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Abstract

The subject of this thesis is Yan Fu’s translation Yuanfu J&i'& (The Origin of Wealth) of
Adam Smith’s Wealth of Nations. Its purpose is to discover how Yan Fu introduced
unfamiliar Western economic concepts into late Qing China. It is an attempt to show to what
extent the Chinese language was able to absorb Western concepts and terminology, and how
they were received in a society with a Confucian ideology in strong contradiction to essential
economical Western concepts as those conceived in Wealth of Nations, such as ‘free
competition’, ‘material gain’ and ‘self-interest’. Moreover, we will observe the degree of
faithfulness of Yan Fu’s translation and which translation methods and terminology he
utilized. By back-translating passages from the Yuanfu and comparing them with their
equivalents in the Wealth of Nations, our findings indicate that Yan Fu’s translation methods
are vague and lack precision, though Yan Fu has managed to preserve faithfulness to a certain
degree when applying his own definition. However, despite the fact that he constantly pursues
xin {5 ‘faithfulness’ in according with his own view, he refers to his translation as a “free
translation”, not in accordance with the general definition of faithfulness. His translation in
the end has too many distortions for the readers to understand the essential concepts of Adam
Smith’s work. Additions, deletions and restructuring of the text, as well as his body of
terminology and written style, all contribute to the incomprehensibility of Yuanfu. Regarding
his written style, we find that the translation was not aimed at “school children”, as he says,
but to a small literary and bureaucratic elite of late Qing China. However, scholars in late
Qing, as well as in modern times, have expressed that there are serious challenges in
understanding the Classical Chinese employed. Regarding terminology, his approach in
coining terms is discussed, and further why the Japanese terms ultimately defeated Yan Fu’s.
With the purpose of understanding the dynamics of Yan Fu’s work on the Wealth of Nations,
I have compared the original version of Yuanfu, not to my knowledge employed as a source

for a study of Yuanfu, with a version published in 1981, most often referred to by scholars.

VI



Acknowledgements

The completion of this work has enjoyed efforts of several prominent scholars. First of all,
this thesis would not have been possible without my supervisor Prof. Halvor Eifring’s

thorough comments, guidance and accepting only my best effort.

I gratefully acknowledge Jin Li and Qystein Krogh Visted who has evaluated and commented
my translation of Yuanfu. Prof. Rune Svarverud’s remarks on the translations have also been
most valuable. I want to thank professor in Economics, Olav Bjerkholt, for his articles on

Adam Smith and Wealth of Nations.

Further, I would not have had the rare chance to base my work on the original edition of
Yuanfu without, the highly appreciated, effort of librarian Liu Xinshun, Prof. Li Minghua and
Dr. Pang Cuiming. Lastly, this thesis could not have been completed without the support and

encouragement of my most beloved mother and father.

VII



TABLE OF CONTENTS

INTRODUCTION

Yan Fu

Terminology

Translation Principles xindaya {7 ZEHE
Written Style

Cross-cultural Translation

Earlier Research

Chinese Translation of a Japanese Translation of WN
Versions of YF employed

Versions of WN employed

Works of Reference

O O 00 13 &N i i B N N

PART ONE:
CHAPTER 1 YAN FU, YUANFU & WEALTH OF NATIONS

1.1. Editions of Yuanfu and Wealth of Nations 11
1.2. The Title Yuanfu J5'& 11
1.3. Abbreviations and Additions 13
1.4. Commentaries and Notes 15
1.5. “Why do I choose an old book by Smith?”’ 16
1.6. Yan Fu’s Influence 18

CHAPTER 2 TRANSLATION METHODS

2.1 Xindaya 15 2 20
2.2. Are Xindaya {512 Complementary? 21
2.3. Definition of a “Faithful Translation” 22
2.4. Implementing Xindaya {512k 23

CHAPTER 3 WRITTEN STYLE

3.1. Classical Style 24
3.2. “Expel the Barbarians”: Yan Fu’s Effort of ff .5 2 26
3.3. Translating English 28

VIII



CHAPTER 4 TERMINOLOGY

4.1. “Days and Months of Consideration”

4.2. Japanese Realization

4.3. Yan Fu and Japanese Terminology

4.4. Japan Standing Between the West and China

PART TWO

I. An analysis of Book 1, Chapter 1

II. An analysis of Book 1, Chapter 2

III. An analysis of Book 1, Chapter 10, Part 2
IV. An analysis of Book 1, Chapter 8

V. An analysis of Book 1, Chapter 6

VI. An analysis of Book 4, Introduction

VII. An analysis of Book 1, Chapter 8

CONCLUSION

Terminology

Translation Principles xindaya 15
Written Style

Additions and Deletions

Yuanfu Today

BIBLIOGRAPHY

APPENDICES

30
31
37
39

42
49
56
62
66
72
79

87
88
90
92
92

IX






INTRODUCTION

In 1902 Yan Fu published his translation Yuanfu JRE (YF) (1902) of Adam Smith’s The

Inquiry into the Nature and Causes of the Wealth of Nation (1776), better known as Wealth of
Nations (WN).

To present the problems treated in this thesis, I will start with an example:

In his translation, Yan Fu used the term yong J& to translate ‘wage’. Yong J# have different
meanings, such as ‘need’, ‘ordinary’, ‘appoint; employ’ and ‘merit’. In Classical Chinese,
‘wage’ was translated as /u £ (TLS), and in late Qing China, dictionaries list several
common translations of ‘wage’, such as gonggian 1.3¥, gongjia 1.1, gongyin 188, laoyin
558K, xinjin ¥4 and xinfeng 1% (MCST). Yong {# usually has the meaning ‘employee’,
but can also have the meaning ‘wage’. Further yong & and yong {§ are listed as similar. The
Japanese loanword gongzi 1.%, which is used in modern Chinese, was also available in late
Qing China. Our question, then, is why did Yan Fu use the term yong J# in rendering ‘wage’,

when other translators employed established Japanese or Chinese terms available? To clarify

my arguments, I will refer to this example several times below.

As we will see through this thesis, the terminological confusion in the period was
considerable, and the transfer of Western concepts to China was not a simple linguistic
process, neither in view of semantics, nor in the formal construction of new terms in Chinese.
However, trying to understand an aspect of this transfer of concepts, I will analyse seven
extracts of Yan Fu’s translation YF of Adam Smith’s WN. But, paradoxically, the fame of
Yan Fu’s translation does not reflect the later impact of the new words he coined. For
example, the term yong J# did not become the term current in later and modern Chinese for
‘wage’. One may say that Yan Fu’s translated terms were not particularly successful, even
though he is celebrated as a pioneer in introducing Western semantic systems and translation
methods into China. In this perspective I will present seven passages from WN with important
concepts and essential terminology and discuss Yan Fu’ choices in creating new terms for
new concepts in his translation YF, trying to understand his methods. Back-translating
equivalent passages in YF will function as a framework, allowing for discussion of
terminology and translation in detail. I have employed the original version from 1902, not to

my knowledge employed so far as a source for a study of YF. YF is notoriously difficult, and
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scholars of late Qing China and modern scholars have expressed that they have met, and still
meet, considerable challenges when reading Yan Fu’s translation with its somewhat obscure

mixture of neologisms and archaisms — as they are perceived.

Yan Fu

Yan Fu (1853-1921) studied at the Fujian Arsenal Academy, and in 1877, he spent two years
studying at the Navy Academy in Greenwich, England. England became his ideal model for
modernization, and the insights he got during his stay, made him severely frustrated by
China’s stagnation in every area. He wanted to discover England’s secret for wealth and
power, and pass it on to the intellectuals of late Qing China. For a long time, though, he
remained an outsider, and it has been said that his bitterness and resentment was profound.
Furthermore, his addiction to opium may reflect his frustration over his own career, as well as
China’s difficult situation (Schwartz 1964:30-31). Even though he wanted to influence the
political decisions made in the Chinese society, Yan Fu failed to pass the Imperial Exams
several times. It was not until after the Sino-Japanese war (1894-95) that he gained
recognition and became one of the leading intellectuals in China. He lived by traditional
Confucian moralities, and as Benjamin Schwartz points out, his personal life did not stray far
from Confucian behaviour (Schwartz 1964:5). However, he was impressed by Western
theories and ideas, even though they contradicted the Confucian ideology. His effort of
reconciling Western and Chinese thought is reflected in his translation of WN. All in all,
though, he is perceived as the most influential translator of his generation, and a great

contributor to the import of Western theories and ideas into late Qing China'.

Terminology

Cross-cultural translation and exchange of terminology involve a complex encounter of two
conceptual worlds. In transmitting conceptual schemes from WN to YF, Yan Fu encountered
challenges and contradictions in language and ideology. The example of yong J&, as quoted
above, reflects Yan Fu’s tendency not to rely on existing traditional terms or Japanese

loanwords, and his constant pursuit of own and often seemingly peculiar translation methods

! For further reading of Yan Fu’s life, see Schwartz 1964:22-42, Wright 2001:235-238
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are conspicuous. Some of his coined terms (usually referred to as yanyi g% “Yan-
translations’) rendering theories in WN had connotations not approaching Adam Smith’s real
intention of the individual concept translated, as we later will see in the back-translations, as
we can easily glean from our reference example of Yan Fu’s usage of yong J&. He was
consistent in translating ‘wage’ with yong [#§, however, not necessarily a correct translation,

when he attempts to render also Adam Smith’s reference to ‘those who live by wages’,

namely the employees, in addition to its use to render ‘wage’.

As in the case of the Japanese term gongzi 1. ‘wage’, the influx of Japanese loanwords into
Chinese language in late Qing China, were mostly performed by way of traditional characters
attached to new Western concepts, which also had an already existing semantic domain in
Chinese language. The Japanese terminology, in contrast with Yan Fu’s terminologies,
became established throughout late Qing and is still dominant in Chinese language. So why

was Yan Fu’s terminology unable to gain momentum?

Yan Fu states: P54 5%, eF %, FMbMEE, Sa8ELLY) “When Western terms are

translated to the East, much is inevitably lost, but if we do not translate terms from the East,
nothing can be easily done” (Wang 2005:1). He was aware of the difficulties of introducing
new terms for new concepts and Lydia Liu cuts even deeper: “...the impossibility and yet the
necessity of translation between West and East” (Liu 1995:5). What were the reasons why
Yan Fu did not employ already established terms in the Chinese language? Within the
conceptual framework of late Qing discourse, Japanese terminology had an immense impact
to the introduction of Western learning in China. Yan Fu struggled with his translation
methodology, having difficulties in establishing a new body of terms that would fit the
concepts of Western science and learning, as well as Chinese habits. Every technical term has
its origin and is situated in a particular system of knowledge, and functions as a framework
reflecting the particular concept. In her article on Chinese terminology, Viviane Alleton
defines terminology as “in the general meaning of “study of vocabulary in specialized fields”
(Alleton 2001:15). The specialized fields refer to a set of different concepts. In an attempt to
portray the concepts of WN through his own, often ambiguous, terminologies, Yan Fu did not
always manage to reflect the intended meaning of Adam Smith’s underlying concept. If the
terminology as a set and context is not understood, then the individual concepts are also
distorted and poorly represented in the receiving language. How did Yan Fu then reach out to

his intended audience, the intellectuals of the society, if they were not able to read his



translation or understand the key terminology? Scholars of late Qing, as well as later and in
modern times, all met, and still meet, great challenges in reading WN, they understood neither
his language nor the terminology presented. Among my hypotheses is that Yan Fu’s
terminology to a great extent was a product of a private universe of personal thought
consisting in his own translation methods and principles, and that this is one of the reasons

why it did not gain general acceptance.

Translation Principles xindaya 5 ZE

It will be discussed how Yan Fu tried to solve fundamental problems of translating and which
principles and methods he pursued. He supports his translation with the principles xin 15
‘faithfulness’, da 3 ‘comprehension’?, and ya ff ‘elegance’. However, to what degree was
he really true to his own principles? In studying the translation of YF on the basis of our back-
translation, and discussing his own definition of xindaya {7, it becomes clear that these

principles are indeed very vague.

Further, we will investigate Yan Fu’s terminology and translation in the perspective of free
translation versus faithful translation, and as well as in the perspective of ad verbum versus ad
sensum translations. I have also tried to understand how the dual cultural frameworks have
played their part when Yan Fu coined his terms, that is, in the meeting of Chinese
traditionalism and modernism, and of Chinese conceptual systems with those of the Western
civilizations. I will examine his translation of WN by discussing his principles, especially his
most important principle of 5 -faithfulness (Liu 2006:8) in regard to ad verbum and ad
sensum, principles not only thematized in Western tradition, but also used in translation by
Yan Fu’s contemporary Liang Qichao. I will examine whether he has been {55 -faithful to the
arguments and main concepts of the original as a whole. Further, I will research why he
ultimately had difficulties implementing these principles in economic material with analytic

technical language.

? I will translate da #% as ‘comprehension’ on the basis on how I have understood Yan Fu’s definition of it.
However, it is problematic, when it usually refers to something that is given to a receptor. The translation
‘reaching’, could also be suitable, however I have decided to translate it as ‘comprehension’ in accordance with
later translations of da #E.
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Written Style

As for his principles, we should also address why he uses his characteristic style of Classical
Chinese writing (wenyan 5 ), which hardly anyone could comprehend, even in his own
environment, when Vernacular Chinese (baihua [17ifi) or simpler versions of Classical
Chinese was a common style of writing at the time. Following our later discussions about Yan
Fu’s written style, it may seem that employing the archaic written style was his attempt to
justify unfamiliar Western theories in a society heavily influenced by Confucian ideology, as
well as reaching out to the elites that made the most important political and economical
decisions in the Chinese society at the time, like the imperial bureaucracies of the then
weakened Qing regime, hoping to create new growth in China on the basis of Chinese

tradition, on their own premises, rather than being dominated by the Western imperial powers.

Cross-cultural Translation

How, then, is Yan Fu’s language applied and how do we establish correspondence between
equivalents in YF and WN? How did the Chinese language absorb the Western concepts
through Yan Fu’s flow of terms? With exchange of ideas and theories from WN, one must
take into consideration a wide range of aspects, such as socio-economic backgrounds, history
and time-period. In late Qing, the relationship between Western powers and China was
strained, and intellectuals were reluctant to accept learning from the West. Yan Fu wanted to
influence the Chinese intellectuals within a traditional framework, which again is reflected in
his archaic written style in YF. He faced contradictions in ideology and social structure in
China at the time, and concepts in WN, such as ‘self-interest’, ‘free-competition’ and
‘material gains’, militated against the prevailing elitist Confucian ideology — being, though, in
a period of great change. In general, and often, cross-cultural translation and exchange of
knowledge creates intellectual development, and if we look back on the vast body of Western
works translated in China in the late Qing, a dramatic change emerged in the awareness of
new ideas and theories from the West. But to which extent Yan Fu really contributed to this
transfer of knowledge by importing Western concepts into Chinese language and culture

through his translation of WN, is definitely doubtful.



Adam Smith’s WN has been enormously influential since it was published, and even into the
present. After the breakdown of Marxism in the late seventies and eighties in China,
ideologies as set forth by Adam Smith have also flourished in China and created an
unprecedented economical growth. It is therefore important to analyse and understand how
these ideologies reached China, and how, as they were first introduced, met with the Chinese
traditions at the time, during the beginning of the modernization in the late Qing dynasty — at
the time when Chinese isolation fully broke down and China had to become a member of the

global society.

We have to review the problems presented above throughout our back-translation of YF in

discussion on terminology and content.

