these parties. It is commonly argued in

Related to this is the general assumption that women’s participation in employment
251

firs

arbeid

og

utdanning.

Norskfødte

med

innvandrerforledre
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‘Unge med innvandrerbakgrunn i
ikke så ulik majoriteten.’

develop a ‘welfare dependency’
extra security

–
separate

remain outside of the employment market, because, as she says, ‘my husband earns a
good salary’.
motivation
anyway –

happen

caring for children at home in order to receive the cash grant: Faiza’s father

Bhatti told Faiza that the money should be saved for the children’s futures regardless
, ‘no, you can’t have a bicycle, we can’t afford it,’ when actually we
can. We can afford it, because there is this money. Children must get everything they
need…that money is theirs, not for building a house abroad, but to make sure that
they have what they need.
‘daddy’s boy’ (pappagutt
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it also takes on a more collective nature, but towards the nation state, ‘skipping’ the

–

–

in Pakistan. Actually, property is frequently mentioned as something women’s money
I know sold her mother’s property in Pakistan

a way to facilitate children’s relations

using feminine money to facilitate children’s belonging in Norway

‘You don’t have to work’, or receiving a salary for raising citizens

‘My mother in law told me that ‘you don’t have to work, because we have
money’. I had children, so I said, fine, ok for now, but now with the children
getting older it would be nice to have something [a flat] of our own… Now the
focus is to get a permanent job, then qualify for a mortgage so that we can buy
a flat.’
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Mariam’s mother

law who actually encouraged Mariam to ‘get out of the house’

tvangsjobbing forced labour
work, but their financial situation, and Abbas’ lack of Norwegian language skills and
work experience, ‘forcing’ them to accept Tahira as the sole provider. The ideal of the

mothers. Tahira says: ‘It is important for me to work. I want to work, for my own part,
but also for my children so that they can have more than what I had when I started
working.’

al things. She nods and adds: ‘I also want to be

a good example for them ’
‘too tired’

being ‘sheltered and fed by their husbands is a privilege that can give them a
wider range of options…[if] being a housewif
for women, it is no longer a privilege’
privilege. However, ‘you don’t have to work’, or,
255

contribute to the household ‘if she wants to’, is not merely manipulative or pacifying,
but can provide women with a ‘wider range of options’, as Nyhagen
kindergarten, they will not seek employment immediately, but have some ‘me-time’

bear the burden of earning money. When Faiza’s two boys started kindergarten, Faiza
–

‘This [care work] should be a paid job in Norway, like it is
in England. There should be a salary to raise the next generation. If they [sons] do
well, that is an advantage to the community and to the country ’

me-time

143

256

‘Having a child is the toughest job I have ever done. I have worked 17
hour days with two jobs, but never as hard as this!’
of autonomy because they are not ‘forced’ to earn a salary. As mentioned, this is also
Faiza’s view on this, but she mentions anothe

–

‘According to Islam, women can work to support her children…there are two
ways: Either because she has lost her husband, or because their financial
situation is not good, so they need the money. So, working just for the fun, as it
would be for me, is not according to Islam, because, to be honest, the money
would go to myself.’
In Faiza’s interpretation, a woman does not have to

iders working ‘just for fun’ to be
into ‘good motherhood’, as Tahira does when she emphasises how working allows her

‘A relative in Pakistan told me that I am fortunate to live in Norway
because it must be the only country that pays you to have children. We get the money
because we have children. We give them what they need. It is their right.’
grant and the child benefit: ‘When they
are young, we get a little extra to look after the kids at home…the cash grant is for the
mother, the child benefit for the child…the child’s needs.’

‘mothers’ when she says that ‘we’ give them what they need, because I know
keeps this money separately from her husband, so ‘we’ here does not encompass the
257

‘the child’s needs’ and
what is ‘their right’, and are rewarded for this work.
valued

–
working ‘just for fun’ would be against Islam, and Tahira who says that working for
money is ‘forced’.

a context where women ‘don’t have to work’.

Saving and spending feminine money

extended households may increase the likelihood that women’s salaries from paid
ion to grants, will remain ‘women’s money’ and individualised, because

Not
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her husband’s family (also her own family, as she is married to her cousin). Gifts are
lena/dena

When ‘women’s money’ from social grants enters the household it does not
not considered as everyday household expenses. As discussed, women’s money can
ld economy ‘camouflaged’ and converted into material goods, often
related (bicycles, gifts, clothes). Yasmin’s money was spent on tickets to
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Yasmin’s family is also Hamza’s family as they are cousins. There are also instances
their own flat, Nadeem ‘borrowed money from the kids’
access to the children’s accounts, ha to ask Faiza first if he wants to ‘spend on
himself’,
–

women’s accounts. They do not know how much money is in the account, nor can
woman’s money fr
channelled into the household through ‘marked’ expenditures or items, permanently
–

Pakistanis. He argues that when ‘persons are understood not as monadic individuals,
ships’, being
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belonging

remain. When women’s money is interpreted in within this model, feminine financial

women’s wage work. Here I argue that, although this certainly increases

Salary for paid employment: Gendered transgressions?

‘I have to learn, for the children. I must have
enough knowledge about the society I live in so that I can answer them when
they have questions. I must be a good role model. To hear what they have done
at school…that is important to me. Now I understand that they have to
participate in after-school activities, and that this is good for them, it makes
them independent…also…before, I did not know what a municipality
was…now I work for one!’

–and taking care of each other. Yalda’s youngest daughter is still in
to anyone else: ‘When I go to fetch Malika from kindergarten, I often bring
along one of the older children. On the way there, it is just the two of us. I can
see that they enjoy having me all to themselves, my full focus, just us two in
close contact ’
working. Yalda’s face lightens up when she tells me about this shared
261

Sinsen, his support dwindled: ‘He
used to be proud, but now he is jealous. He tells me that: “I don’t get enough
of your time”, but I tell him that “I have abilities, but I need education to get a
better job. If I get a better job, I will have more time for you.” He sees only the
present…(sighs)…but I look to the future.’
Mudhasser’s increasing jealousy caused him to restrict Yalda’s
‘My family is not that well
educated...I am different from them...At first they said that I had to stay at
home, ‘because the children need you’, but I wanted to develop myself.’
At first, Yalda dealt with Mudhasser’s jealousy by always bringing one
of the children as a chaperone to her evening classes so that ‘they know what I
am doing’. The child
enough to counter Mudhasser’s jealousy, and the tension between the spouses

conversations, Yasmin, like Yalda, emphasises that she needs to ‘keep up’ with the

‘care for the family’ through working; secondly, she
omsorg

works for reasons of her own health: ‘getting out of the house’, she says, prevents her

Yalda’s mother and older brother live in Norway. Her brother also married transnationally (but not
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has of ‘good motherhood’, where the mother should stay at home because the children

speaks about the ‘close contact’ [nærkontakt]
because she sees her children as needing other skills and qualities to become ‘the kind
of adults valued in that community’

’
response to Mudhasser’s illness and unemployment, and the conflicts arising from

children at home. While this shift was certainly triggered by Mudhasser’s restrictions,

‘retracts’

well. For Mudhasser, however, the limits of Yalda’s range were reach

–
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Work and boundary work

found that women’s work for wages generally was understood in relation to men’s
inability to provide, and that women’s wages ‘without exception’ were contributed to
Women’s work was, in Faiza’s words, not for fun
authors found that despite women’s income and contributing their wages to the
–
made above. Rather, ‘women wage
ideology of male provision, but also to avoid threatening their marital ties’

do, this is not understood as ‘masculinization’, or ‘modernization’, but as new
dimensions of femininity that are ‘seamlessly merged’ into existing not
femininity, ‘that of the mother as nurturer’

cinema, sometimes food, and the children’
‘necessities’, while Yalda covers the more child

playing cricket and basketball. In this way, Yalda ‘hands over’ money to the
145

‘
over one’s life’
146

–

Yalda’s and Mudhasser’s salaries (when he was working
(lønnskontoer
it is Yalda’s reasoning and the division of expenses here
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income from women’s social grants, which does not enter the household at all and is

jealous, seeing Yalda as encroaching on ‘his’ territory, and fearing that his ‘gift’
from Yalda’s, because she, as Mumtaz and Salway also find in Pakistan, makes an

new ‘stuff’ into her ways of doing gender and thus expands her feminine
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equal:
When women define their salaried work as ‘good motherhood’, the

incorporating new activities into ‘good motherhood’ further demonstrates her
husband’s inability to fulfil his duties, let alone expand them to include care work.

Changes in continuities

–
–

tend to explain their motivation in terms of ‘good motherhood’ and of being good role
models for their children. Their motivations are directed ‘inwards’ towards the family
and the home, rather than ‘outwards’ and towards an individual career path. This is so
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despite the potential of conveyance that lies in women’s salaries from formal

of my informants view gender difference as a ‘given’, as

a priori

context, which is not dealt with in Mumtaz and Salway’s work. On the other hand,

Paradoxically, when mothers take on formal employment as an aspect of ‘good
motherhood’ and contribute their earnings to the household, they also risk becoming
less
women’s financial autonomy when interpreted within this complementary gender
model. Hence, women’s wage work in Norway ‘does not imply any surrender to the
state ideals and practices concerning marriage and gender relations’, as

women who take on work outside the home, work ‘double’, shaping their employment
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Money and the morality of exchange148
the families I know, and that I have discussed above. ‘Women’s money’ is separate
ividual than ‘male money’ that
household. Also men’s social grants (disability grants, unemployment benefits)
assume this collective dimension. Women’s money deriving from wages may take

does not do this. Thus, I see women’s money from social grants as generally being
nderstood as more ‘feminine’ than women’s earnings from salaries. There is,
women’s wages is contested, which I shall discuss briefly.

Table 8.1 Gendered organisation of money

C’s of caring, cooking and cleaning

can be seen as a ‘concrete

activity as well as a moral orientation’
‘specialist’ position, as it is in societies with a more gender
real work

268

love work

care work into love work, but retains this as part of her ‘real’ work –

differentiated societies, men’s money can ‘stand in’ for their
ulfilling the duty of providing for one’s family while at the same time showing

’

By contrast, women’s work cannot readily be exchanged for

. Women’s money thus may cause tensions between the (gendered) cycles of
term exchange ‘concerned
with the reproduction of the social and cosmic order’
When women’s money deriving from social grants is kept separate

Women’s wages are
transform gendered relations, and as this kind of money is more ‘masculine like’ than

uncontested. One reason is precisely because collectivising women’s money has the
potential to change the nature and value of the gendered ‘gifts’ of caring and

production and reproduction in the household. If the woman’s work becomes similar
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On the one hand, the value of Yalda’s gift increases when it expands to include mo

Nadim argues that there is a ‘substantial generational change’ in conceptions of
. Nadim’s informants, all second
–

–

–

tidy trajectory
–

children’s gendered futures in a world that is somewhat unpredictable. Indeed, among

Critiquing linearity: Household organisation and migration trajectory
that of their host country, and that of their ‘ethnic’ group
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thus migration may reinforce ‘traditional’
arrangements, placing further emphasis on women as ‘guardians of tradition’

responsibility for doing so may become a ‘double responsibility’ towards family in

‘effects of migration’ are likely to change in accordance with life cycle –

–
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may be a ‘gender paradox’ at work. In her work on Filipino
what she terms a ‘gender
paradox’ where women’s gendered ‘crossings’ in becoming

. Accordingly, she questions ‘whether such
structural rearrangements engender ideological shifts in the family’, and concludes
that ‘the perfo
question but instead maintains gender conventions’

Hamza’s realisation that he will not be able to work fulltime again, but will remain at
ngthen not just his support for Yasmin’s

–
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ended household can facilitate women’s participation in the
–
money from day one. Mariam’s mother
taking on formal employment, and her support in caring for Mariam’s two daughters

–

–
asking whether a practice or process is ‘liberating’ or ‘individualising’
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Conclusions

separate

extra

individual than women’s salaries. The final division I made is that between two

belonging to the mother as a ‘salary for care’, whereas the child benefit may be
Money from women’s wage work may be more morally contested because it is

tidy trajectory
s towards becoming ‘different’ to their fathers, and thus they seek to expand
the domestic sphere. Notions of ‘good motherhood’ are at the centre of my
informants’ orientati

–

–
274

husband’s reactions, as I have also shown elsewhere, for example in Azra’s re

enhances women’s financial and social autonomy,
separate can also enhance women’s autonomy