Earlier Research

Earlier research upon the problems presented has been addressed by several scholars, both in
Western and Chinese academia. Paul B. Trescott (2007) discusses how Western economic
disciplines was developed in China between 1850 and 1950 and evaluates how several late
Qing China intellectuals, among them Yan Fu, transmitted and interpreted Western
economics. Lydia H. Liu (1995) addresses problems with cross-cultural translation, and how
one establishes meaning between equivalent terminologies by studying interactions between
China, Japan and the West, “translingual practice” as she calls it. Benjamin Schwartz (1964)
devotes his book to discuss Yan Fu’s search for wealth and power for China through his
different translations of Western works. Douglas R. Reynolds (1993) discusses Sino-Japanese
relations and the importance of the Xinzheng revolution leading an intellectual revolution in
late Qing China. Federico Masini (1993) discusses the formation of the modern Chinese
lexicon between 1840 and 1898. Michael Lackner (2001 and 2004), co-editor of two essential
books in this context, has gathered several articles upon lexical innovations in the 19" and
early 20" century China, the emergence of new terms for new concepts and China’s encounter
with Western science and knowledge. Pi Houfeng (2000) discusses Yan Fu’s translation of
WN in general, and its diffusion and influence in modern China. Hu Peizhao (2002) discusses
YF in comparison with later translations, and the importance of YF also in modern times.

These materials serve as a good basis for my research on the topic, but it seems that none of



them have delved with any depth in close reading or translation of the original YF, which I

have set out to do with several examples from YF.

Chinese Translation of a Japanese Translation of WN

A prevailing perception among Western scholars is that there exists a Japanese translation of
WN translated into Chinese. We originally wanted to compare Yan Fu’s version of WN with
this Chinese translation of the Japanese translation of WN. The translation is referred to in
Jingjixue: The History of the Introduction of Western Economic Ideas into China, 1850-1950
(Trescott 2007:316 note 8). The work is also mentioned in China, 1898-1912; The Xinzheng
Revolution and Japan (Reynolds 1993:111). Here Douglas R. Reynolds further presents Kojo
Teikichi (1866-1949), a professor of Chinese studies, as the translator, with time of publishing
as early as 1896 and with Nanyang Gongxue as publisher. Further, according to Reynolds, the
translation is allegedly to be found in Liang Qichao’s Shiwubao 5% (‘The Times’),

reproduced in Tan Rugian’s compilation H [E 3 H A1) (348 n0.550.218).

In research of Japanese terminologies in the Chinese language, this would have been a solid
comparison, however, it seems that it does not exist. In light of the wholesale Chinese
translations of Japanese translations of scientific Western works in late Qing China, it would
be reasonable to believe that this could exist. But, the references have led me to dead ends.
Furthermore, a translation of WN could never have fit into a newspaper or an article, the
Shiwubao K575 (‘The Times’). Scholars may be referring to a short introduction or an
abbreviated version of the Japanese translation in Chinese. In the introduction to the first

Chinese edition of WN, Yan Fu’s mentor Wu Lurun begins with:

fiRERE P R R, B HRE . kP . RS, BEEME A
o HBIRZHTR . By 2, AT USSR i AN A

Yen Fu has just translated an economics book by Adam Smith, with the Chinese title of The
Origin of Wealth, and asked whether I can provide a preface. This book is widely known in

Europe and America, but our country is still not aware of it. Yen Fu's translation is,



therefore, indispensable’ (Lai 2000:34).

A similar notion, is asserted by Hu Peizhao:

TR RE S R OREE B —EEA (Hu 2002:65).

“...[Yuanfu ] is the first translation of Smith’s work in Chinese history”.

With this in mind, we can conclude that this translation ultimately does not exist.

Versions of YF employed

In search of the original Chinese translation of WN, I have contacted several of the authors of
books and articles employed, both Chinese and Western scholars. However, they have all
suggested a version from 1981, published by Shangwu Yingshuguan Chuban

5 2% BV 6 . In the end, I have received a PDF of the original that seems not to have
been used as a main source before*. This original is located in the library of Xiamen

University, and I have had the rare chance to base this thesis on this particular version”.

The version from 1981 has different punctuations than the original, most likely in order to
simplify the understanding of the sentences. Furthermore, this version is written in simplified
characters, not traditional characters as in the original. In the transcription of the Chinese text,
I have compared the passages with the version from 1981, and as we later can see in part two,
there are several deviations in characters, and this thesis only presents a small part of YF.
Therefore, in further discussion and research of Yan Fu’s translation of WN, it may be wise

not to blindly trust the version from 1981, but rather support oneself with the original.

? Translation: Cheng-chung Lai.

4 By help from my supervisor Halvor Eifring, and by effort of professor Li Minghua and Dr. Pang Cuiming.

> L will present a facsimile of every passage I translate, along with the foreword of Yan Fu and the preface of Wu
Rulun, as appendices.



Versions of WN employed

I have used two versions of the original English WN; one version including an introduction
and notes by Kathryn Sutherland, published in 2008 by Oxford University Press, and
forgottenbooks.org’s version published in 1957°, with an introduction of Professor Edwin R.

A. Seligman.

Works of Reference

I have employed several works of reference. Among dictionaries, we have employed Hanyu
Dazidian 355 K74 (1997), the fourth edition of Guhanyu Changyongzi

Zidian AR 77318 (2005), Huaying Yinyunzidian Jicheng 393587 MLAE 1%
(Commercial Press English and Chinese Pronouncing Dictionary) (1903), Hanyuwailaici
Cidian FE5EAN A G5 H (1985), Xinciyu Dacidian 3755 K di (1978-2002) (2011),
Hanyu Dacidian 55 # (2001), Tongyici Cilin [F1Z R (1985) and Zhongwen
Dacidian H 3CKEFHL (1973). Regarding dictionaries online and databases, we have
consulted handian ¥ http://zdic.net/, Thesaurus Linguae Sericae (An Historical and
Comparative Encyclopaedia of Chinese Conceptual Schemes) (TLS) and Modern Chinese
Scientific Terminologies (MCST)’. Even though TLS explores the conceptual schemes of pre-
Buddhist Chinese, and therefore focuses on a different time era, due to Yan Fu’s independent
use of terminologies, TLS, combined with other dictionaries, can give an indication of
nuances in the meaning of Yan Fu’s terminologies as well as diversity in our own

understanding of his terminologies.

This thesis is divided into two parts. The first part will discuss Yan Fu’s relations to WN,
reception of WN in China, and since this thesis first and foremost will have focus on Chinese
language, I will spend a great deal on discussing Yan Fu’s written style, terminology and

translation methods, which have been highly debated in intellectual circles, at that time and in

® Available on books.google.com.

7 MCST is indeed valuable in research of scientific terminology in Chinese language. However, it informs only
of which book the particular terminology is found, and not in which chapter or which page number. This could
be valuable for further discussing of the terminology referred to.



modern time. I have included my own discussions about the language and content of the
Chinese translation and Yan Fu’s approach, as well as from certain intellectuals and the
literati during the 19"™ and 20" century. Cheng-chung Lai has translated Yan Fu’s foreword
and Wu Rulun’s preface (Lai 2000:27-36), and I will include parts of these translations in the
discussions, in addition presenting the equivalent Chinese passage from YF. Cheng-chung Lai
has a different translation approach than I have employed in my translation of YF. As we
compare the translations to the Chinese equivalent, he has not translated word by word,
however, somewhat more freely and allowing additions to his translation, following a similar
approach like Yan Fu. Despite his free translation, Cheng-chung Lai has captured Yan Fu’s

main essence, and will serve as an understanding of the preface and the foreword.

Part Two, will focus on my back-translations of YF, with discussions and comparison on

essential terminology and content.
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PART ONE

YT SEIFTE
With history as a mirror, one can understand the rise and fall of a country

Emperor Taizong of Tang dynasty

CHAPTER 1I:

YAN FU, YUANFU & WEALTH OF NATIONS
1.1 Editions of Yuanfu and Wealth of Nations:

Yan Fu’s translation Yuanfu |5 (‘The Origin of Wealth) (YF) of An Inquiry Into the

Nature and Causes of the Wealth of Nations, in modern times mostly referred to as Wealth of
Nations (WN), was published in 1902. As based on the evidence of Yan Fu’s own remarks of
the translation process, he worked on the translations from October 1896, until January 31,

1901 (Pi2000:309).

Numerous editions of Adam Smith’s WN have appeared since March 9, 1776, with five
already during Adam Smith’s own lifetime®. Yan Fu employed the third version of WN
published in 1784, which was later annotated by Professor Thorold Rogers (1823-1900), as
source text for his translation. The original version’ of YF can be found at Xiamen University
library, a thread binding dated 1902, which is quite tattered and without a front and back
cover (Hu 2002:63). In the original YF we find a translator’s preface of Yan Fu and an

introduction by his mentor Wu Lurun.

1.2 The Title Yuanfu JR 5:

Concerning the title Yuanfu Jii'%, Yan Fu explains in his foreword:

% In 1776, 1778, 1784, 1786 and 1789.
? Which we have based our work on.

11



SRR AR5, M, FUErE R pr B, HILERM], JR0Ag A
At AR, EHZRUE . ERSURNES. —t, HPpmminiln s —
=, MR L. B . AR EFERARUMSER S L. mEH
o PTUASIUMAIZ PR . BE 2R 35 BV BT i = i

JRUE . R E, MARRRH RS ZIEA .

Then, why do I use not jixue but Yuanfu (Origins of Wealth) as the Chinese title for WN?
Well, the title used by Smith in fact emphasizes the nature and causes of national wealth, it
thus seems appropriate that I use Origins of Wealth for the Chinese edition'’. Moreover, the
contents and style of WN also differ from what is now called 'economics’ in two ways: first,
WN is more a practice-oriented book than an economic-theory-oriented book; second, Smith
put more emphasis on the correction of the ’economic errors’ of his time than on the
discipline of economics itself'’. For instance, chapters 2-3 of book IIl and chapter 5 of Book
V are digressions on practical questions only indirectly related to economics, and we cannot
consider these parts as a scientific discourse. As the title of WN indicates, the book was
intended as an inquiry into the nature of profits and finance, the causes of wealth and poverty,
and the sources of national revenue. That is why I maintain that WN is a book of jixue

(’learning of calculation’) rather than a book on scientific (orthodox) economics'® (Lai

2000:27).

In 1902, WN was still referred to as An Inquiry into the Nature and Causes of the Wealth of
Nations, and by using yuan Jii, Yan Fu preserves the term ‘causes’'® and by using fi &, he
preserves ‘wealth’'*. However, yuan ] most likely refers to ‘origin’, hence we translate
Yuanfu Ji'& as ‘The Origin of Wealth’. As for the later Chinese translations of WN, they all
appear under the title Guofulun |8 & "> (‘Theory of National Wealth”), which is closer to

the modern English, more common title Wealth of Nations. Regarding the English title in

general, it attracted Yan Fu’s attention; he wanted China to be powerful and wealthy and the

10 This sentence is probably added by the translator.

' This sentence is probably added by the translator.

'2 Translation: Cheng-chung Lai.

3 4 in modern Chinese.

" 114 & in modern Chinese.

!> When discussing WN in general in modern Chinese, the title guofulun [E'E £ is used.

12



title may have played a role in his choosing of this particular economic classic (Lai

2000:xxii1).

1.3 Abbreviations and Additions

Yan Fu’s translation has 816 pages, whereas in Classical Chinese works each page counts for
two pages, hence altogether it has 1632 pages. According to Cheng-chung Li’s calculations,
Yan Fu translated only about 50-60% of WN (Lai 2000:18-19)"°.

In the following passage from Yan Fu’s foreword, he first discusses his method, secondly
claims he did not add anything, but lists up what he has omitted. However, he refers to the

addition of a certain chronicle table.

FEREBURBGR ANF] N SR ISR, ANREARE B R . RINERZZIH .
S PIT A2 2t S v P A R AR . IR S5 R DY AR DUAGER g k. S0 B
W% B . AR R AW TR =, HBZ AR, B35t i v LABLA- AN ]
o MPTE ZHRFHE . RIME . SCHRR, A ST =0 =2
TINH WA BTN EMI] . SRR Fh g e . foiidn N Bt
o SUORZGE LUBSRAEE B . AT 2 ke P AHURE. DS H 54

My translation of this book is different from my translation of Evolution and Ethics'’. In
translating WN, [ abridged the original text after I fully understood Smith’s arguments. 1
added nothing to the text but some passages are omitted. In Chapter I of Book I (“Of the
Rent of Land”) there are some digressions on the fluctuation of silver prices over a period of
four centuries'®; this passage is full of details, and so I provide only some of its main points.
From Book IV Chapter 3 some details on the banks in 1202 and 1829 (completed by Rogers)

have been deleted. I have added a chronicle table to compare major events in China and in

' Where he takes into account the many translators notes and Yan Fu’s Classical Chinese style (which will be
discussed further). See further p18 Table 1 ”A Comparison of The Wealth of Nations and Yen Fu’s translation”,
for a comparison of the number of pages for each chapter.

7' TH Huxley Evolution and Ethics (1891), Yan Fu’s Chinese edition K&z (1898).

'® The translator has not taken sui ifk... ran X ’even though...so...” into consideration, hence his translation of
this passage do not clearly correlate with the Chinese.
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the West, hoping that it will help readers to understand the historical background"’ (Lai
2000:32).

It is interesting to see that he points out that he did not add anything to the text, but in the next
sentence mentions the addition of a table of comparison. This supports his definition of a

faithful translation, where there is room for additions and abbreviations.

Yan Fu did translate each chapter of WN, but as we can see later in the back-translations,
these translations are often fairly free, and some of his translations may count rather as
rewriting and even reinterpretations, if not outright wrong translations. But the rewriting does
not always appear in a condensed form, and it appears in quite a few instances, as I have
mentioned, that he also added sentences*’. In some of the passages I have chosen, Yan Fu’s
passage is longer than the original. But, if we compare the length of the first chapter with later
Chinese translations of WN we can see that Yan Fu’s version is significantly shorter: Yan Fu:
2522 characters, Guo and Wang (1931): 4704 character, Chou and Chang (1964 and 1964):
5280 characters, Xie and Li (2000): 5360 characters, and Yang (2001): 5130 characters. A
vast difference, though, which we have to take into account, is that Yan Fu used Classical

Chinese (wenyan 3L ), which has shorter words and more condensed sentences, whereas the

other translators have used Vernacular Chinese (baihua [175). Comparing the length in pages
of Classical Chinese text with an English text or later translations written in Vernacular
Chinese is indeed dubious, mostly because of the short and condensed style of Classical
Chinese, where one character may express several words in English. It is obvious that Yan Fu
has deleted several sentences or sections, however, I will argue that one cannot base the
length on number of pages, but rather on work as a whole, taking into consideration whether

the semantic contents of the work is retained in the translation.

Because of the many deletions and additions, it is challenging to compare YF with the
original. But in order to convey the main concepts, it seems that for Yan Fu, additions and
deletions were inevitable. He informs us in a note: 3L 2 8% | MR % 5 “The text has
numerous unnecessary, and insignificant (topics)”, thus indicating he deleted passages that

were not necessary for the situation in China at the time. However, he continues:

' Translation: Cheng-chung Lai.
20 See sentences added or omitted under my analysis of each passage.
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IR G2 2 “it is in general a free translation”™"' (Hu 2002:64). Following his statement,
Yan Fu’s definition of a {5 -faithful translation was a free translation, which in translation

tradition is its absolute opposite in translation theory.

1.4 Commentaries and Notes

Regarding additions, he added for each Book several comments, all together 310 notes (Lai
2000:23)*, mainly concerning new information to support the text, comments on Smith’s text

and European examples to show the shortcomings of China. Yan Fu points out in his preface

of YF:

SRR E ML, URREAM IR M. 25O, DA SO
o HUBLIFENR N . MitaMEstin e B E .