The cash grant contributes to the recognition of a more ‘specialist’ care
hat the state pays a ‘salary’ for the care worker, who
–
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level bureaucrats’ involvement
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Chapter 9
Governing for empowerment:
Meeting migrant mothers ‘where they
are’

kinds of information, ranging from ‘what to do if your child is [diabetic,
allergic, disabled]’, as well as a leaflet on ‘late bloomer ladies’ (lesbian
nannies, ‘for sale’ notices with photos of second
scales and a ‘measuring station’ for babies, and, on the floor, scales for older
children who can stand. On the other side of the entrance door, in a ‘quiet
corner’, there are two comfortable

concerns. Parents often exchange complimentary remarks on each other’s
children, like ‘she has so much hair!’ or ‘he has four teeth already?’ or they
‘that is a nice woollen jacket she is wearing, did you knit it
yourself?’ or ‘those are clever non-slip socks, where did you buy them?’, or
they play with their own or others’ babies. Today, the centre is running be
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While the health visitor does her ‘rounds’, examining the babies

attempt to ‘stand’ on their legs while she holds them across their little chests,

gåstol

grøt
gråt
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vippestol
asked about Parveen’s rationale for her buying this, rather than a vippestol
Parveen answers, ‘it was typical of the previous generation [her parents] to
have these things as they themselves did not have them as children […] Just
like soft drinks and sweets…my parents now want to give my son [3 years old]
cake, but I say no, he is not allowed to have cake. Then they say, ‘just a little.
We gave you cake and you turned out fine’.’ [Laughter, recognition from other
conversation turns to food. Cecilie again takes a ‘round’ and asks

the other parents to see their reactions to each other’s ways of doing things.
Adila and that ‘she likes the one from the shop…I can’t remember what it is
called, but it has banana in it.’ Cecilie raises her eyebrows in a sudden alert
move and says that one should be ‘careful’ with banana as it can cause

‘I see that Jenny now is sleeping on her side. I have
been told that this is not OK. Is it OK?’
Where did you hear that?
They told me at the hospital.
And what was their reason for saying this?
They did not give a reason. They just told me it, as a fact.
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– When it comes to sleeping
routines…you can begin to introduce this around six months.

fold: I explore health visitors’ professional dil
kinds

ways

they receive there. In exploring governance from both professionals’ and mothers’

today compared to their own mothers’
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visitors’ practice and mothers’ responses to this. Yet, I am not concerned with
professionals’ strategies in attempting to facilitate this, and mothers’ various forms of

choices, the mothers’ desire and need for clear professional advice places them in a
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How do health visitors meet and manage a diverse population, and how do
they deal with their own dilemmas of professionalism in an institutional
context?
How do mothers respond to health visitors’ transcripts of governance, and in
what types of situations do the official admonitions clash or correspond with
the mothers' values and practices? How and why do mothers articulate their
needs, demands and resistance to health visitors’ rationalities and
technologies?

Transcripts: Making sense of governance, resistance and agency
…you can regulate others, enmesh them in a web of codes a

educate others, ‘change their minds’ as the saying goes, train, convince or

–
rationalities

–

technologies

both mothers’ and professionals’ perspectives.
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Before I discuss James Scott’s transcripts, I note that Miller and Rose tease out
refer to as ‘rationalities’ and ‘technologies’. Rationalities are the discursive political

range of techniques or ‘technologies’–

with Scott’s division of hidden and public transcripts in that there is a distinction
etween practices and what ‘hides behind’ these. However, Miller and Rose focus

Public, hidden and alternative transcripts

cessity of understanding peoples’

hidden

public

those dominating, whereas hidden transcripts are expressed ‘offstage’
public transcript, Scott writes, is a ‘shorthand way of describing the open
interaction between subordinates and those who dominate’, designed to be impressive,
‘By
definition’, he writes, ‘the hidden transcript represents discourse –
–
exercise of power. The practice of domination, then, creates the hidden transcript’
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‘representing the practices and claims of their rule that cannot be openly avowed’
on ‘the often fugitive political conduct of subordinate groups’ (1990:xii). The
lth visitors’ as much as mothers’ hidden transcripts. While professionals’ scripts

alternative transcripts as a ‘replacement’ for hidden
transcripts. Alternative scripts are those ‘(often everyday) interpretations of the
tied to this position’ and ‘discourses […], attitudes, and forms of expression that
break down, criticises and function as alternatives to the public script’ (Andersson et
‘hidden transcripts’ in my analysis because mothers do not

actual contents of professionals’ transcripts (rationalities) but rather the ways in which
Hence, mothers’ tran

avoid sanctions, so that they can ‘get by’ within this specific context. This is a ‘highly
284

strategies, or the will to pursue them’ (Vike, 201
constructing ‘more
encompassing plans and scripts’, they do not always do th
(2011:379). Complementing this approach, I find, is Saba Mahmood’s argument

–

Indeed, they do not necessarily wish to continuously ‘invent’ themselves (Rose,
and in a way that does not demand of them that the self is a continuous ‘reflexive
project’ (Giddens, 1991).

Empowerment rationalities: Professional dilemmas in a diverse
context
–

–
–

–

–2004) once put it ‘You are your own minister

of health’

eferring to Foucault’s governmentality

governance, within which individuals are governed by ‘affecting formally free
285

esteem’

teaching them ‘their rights in this country’, as one of Aihwa Ong’s

guidance

advice

instructions
seminar for professionals in the borough’s Family’s Houses the concept of
or as a ‘process’
constituting the ability to ‘solve own problems’
exert control over ‘one’s own life’, and to activate the ability to ‘meet own needs’
Another health visitor defined empowerment as a method to ‘enable them [parents] to
feel confident as parents’. Health visitors in Alna argue that the empowerment
‘requires reflection [together] with others’. Officially, the service also
‘increase contact between families with small children so that each and every family
more easily can be integrated into a social community’ (fellesskap

visitors becoming ‘toothless’ and ‘extinct as professionals’, arguing that
empowerment goes against ‘our helping gene’ and with parents’ want for ‘concrete
advice’
ence on health visitors’ practice, and in meeting diverse populations.
mangfoldig befolkning)
culturally and linguistically challenging (and ‘professionally
157

286

exciting’, as open kindergarten staff tell me), but also an integral part of their regular

‘Treating everyone the same’,

‘we have

moved away from that, we meet them where they are’.
to be now

should (aim

to) be in the future

veileder)
Service is to ‘focus on methods and processes that enable parents, children and youth
mestring
positive manner.’ Also, it is stipulated that ‘messages must stimulate reflection and
action, and not be moralising’ and that professionals are to conduct ‘information,
guidance and advisory activities’

–

dobbelt legitimeringsgrunnlag

Most of Neumann’s interviews were conducted in 2003. My
–
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visible

Institutionally

professionally
skjønn

I see Marit’s concern about th

Empowerment technologies: Governing care and control
‘They [Norwegian-Pakistanis] see health visitors and the Parent and Child
Health Services as authorities. They are concerned with what we tell them.
This group often want a quick fix. Sometimes I give them that, but first I try to
get a sense of what they want from me and why.’

Anthony Giddens, institutions ‘interlace in a direct way with individual life and
therefore with the self’
making new
following old
159

‘black belt in reporting’
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When ‘this group’

wants ‘a quick fix’,

–
–
Hays’ intensive parenting
of a ‘parental belief system’ (Harkness & Super, 1996:2). In the PCHS

‘quick fix’.