I have taken some relevant notes [from the version I used for translation Pand translated
them in this Chinese edition; I have also taken notes from other editions and commented on

them with my own observations. I hope these can be used for further discussions among my

readers™ (Lai 2000:32).

Further he explains enthusiastically why:

WAzt RS 2 5 RFARGE, B0 ORA Pk, A%, 1 REA
ARILEZR, ek i,

That is why when 1 felt that Smith’s arguments were related to our current situation, or when
his texts stimulated my sentiments, I have written down my comments as translator’s notes.
Sometimes they contain strong arguments™, but I could not stop myself from writing these

long and pointed notes™® (Lai 2000:32).

2! Note in Book 4, chapter 2 FiH AN &AL 5 2 B
2 See p23 Table 2.

> Which was the edition annotated by Thorold Rogers.
** Translation: Cheng-chung Lai.

%> This sentence is probably added by the translator.

*® Translation: Cheng-chung Lai.
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From his own notes, we can also see that he expressed his own personal ideas and feelings

regarding the text:

When I read the text, in some places it is so moving that I cannot keep from crying. Alas! How

touching Smith’s sentences are!”’ (Lai 2000:22)
Further, Cheng-chung Lai observes interestingly about Yan Fu’s comments:

“Looking over his 310 notes, one obtains an impression that the method he used to write
translator’s notes are the following® ... his knowledge of economic theory was limited to the

basic "supply and demand” paradigm” (Lai 2000:22).

1.5 “Why do I choose an old book by Smith?”

Why did Yan Fu translate a book published 126 years earlier and what were his motives?
Why WN, and not a later economic classic prevailing at his time, such as Karl Marx’s Das
Kapital (1867-1894) or Alfred Marshall’s Principles of Economics (1890)? Yan Fu had in
fact earlier tried to translate several economic works, such as parts of a French book with the
translated title Guojixue Jiabu Bl H %5, though, only half of the book was translated, with
approximately 3000 characters™ (Pi 2000:312).

In his preface to the first Chinese edition, Yan Fu forwards several arguments to present his

intention:

st LA AR S, I mA U e & . mUALFE, e, W,
Horb i e 3k 8 . 2 H B S WBEE ZPrRR, Praffe @ m st mth . A
ol U, il SRR, BT, BRG], REHEL =B R
B, TR AR, AEE, SRR, AR, DIE.

Since modern economics is much more precise and more deeply analytical why do I choose

an old book by Smith? First, because we need to know what happened before, and reading

*7 Translation: Cheng-chung Lai. Since the Chinese edition is copiously interlaced with commentaries, and the
translator does not inform of in which chapter or book he has found this particular note, it has been difficult to
find the Chinese equivalent for this sentence.

28 See further (Lai 2000:22) for which methods he used to write translator’s notes.
%% See further (P12000:312) for other attempts of translating other economical works.
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history is helpful for understanding our contemporary situation®’. Second, what blame Smith
attributed to the administrators of his time in this book (WN) correspond quite well to the
mistakes committed by our economic decision-makers. WN is, therefore, a “mirror book” to
reflect our errors. Third, as this book was written when Europe and Asia started to have
contacts, it contains much information concerning British and French laws and institutions,
which can be useful to us. Fourth, Smith’s style is easily accessible, for he offers evidence for
every principle which he advocates,; some other political economy books, while clear in style

and full of theoretical reasoning, are elegant but not easy for beginners”' (Lai 2000:29).

His motives are obvious; in order to learn from England’s experience, a powerful nation, he
translates a book that can function as a “mirror” for China’s “unfortunate” economy. He

further adds:

P

Wt 2 B p LU nT B, IRDABLZ BRI AR, B Ao AU S H-
ORI S g A B, IE M, SR R ARG AR R S, IR S

o

We should not doubt the principles contained in Smith’s book; we will benefit if we follow his
principles, and will be damaged if we do not...I do hope that Western science can be of help
to the destiny of our unfortunate country®* (Lai 2000:30,33).

His concern lies in discovering the secret of success, particularly the Western model for
achieving power and wealth®®. He was especially impressed by England’s achievements,

increasing its wealth, even though their national debt also increased (Schwartz 1964:118).

However, Liang Qichao did not agree that theories of WN could be beneficiary for the

Chinese society:

The ideas of Adam Smith were a good prescription for Europe at that time, but are by no
means good for modern China...mercantilism hindered the economic growth of Europe after
the XVIth century, but if we transplant it into China today, then it is only a way to save the
Chinese economy. A big country like China has all necessary industrial materials and

abundant labour. Foreign products invaded china simply because they had the advantage of

30 . . . . . .
We cannot argue with Yan on this one, since this argument support our own motive for translating parts of
YF.

3! Translation: Cheng-chung Lai.
32 Translation: Cheng-chung Lai.

33 Also his motive when translating Spencer, Huxley, Mill and Montesquieu. For further reading of Yan Fu’s
desire for wealth and power, see Benjamin Schwartz In Search of Wealth and Power; Yen Fu and the West 1964.
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advanced machinery. If we can have Western technology and tariff production, then we can
compete with foreign products...A man requires at least ten years of protection so that he can
be brought up as an adult. Similarly, the industry and commerce of a nation also need

protection and subsidies®* (Lai 2000:24-25).

Through his translation of WN, Yan Fu introduced to China economic ideas of ‘laissez-faire’,
‘self-interest’ and ‘free trade’, an anti-mercantilist economic policy, which contradicted
China’s prevailing ideology among intellectuals at the time. Liang Qichao was a mercantilist
and protectionist, and like most Chinese intellectuals, he resented the free trade forced upon
China by Western countries. Hence, Yan Fu’s translation was not warmly received in the
conservative intellectual sphere. Guo Dali, one of the translators of WN published in 1931,

argues:

fIEE L, “Js 7 Za 4 BIREA, fE 1902

AR DMB AN G 5 AT A AR I SR8 . 185 SR AN A P A R St 7 SRR SR
A2 MG, 20 b A R TR (0 B B 4L R SO A5, RO 1) ZESRAH R K IE
7 (Guo; Wang 1931:1).

His [Yan Fu ] translation of WN called Yuanfu, published in 1902 has since not led to any

repercussion. Of course not only because of the abstruse written language or the many
deletions, [however | the more important [reason |is that the conditions of economy in the end

of Qing dynasty was far [too different | from the ideas advocated by Yan Fu through [Yuanfu ] .

1.6 Yan Fu’s Influence:

Even though intellectuals rejected his ideas at that time, and YF was by later generations
regarded as a translation with several shortcomings, we still should not underestimate his

influence on Chinese culture.

In 1936, Guo Zhanbo points out in Jinwushinian Zhongguo Sixiangshi T T4 B BIAE 52
(‘China’s Intellectual History in the past 50 years’):

3 Quoted from Hou Chia-Chu History of Chinese Economic Thought (1982:406), Taipei. Unfortunately, I have
not been able to get hold of this book. Translation: Cheng-chung Lai.

18



il RAEAT T AR P BB AR S (UE , AL R AR AR i ANEA S Z A (Hu
2002:65).

Yan Fu has been valuable in the last 50 years of China’s intellectual history, in transmission

of Western ideas, and not only for his own ideas.

Despite Yan Fu’s contradictions in language and ideology, his participation in the

modernization of China is after all respected™”.

Ko-wu Huang describes Yan Fu as a contributor to especially intellectual development in
general in China: Yan Fu was an important figure, not because of any political or

professional activity... but because of his influence in the intellectual development of China

(Huang 2003:25).

So even though his terminology and impact on the modern Chinese technical language seems
to be fairly small, he is described as an important person, and in this way venerated as a
traditional figure rather than quoted for technical purposes. The Chinese seem to acknowledge
that Yan Fu exercised considerable influence on intellectuals in late Qing China, and also
later generations, such as Liang Qichao, Hu Shi, Cai Yuanpei, Lu Xun, and Mao Zedong
(Schwartz 1964:3). Mao Zedong referred to Yan Fu as a great contributor and as one of the
fathers of a modernizing China (Temmerman; Knops 2004:158).

3 Especially his translation of Evolution and Ethics RI#1 (1895), had great influence. Research papers
presented at the conference Yan Fu and the Modernization of China in Fuzhou in 1998, shows that Yan Fu’s
introduction of Western knowledge and his influence on the Chinese society, at least on an epistemological level,
indeed has been underestimated (Chan 2003:15).
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CHAPTER 2:
TRANSLATION METHODS

2.1. Xindaya 15 Z

Yan Fu is well-known for his translation principles, xindaya %i%?ﬁ%, ‘faithfulness’,
‘comprehension’ and ‘elegance’®’ which are first introduced in his translation of Evolution

and Ethics by Thomas H. Huxley, Tianyanlun K5 :

—, et fF, 3E, ME L EREER SO B, Bhe i, RN,
EEEN

FIFSCEA AR, #ER Iy, RUEFRSI8, DI, LA, BLIALE, KiE
BRI LL A {5t (Yan 1898:6).

First of all, in translation business [we have | three difficulties (principles): namely

faithfulness, comprehension and elegance... As a translator I will fuse and gather the
extraordinary principles of the whole text in my mind, I will begin to write and explain the
words, and if [my explanation and rendering | is good, it will cover the meaning. [This will be
the case Juntil the principles of the terms in the original text are profound and difficult to
share, then its (the term’s) meaning will appear from the context. Every construction like this,

they all will be used on account of 2 (comprehension), and on account of 7

(comprehension) will be used on account of {Z (faithfulness).

His three principles have been debated through history, and many scholars discuss whether
his principles are still relevant to today’s translation practice, or to what degree he has
contributed to the development of later translation theories. (Liu 2006:9). In his article, Shen
used a quantative method to research discussions on {5 %M, and by going through over a
hundred articles between 1920 and 1990, he states that 58% supported the principles, 27%

agreed, but had some reservations and 24% were against (Shen 2000:vii). Whether in favour

or not, the mere existence of a large number of articles discussing these principles attests to

36 1 will treat {Z-faithfulness, #-comprehension and ff-elegance as individual terms when discussing his
translation methods.

37 In his book Yanfu ji Majianzhong de Fanyiguan g8 F B3 ERIENEEE (1975) (The views of Yan Fu and
Ma Jianzhong on translation), Gan Kechao argues that Yan Fu’s compilation of these principles was inspired by

the British theoretician of translation, Alexander Fraser Tytler and his work Essay on the Principles of
Translation (1790).
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their importance.

2.2. Are xindaya 153ZH Complementary?

Let us participate in the discussion. Is it possible to translate a text with all these three
principles? In one way, 17 -faithfulness, i#-comprehension and #f-elegance sacrifice each
other and there has to be a disagreement in the comprehension of the definitions and the
relationship between his principles. In Yan’s own remark of i2-comprehension, according to
his preface in Tianyanlun KI5, he states that in order to translate a text, one had to make
changes to the sentence structure because of the discrepancy between the English language
and the Chinese language. Furthermore, in order to maintain {i-faithfulness, he focuses on
the understanding of the basic meaning of the text, and then one was allowed to rewrite,

naturally not by sacrificing the original meaning of the text, but by extracting the meaning

from context.

UL AR, AEERD T LLAE A L they all will be used on account of 3, and on account of
12 will be used on account of {i. With this he says that to have 1#-comprehension is to have

{ -faithfulness. However, additions and deletions could be necessary in order to convey the
meaning, and to achieve iZ-comprehension. Lawrence Wang-chi Wong explains Yan Fu’s

pursue of {5 -faithfulness:

...the xin, faithfulness to the original, in Yan Fu’s mind, does not seem to refer to faithfulness
to the original with regard to the external elements such as word order or sentence structure.
1t is faithfulness in meaning that matters. If changes to the external elements can help to

reveal the meaning more effectively, then the translator should go ahead with such changes

(Wang 2004:244).

Regarding fi-elegance, Yan achieves it through pre-Han syntax and expression. Yan states in

his preface of Tianyanlun RiFHiL:

WefE g AN, SRILEIME, WAEHILUTECH . SREEERGS, ML 7L, Ak
s Ry M tANE 7, RISKIEHE (Yan 1898:7).

Besides faithfulness (xin) and comprehension (da), it also has to be correct [and elegant | in
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meaning, this is not only because you want [the text | to have prolonged value. In fact if the
elegant and precise formulations are expressed through words and grammar with pre-Han
language, it is easy to attain comprehension (da); by utilizing common [and vulgar [*

characters of modern times, it is difficult to attain comprehension (da).

According to his statement, fi-elegance is not obstructing {Z-faithfulness and #z-
comprehension. As mentioned, one might argue that the three principles contradict each other,
but Yan Fu treated them as complementary. According to Yan Fu, by using pre-Han syntax
and expressions, we attain fff-elegance, and therefore one can also achieve %-
comprehension. With Yan Fu’s statement ...to have da %% is to have xin 1=, we can see that

he treated the three principles as complementary.

So how closely is YF rendered and is it indeed faithful according to his own principles?
According to some scholars it is>”. However, most critics agree that his constant pursuing of
{Z-faithfulness was in fact a failed project: ““...a cursory comparison of the originals and his

translations clearly shows that Yan adopted a far too liberal manner of translation” (Lackner;

Vittinghoft 2004:243).

2.3. Definition of a “Faithful Translation”

Before discussing his principles in regard to the translations in Part Two, we should first
address what is really a {i5-faithful translation and how Yan Fu defines it. According to his
comment, as we have seen, in order to understand and convey the basic meaning of the text,
one may restructure the text by deleting or adding information. He also states in the note

mentioned above: MiFGE FE 5% 2 “it is in general a free translation”.

Faithfulness has been defined in many ways in history. While Joy Sisley argues that: ”...[T Jhe
notion of faithful translation as an objective fact has been abandoned in translation studies”
(Sisley 1999:204), we can observe that in Ciceronian/Horatian tradition they included only

two translation methods; namely faithful and free translation. Further, a faithful translation

3% With common; vulgar language he is referring to baihua H&E (Vernacular Chinese).
3% See for example Trescott 2007:35.
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was defined as either a "word-for-word* or sense-for-sense’'” translation (Baker 1998:87-
89). By reproducing arguments and sentences, an ad sensum translation, Yan Fu does not to a
great degree take into account individual words, and reproduces word order and syntax, as in
an ad verbum translation. However, as we will see in several of the passages in Part Two, he
neither addresses the principle of ad verbum nor of ad sensum. In light of this, we will discuss
{5 -faithfulness in the translations on the basis of either ad verbum or ad sensum, but we will

primarily discuss {55 -faithfulness on the basis of the text as a whole, according to his own

comments, where arguments are preserved and whether he has been {5 -faithful to the main

concept of the original passage.

Yan Fu states in his preface of both Tianyanlun K5 and YF that he is true to his
principles, but as we can see later in the back-translations, it is clear that several sentences and
arguments are not taken into consideration, or sentences are added or manipulated, where

neither {5 -faithfulness nor 2-comprehension are practiced by Yan Fu.

2.4 Implementing xindaya {5 Z 1

Is it possible to implement Yan Fu’s principles in translation of economic material? I would
argue that his principles, especially ya ff-elegance, may be justified and applicable in
translation of fictional material with descriptive language, but not to that degree in a
translation of theoretical economic material with mostly a precise, technical analytical
language. It is difficult to compress complicated economic theories into the short and ya k-
elegant sentences of Classical Chinese, and to attain the aims of this particular principle in
this context may seem an impossible task. As we can see from his preface and the passages,
his language is highly descriptive, and not as analytical as in the English version, and it may
seem he has been restricted by his own principles and written style, so that the more precise
language of the English WN, as well as many analytical aspects, have been lost in the
translation. If one were to employ his principles in translation, one should rather apply them

after the text is translated, functioning merely as an evaluation.