–
not dictating –

Technology 1: The organisation of space and groups

parents, it is not outside from the professionals’ gaze. While waiting for ‘their’ mother

289

in the room too. The receptionist’s office is placed between the reception area and
professionals’ offices where consultations take place, marking the boundary between

records the data in the child’s file, plotted neatly along the curve that indicates
‘normal development’ in the child’s little ‘health card’ that parents bring to

the other parents have any input or advice to Parveen’s question about whether

–

160

290

mothers’ sharing of expertise both as a genuine wish to assist and give some ‘inside
information’ to less experie

makrell i tomat
–

–

, ‘I asked a question and
wanted an answer. All I got was “well, there are many different ways of doing this,
and there is no correct answer. How would you prefer to do it?” thrown back at me.’

they do not get a ‘quick fix’, but because they do not get a ‘fix’ at all.

‘ethnify’ the ways in which they seek advice or connect this to ‘cultural faults’ in their

in a migration context, such as increasing the amount of bread in children’s diet, this
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in about her son’s growth rate
of mothers’

Technology 2: Giving advice

direct questions, and take a ‘round’ on this topic. Regarding food, both parents and
health visitors seek to quantify information to establish ‘correct’ answers to direct

‘They can now have regular meals, the same as we have. NAN [mother’s milk
substitute] and milk should be given only in connection with meals; otherwise
they should drink water. They should not drink more than 0.5 litre of milk in
the course of 24 hours. If they drink more milk than that, they may eat less
solid. Have many of you have started with normal milk?’
Marit’s instructions ab
the guiding principle about being ‘careful’ in giving ban

advice such as Marit’s, rather than guidance
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which to formulate questions. When parents are encouraged to be ‘careful’

careful
brushing teeth (‘from the first tooth’), bottles at night (‘water only’
(‘from 6 months on’), introduction of solids (‘in small amounts from 4–6
months old’

developmental level, health visitors talk about the importance of ‘seeing the child’

‘find their
own peace and quiet’
Cecilie’s advice about being ‘careful’
parents to reflect upon what ‘being careful’ meant and how they should direct their

pretend
whether to provide ‘expert advice’ when they experience that this is
what the mother wants (control), or to ‘create situations where participants can
l premises’
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Technology 3: ‘Not dictating’

example, does the ‘round’, examining the babies. Seemingly casually moving from

as parents’ concerns or advice to each other during her round. She takes no

‘In this group I only dictated once…I do not want to give them [parents] the
solution, because then they miss out on the educational component. I prefer
asking them “yes, so how did you do that”, or “ok, what do you [the group]
think about that? Do you have similar experiences?”, and then try to steer the
conversation from there, if I feel that I need to – which I don’t always do.’
In the initial example, Cecilie used the mother’s statement about porridge as a point of

particular group, Cecilie ‘dictated’ only once. That was when a mother said that it was

Cecilie was strongly opposed to this, feeling (as I see it) this would disturb the child’s
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I interpret ‘not dictating’ as Cecilie terms it, or not to give a ‘quick fix’
–
reflection as a method for becoming ‘good parents’. Here, Cecilie
speaks of her method of ‘catching’ questions, before ‘throwing’ them back again to
ific questions like ‘how, how much/often’ are often answered with ‘Well,
how, how much/often do

do it?’

questions, or deliberately delay giving a ‘quick fix’, they are seeking to empower

‘Can you remember anything from your own childhoods? Were your
parents strict with you…or…?’

know

reflection
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Health visitors’ strategies of not dictating and of sha
are ways to facilitate a ‘light atmosphere’

‘Six teeth in a
month’

hen, to the baby] ‘Poor little one.’

mother] ‘So there is much to brush now!’
teeth have to be brushed ‘from the first tooth’, a common mantra. The health visitor’s

–
dictate
likely to brush the child’s teeth because it is based on her child’s needs, rather than
the professional’s demands. Again, we see that caring and controlling are closely
’
’

Managing a diverse population
old to bed, and has asked ‘her’ health visitor for advice. Apparently, Hadiya was told
to let Inaya ‘find her own sleep’
and not pick Inaya up or ‘give in’
‘I think that the health visitors are too strict. They talk about the Ferber
method 162 or whatever it is called when they let the baby cry until it falls
asleep. I don’t have the heart to do that. I actually like it when there are no
routines, there are so many of them here. It drives me crazy. Human beings
can’t be regulated like that.’

162

‘

’ or Ferber

Solve your child's sleep problems
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trygge

selvsikre
‘an environment, not by

the clock’.
‘I got tired, following the clock all the time. It is my experience that
children sleep when they are tired. The routines must come by themselves. It is the
environment, not the routine that creates confident people.’
importance of ‘allowing for some crying’ and to ‘stå i det’ ‘to keep it up’, lit. to stand
in it in introducing ‘good sleeping habits’, because although ‘it can be exhausting, a
few nights will give results’.
‘getting up in the morning’: ‘People need structure. Children must go
to bed in order to get up in the morning.’
‘la det skure og gå’)
‘You can do it all the natural way, the routine is the most important thing
[nå kan dere ta alt naturlig, rutinen er det viktigste] ’

the evening and to get up early in the morning. ‘It is just as OK’ (like greit)
, if this ‘suits the family, so don’t stress about it’ (hvis det
passer seg i familien, så ikke stress med det). ‘You know, today we tell parents that
when the child is 9 months old they should find a rhythm that meets the needs of the
child [legger opp rytmen utifra barnets behov]. Some 30, 40, 50 years ago people
said ‘eat – sleep – eat – sleep.’
’

‘clocked’

taught
learnt
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–

fering from Hadiya’s approach, routines remain important.

’

correct
in the morning
of routines as being ‘natural’ while also having to be managed.
practitioners’ interpretations of parental attitudes are linked
to ‘their perceived back
the notion of the ‘good parent’
diversity is ‘written into’ healthcare systems through the ways in which institutional

not moulded solely by the ‘system’, but also by professionals
–

–

As a social and relational space, the clinical space ‘is submitted to the broad
gender, and class’

softening the ‘uncompromising’ advice, added: ‘But you know, if parents are refugees
298

and have experienced a war, I mean…then some juice in a bottle is not really the end
of the world, is it?’
’ everyday lives

as being ‘the end of the world’.