40 . T
Translating individual words, ad verbum.
41 . T
Translating individual sentences, ad sensum.
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CHAPTER 3:
WRITTEN STYLE

3.1 Classical Style

In the preface of Tianyanlun Fi# £, Yan Fu praises the written language of earlier classics:

B L FUSEEA S, HIUHE,  CREAE) , # GEIO mE, NRLE: 5T (
KZL) 5 Bt (S Rz, FATUIE. ZBP&— T kmit . i, mii
ZICH, JEA (REY (), MR, RURRZ, JEMuE I B 2 g
» ERZHERRZ I, KRG,  (Yan 1898:3).

The scholars of the Han dynasty competed with each other in reaching excellence in the
writings, in particular shiji 5222, which was based on the work chungiu ##k (”Spring and
Autumn Annals”), and people were governed by these written works: Yangzi’s taixuan K%,
imitating yi %y ("Book of Changes”), and the world was explained through these. These books
were all considered as beautiful leaves and branches of the same tree. Upon the middle
period of Tang dynasty, and when the school of thought of the returning Han Yu, the original
"5 5% and &, was compiled into one body, and was venerated since Song dynasty and
onward. Because these works were mainly produced during the Han Dynasty (i%), and

compiled during the Tang Dynasty (J3) and Song Dynasty (%), this is only a short overview.

YF is written in Classical Chinese and several scholars and translators have criticized Yan
Fu’s characteristic style of written language. For instance, his contemporary Liang Qichao

points out:

KBS, ZIEA e i, ARl EH 2N, —BsRERME. B, 3£, HARHE
SRS SR, B SRR R R L e L A ER PRI 2 T, AR LTRSS AT
o RS HAS P ? FaEZ 2E, R LUR SOV EAUA B R, JER L AR 2 44
B4, (Niu; Sun 1990:266-8).

42 Referring to 75 &> (The Book of Songs).
3 Referring to & £ (The Book of History).
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[Yan Fu's | writing is too difficult and elegant, painstakingly [attempting | to imitate pre-Qin
style. [Unless | the reader has read many classical books, the translations are not intelligible.
The written language in Europe, America and Japan has changed, often in proportion with
the level of [change] in [the country's] civilization.... Moreover, such as these books have
profound learning, [if they are [ not [translated ] in easy, smooth and comprehensible writing,
how can they be advantageous for school children? Translations shall be used as spreading
ideas of civilization to the people, not something to hide away in mountains in order to earn

immortal reputation [for the translators |.

Yan Fu responds by stating:

M2 UL, SR FHl, AL R L A, B DA B 2
HEZ N (Wang 2005:1).

What my humble self has translated are books of profound learning, not to entertain school
children and [so that they | can benefit from [my translations | my translations are expected to

be read by people in China who have read a lot of classical books.

Furthermore, Guo and Wang, the translators of the later translation of WN (1931), wrote in

their preface:

AT HE AR e R S A T e A U ISR, AR DR R S AR SR, T
RISy, ORGP F AR K EIH H (Guo; Wang 1936:1).

The translated version known as Yuanfu (The Origin of Wealth) translated by Yan Fu and
published thirty years ago, because the written language [of this version ] is too abstruse and

deletions are too many, it is not easy to know the essence of the original work.

Most will agree that when translating scientific texts, the meaning is to enlighten and instruct
especially the young people of the society. The translated text should be read by as many as
possible, and in this way common, smooth and comprehensible language would be
advantageous. In the preface his translation Lunziyou & H H of J.S. Mill’s ‘On Liberty’ in

1903, Yan Fu claimed:
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Readers find my translations hard to follow. They do not realize that the original versions are
much more difficult than my translations. The difficulty lies in the logic and argument, and
has nothing to do with the languages that I used'* (Lai 2000:21).

He was aware that his language was difficult for the readers. This quote further reflects Yan
Fu’s difficulties in translating Western scientific works, not particularly the language that was
used, but rather the logic and arguments of the texts. Yan Fu was first and foremost a linguist,
not a scientist or an economist and he had no formal training in economics, which fact may
have impeded his attempt of conveying the Western sets of concepts and their contexts into a

Chinese form.

In the preface of YF, Yan Fu points out:

JUE R E A, MRS . G5ES aF A7 RO R, S m 2 ab, I
B

He [Adam Smith Jused a practical style of analysis, and his rhetoric was so skilful that

readers of various levels of intelligence can understand it (Lai 2000:28)*.

It can seem strange that, in admiration of Adam Smith’s available approach of rhetoric, Yan
Fu himself did not pursue this. Readers with “various levels of intelligence”, even Liang
Qichao, were not able to read his translation, and only a small scholarly elite could

comprehend his language.

3.2 “Expel the Barbarians”: Yan Fu’s Effort of " EH Z

Why did Yan Fu use such a difficult written style? First of all, Yan Fu was well versed in
classical reading and this was his written style as we can see in all of his other translations*,
In order to reduce the opposition to Western learning, which was the attitude of Chinese
intellectuals at that time, by using terms from Classical Chinese to translate Western concepts,

he gave the impression that these Western concepts could have as likely had their origin in

4 Unfortunately, I have not been able to get hold of the preface of Yan Fu’s translation of On Liberty, hence |
cannot present the Chinese equivalent. Translation: Cheng-chung Lai.

* Translation: Cheng-chung Lai.
%% Such as Thomas Huxley’s Evolution and Ethics and John Stuart Mill’s On Liberty.
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China or that these particular concepts had guyiyouzhi /i .5 2 “long existed” in China
(Lackner; Vittinghoff 2004:256). With principles of Chinese culture as foundation, reinforced
with Western techniques, he wanted to pursue and attain wealth and power (Trescott
2007:12). Yan Fu was in constant search for the “true secret of Western wealth and power”
(Schwartz 1964:21), however, Lu Xun argued that Yan Fu’s focus on wealth and power was a
misinterpretation of the Western civilization. Lu Xun seized on egalitarianism and
individualism, inspired by the French revolution (Liu 1995:85). But Chinese intellectuals in
general had reservations about new knowledge from the West, being implemented in the
concerns of the state or the people. Reflected in assertions of several conservatives,
intellectuals advocated a policy of “expelling the barbarian”, and they would not accept to
learn from the barbarians (Lackner; Vittinghoff 2004:249). Besides, several scholars in late
Qing were of the opinion that Western civilization ultimately originated “from the East”, with
the “East” being China. (Schwartz 1964:50). In order to reduce the opposition towards
Western learning, by concealing the Western concepts behind established Classical Chinese

terminologies, Yan Fu hoped to reach out to the intellectuals.

Regarding the proverb guyiyouzhi /i .45 22, Yan Fu mentions in the preface of YF:

anr AR, e 2 S RIMIRMA R B, R K2 F R Eim e
o PEIA=NLUE, WREHRHE, HET, &7, LR PEE, B, 5%

1t is flattery to consider Smith the founding father of economics. Discussions on finance and
tax are widespread in many books in China and the West and do not originate in Western
political economy. In Chinese economic history, one can easily find famous administrators in
different dynasties who wrote treatises about market supply and demand, about eminent
entrepreneurs, on particular economic events, on the monopoly of iron and salt, and so forth.
Although there was no such systematic development of economic discourse as in the West,
one cannot deny that there are some insightful observations in the history of Chinese

economic activities®' (Lai 2000:28).

* Translation: Cheng-chung Lai.
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From this we can see that he assumes that several economic subjects have existed in China
long before, in the Classical period even, most likely to reduce the unfamiliarity of the
Western economic concepts discussed in WN and to induce interest around WN among
traditional intellectuals, and to please their nationalistic sentiments. In a doctoral thesis on
Yan Fu, Li Qiang argues that he combined Western theories and ideas with different elements
from the Chinese tradition, such as Confucian ideals of civilisation and harmony (Li

1993:318-23).

But, Yan Fu himself disagreed with many intellectuals, and rejected that the West had

borrowed its civilization from China (Schwartz 1964:50).

Furthermore, Classical Chinese was used for all official written business by the government*®,
and he used Classical Chinese in order to reach out to those who made the decisions in the
Chinese society. The translation was ultimately, and deliberately aimed at the scholars, and it
may seem that Yan Fu’s translation never was meant to be intelligible to common people or

the “school children”, following his quote.

3.3 Translating English

Yan Fu was one of few scholars in late Qing China with knowledge of the English language,
and as I will discuss further, he persisted in translating directly from the original. Who was
supposed to proofread and verify his knowledge in English, when few scholars at that time
had any knowledge in the English language? According to David Wright, Yan Fu did not
always understand the English terminologies; “Occasionally, he may have altered the text

because he genuinely did not understand the reference” (Wright 2001:240).

Yan Fu has been regarded as perhaps the most qualified translator at the time, and his English
knowledge has been addressed as “excellent” (Wang 2004:243). After his studies at the
Greenwich Naval College in England, he got a rare insight into English language and culture.
However, his stay lasted only two years, and by reading YF closely, one may doubt his
knowledge and understanding of the English language and its terminologies. Further, upon
his return to China, he was not able to fill positions in the imperial social system, mostly

because he had failed to pass the imperial examination. As a result, he expressed repentance

8 As Latin was used in the middle ages of Europe.
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of having learned English in a poem, and blamed his background in England as the reason for

being degraded as a barbarian (Wang 2004:251).

In his suggestion of a translation academy in 1894, Ma Jianzhong (1844-1900) gave severe

criticism against the translators:

Those who know a Western language do not know Chinese and those who know Chinese do
not know any foreign language. There is little wonder that the translations are so

unsatisfactory and messy, inviting criticism and scorn® (Wang 2004:243).

Translators at that time were badly paid and of low importance in the society. Therefore
translation assignments failed to attract talented people and consequently translatory work

was not appreciated as high-level activity (Wang 2004:250).

2 230

9 Originally from Ma Jianzhong, Nishe fanyi shuyuanyi #E:¢#0i% 2 bt iz (A proposal for the establishment of a
translation academy) in: Li Nangiu (1996), Zhongguo kexue fanyi shiliao " [ #2217 & F} (Historical
materials of CHinese scientific translation) Hefei: Zhongguo kexue jishu daxue chubanshe, pp.313-7; 314-6.
Translation: Lawrence Wang-chi Wong.
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CHAPTER 4:

TERMINOLOGY
4.1. “Days and months of consideration”

Yan Fu was very meticulous in his translating and coining of terminologies, which is reflected

in his quote from the preface of Tianyanlun R m:
— 42, ) IS (Yan 1898:7)
“To formulate one single term took weeks and months of consideration”.

His demands on himself in coining terminology was a constant pursue of a man of belles-
lettres (ya ffE-elegance), coining terminologies of harmony in the sense of rhythm and
perfection, and the demand of conveying the linguistic sense of the source concept through

{i -faithfulness and 1¥-comprehension.

Not many of Yan Fu’s terminologies are included in modern Chinese language, however, a
few have been used for a long period of time and have influenced the modern Chinese
language. One example would be tianyan K for ‘evolution’ >’ used in his translation of
Evolution and Ethics by Huxley. However, the phonetically transcribed term luoji i §i

rendering the Western word ‘logic’' seems to have been the most vital term among those
created by Yan Fu, being still the standard term for ‘logic’ in modern Chinese. The term first
appears in his translation of Stuart Mill’s 4 System of Logic and it was Yan Fu above all who

shaped the unfamiliar image of logic in China in the early twentieth century’>.

Several of the terms coined by Yan Fu were impossible to understand and unfamiliar for
readers at that time. For instance his translation banke iz 75> of ‘bank’ in YF — and without

presenting further explanation on the terminology for the readers, it was impossible to

>0 According to listing in %95 ¥ i 7 A2 % from 1903, the standard term for evolution was Ji£ . In modern
Chinese, however, K is not used as much as the Japanese loanword # 4L, the standard terminology in modern
Chinese for evolution.

!l According to listing in #£9¢ & i 7 42 % from 1903, the standard terms for logic were 8.2 1, # 5 2 5
and FLEL, @4 is used as standard term for logic in modern Chinese, more frequently than the Japanese
loanword fiiy 3 £,

>2 For further reading of Yan Fu and logic, see Lackner; Vittinghoff 2004:478-498.

>3 See database MCST.
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understand its meaning>*. In his article, Tommaso Pellin has calculated that one tenth of the
terminologies of Yan Fu are phonetic loans, as he says: “...is probably the least clear and
most difficult to decipher” (Pellin 2004:159). He further explains Yan Fu’s approach to these

terminologies:

When translating Wealth of Nations, Yan Fu and his readers knew England’s wealth and
power, which were even more fascinating if compared with the desperate situation of China.
The West therefore had a great influence on Yan Fu and he preferred to import Western terms
directly rather than use of Chinese or Japanese terms, to create an expressive terminology

rather than an easily understandable one (Pellin 2004:159).

Tommaso Pellin further questions the low rate of occurrence of graphic loans™ in YF, since a
widespread of graphic loans, especially Japanese loanwords, began to establish in the Chinese

language around the beginning of the 20" century. He further explains:

The reason probably lies in Yan Fu's style: in fact, it has been reported that Yan Fu was in
favour of the usage of native, archaic terms and strongly against the usage of barbarisms,
among which the Japanese loans. Thus the few terms employed by Yan Fu must have been so

embedded in Chinese lexicon that he could not do without them (Pellin 2004:159-160).

With this in mind, in my further discussion of terminologies in the beginning of the 20"
century, I would argue it is inevitable not to discuss the important heritage of Japanese
terminologies in the Chinese language. Hence, in this chapter I have dedicated a great

segment discussing Japanese terminologies in the Chinese language.

4.2. Japanese Realization

Anyone with knowledge of basic semantics of Chinese language, are aware of the enormous
body of Japanese loanwords in Chinese. Many of the scientific terminologies derive from

Japanese translations of Western works, and after being introduced to China, they became

* We may then question why luoji #iif became his most vital terminology.

>> Tommaso Pellin explains graphic loans as following: ”Graphic loans are loanwords that directly adopt the
meaning and the graphic shape of the foreign word to be translated, regardless of the pronounciation in the
foreign language. As far as Chinese is concerned, graphic loans are imported only from languages that share
their ortography with Chinese. In the 19™ century, the only language written with Chinese characters was
Japanese” (Pellin 2004:154).
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firmly established in the Chinese language®. Concerning the characteristic of the Japan-made
Chinese terms, the Japanese preferred to use W77 ‘two-character terms’, as we can see in
our examples of Japanese loanwords. However, the scholars proficient in writing in Classical
Chinese at that time preferred to translate with B¢ ‘single-character terms’. After the
Vernacular Movement (1917-1919), two-character terms were perceived as more
comprehensible and this is one of the reasons the Japanese terminologies ultimately were able

to take root in the Chinese language. It also explains Yan Fu’s use of yong Jf in translating

‘wage’, instead of the Japanese loanword gongzi 1.1 .