Meeting mothers ‘where they are’

where they are

Nations and Nationalism,

‘religious cultural habits’

visitors seek knowledge of and to understand cultural aspects of parents’ orientations

‘diversity competence’
meet
–
299

‘cultural difference’ as a

Sonia’s experience wit

–

–
’

‘I read books, and use the Internet a lot. I also speak to people at work, a
female colleague recently had a baby…and to friends. My mother-in-law…I
don’t mind listening to information or advice, but I will still do it my own way.
When it comes from her [mother-in-law] I certainly don’t want to do it. I know
that it’s wrong, but I still won’t do it. Besides, the midwife told me “don’t
listen to the family!” [I look at Sonia, with a question mark in my expression,
and she continues] She did say that! She said that often there is so much
different advice out there, it gets confusing, so seek professional advice
instead.’163

‘manipulation at home’ with ‘influence from
us’
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Sonia, told her that what the health visitor had said ‘is not good advice -

[Sonia

points at herself, pretending to be her mother-in-law] is how you do it’
ve Sonia a ‘tool’ she could use in
‘good advice’ from the midwife, and appreciates it being given while Mrs Raja was
‘because I had been told by a professional’
Because family models and socialisation are influenced by ‘others whose
perspectives matter’

fields of influence påvirkningsfelt

–
For Sonia, doing it ‘my own way’ does not mean not taking advice, but

where they are

What kind of vaccination is this?
It is a part of the vaccination programme.164

164

Barnevaksinasjonsprogrammet,
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Yes, but what kind of vaccination is it?
Let’s just get this over and done with.
where she is

–
–
programme and holds a master’s degree in biochemistry, is perfectly capable of

‘quick fix’
where they are
ls’ ‘diversity competence’
where she is
where they are

beyond ethnicity and in their understanding of parents’ life
where they are

thus meet a ‘one size fits all’ approach.
where they are

302

–
–

–

‘groups’,
where they are

lovpålagte oppgaver

Disempowerment through care?
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il was listening to the professional’s reassuring information that this was not at

for the stomach problems of her and Nadeem’s oldest son, Zubair, and then, when the
told Faiza that her mother’s milk
‘bad’, and had caused the disease. Mr Bhatti’s version of the origins of his
grandson’s disease was spread throughout the family, and Faiza felt increasingly
alienated and angry. Even her husband’s unwavering support w

and child through mother’s milk or otherwise. Faiza promptly showed the letter and

‘control’

‘
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’

on an ‘expert role’ rather than working towards reaching some form of agreement or
interaction as ‘equals’

end up living ‘two different lives’
‘In a way I lived two different lives: one with my mother-in-law and one with
the health visitor. My mother-in-law said: “I have given birth to 6 children –
you have to listen to me!” We fought quite a lot over this, and I asked her:
“what about education then [with reference to the health visitors], does that
not count?” Ah, we used to fight over that…’

of ‘traditional experience’ over ‘scientific knowledge’ from professionals, as in the
and of which kind of knowledge ‘counts’. In one way, this ranking is contested. Mrs
Raja, for example, ranks her ‘traditional knowledge’ above the more ‘scientific
knowledge’ from health professionals. However, for in

professionals’ public transcripts as (too) weak: they need stronger public transcripts
with ‘scientific’ advice to challenge ‘traditional’ knowledge. If they are given

make choices. Thus, paradoxically, a consequence of professionals’ empowerment
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dis

Dilemmas of weak public transcripts

‘Breastfeeding seems to be a hobby horse [kjepphest] for the midwives and
health visitors. I don’t even dare to mention to them that I use NAN
[breastmilk substitute]. It is the same with solids. I think I will try to introduce
them from 4 months. I think it will be fun, and also much easier. When we visit
people, I won’t have to go somewhere else to feed. It is important to introduce
food, and then he

can sit with us when we eat dinner and make a

mess with his porridge…but I don’t talk to them about this, because I know
they want people to breastfeed exclusively until the baby is 6 months old. They
think it is OK that people have their own opinions, but I don’t dare to tell them
[my opinion] even though it may be silly, because if people talk to them about
this, then they can give advice…’

to how she experiences professionals’ transcripts. She holds back information about

e Norwegian professionals disagree with. As Raheela says, ‘they think it is OK that
people have their own opinions’
hidden
dare
fears
more so with the mother who lives ‘two different lives’

306

topic she found more interesting or useful. Parveen’s intentions could also be a way of

thus seek to avoid Cecilie’s potentially disciplining gaze. Indeed, as we saw from
Cecilie’s reaction to the mother giving the child porridge with
‘correct’ food for a child.

roviding the ‘correct’ answers. This method is in

disciplining. Just ‘any choice’ of practice is in fact not a ‘good choice’ –
this element of health visitors’ dual mandate, as Raheela does, may trigger uncertainty
When mothers experience that professionals’ public transcripts are weak, they
professionals’ public and
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and ‘empowerment’, may trigger suspicion, mistrust, withdrawal or even mild forms

participation in the groups, for instance, staring into the air, or looking down, ‘busy’
dupatta

’

demand
alternative
’
’

Generation: Being ‘well-integrated’

she ‘knows’

I have often seen that the health visitors ask people about what
they think, and not just lecture people...
I think that they understand that people will do as they please.
They understand that they must be open if they want a
dialogue…I ask them things, I know what my rights are. One
has to feel confident in oneself and know what answer they wish
to hear. For many generations people with minority background
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have not questioned authorities, this has been the attitude; not
to oppose.
Do you think you get more leeway because you are well
integrated?
Yes, I do.
What do you think the Parent and Child Health Service are for?
They are there to help, not to point out mistakes or faults in
people.
But you are still concerned about giving them an impression of
some sort?
Yes. For me it is important that they see that I am competent
[flink]. Especially today, it was the first time I met Cecilie, this
health visitor, and I wanted to make a good first impression. If
you [I] go here every week this is not so important.

–

Tawiz

jinn

kala jaddo
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jinn

‘knows
what her rights are’

health visitors’ strategies beh

Being ‘well-integrated’

Tayaba is well aware of professionals’ needs to establish relationships of trust
when, in the end, ‘people will do
as they please’

count
that these diverge from professionals’, such as giving the children NAN and solids, or
gåstol
em to ‘know’
, they sense that there is a specific direction or answer behind the ‘choice’

Mothers, thus, see through the professionals’ public transcript and imagine
well-integrated,
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acting out

scripts, with the result that discourse becomes ‘systematically

skewed in the direction of the libretto, the discourse, represented by the dominant’

‘involves a willingness to internalize
the gaze of a generalized other who may be watching’

‘social practices are in the first

alogue and history would be impossible’

public transcripts. Also, mothers are aware of health visitors’ hidden transcripts, as I
sitors are also to some extent aware of mothers’. Yet, even

Conclusions

–

not dictating

quick fixes
311

uade, and ‘seeking to transform
experience in new ways’ (2008:147).

be understood as interactional and shaped from ‘below’

‘above’.