Under the Westernization Movement, in order to study the West and translate Western
scientific works, Chinese intellectuals turned to a modernizing Japan. After 1840 and the
ongoing years with Western domination, China’s relations with the West was complicated
and controversial, but with Japan as a model for modernization, it could seem that Japan, in
some degree, cleared the way for acceptance of Western ideas. By studying the Japanese
language they would have access to Japanese translations, and in that way were able to
indirectly study the West, especially Western scientific fields. Chinese translations of
Japanese translations of Western work were common and the utility of Japanese translations
and terminology was a shortcut to Western knowledge. Statistics of Japanese translations to

Chinese reflects a sudden consciousness of Japanese learning (Reynolds 1993:115):
1850-1899: 86 translations from Japanese, 15.1% of total 576 translations”’

1902-1904: 321 translations from Japanese, 60.2% of total 533 translations

>% For example: fiwu JIR¥ “service’, zuzhi 414% ‘organize’, jilii &0H “discipline’, zhengzhi EUVA
‘politics’, geming Hifiy ‘revolution’, zhengfu WUN ‘government’, fangzhen Jj ¥t ‘policy’, zhengze BUE
‘policy’, jiejue fiftiR ‘solve’, lilun iy ‘theory’, zhexue ¥i5% ‘philosophy’, yuanze J5HI

‘principle’, jingji #8¥% ‘economy’, kexue £} ‘science’, shangye Fi3E ‘commerce’, jiankang fi)H
‘health’, shehuizhuyi L& F 3 ‘socialism’, zibenzhuyi B A F 3 ‘capitalism’, fali ¥:1F ‘law’, gonghe
F:H ‘republic’, meixue 25 ‘aesthetics’, wenxue £ ‘literature’, and chouxiang %

‘abstract’. However, if we rethink these concepts, it is inevitable to evoke questions about the history of these
characters and terms. We need to keep in mind that the Western terminologies translated by the Japanese,
originally was imported from China. Second, we ought to know that after these Chinese words was spread to
Japan, the meaning of the characters went through different levels of transformation in order to make them
available for translation of Western concepts.

>7 368 translations from English, which constitute 65%.
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Tan Rugqian points out:

From 1895 to 1911, Japanese works constituted the overwhelming majority of foreign
language works translated into Chinese... These introduced new ideas and other elements
into China. Many Japanese terms were absorbed into modern Chinese, vastly enriching
Chinese vocabulary and reshaping the Chinese language. These unmistakably laid the
foundation for China’s modernization movement, and opened the way for broad cultural

interchange between China and Japan®® (Reynolds 1993:115).

In his book Quanxuepian ¥} (Exhortation to Learn), Zhang Zhidong discussed the
practical reasons for studying in Japan and not in Western countries” and his quote
shibangongbei -1 “twice the results with half the effort” (Zhang 1898:91) reflects the
translation patterns at that time®. In order to learn Western theories that had helped Japan in
their modernization and economic development, Chinese translators could employ Japanese
translations, without learning any Western language. Because Japanese translators had
translated several Western works, Chinese translators seldom translated directly from the
source text. With this there was a great mass fever towards Japanese study®'. Several
translators, like Liang Qichao, shifted over a few years from essentially Sino-centric
terminology to Japanese terminology®”. The following quote, from his editorial Lun
Xueribenwenzhiyi % H K 3L 2 7 (‘On the Value of Learning Japanese’) published in
Qingyibao &% ¥K in 1899, reflects his eager admiration for the Japanese language and

terminologies:

R RER I AR, HHAZI, SAAZE, W PrR L ZHE, St e, B
PRG < B, JEEER, nda= WH, RIES, Wi EE, AEER, JIREIR
o DS FEE, RBAZAAEHEE, S8R HAR . OARBAE =148, &

>% Translation: Douglas R. Reynolds .

> Zhang Zhidong further points out in his book #2255 (Exhortation to Learn) (1898:90): ”Study should be in
Japan rather than in the West: 1: Japan’s closeness would save on our costs, allowing more persons to be sent. 2:
Its proximity to China would facilitate the supervision of our students. 3: Japanese writing is similar to Chinese
writing, making it easier to understand. 4: The number of Western books is enormous, not all of them essential to
Western learning. The Japanese, who have sifted through these, have weeded out the important works.”
Translation: Y.C. Wang (Wang 1966:53). Reproduced: Reynolds 1993:44.

%0 The quote has been used frequently in encouragement for Japanese studying and in arguments for learning
from Japan. See Reynolds 1993:221 note 16.

81" A vast increase of Chinese students in Japan; in 1896: 13, in 1906: 15.283 (Reynolds 1993:48, Table.1).

62 Liang Qichao established the Datong Translation Bureau in 1897, where he advocated the idea of translating
Western works from Japanese. (Reynolds 1993:112).
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Bk, BWHIRE, mBEZSHW. BPRZEIEE, FMR. LR, W
B TTBUAB AR B, MR- BRI, HA)
2IAR T 2 S, ROR D REILBUR S A B B A B Sl TR H AR SO U
MR, HAZE, CHEARAER, RT3, HAHR

I o REARTA BT R 2 5, SR, SRIL R O R . RN
o FUSLRERTE iy ARG, i A A [ e DR, -

JERIREZ N, ZLIFEK, FOLREAR (Huang 1975:154-55)%.

i

8

Under grievous times I have resided in Japan®™ for several months, learning the Japanese
language®, reading Japanese books, books I have never seen in former times dazzle my eyes,
theories I have never encountered in former times prancing my brain, it is like seeing the sun
after being in a secret room, like getting wine for a withered stomach, I am pleased, and dare
not to be selfish, so with a shout I say to my comrades, my fellow countrymen who have
aspirations for new learning, why don’t you also study Japanese. In the recent thirty years of
Japan's reform®, [they have ] sought widely for knowledge from the whole world, translating
useful books, not less than several thousand, and especially detailed in politics”, economics,
philosophy and sociology, all [subjects [urgently required to open the minds of the people,
and [functions | as foundation for a powerful country. The Western learning in China makes
me laugh. Translations that have come out, lay particular stress on military science and art,
and almost no books about the principles of politics and economics.... Those who study
English use five or six years, and by the time they complete their study, there are still many

obstacles, they still may not be able to read [and comprehend | the books of politics,

%3 Originally from &% [ A3 # (On the Value of Learning Japanese™) in 3% 5 4%,
S, ARfEERER, H = 1899 (The tenth publication of The Report of the Donglin Movement in late Ming,
p3 1899).
%4 As for the terminology for Japan he uses the Japanese terminology H A (in Japanese nihon), opposed to the
ancient term Z< i, the disparaging term & or the modern, exclusive Chinese used term ZR¥F. (See Japan in the
Chinese Dynastic Histories: Later Han Through Ming Dynasties (1951:110, 173, 191) for origins and further
meanings).

> He use the Japanese terminology H <3 (in Japanese nikongo), for Japanese language and not the standard
Chinese term at that time < 3.
% He uses the J apanese terminology 4E¥#r (in Japanese ishin) for reform and not the standard Chinese term at
that time 2V2:.
%7 He use the Japanese terminology EUA22 (in Japanese seijigaku).
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economics, philosophy and sociology. By studying Japanese one will see great achievements
after months, Japanese learning can be ours, all the subjects in the world, can in no time
come here. Even though Japan may be lacking the newest and the finest of [Western | study, its
main features are roughly there. If the Chinese achieve this, their wisdom can increase in no
time, and people can suddenly come out [of their shell ] it is like people [who has | been
satiated with grain for a long time, can [finally | enjoy chicken and pork, and will have enough

to satisfy their hunger.

Liang Qichao indeed encouraged a shibangongbei Z5-f-Ifjf% mentality, and by studying the
Japanese works of Western concepts, rather than original works on the same topics, the
Chinese scholars would in a few months achieve great learning in Western academia,
respectively politics, economics, philosophy and sociology. Further, he criticizes the Chinese

translations of Western works being primitive, only concerning military, science and art.

As we can see, Liang Qichao was deeply impressed and inspired by Japan’s reformation, and
learning Japanese was ultimately a revelation. However, Liang Qichao was not alone in this

posture. In 1898 his teacher Kang Youwei argues:

BBz, DAy HARBRF Scl, AR5 =14, NBCGBus, 308, sl
P i, WEER - sEHAZE, RELCTE TN, HkEED, HAHEZE
(Huang 1975:154).

I have been repeatedly been thinking about this, and I think Japan has the same script as us,
but during the past thirty years of Japanese reforms and up to now, all the best and latest
Western books on political affairs, literature and military has been translated [into
Japanese]... Eighty percent of Japanese-translated books consist of Chinese characters

[therefore by translating them into Chinese] will require little effort and not much time.
Similarly pointed out by Yang Shenxiu, also in 1898:

The Japanese reforms, which I have studied, have produced translations of all the best

Western works. [Japanese [ writing is the same as ours, although grammar is somewhat
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reversed. After just several months of study it can be generally understood, allowing us to

translate [Western works ] by utilizing these® (Reynolds 1993:113).

As an example, Fuguoce & 8|3 (‘Strategies for Enriching the Country’) published in 1881,
the author Wang Fengzao rather used Japanese loanwords in his translation, because they
were easily comprehended and clearer than Chinese translations of Western scientific

terminology (Temmerman; Knops 2004:159).
In 1940, Sancto Keito asserts:

In China today, without the use of Japanese terms one simply cannot carry in a conversation

having any depth (Reynolds 1993:126)%.

Chen Yingnian similarly points out that the introduction of Japanese-coined terms’® in China
is a great intellectual debt’'. Further he presents several prominent Chinese translators of
Japanese works, among them, Zhang Binlin, Cai Yuanpei, Wang Guowei, Liang Qichao, Lu
Xun, and Huang Yanpei’*. With help of these outstanding scholars, China was introduced to
important terminologies, e.g. ‘enlightenment thought’, 1% 5¢ AR Ch. (gimeng sixiang) Jap.
(keimd shisé); ‘people’s rights theories’, H H EAHE Ry Ch. (zivou minguan lilun) Jap. (jiyii
minken riron); ‘materialist philosophy’, ME#) 3= 35 ¥7%% Ch. (weiwu zhuyi zhexue) Jap.
(yuibutsu shugi tetsugaku); ‘socialist thought’”, #1:£> 3= 25 HUAR Ch. (shehui zhuyi sixiang)
Jap. (shakai shugi shisé) and ‘scientific methodology’, Fl2% /774w Ch. (kexue fangfa lun)
Jap. (kagaku hoho ron) (Chen 1982:269-281).

o8 Originally quoted in Li Jiequan ”Riben de Zhongguo yimin”(1898:283 note8). I have unfortunately not been
able to get hold of the Chinese equivalent. Translation: Douglas R. Reynolds.

%9 Quoted from Saneto Keishu Gendai Chuugoku bunka no Nipponka "B HE AL H A7 (1939) p28.
Reproduced in Tan Ruqian Xiandai Hanyu de Riyu wailaici ji qi souji he bianren wenti

PIRESENY H SEA M R SR B ES M H R &E> ("Japanese Loanwords in Modern Chinese, and the Problems
of their Collection and Identification™) (1977) p328. Translation: Douglas R. Reynolds.

0 or neologisms given new meaning.

™! For further reading and study of Japanese loanwords in modern Chinese, see Gao Mingkai and Liu Zhengtan
compilation IF(EFESNKEETFE (Studies of Foreign Loan Words in Modern Chinese) 1958. This work
presents modern Chinese terminologies of Japanese origin, classified into three catgories; first, old Japanese
compounds utilizing Chinese characters, but unfamiliar in Classical Chinese (e.g. *service’ Ch. fuwu %5, Jap.
Sfukumu J%5). Second, Chinese classical compounds adapted by modern Japanese in order to translate Western
concepts and terms (e.g. economy’ Ch. jingji &7, Jap. keizai #%#%). Lastly, neologisms for new compounds
using Chinese characters, coined by Japanese in order to translate Western terms (e.g. ’government’ Ch. zhengfu
WU, Jap. seifu BUR)

72 All of them great intellectuals who has influenced Chinese culture, history and language. However, most
translators of Japanese works are unknown (Reynolds 1993:123).

& Early socialist thought.
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4.3. Yan Fu and Japanese Terminology

Yan Fu did not agree with the usage of Japanese translations, and he “disliked the influx of
Japanese terms” (Lackner; Amelung; Kurtz 2001:245). In order to deeply understand Western
ideology, economy and science, one should read the original work. He believed that many of
the Japanese terminologies used to translate Western concepts were not accurate, and
borrowing of Japanese terminologies should be avoided — a translator should rather persist in
his own translations (Hu 2002:65). Consequently, Yan Fu coined quite a number of terms
himself, which are commonly called Yanyi fiii¥% (Yan-translations’)’*. For example, he
opposes the Japanese translation Jap. (keizai) Ch. (jingji) &35 of ‘economy’ and rather uses
his own term, jixue 1%%:75. He does not use the Japanese translation Jap. (shakai) Ch.
(shehui) L&, and persists in rendering the Western word ‘society’ by translating it with a
single-character term qun #f, and in translating ‘sociology’ Jap. (shakaigaku) Ch. (shehuixue)
#1: € 2 he uses the characters qunxue #£5%. In addition, the Japanese translation of ‘capital’,
Jap. (shihon) Ch. (ziben) & A, Yan Fu translates it with mucai B}}f; the Japanese translation
of ‘evolution’ Jap. (shinka) Ch. (jinhua) #4¥,, Yan Fu translates it with tianyan BR; the
Japanese translation of ‘philosophy’ Jap. (tetsugaku) Ch. (zhexue) 1%, Yan Fu translates it

(xingershangxue) JE1 L&, Yan Fu appoints it with xuanxue %77,
In discussion on Yan Fu’s terminologies, Benjamin Schwartz points out:

What [Yan Fu]tries to do, he informs us, is to grasp the essential meaning of the whole

sentences or passages containing whole thought and then to communicate their meaning in

" In translating 4 System of Logic, Yan Fu adopted a particular system to coin terminologies. He employed and
adapted terminologies from classical works in order to translate Western concepts. As an example, he adapted
two terms from the Yijing 5% ('Book of Changes’), namely neizhou R & and waizhou 5MN& to cover the
meaning of ’induction’ and ’deduction’ (which was two basic methods in the art of logic). These two terms have
since been abandoned, and in modern Chinese the expressions guina Y34 and yanyi JE%E are common.

7> The Japanese terminologies shown here, are standard in modern Chinese. The examples of Yan Fu’s
terminologies is found in the different works he translated.

76 PEE2 is used in modern Chinese, however, with different meanings, natural science; physics.

7" % £ is used in modern Chinese as metaphysics, however, is slightly different than JZ 1 _L &%, which is used
as metaphysics in philosophy.
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idiomatic Chinese. In actuality, the creation of new terms required infinite pains. In his own

. 78
words, he sometimes ‘pondered for a month over one term’®’.

Further, he adds:

”On the whole, he does not employ many of the neologisms which had been created by the
Japanese during the previous decades... [H Jowever, most of his own neologisms were to
perish in the struggle for existence with the Japanese creations... [T Jhe line of least resistance

was toward the wholesale adoption of the new Japanese vocabulary (Schwartz 1964:95-96).

However, Yan Fu was not all alone in taking this position. Scholars have later agreed that
among the vast amount of Chinese translations from Japanese there were many of poor
quality (Reynolds 1993:123). The unconditional borrowing of Japanese terms and translations
were in several instances quite reckless and hasted. As mentioned, Liang Qichao, was an
essential contributor for the flow of Japanese works into China before 1911, and he points out

later in 1920:

SRS, HLLPE T2, TR R . R AR A, T H AR DA
M, EEIUR. TEZSONME, R AR, MR AN FECHRE. H AR
s, SEEEECR, B AR R . ARE P RN 1N,
WA, MO, ARAR, U, M2 M5, Mg oy . Eu A K
W2 I, FARAR, RERER, MAHZ, BRI, LR ILBIA AR, BE A
B ORI, TR E MR R, 2 LLAAR (Huang 1975:182).

Since the coup d'état in 1898 and until 1903, young students attended schools abroad, and
brought back, especially from Japan, several dozen translations in special fields of
publications. For each new publication of books in Japan, there were frequently several
translations [into Chinese], with new ideas imported as fast as tea leaves take fire. However,
all of them were introduced in a so-called "Liang Qichao style”, disorganized, uncritical,
unfinished, not clear, only concerned with quantity [not quality], yet Chinese society
welcomed [the translations], in the same way as people in disaster areas eat grass roots and

tree bark, frozen birds and dead rats, without doubting whether it may be chewed, without

78 N, = o S . . .
— 2, ) B “to formulate one single term took weeks and months of consideration”.
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asking if it can be digested, or even ask if it can make you sick. There were really no sufficient

substitutes available.