. These influence both mothers’ ability to implement knowledge from

In categorising mothers’ needs and abilities to internalise their advice and

e mothers are not seen to ‘lack’ in the

with a diverse population, building ‘diversity competence’.

line with Scott’s findings that the more severe the domination, the more rich the
–
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–

mothers’ assumptions that there are hidden transcripts (care). The mothers are not

–

‘de regulative’, parents are also expected to buy into the dominant regime of truth
where subjects are to be ‘capable of bearing the burden of liberty’ (Rose, 1999:viii).

shown by Sonia’s experience, the advice may also become too

bring. In the next chapter, I seek to ‘lift’ and merge the topics from this and previous
a resource and ‘common experience’ that can facilitate everyday forms of living and
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Chapter 10
‘Common point of departure’ and the
‘ethos of mixing’: Parenthood as
participatory belonging

‘Who is she to tell me what language to speak? I have
been here much longer than she has She can’t tell me not to speak Urdu! I
mean, do you have a problem with us speaking in Urdu’?

‘Yes! But it is not including everyone if their
behaviour excludes other people. No one translates, or says to others ‘we are
just talking about this and this’ so that others won’t think that they talk behind
people’s backs. So that is excluding!’

‘difference’

315

167

‘common practice’

–

–
Anna’s

Leyla’s

narrow
–

broad

167

‘belonging’

316

–
Anna’s

168

‘project’
‘common practice’ felles praksis

‘sense of community’ fellesskapsfølelse

‘boundary work’

168
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How does institutional attendance and participation become a resource in
shaping belonging and participation in a local community, and beyond?
How are boundaries of difference and similarities managed and negotiated?
Can parenthood be a tool for conviviality, and if so – how?

Conviviality and conflict
With reference to Britain’s urban areas, Paul Gilroy
‘conviviality’, meaning the practices of ‘cohabitation and interaction that have made
multiculture an ordinary feature of social life’

with +

living) can be used as an analytical tool for exploring ‘the w
living together’

term ‘commonplace diversity’ referring to ‘ethnic, religious and linguistic diversity
special’

excluded herself from participating. Also in Alna, there is an ‘ethos of mixing’, an

, and it is not ‘a
social life’ to the same extent for all. Even so, Wessendorf’s concept of the ‘ethos of
mixing’ is a fruitful point of departure in making sense of parents’ negotiations of

beyond the perspective that mixing is ‘good’, it opens up for an analysis of situations
318

Hackney, the ‘ethos’

‘private like’ lives there.

legitimacy of modern democracies lies in ‘the recognition and legitimisation of
conflict’, where the pluralism of values is acknowledged

uenighetsfellesskap, or ‘community of

greement’, which, as I see it,
169

–

–

within this frame, and still remain a ‘community’. Thus, like Karner and Parker, and
conflicts
disagreements
169

The effects of ‘fleeting encounters’ are debated in diversity research
are, not just passing through, so their encounters are, as I see it, not ‘fleeting’.
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‘disagreement’

‘conflict’.

‘everyday ideologies’

broad

narrow

Managing boundaries of diversity: Strategies of belonging

‘fundamentally
break’
‘people’s
do’

–

politics

‘
community’
‘bundle(s)

citizens’

citizens’
320

‘are
itself’
–

managed

‘sameness’
parents’
broad

professionals’

narrow strategies of belonging

‘management’
‘belonging’
what
‘a
common point of departure’
‘a good balance’
‘an ideal mix’

The pedagogics of diversity
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‘almost entirely white, except for maybe five Pakistani
children’

today’s

‘multifaceted pedagogical

challenge’.
‘real pedagogics’ (ordentlig
pedagogikk)
‘relatively smoothly’ –
don’t
don’t

–

‘impatient and wander

off, or disrupt’

‘main multicultural
challenge’

don’t
slikkepott

‘Where is this language going to come from?’

arbeidspraksis
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‘difference’

‘It is my
experience that the ethnic Norwegians, if I can call them that, have lowered their level
of language. That leads to misunderstandings, and often people don’t admit to not
understanding…’
Miranda’s
172

parents’

‘discipline, informing parents that corporal punishment is
forbidden by law in Norway’

‘different’.
‘correct’
172

For instance, staff members no longer simply put notes for parents in children’s bags, informing of

Miranda says: ‘Sometimes I use Urdu to check if parents have understood or not…When language
changes, cultural mediation (kulturformidling) changes too, and this in turn changes the kindergarten.’
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‘problem’
‘deviant’

‘normalising’

‘deviant’

‘ ulture’

–

–

Photo 10.1 Notice posted in the cloakroom of Flower Meadow open kindergarten173
173
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Broad strategies: enhancing difference

‘feel good’

saris samosas

steel drums

‘feel goodism’,

‘good

citizen’.

think’ bon à penser

‘good
Leach’s

‘goods

(with)’

kveldsåpent
samlingsstund

‘he has no hair!’
‘Has anyone here been to India?’
uncle’s

mundan

‘Did he remember to wear a helmet?’

toddler’s
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language!’174

‘Mali’.

‘Mali! That means soil or earth in my

children’s
‘diversity competence’
‘we have in common
that we are all different’.
Miranda’s
‘each other’
–

kveldsmåltidet

don’t

Would you like some bread, Naeem? What is bread called in
Urdu?
[nodding, looking at the Indian boy next to him, who speaks
Hindi, similar language] Roti.
Would you like me to toast the roti for you? Do you have
toasters in Pakistan? What is toaster called in Urdu?
[silent]
I think it is just called toaster. [Then, to Nadia’s grandmother,
from Bosnia] - What is ‘bread’ called where you come from?

jord
jord
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There is now some commotion, because Nadia’s grandmother has hearing
problems, and does not understand Norwegian or English, so Nadia’s dad, her
son-in-law, has to translate loudly to her what Miranda has just asked her.
Lepinje! [She almost shouts it out, loud and excited, as if it is
the rest of us who have impaired hearing].
Miranda is thrilled at the reaction, about being able to include this woman, a
visitor and guest from far away, and with only limited knowledge of and
contact with Norwegian society. Only recently did she try to light a cigarette
in the kindergarten kitchen.
Yes! Lepinje! [Then, to Doug:] Do you have toasters where
your dad comes from, Doug?
Yes.
Would you like your bread toasted?
As Nadia, her father and grandmother leave the kitchen, Miranda says
goodbye to them in Bosnian. Nadia turns her head, smiles and runs over to
Miranda and gives her a big warm hug before she walks out together with her
father and grandmother.
‘us’
‘us’

‘them’
‘us’

‘the
it’

‘us’

‘ordered system’

‘them’,
‘us’.
‘home’,
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‘them’.

‘cultural expert’.
‘skilled

navigators’

–
‘different’

children’s
others’
Veer’s

Veer’s

Miranda’s

‘inside’
‘

’

‘outside’

‘

’.

Nadia’

Nadia’s

‘safe and trusting’
‘difference’
‘samosas

drums’
Gingrich’s
‘othering’
328

‘what
them’

Narrow strategies: making similarity

‘It was once, I don’t think that you were here, Ida, but I was here…with
Christine…and some women that were speaking Pakistani [Urdu] with each
other. What is the point of that? They sat there [he points at the table], and
Christine and I were sitting here. I said to them: “Is this a Pakistani
kindergarten? No, it is Norwegian.” That made them angry, and they went
upstairs to speak to Yvonne and Nina (Family House employees). And what
did they say? They said that I was right’.
‘Pakistani’
Amir’s

Amir’s

Knut’s
–

‘everyone’

329

‘equal’

sense of community

really

Conflict and consensus

330

‘common practice’
‘People are different, but we still
have to find a common point of departure.’
‘consensus-based
rules founded on democratic principles’
‘majority decision’
‘It sounds silly, but…language, using pacifiers, the way that adults
interact with their children, table manners…some children leave the table
before others have finished eating…and the contents of the lunch box.’
‘…which was quite an eyeopener, because it (diversity) is not like I have read about in the newspaper’.
‘it is not the case that they have less experience, they just
have other kinds of experiences’.
Ingrid’s

‘foreigners’

Consensus

democratic principles

331

Ingrid’s
Iversen’s uenighetsfellesskap
‘a
decision’,
handlende

–

‘[m]odern democracy’s
order’

332

Dilemmas of engagements

‘lack of parenting involvement’ mangel på tilstedeværelse hos barna
‘enough’.
s’
Darr’s

‘taking each other’s children’.

staff’s
–
‘

space’

‘groups’,

‘needing a place to be’

sheltered space

’

parents’
333

tidy trajectory

‘the
Pakistani gang’

‘to spend time with their children or whether they are her

because they need a place to be…It is not OK! Then they can meet at each other’s
houses! We are here to spend time with the children, and meet each other, they are
not. I’ve given up…’
‘ethos

the Pakistani gang
mixing’,

‘too long’

‘She has been coming here since the beginning, but here she sits…I wonder…how far
have we really come?

but also what do we know of the alternative, what it would

have been like had they stayed at home she and the four kids, probably worse…’

woman’s

‘

’.
Pakistani gang

intensive

[H]ow deep can one really go into their lives?
Christine’s
334

peoples’

–

‘official policy’
‘but if someone is motivated, of course we do what we can to
assist them’

‘outwards’

‘see’

335

Generating kin and capital

‘an
ition’
individual’s

‘getting by’,
–

‘getting ahead’

‘successful
identities’

‘culture’

336

residents’

‘

of’

parents’

‘always bargain
hunting...you see them running around from sale to sale – they must be living on the
margins’

‘Here, many of the children grow up under the same

conditions as my children did – back in the 1970s’

‘it is not so simple. Like we have a boy
who has not been here since October, I think. He probably won’t be back until it gets
warmer again because the family can’t afford warm clothes for him.’
professionals’
children’s

–
‘we really do become just like a
small family’

‘extended family storfamilie because we all take

337

each other’s children’.

‘family life’

‘I feel more confident as a person, also by the fact that we are all
treated equally.’ 176
parents’
Veer’s

‘aunts’

‘uncles’.

auntie
Veer’s

auntie
son’s aqueeqa

aqueeqa
their family is’.

‘this is where

aqueeqa

aqueeqa

aqueeqas

They look after each other’s children if a p

–

176

Amir’s
–

–

aqueeqa
zakat
the child’s

zakat
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–

Veer’

–
there

found

funksjonstapping av familien

‘professionalising’

339

‘a

array’

real pedagogics
179

–

–

180

Putnam’s
‘community project’.

The Kindergarten Campaign in Alna borough181

179

bout what they term ‘linguistic
deterioration’ (språklig forfall
180

181

Barnehageaksjonen i Bydel Alna.

340

lovpålagt

‘action committee’

‘before the children have to go to bed’

‘save the open kindergartens’

341

‘It is good preparation for society…there aren’t really that many places where
we can meet in this way. Here, we have a common interest and a common
value: our children. Here, there is room for discussion. My view, your view,
my view, your view…language and culture…learn from each other.’

‘I am glad to
have a friend.’

‘daddy, daddy, can you hold these

for me’,
‘This is
really important, you know. Four out of ten residents are minority language speakers
in this borough. Actually, I would call it child neglect [to close down the open
kindergartens]. There are no two ways about it. That is all I have to say.’

Parenting: a common value or a ‘double burden’

values
–
–

parents’

–

–

–

342

‘common interest and a common value’
‘here, there is room for discussion [of differences]’

‘my view, your view’

‘grammars’

‘but

ways’

‘vibrant
positions’
other’s

Simon’s
and

common value

‘parenthood’,

‘double’,

‘We can teach them things at home, but what does it help when they learn
other things at school and in kindergarten? I can’t tell them that they should
343

respect me because I gave birth to them, and sacrifice everything for them,
you know, that is just wrong. At school in Pakistan they learn, from the
schoolbooks, to respect the parents. It is written in the books. They don’t call
teachers by their first names. Here [in Norway] we learn that anything is
possible – you can do anything you want to!’
the double burden
Hadiya experiences, she contrasts ‘Pakistani’
and ‘Norwegian’ understandings of personhoods. She emphasises collectivity, family
loyalty, and respect for elders as ‘Pakistani’, whereas the Norwegian state, through
that Hadiya does not want for her children. For Hadiya, to ‘do anything you want to’

common values
‘Citizenship’,

common values
344

‘different’

Convivial parenthood?

Amir’s

‘fleeting
encounters’

–

–

‘integrators’

parents’
‘ethos

‘ethos

mixing’

mixing’,

‘paralleled
people’s

worlds’
‘considerably
ambiguities’

345

practiced
‘have to’

‘the community’,
people’s

‘It can be done’
borough’s

‘convivial
living’

‘in

boat’,
‘problem’

346

–

‘rebuilding

sea’

Conclusions
‘the
satisfaction’

–

–

–
‘reflexive

’

‘systematically

power’

347

parents’

‘integrators’,
parents’

–
–
Alna’s
parents’
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Chapter 11
Mothering the future

Aanya speaks of the necessity of children moving ‘into the future, and
not backwards in time’
husband, Mudhasser, who sees ‘only the present’, she ‘look(s) to the future’.
Similarly, for Faiza, her husband represents the past definition of a ‘good man’,
whereas she raises her sons to become ‘good men’ for the future. I assume that
as well as Aanya’s husband
futures correspond with Yalda’s and Aanya’s pasts, with social stratification based on

where the community in which children are to become ‘valued adults’, again using
Naomi Quinn’s phrase, is in a different place and of a different kind from that of the
‘valued’ and to gain social mobility must also change.