His quote reflects the poor quality of many of the Chinese translations from Japanese in late
Qing, and they were utilized because there were no substitutes available in Western material.
Translators tried to imitate a ”Liang Qichao style”, though according to Liang Qichao, the
translations were nothing but disorganized, uncritical and ambiguous. Liang Qichao’s style of
translation was, in contrast with Yan Fu’s, performed in a very faithful manner. Content and
language were coherent and consistent with the source text, and by following an ad verbum
method, his approach was in accordance with the traditional understanding of faithfulness

(Pollard 1998:111).

4.4. Japan Standing Between the West and China

On which level a terminology and concept condition and influence the mental sphere of
society and the individual is ultimately difficult to calculate, however, an interesting question
would be, if China had adopted Yan Fu's terminologies in order to understand Western
thinking, rather than Japanese terminologies, would the Chinese understanding and reflection
of the Western conceptual world, ideas and theories, be different, and could it have changed
the Chinese history and culture? Lydia Liu also approaches the subject by pointing out: /¢ is
possible that if Yan Fu had coined his neologisms before the 1860°s and had been translated
into Japanese, some of his creations might have survived and, through the Japanese

mediation, found their way back into the modern Chinese lexicon (Liu 1995:35).

Japanese terminologies have definitely shaped the Chinese language and concepts of
institutional organs of the society. In the Western traditional literary relationship with China,
there will always stand between us a Japanese. Because of this, it is interesting to read Yan

Fu’s translated works, without any direct Japanese influence.

But Yan Fu did not deny utilizing all Japanese loanwords. For example, he accepted ziyou

B as translation for the Western term liberty/freedom. In his translation of J.S. Mill’s ‘On

Liberty’, Lunziyou % H FH (‘On Liberty’) published in 1903, he appoints ‘freedom’ the
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Japanese translation ziyou [ H17. It is difficult to know why exactly ziyou H Hi was

approved by Yan Fu, the term, however, was firmly established in late Qing, and he may have

not perceived it as a Japanese loanword.

It is evidently clear that in the modern Chinese language, the Japanese terminologies in the
end defeated the yanyi Jiii#%, ‘Yan-translations’. Chinese was after all Yan Fu’s mother
tongue, and his experience and observation of the original meaning of Chinese characters was
meticulous and profound. I will argue that he, in some degree, was restricted by the Chinese
character’s original semantic domain. Even though Japanese scholars at that time were
proficient in Chinese, and the Japanese language was heavily influenced by Chinese thought,
it was still a foreign language and therefore they could boldly reform the original meaning of
the Chinese characters™, in order to coin new words. Furthermore, because Japanese scholars
did not have to consider Yan Fu’s translation methods and characteristic style, the degree of

freedom was large.

As a conclusion, we can with certainty state that the sophisticated body of the Japanese
terminology has had an immense impact on the Chinese language. Douglas R. Reynolds

argues:

Prior efforts in China to translate Western concepts and terms into a Chinese idiom had
proved an unmitigated failure, from the clumsy transliterations of Lin Zexue (1785-1850) and
Wei Yuan (1794-1856) in the 1830°s and 1840’s, to the varied but uncoordinated coinages of
Western missionary translators, on down to the more elegant but equally futile creations of

Yan Fu at the turn of the century.
Douglas further adds, significantly:

Without Meiji Japan’s Kanji-based modern vocabulary, fully standardized and functionally
coherent by the 1890°s, China’s every effort at reform would have foundered on
terminological battles and bickering (Reynolds 1993:195).

7 [l is the standard term for liberty/freedom in modern Chinese.

%0 Even to that degree that a Chinese character could be appointed the opposite meaning of the original meaning.
For example, the Japanese-coined terminology [X: - for the Western concept democracy is standard in modern
Chinese. Originally the Chinese meaning is Ji &2 5 domination of common people.

40



PART TWO

Y T 0BT

Gaining new knowledge by reviewing the old
Confucius

In Part Two, I will compare seven passages from Adam Smith’s WN with the equivalent
passages in Yan Fu’s translation YF, by presenting a back-translation®'. Each passage will
first have an explanation on why I have chosen the particular passage. The choices are first
and foremost based on the occurrence of essential key concepts in WN, and which terms are
most interesting in sense of how they are translated in the Chinese version. The original
Wealth of Nations, as well as the Condensed Wealth of Nations, provides the basis of
understanding the main concepts. Subsequently I will compare sentences and discuss their
content. Further I will discuss whether Yan Fu has preserved his principles xindaya 15 ZHE in
the particular passage, and especially 17 -faithfulness and i:-comprehension. As we have
learned from earlier discussions on xindaya 15 Mk, they can be complementary, at least
according to Yan Fu, and it is difficult to discuss them separately, especially 15 -faithfulness
and 1¥-comprehension. Further, I have tried to understand his definition of his principles, and,
as mentioned, we will discuss them in the light of an ad verbum and ad sensum perspective,
and the arguments in each extract, and the text as a whole. Lastly, I will discuss different key

terms in the particular passage™”.

Methodologically, it has been, in a few instances, tempting to read the original into the
translation of Yan Fu. However, I have tried not to harm Yan Fu’s first intention and
understanding of WN. Occasionally the translations will suffer from seemingly poor English,
but I will attempt to be true to Yan Fu’s text, which in my definition of it in an ad verbum/ad
sensum approach, and will try to mirror the Chinese text in English, rather than harmonize the

language.

#1 Back-translation is the translation of a target text (TT) translated from an original source text (ST), without
any reference to the original. Generally used to test the accuracy of the translation (TT).

%2 There are of course several topics, in content and language of the translations, that should be discussed further
and viewed closer.
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Moreover, some of the passages have been chosen from a quite long context, hence I take into
consideration that Yan Fu may have included later fragments into the chosen passage, in order

to contextualise.

I. An analysis of Book 1, Chapter 1

This passage is the first sentence in WN, and describes the division of labour, a subject Adam
Smith discusses in chapter 1, 2 and 3 of Book 1. The passage is often quoted by scholars, and
explains the increase of productivity through specialization. The key term is ‘division of

labour’.

Adam Smith (ST) page 4, paragraph 1:

Of the division of labour

The greatest improvement in the productive powers of labour, and the greater part of the skill,
dexterity, and judgment with which it is anywhere directed, or applied, seem to have been the

effects of the division of labour.

Yan Fu (TT) page 1. paragraph 1:

s

KIEZHEEE: R R, 5 RSB E IR I3 i i n] R385k
EAR, WAER, AR 2w . JLEU) R S 2 7 i A8 i
Wi, JHCORZAAEW? B W E AR T2 5 AN
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Back-translation:

On the efficiency of division of labour

There is a common saying that people’s livelihood depends on diligence. However, does this
mean that those labourers have no way to escape these heavenly-ordained duties®? Even
though® it is all manual labour, when it comes to its effectiveness, some gets big effect and
some small effect®”. What they invest effort upon may require either being quick and nimble
or to the opposite, being tardy and clumsy. What really®® are the reasons for this? It is said

that it is judged first of all by whether the labour has been divided or not"’.

Discussion:

Adam Smith’s main purpose in this passage is that efficiency is built upon dividing labour
between people with different skills, which again creates a society with skill, dexterity and
judgment as qualifications, which can be employed for the common good. Yan Fu’s sentence
“there is a common saying that people’s livelihood depends on diligence” is a rather vague

8% Further, the sentence “being quick and

reproduction of “skill, dexterity and judgment
nimble or to the opposite, being tardy and clumsy” seems to be a reproduction of Adam
Smith’s reference “...anywhere directed, or applied...”. Yan Fu’s sentence: “However does
this mean that those labourers have no way to escape these heavenly-ordained duties?”
cannot be found in the WN. Why is it included in the Chinese? Probably it is his way of

including Chinese tradition of the relations between heaven and earth, where heaven is

%3 In order to take the question mark yu %X into consideration, an alternative translations of this sentence and the
sentence after would be "It is what people says, that how diligent you are depends on people’s livelihood. If so,
is labour defining a person according to heavens divisions and is there nothing you are not being able to escape?
[No, it is not], even though it is all manual labour...”. According to 7 ¥ & ¥ H 77 #1, yu MK is used as a
question particle in relations with an astonishing or unexpected event, and is rethorical. Ultimately it is difficult
to translate this sentence, since there is no comparative sentence in the original.

84 With Classical Chinese connotation I would translate suiran #ZA as ‘even though it is like that’, however, in
relations with jun...yi 33...%&, the sentence will make more sense if translated with modern Chinese connotation,
‘even though...itis...” .

> Translates also more elegantly, however, not as direct, as ...it is unevenly distributed.
% The function of guo % in this sentence, according to TLS database, is that it can work as a denominal adverb
and meaning ‘certain’; ‘indeed’; ‘really’ and ‘true and not being doubted’.
87 Fen %} has the meaning fenbie /3% ‘differentiate’, though, in accordance with the original, it is likely Yan Fu
used fen 7} to translate ‘divide’.
88 I will discuss the terms ‘skill’, ‘judgment’ and ‘dexterity’ under terminology.
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sovereign. Moreover, by referring to duties, he expresses that work was a duty in China, and
not volitional, as Adam Smith propagandized. Yan Fu questions whether diligence is enough
to escape what heaven has decided us to be. It is a rhetorical question, and of the next
sentence, he surprisingly opposes Chinese tradition with indirectly answering with that is not
the case- they indeed have this possibility. Whether you are diligent or not, is decided by the
individual. This indicates a criticism of the Chinese traditional faith in the relation between

heaven and earth.

Even with a superficial reading of the back-translation, it becomes clear that Yan Fu very
freely translates the English passage. He keeps some of the terms, but they become different
in the Chinese language garb. First of all, the main idea of this passage in WN is that the
effects of the division of labour are the greatest improvement in the productive powers of
labour. This is not clear in the Chinese passage, not to say, non-existing. ‘Skill’, ‘judgment’
and ‘dexterity’ stand out as three important terms in WN, but are not clearly conveyed

through terms in the Chinese version.

The sentence “there is a common saying that people’s livelihood depends on diligence”,
conveys that everything is innate and naturally given, however, Adam Smith is preoccupied
of the active role of each individual. Consequently the reader is given a wrong impression
already in the first sentence in YF. However, if we take the alternative translation “It is what
people says, that how diligent you are depends on people’s livelihood. If so, is labour defining
a person according to heavens divisions and is there nothing you are not being able to
escape? [No, it is not | even though it is all manual labour...” into consideration, it has to be
viewed in a different way, namely that Yan Fu is simply asking whether the common saying

is true or false, which he himself argues against®’, hence preserving Adam Smith’s message of

the individual’s active role.

Following Yan’s translation principles, 15 -faithfulness, i#-comprehension, and -elegance,

we could argue that tianxia X T is a way of conveying ff-elegance.

We can see from the back-translation that Yan Fu has manipulated the text. I have discussed
Yan Fu’s approach to 5 -faithfulness, and in my understanding of it, in this passage, he has

not been true to the text, neither in an ad verbum nor ad sensum translation nor to his own

89 . . . . ..
As I have mentioned, the first two sentences of this passage is complicated, and the original do not have
similar sentences, hence I am unable to use any comparison to give reason for my translation.
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definition of {5 -faithfulness. He added sentences, and even though that was allowed in his

definition of {55 -faithfulness, the sentences does not convey the concepts of WN, and at the

same time leaving out important terms, such as skill, dexterity and judgment™.

Several Chinese translations of WN exist; J5i & Yuanfu (‘The Origin of Wealth’) translated by
Yan Fu (1902), [# & & Guofulun (‘National Wealth Theory’) by Guo Dali and Wang Yalan
(1931), [#'E & Guofulun (‘National Wealth Theory’) by Chou Hsien-wen and Chang Han-yu
(1964, 1968), |8 & iy Guofiulun (‘National Wealth Theory’) by Hsieh Tsong-lin and Li Hua-
xia (2000) and Yang Jingnian’s |3 & iify Guofilun (‘National Wealth Theory’) (2001).

According to Lung Jan Chan, in discussing and comparing different Chinese translations of

WN in his thesis, Yan Fu’s translation of this passage is “qualified as a translation”",

however not qualified in comparison with the English WN nor other Chinese translations of

WN because of Yan Fu’s extensive manipulation of the material (Chan 2003:37).

He further presents a back-translation’” from the other four translations of the same passage

we have translated’”:

Guo and Wang (1931: 5):

SIWAAE ) ORI IE LRI P 55 Bl P R B SR R AR, B P AR g, A
P> TR -

Back-translation:

The greatest improvement in the productive power of labour, and the greater dexterity, skill

and judgment when labour is used, seems to be the result of the division of labour.

Chou and Chang (1964/1968: 5):

%0 I will discuss this further under terminology, attempting to find nuances with the terminologies Yan has used
with relatively close approach to either skill, dexterity or judgment.

! 1t is difficult to know what the author of this master thesis really meant with the Chinese version being
“qualified” as a translation.

92 Unfortunately he has not translated the headline.

T will only present the other back-translations for this passage, since my focus is on Yan Fu’s version.
However, I want to present it for my first passage in order to see the contrasts between faithfulness of the
different translations.
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MRy, HOE > LA AR

Back-translation:

I think the greatest improvement in the productive power of labour and the great part of its
dexterity, skill and judgment when labour is directed and applied anywhere is the result of the

division of labour.

Hsieh and Li (2000: 19):

Sy b ) B A RIS, DL ANE AR B 5 AR ] B B A 7, PR
IR 8T, BRI BUA )y, ALPAE 7 LIOREA -

Back-translation:

The greatest progress in the productive power of labour, and the greatest part of skills,
dexterity and power of judgment with which it is anywhere directed or anywhere applied,

seems to be the result of the division of labour.

Yang (2001: 7-8):

SYBE T BOKIN O, LA SS5 B A AE I 71 XL o R B e, 2
HIBFITRI S, ITH RS TI0RER -

Back-translation:

The greatest improvement in the productive power of labour, and the great part of skill,
dexterity and judgment of labour, no matter where it operates or is applied, seems to be the

result of the division of labour.

Comparing the later translations with Yan Fu’s, we can see that Yan Fu highly manipulated

the English version, neither adhering {Z-faithfulness nor preserving important terms. This
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also reflects the difficulty of translating WN into Classical Chinese, and not by means of the

Vernacular Chinese, which all the later translators have employed.

Terminology:

A key concept in WN is the division of labour, to which Adam Smith devoted his first book.
Yan Fu has chosen the term fengong 43 3] to translate ‘division of labour’ in the heading.
Adam Smith’s first mentioning and introduction of the concept and term ‘division of labour’
in the text is in the last sentence of this passage. However, we can see in the Chinese

sentence, Yan Fu has not treated it as a term, but rather translates ‘division of labour’ with
gongzhifenbufen T2 53 A4y, directly translated labour in which is divided or not divided.
According to the MCST database, Yan Fu also uses fonggongyishi il 1) 7 = to translate
‘division of labour’**, however, fengong 43 1)) seems to be used more as a general term for
‘division of labour’. Further, MCST refers to an edition from 1931, which may have had an
alternative introduction where tonggongyishi 18 1)) % 3+ is mentioned, and not directly used by

Yan Fu in the text.

According to Hanyudacidian .55 KEE L, the modern term for “division of labour’ is
fengong 53 1., and it may not be surprising that the other Chinese translators of WN used
fengong 43 1., where gong T. was used as a standard term for ‘labour’ or ‘work’. However,
according to Hanyudazidian 58 X797, gong 1) has been used as shigong = 1]
‘achievement’ or gongzuo T.1F ‘work’, seen in “/NEIffE- & 5h: e.g. 7, {4 and in
CINE I ANTL: e

Ly > ZEPraB L), W), L), A P2t D) B, A A
AHZ D).