have sought to disentangle how mothers’ perspectives on the future and

to Vincent Crapanzano, ‘generation and age play an important but
neglected part in people’s response to prevailing temporal templates’; further
‘the political circumstances in which one finds oneself’ shape one’s temporal
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‘problematic’

‘common value’

1. What is ‘good motherhood’, what kind of methods of socialisation do mothers
use, and with what aims? How do they use socialisation as a tool for priming
their children for the kind of future they imagine for them?
2. How are immigrant families and practices of socialisation and parenthood
governed through local institutions? How do mothers negotiate the tensions in
the conflicting expectations of welfare-state and ‘traditional’ approaches?
3. How do mothers make sense of and mould their own gendered lives amid the
tensions between gender ideologies and family models based on gendercomplementary roles, and those based on symmetrical gender roles?
4. What is the significance of place, and how is parenthood used a tool to mould
socioeconomic and geographical mobility for children and manage the ways
in which diversity is lived in the Alna area of Oslo?
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Reflections on the main research questions
that I find to inform mothers’ acts of balancing their own and their children’s presents

models

practice

social class

Duty
Interdependence, collective
Reciprocal, circular
Gender complementary relations
Hierarchical, stratified
Culturally embedded view of genetic inheritance
Continuity

generation

Choice
Independence, individual
Ambition, linear
Symmetrical gender relations (likestilling)
Egalitarian
Scientific view of inheritance
Change

Figure 11.1. Some central oppositions that informants balance and the direction in
which they are moving
Socialisation for the future: Orientations and methods

broadly. Parents unambiguously imagine their children’s futures with social and
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children to become ‘valued adults’ in Norway, not in Pakistan. Trips to Pakistan are

mothers’ focus is more on transforming boys
mothers’ views that through access to free education in a Scandinavian welfare state,

that women need ‘good men’ who can allow

founded on the mothers’ own unmet ambitions of entering formal employment, which
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gradual scaffolding

‘together with the child in the

situation’. Faiza too has a verbal and intensive approach towards her children, but

practice, as we saw in the conversation between Tahira and Farida, Faiza’s
a’s ‘demands’ for tangible

because the younger generation is expected to look ‘back’ and ‘up’

d continuity are never tidy, and not all ‘opposites’
or ‘discrepancies’ can be understood as dilemmas that must be solved. Some of the

Motherhood and gendered lives

central in gaining social recognition, and mothers’ lives are entangled in networks of

353

–
redone
inter
alia

–

354

‘I [the mother] give a good mother [to the nation]. You [the father] give a
good nation.’

she situated the mother’s responsibility
the father’s responsibility

stamping immigrant mothers as ‘deviant’.

182

182

ecades, based on T.S. Marshall’s classic work on citizenship
flexible citizenship

multi-levelled/multi-
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aimed at challenging ‘the moralizing attitudes that stigmatize those excluded from the
bour market’, James Ferguson argues that ‘various forms of dependence (including
healthy society’ (2013:237). A number of mothers in my study appreciate and gain

between their own and their children’s relational entanglements.

Governing parenthood in a diverse context

care work is not limited to ‘the confines of the home and through intimate relations
but also through intermediate institutions of civil society and the state’

have explored parents’ experiences in addition to those of health visitors.
In doing this I have critiqued Foucault’s approach to governance and used
Scott’s notions of hidden and public transcripts

the interactions between mothers and health visitors through mothers’ perspectives on
alth visitors’ public and hidden transcripts, and the (perceived)
mothers’ ‘quest’ for

layered citizenship
cultural citizenship
multicultural citizenship
intimate citizenship
the debate about the use of the term ‘citizenship’, although it is certainly a
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Paradoxically, while health workers’ aims
concrete knowledge as a tool to challenge ‘traditional’ knowledge in context of their

counts

elaborating, adjusting and developing their ideas of ‘good motherhood’ and a ‘good
future’ for their children in acc
where they are

, but they also do conscious work at building ‘diversity
competence’

come to matter

interactions, in professionals’ definition
. This ‘othering’
–

tidy trajectory

Participatory parenthood in Alna borough

‘core moral value’ (Reese, 2001) for their children when they locate ambitions
their children’s futures in Norway, even if this
357

appreciated resources in parents’
engagement in local institutional spaces, but when parents feel that there are ‘too few’
–

ildren’s –
is

some, it is ‘too many foreigners’

for others it is ‘the white trash’

the place, and the governing of it, are triggered by definitions from both the ‘inside’
and the ‘outside’. In

challenges of ‘too many foreigners’

stronger one’s right to belong there becomes. For others
is

done

358

Indeed, by bringing out some ‘common interests and common values’, as Simon terms
convivial sphere that parents see as strengthening their children’s sense of

Understanding changes and continuities

Models and practice

grammars
Baumann and Gingrich argue that we are able to ‘move beyond the false opposition

contingency’ (2004b:xi). These grammars, they argue, make visible ‘the creative
tension zone between structure and agency’ (Baumann & Gingrich, 2004b:xii).
dels and practice, ‘the creative tension zone’ or interfaces, and the kind of

Practice is not motivated solely by ‘tradition’ or cognitive schemas a priori
but by actors’ pragmatic and reflexive approaches
359

of
for

hapter 6 I presented Javeria’s clear ambitions for sociali

Although mothers’ aspirations may be clear and unambiguous,
flicting social expectations. As we saw with Yalda’s definitions of motherhood,

in what I understand to be interfaces. I have focused on mothers’ choices and actions,
and thus given an ‘individualist twist’ to a structural, or ‘grammar’, approach

adults, or as facilitators of adults’ modes of participation. It remains to be seen what
–

–

Certainly there are often marked differences between ‘what can be’ or ‘ought to be
possible’ and what is possible in practice (Hage & Papadopoulos, 2004).
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Social class and generation: final remarks

as Hylland Eriksen has argued that there is a ‘major shift’ (2015:1) in

descendants in Norway). Eriksen sees this shift as one of personhood, from a ‘chiefly
into Norwegian society’ (2015:1).

Norway, the more in line with dominant majority discourse one’s conduct will

–

–

migration trajectory and a linear theory of ‘impact’. Indeed, I find that these two

–
social mobility ladder and become ‘integrated’ in the sense that they work and their
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pants in the historical ‘breaking the mould phase’, this phase encompasses
‘new and improved’ moulds
Exploring mothers’ boundary work in socialising their children towards ‘the future,
and not backwards in time’

362

–
–
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Appendix A. Informants (Norwegian-Pakistani families)
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