Regarding gong 3] and gong 1., we have numerous examples of these two being

interchangeable, as in gongfu JJ7K/ 1.2k ‘time’. In this example gong U and gong 1. seems

to only be used phonetically and there is no difference in meaning and without any particular

% I have not encountered this term in my reading of YF. MCST refers to a version of YF published in 1931 by
Shanghai: Shangwu yinshuguan, but do not inform of which page. It may be a term mentioned in an additional
preface or introduction.

95 spanfem2 g 1995:154 pt. 2 gong 1.
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nuance in characters, where either gong Jj or gong I_ is being used. In the example
gongdaozicheng 1./3)%| H i{ we can interpret the meaning from the character, e.g. .
‘productive labour’ leads to success, but also LJJ, which can mean ‘achievement’, is a result

of success. Gongjia Jj/ T. 2% ‘actor’s motion’ is yet another example.

The four other translations all use the key terms from the English passage: ‘labour’ as
laodong %5, ‘productive power’ as shengchanli -7 7], “skill’ as jineng/jigiao ¥ 88/ 17,
‘dexterity’ as shulian &K, ‘judgment’ as panduan/li i/ ¥l 7] and ‘division of labour’
as fengong 43 1.. At a first examination of this passage, Yan Fu has not directly translated
these terms. We should, however, consider some of the terms whether they may have nuances
belonging to semantic domains of the key terms. It is reasonable to argue that lizuo JJ{E
could be a translation of ‘labour’, especially because of the character zuo 1, referring to
listing in Guhanyu Changyongzi Zidian 711855 ¥ H %75, meaning laozuo 551F ‘manual
work’. With modern connotations it translates as ‘masterpiece/best work’, and not as a
general term for ‘labour’. Zhili 1] have the meaning ‘devote oneself to’ or ‘apply’, and in
that way it seem to be an attempt to translate ‘dexterity’, but ultimately, with a contextual
comparison with the English version, it is a translation of ‘apply’ which Adam Smith use.
Furthermore, Yan Fu uses giao ¥, and referring to listing in Guhanyu Changyongzi Zidian
R 5, it has the meaning jigiao £ ‘dexterity’ as in the original, which term
has also been employed in the later translations of WN. Dexiao #3%% could be a vague
attempt of translating ‘productive power’. However, dexiao 3% can mean ‘attain results’,
and can be analyzed as, “in order to attain results you have to be skilled”, however yet another
vague attempt to find the term ‘skill’. Pan }| is used in the last sentence, meaning ‘judge’,
however, as we can see from the English version, it is used in another way in the Chinese,
namely that manual labour can be unevenly distributed, and that is judged by whether the
labour has been divided or not. However, Adam Smith’s message was that the greater part of
judgment, which is applied, seems to have effect on the division of labour. Yan Fu’s
translation fails to convey this in a clear way, however it may be an attempt of translating the

term. Even though Yan Fu has established certain equivalents, by these examples we can see

that he is not clear.
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Regarding the Chinese heading “On the efficiency of division of labour”, it is not rendering
Adam Smith’s heading. This passage includes the effects of the division of labour, however
chapter 1 in totality is not merely about the effects, but rather on the division of labour in

general. Hence Yan Fu’s headline is semantically misleading.

II. An analysis of Book 1, Chapter 2

Modern scholars often quote this passage when discussing self-interest in WN, referring to the
‘butcher, brewer, baker’ quote. Self-interest is an important concept in WN, and in this
passage he describes the fundamental cause and effects of people acting in self-interest. The

key term is ‘self-love’/‘self-interest’.

Adam Smith (ST) page 13, paragraph 2:

Of the principle which gives occasion to the division of labour

But man has almost constant occasion for the help of his brethren, and it is in vain for him to
expect it from their benevolence only. He will be more likely to prevail if he can interest their
self-love in his favour, and show them that it is for their own advantage to do for him what he
requires of them. Whoever offers to another a bargain of any kind, proposes to do this. Give
me that which I want, and you should have this, which you want, is the meaning of every such
offer; and it is in this manner that we obtain from one another the far greater part of those
good offices which we stand in need of. It is not from the benevolence of the butcher the
brewer, or the baker we expect our dinner, but from their regard to their own interest. We
address ourselves, not to their humanity, but to their self-love, and never talk to them of our
own necessities, but of their advantages. Nobody but a beggar chooses to depend chiefly upon

the benevolence of his fellow-citizens.
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Yan Fu (TT) page 5. paragraph 1:

i )38 5 FHIA 25

REBEFATRIHE, AN 2B XA LR, TRy A= EAEF? B RN
HMIAMER. N, AEZEB, HEEZSESIERSE, AT U A,

BIAW . Wi R, BORE, MPREE LR, UEE Y, FHERREEZ
AR, PR SMmILRme. AHh2d, mikE A0, REEm
Blbe, FETRE. RZAF, T AT, R N RC R, I bl
BAEM. SRETHMZANEEE, BHLR, 7877k,

Back-translation:

On the exchange®® and division of labour and their mutual interaction for implementation

As I constantly am in demand of people, yet other people’s benevolent nourishment is not to
be dependent upon, upon what shall I depend to provide® for my life? The answer is'”’
simply'”' that everyone under heaven depends on their own self-interest. Man, is a self-
seeking insect'’” and to seek from the self-seeking insect what they may provide for us,
definitely will not be done unless there is something that fulfils his self-interest. To buy from
the butcher, to buy wine from the shop, and to buy grain from the house of the granary man,
in order to nourish yourself '**, you can not say that it is sufficient to rely on the benevolence
of the butcher, the shopkeeper or the granary man, you may only depend on the fact that each

of these three sympathizes only with their own selfish interest. Man in his daily walk to the

% 1 we look at appendix 2, chi if is the first character, however, due to the quality of the pdf, the second is
difficult to interpret. By taking context into consideration, we assume it is the same characters.

*7 In the edition from 1981, we find the character gai ", not gai & as we can see in the original edition.
However, both characters refers to ‘beggar’.

o8 Jiaoyi A% 5 is translated with exchange/barter according to Yan Fu’s own remark to the terminology on page
10.

99 . . . . . .
Feng Z& can mean ‘give’; ‘present’ or ‘to be offered’; ‘to receive’ or gonggei £45 ‘provide’; ‘maintain’.

199 11stead of the usual Classical Chinese translation of H “It is said...”, I suggest “the answer is...” is more
appropriate in this context.
101 Eryi 1 L is translated as ‘simply’.
102 . .
See discussion.
103 Another possible translation, which is slightly more directly translated “...is to support yourself for dinner”.
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104

market ", makes deals with the plain and honest folk, then his purpose is always that you give

me this and I give you that, as for “this” to “that”. If yours “that” compared'®” to mine “this”

7. and this is what I

we both will get profits'?, then all people in the market will be happy'’
depend upon to nourish my life. Now as for those who do not have anything to exchange but
receive from others benevolence and nourishment, there exist such people, who are the

beggars.

Discussion:

The first two sentences of Adam Smith are preserved in Yan Fu’s short reference “...that
32108

everyone under heaven depends on their own self-interest” . The “invisible hand” theory of
Adam Smith is well known and is explained by many of the main concepts of WN, in this
case that of ‘self-interest’. By referring to heaven in this context, Yan Fu may have covered
the concept “invisible hand”. He preserves the explanation of trading relations, “I will give
you this, then you will give me that” and by this means, both parts will be beneficiaries.
Moreover, he captures the descriptions of those who do not engage in these kinds of trades,

adding that they are the beggars.

So as an ad sensum translation, he is fairly consistent in preserving the content of each
sentence, thus adhering to the principle {5 -faithfulness in a traditional framework. However,
in the perspective of an ad verbum translation, it is obvious he is not faithful. Regarding -
comprehension, he has clearly defined and explained the concept self-interest through the
trading relations Adam Smith is describing, hence making it understandable for the readers.
However, as we will later discuss, his referring to “self-seeking insect”, may have influenced
the #-comprehension of self-interest. Jf-elegance may have been preserved in his
mentioning of seaven in under heaven all depends on..” and ”...upon what shall I depend to

provide for my life” by compelling the reader to reflect.

104 In this sentence we treat zhi Z as the modern construction dao...qu [...7% ‘go to’.

105 Fang J7 can mean jiaobi 1§ [t ‘comparatively’ or duibi ¥}t ‘contrast’

196 These sentences introduce trading relations between me and you. Shortly explained, in this trading both will
be beneficiaries, and in this mutual trade everyone will be pleased.

107 Xin Kk used as xinxi K joyful’ seen in "[HiE - JATE T, ex: [e~ilfEZ, I,

108 However, lacking in degree of faithfulness when referring to heaven
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As mentioned, this passage reflects a very central topic in WN, namely self-interest. Adam
Smith’s idea is that if an individual pursues his own interest, he will indirectly and ultimately
profit the whole society and be to the advantage of all the individuals of that society. The
meaning of Wealth of Nations refers in the first instance to the wealth of those who a nation is
composed of, namely the sum total of individuals. “The wealth=economic welfare of a nation
identified with its real output per capita, which is provided by “the annual labour of every
nation”” (Trescott 2007:29).

Adam Smith’s philosophy of self-interest is in conflict with the Confucian ethic principles of
the time — and before that, for that sake — where pursuing your own self-interest is against any

of its moral principles'””. Benjamin Schwartz argues that:

Freedom of the individual is inevitably linked to a repudiation of a cardinal tenet of the
orthodox Confucian ethic-the principle that the pursuit of self-interest, of /7, is the ultimate
source of evil (Schwartz 1964:60).

When you pursue your own self-interest it is at the expense of the society, not reinforcing
society, and thus not of the constructive self-interest Adam Smith prescribes for the success of

the balanced capitals society that he promotes:

When the Chinese pursues his own interest or the interest of his family, it must be at the
expence of the state...the sort of cancerous consumer self-interest, which can only weaken the

social organism as a whole (Schwartz 1964:71).

How was self-sacrifice embodied in Confucian filial piety going to be reconciled with the
conflicting self-interest, so essential in WN? The acceptance of an authority, a father, may be
transferred to other authorities, to a subordinate, and the Confucian discipline may as well be
transferred, not only in view of others, but also to the individual. Regardless, Yan Fu was
facing a contradiction between the "Western” self-interest and the Confucian aversion against
individuals pursuing material gain — the prejudices and ethos was deep-rooted. The
terminologies Yan Fu chooses can reflect his effort of toning the theory down, in order to
reach out to the sceptics. However, Yan Fu’s mentor, Wu Rulun, wrote in his introduction to

YF, highly supporting the theories of self-interest:

109 However, self-interest also collided with Christian and other forms of Western morality when WN was
published in 1776.
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Unless we make every effort to change our mental habit of shunning all talk of interest, unless
we resolutely break our attitude of emphasizing agriculture and suppressing commerce, our

wealth will remain undeveloped... If interest is taboo there can be no science of economics

(Schwartz 1964:123)' 1!,

As we will discuss further, Yan Fu’s terminology does not clearly reflect the theories behind
self-interest, however he is not afraid of confronting, accepting or even supporting the matter.

In his preface of WN, he introduces and explains self-interest:

SRTRAT LU G, AU TR 25, ARt S E . RDGER USRS .
AR TA AR A . SISO, RIDE TR T B R MAREZ TR
A, HATMORES . JErA oW, HILEETHE, FEEERA, SRR
N At, iR M. MM, SefTsaEiesty &, M AR ML e
i, MPEHENT . HEREES ROHZER. H:

A RBEZ P LA . 3 M, R I 2. MM N2 KBR,  BIE 2 PUAES—
AT BB RERSEE L PrASE, R PrOAE. IRaoB . ARIRE . AR N SE
B &AEZ . BRAAR . 2 PrPled, WILE . BERHE M AR
POET o RUMEREIT St H 2 i . S8 UL 2 B3, At -

Smith proposed that the motivation for people to participate in a given group is not always
goodwill. Any group must consist of four elements: food, wine, money, and sex. Few people’s
activities are intended for the good of the others — people are self-interested — but there is an
invisible hand that coordinates these self-interests into public welfare. Civilizations are made
from self-interested behaviour. This theory was abhorrent to moralists, which is why Smith
regretted his “invisible hand” theory, and claimed that his ideas had changed,; he also

intended to burn some of his lecture

19 Worth mentioning, is Wu Rulun’s use of the terminology licai 1§/, and not Yan Fu’s terminology jixue
122 in translating ‘economy’.

" Pranslation: Benjamin Schwartz.

"2 This character is difficult to interpret due to the quality of the pdf.
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notes (Lai 2000:32)' !4,

If we look back on Chinese economic history it becomes clear that Yan Fu’s translation did
not contribute much in spreading Adam Smith’s self-interest or economic individualism in
China. Earlier, in 1885, translator and missionary John Fryer introduced a translation of John
Hills “Political Economy for Use in Schools and for Private Instruction” in China. Here we
can see an effort of moderating the topics concerning self-interest, (Trescott 2007:319 note 5),

which reflects awareness of the perceptions around self-interest in China in late 19" century.

Further, Jia Yi wrote in his essay Eastern Miscellany in 1916: “Individualism is utterly alien
to the Chinese mind. Inasmuch as the clan, local district, state, and society hold absolute

dominance, there is no chance for the individual to emerge” (Liu 1995:83)'"°.

Accordingly, Yan Fu had difficulties in convincing the Chinese readers of YF in acting with

self-interest.

Terminology:

This is the first passage in WN introducing self-interest and Yan Fu uses si #A, which
according to Hanyingcidian ;%3558 i, in modern Chinese is used as ‘personal’;
‘private/selfish/secret’; “private/illicit’; ‘illegal’. According to the database TLS, the
definition of Classical Chinese meaning of si #4 is the standard word for selfishness in
Classical Chinese”. In modern Chinese, ‘self-interest’ in an economic context is zishenliyi

H & F%i while zisi H FA is used in a moral context, meaning ‘selfish’; ‘self-centred’. Yan Fu
does not emphasize that si A here is used in an economic context; hence the term could very

likely create misunderstanding of the idea, as it has a more negative nuance. In Yan Fu’s
translation, the concept behind the term ‘self-interest’ could have been taken out of its

original context and ultimately being perceived as a negative feature in an economic

'3 Translation: Cheng-chung Lai.
M dialouge with Olav Bjerkholt, a professor in Economics at the University of Oslo, he supports Yan Fu in
that Adam Smith did in fact burn several of his notes. However, Bjerkholt has never heard of him regretting his
invisible hand and self-interest theories. It may be an attempt of toning down the concepts.

'3 Translation: Lydia Liu.
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individual. It is crucial to understand the concept behind ‘self-interest’ in order to understand
the whole picture of Adam Smith’s philosophy; hence the intellectuals in China may have
misinterpreted an important part of WN. The sentence A\, H#%&Z &,

Bl H % 2 shak JLPTZ2 3K is thought provoking — even though he supported the concept, we
can see that Yan Fu connects 7en A\ ‘man’ with ziyingzhichong H & 2 & ‘self-seeking
insect’. It seems that he insinuates that a man with self-interest is nothing but an insect at the
bottom of the food chain, accordingly with negative connotations. The Chinese intellectuals
reading the text at that time could possibly get the impression of self-interest being a character
flaw rather than an advantage for the society, which Adam Smith wants to propagandize.
However, we can interpret the sentence in another way. Perhaps chong & contained the
meaning ‘animal’, and by using chong ##, Yan Fu wanted to state that a human is like an
animal, with survival instincts always preserving its own interest, stating merely a fact. If we
read it in this way, the negative connotation will be gone. However, already in Ming dynasty,
the Chinese language included the term dongwu @) meaning ‘animal’, the standard term in
modern Chinese, so if he wanted to compare the human being with animals, this term was at
his hand''®. But then again it does not mean that dongwu %) was an integrated and standard
term at the time. In relations with the term si 4, it is natural to think in negative terms when
connecting ren A with chong #%. Even though it has negative connotations, Yan Fu refers

later to the people trading in self-interest as “the plain and honest folk”, which again draws

positive connotations.

Lydia Liu discusses whether the term ‘self’ has an equivalent in Chinese, upon the
assumption that ‘self” indeed has existed a long time in Chinese philosophical tradition, with
the Confucian ji .. She further dismisses the assumption, and it indeed is dubious, Chinese

equivalents compared to the English word ‘self” has been established only recently in modern

dictionaries''” (Liu 1995:8).

16 Several terms for ‘animal’ are listed in #E 3 ZEBF SR from 1903, such as shengwu H4), shengling
£ 8, ginshou BER and zoushou EER.

7 On recent treatment of individual in China, see for further discussion The Rise of the Individual in Modern
Chinese Society, Rune Svarverud and Mette Halskov Hansen 2010.
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As for the Confucian ‘righteousness’ yi £ and ‘profit’ /i #, are they in an irreconcilable
conflict of values? Or can they be viewed as complementary? In the realm of economics, and
not necessarily as a general human morality, in Adam Smith’s opinion they are reconciled,

who stressed that righteousness should not give way to self-interest (Schwartz 1964:124).

II1. An analysis of Book 1, Chapter 10, Part 2

In this passage, we can see explanations on the impediments for free competition''®,
monopoly, taxes and control. Adam Smith was a pioneer in encouraging free exchange and
markets. The passage is taken from a rather complex context. Briefly explained, this chapter
begins with elegant principles in how the market causes equal wage for equal work in the
same locality (part one of chapter 10). Part two discusses differences “occasioned by the

policy of Europe”. Key term is ‘free competition’.

Adam Smith (ST) page 112, paragraph 17:

Of Wages and Profit in the different Employments of Labour and Stock

It is to prevent this reduction of price, and consequently of wages and profit, by restraining
that free competition which would most certainly occasion it, that all corporations'"*, and the
greater part of corporation laws have been established. In order to erect a corporation, no
other authority in ancient times was requisite, in many parts of Europe, but that of the town-
corporate in which it was established. In England, indeed, a charter from the king was
likewise necessary. But this prerogative of the crown seems to have been reserved rather from
extorting money from the subject, than for the defence of the common liberty against such
oppressive monopolies. Upon paying a fine to the king, the charter seems generally to have
been readily granted; and when any particular class of artificers or traders thought proper to

act as a corporation, without a charter, such adulterine guilds, as they were called, were not

118 Adam Smith uses the well-known metaphor invisible hand in order to explain free competition, however, in
which passages I have read of YF, I have not found any direct attempt of translating invisible hand.

"% When Adam Smith is referring to the term ‘corporation’, it is a body which regulate and in accordance with
this passage, limits participation in trades.
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always disfranchised upon that account, but obliged to fine annually to the king, for
permission to exercise their usurped privileges. The immediate inspection of all corporations,
and of the bye-laws which they might think proper to enact for their own government,
belonged to the town-corporate in which they were established; and whatever discipline was
exercised over them, proceeded commonly, not from the king, but from that greater

incorporation of which those subordinate ones were only parts or members.

Yan Fu (TT) page 17, paragraph 35:

ity 5 F2 AR AN A 2 i

RMCTB B, AE WA, P EIE Mg, S, Tk, iER,
SULR B, BT o O SEH 2 T, GBI B L IRPT A&, MERTHE L2, Mo
BOEMIAE ST tRAL. SEAELLEUNRARE 5, IR LRELL IR . 2
FUSERKISE, BMWIAT, W4 . fEULREAIARZIORE M A8 R [ 23, )
SRUTIRL . AREETEES, ALERE, HORANEGEA B, RIS . L2 TR
SEIPH, A R AR R AR T L BRI R, RN, W
g, AEER I, ARBIAE N,

11%

2% 11 the edition from 1981, shijiadie T fH [ is not included.

21 A slightly different character appears in the original, which I unfortunately have no knowledge of. But it may

seem, taking context into consideration, bing i is suitable as an alternative character.
122 .. s , , . , . ..
The edition from 1981, write zi % ‘expences’ and not zi % ‘estimate’ as in the original.

Shangye P ‘commerce’; ‘trade’ is a Japanese loanword, in this case a term coined using Chinese

characters to render the Western term ‘commerce’; ‘trade’ (Japanese pronounciation shogyo).
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Back-translation:

125 6

On the reasons for different wages'** and profit'® in different undertakings"
g p g

127 129

Therefore the establishment'*” of work corporations'*® has no other purpose than to limit
the competition in business. Therefore if the free competition arises'’, the market price will
fall if the market price falls, then wages and profits naturally tend"*' to diminish'**. The
European systems of business union in the beginning were self-managed by all the people of
the cities and towns, and had nothing to do with the monarch, only the people of England'*’ in
the establishment of business union must wait for the orders'** from above and then establish.
This is not to benefit'*> common people and forbid annexation'*’, in fact it is really to
stealthily restrain'>’ their rights in order to win'>® over that. Because of this, every business

139

want"*? to unite, to gamble with goods may be allowed to proceed'* in the morning'*',

124 1 will discuss yong J& under discussion and terminology in the next passage.

123 Ying . in accordance with yuli 4] ‘margin of profit’, lirun i “profit’ as used in 3 & SEHi™
PRI~

126 ye ¥ in accordance with shiye 2 3£ ‘undertaking’, gongye H3£ ‘achievements’ as used in 7 /-8 -
FEN )\ NI A B Bl S8 2 ~R.

127 She 7% has different meanings in Classical Chinese; relevant in this context are chenlie B3] ‘display’, shezhi
B%'E ‘install’ and shixing JitifT ‘implement’; ‘establishment’.

128 Referring to Yan Fu’s note on page 114 of the edition from 1981, lian i is translated as ‘corporation’.
Further he lists gongsi /A 7 ‘corporation’; ‘company’, shetuan #1[% ‘mass organization’ and faren % A\
‘corporate person’ as synonyms.

129 You [l in this context means the same as juxian Jii B “limit’ as seen in "JEF - K F” e.g: H#-Z~th.

130 Referring to the modern term gilai 27K “arise’.

131 Qu i in accordance with quxiang @1 ‘tend’; ‘incline to’.

132 Bao 1 have several meanings, and according to TLS, 3554 Fl 77 it and #:5% K 7 it usually means
‘little’ or ‘thin’. However, in accordance with context, I have translated the term as ‘diminish’.

133 England has been translated with Yinglun Jffiy, and Yinggelan 5K . Yingguo |8 is the modern term.
134 Referring to mingling @< ‘order’; ‘command.

B3 Hui 3 can mean renai 1~ ‘humanity’, enhui B ‘favor’, and roushun ZZ)IH ‘gentle’. According to TLS it
can also mean ‘be generous towards’. A combination of these, and with context and original text in
consideration, I will translate it as ‘benefit’.

136 Bingjian W3 is translated in accordance with bingye Fif ‘annex’; ‘merger’.

137 Encountering the character Eﬁ, ‘strap on horse’s breast’, it would be reasonable to assume it is the character
i) 181 “tie’;*strap tightly’. According to X IEH FIFF# this can also be pronounced jin, so I use the
semantic domain ‘tie’;strap tightly’ and translate it to ‘restrain’.

3% The first character of juanli 2 F has been difficult to translate in this context, so I have interpret the word to
be shengli 5] as in ‘win’; ‘triumph’.

139 1n classic Chinese yu X has the same meaning as yao & has in modern Chinese.

140 Referring to the modern word fangxing J{AT ‘proceed’.

14l According to zdic.net chaoxing W4T is the same as chaolie %] meaning ‘assemblage of courtiers at the
imperial court’. However, in Classical Chinese, parallel constructions are common, and in the sentences
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restrictions'*> may be imposed'* in the evening. Henceforth to deceive for profits'** is not to
break the law, it does not count upon others but does things without permission, this is'*
called adulterine guilds'*®. Although one is aware'*’ of this, it does not need to be

149

abolished'*®, but to order'*” them to pay'*” a yearly conniving/secretive tax, thereby its union

will be at ease. All the unions in one place, to sum up'”', belong to the country unions of that

152

place'”?. Country unions respect the regulations'”® and restrictions'* established by all [other]

. 155 156 . . 15 : 158
unions, they got the power'>> to observe, to allow'° or to investigate'>’, country unions can

be in charge'”’, it does not need to be the monarch.

Discussion:

We can see from this passage that the arguments are put into a different order than in the

English version, hence not {5 -faithful in an ad sensum or ad verbum perspective, so I will

verify whether the Chinese translation is {5 -faithful by conveying the intended meaning of

BB 14T, AT 4 F we can clearly see parallelism. With time chao 5] and xi 4 before the verb xing 17 and
xia I, it makes sense chao )] has the meaning ‘morning’ in connection with xi # ‘evening’.

142 Referring to the modern word zhizhi ifil 11 “inhibit’.

| translate xia F as ‘impose’, as in xia mingling F iy 4

4 Wang [ can mean piangu %X ‘gain sth by fraud’; ‘defraud’ as seen in "R & & - H” ex:

AN GELLFE L) ~F].

" Nai J% in classical Chinese has the same somantic domain as the modern jiushi fi /.

46 Jianliansihui GFIFAE is translated as ‘adulterine guilds’ according to Yan Fu’s own notes.

7 Jue % can mean xingwu 4 1& ‘realize’; ‘aware’, and combined with cha %¢ which can mean kaocha % %%
‘inspect’; ‘observe’, I translate them together as ‘aware’.
148 Fei J3 in this context has the meaning benghuai /3% ‘decay’; ‘abolish’.
149 Translating ling < as mingling @74 ‘order’; ‘command’.

150
a # translated as jiaona 4 “pay (to the state/etc)’ .

Zong #4 is translated as zongkuo #43& ‘sum up’.
2 Jie...zhu % ...5%... has the same meaning as the modern construction suoyou...dou i .. #F...

53 . . . . . . . ‘ ,
Zhi ) has numerous meanings, however, in context with gui #1, I translate it as guizhang #{ = ‘rules’:
‘regulations’.

154 . . . .. .
Yueshu #) 7R ‘control’; ‘restrain’ can also function as noun, hence I translate it as ‘restrictions’ as seen in

Viman - HER eg. ~Z LI,
Referlng to the modern terms quanii ¥ JJ ‘power’; ‘authority’ and quanshi #%% ‘power and influence’.
% Xu % is translated as yunxu SLFF ‘permit’; ‘allow’.
> According to TLS cha %% is the most general word for ‘investigate’, defining it as sort out clearly”
5% De #3 can have the same meaning as the modern words nenggou fit#7 ‘can’; ‘be able to’ and keyi 1] LA

‘can’; ‘may’.
159

s

Zhu % is translated as zhangguan %% ‘be in charge of” as seen in i - B KJG AL e.g.
AKRE RN FFNF I~
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Adam Smith. I have translated gonglian 1.1 as ‘work corporation’, which according to
context seems to be Yan Fu’s rendering of the English ‘town-corporate’. By first making clear
what Adam Smith’s intention with this passage is, we can compare it to the Chinese. In my
understanding of the English, this passage is a criticism of the corporation laws and the
highest leader, namely the king. They hinder free competition by extorting money, and
defending oppressive monopolies. Yan Fu’s sentence “this is not to benefit common people
and forbid annexation, in fact it is really to stealthily restrain their rights in order to win over
that** can mirror this. Further, Adam Smith explains an adulterine guild, as in order for the
people to exercise their usurped privileges, they had to pay a fine to the king. Yan Fu does not
mention any kind of payment to the king, however he mentions “a yearly conniving tax”.
Further, he explains adulterine guilds as to do things “without permission”. Consequently, it
seems that Yan Fu does not grasp the roles of the town-corporations and the king, where they

both attempt to reduce free competition.

Discussing his principles, as mentioned, it is obvious in this passage that he has not translated
either ad sensum or ad verbum, but with arguments in a random order. He has managed to a
slight degree to preserve the main concepts of the English passage, but he is failing to clearly
describe the roles of the town-corporations and the king, which are important in the text.

Hence, he is failing to preserve Z£-comprehension.

Regarding free competition in general, in his preface, Yan Fu points out:

Al BOE ] 2 Pramsdtif T, B H stz SRR ] LALTE 52 i BERE ] 2
Bo FimH AT, MERAEE. HARELH . RLFIRZ A, DT G 12 Bl
S

A living example in China is commercial policy: free domestic trade policy (liberalizing
commercial activities) was strongly debated among decision-makers twenty years ago, but
now is a matter of national consensus. After a certain concept reaches consensus, it is easy to
put it into practice. But before that day comes, there are long nights when incorrect concepts

prevail; and during that time one needs unusual insights to unveil the truth (Lai 2000:29)%.

Here Yan Fu describes a changing attitude towards free competition in the Chinese society

being a national consensus at the time, compared to earlier. However, he mentions that free

190 Translation Cheng-chung Lai.
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competition was not fully grasped, and that the concept was misunderstood. It may not be
necessary to dwell upon the Canton system, the treaty of Nanking, the Boxer protocol or the
Opium wars — the so-called bainianguochi ¥ +F[B{}b ‘century of humiliation’ in this context,

but we can affirm that the aversion against Western theories in late Qing China, such as free
trade and free competition in this context, were still dominating. Yan Fu tried to explain the
basic features of the constructive and benefiting competition Adam Smith discusses, but if we
look back on the situation in the beginning of 20"™ century, it may however seem that his

effort was overshadowed by the ideology prevailing at that time.

Terminology:

Regarding the key term in this passage, ‘free competition’, according to his note'®' Yan Fu
translates it with wujing #)3:. According to MCST, wujing )3 was translated as ‘struggle
for existence’ in 1913, in Chinese New Terms and Expressions, with English Translations,
Introduction and Notes compiled by Evan Morgan. Surprisingly, MCST also inform of a 1931
edition of Tianyanlun K55 (1898), Yan Fu’s translation of Thomas Huxley’s Evolution
and Ethics, where wujing )35 was used to appoint ‘struggle for existence’. It may, however,
have been used in an alternative introduction of the edition MCST are referring to. But it may
be likely that Yan Fu was not consistent in his translation of wujing 43¢, and appointed it to
both ‘free competition’ and ‘struggle for existence’. According to MCST, Yan Fu also used
renwuzhijing 1% 2 5%, but I have not encountered this term, and it seems that wujing ¥

was used as the standard term for ‘free competition’ in YF.

In 1907, Japanese Kiyoshi Shimizu listed ‘free competition’ with the translation
ziyoujingzheng H 355 3+ in his dictionary ¥ aEEEAS I, After this, the Japanese term
appeared in several works: in 1913 in Keiya Tanabe’s 5% H AV AL V% B¢ i translated to
Chinese by Wang Wozang, in 1923 in Tang Jingao’s #1 L4t &E & and in 1934 in Gao
Xisheng and Guo Zhen’s £ BHE K EE M. According to Hanyingcidian 8 9¢ 5 $1, we can

see that the modern term for ‘free competition’ is ziyoujingzheng H Hi#% 5+, hence we may

161 Note on p. 181 in the edition from 1981.
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conclude that yet again the Japanese loanword survived, and Yan Fu’s term wujing ¥ for

‘free competition’ was defeated.

Regarding ‘free trade’, according to note on p. 119 in the edition of YF from 1981, Yan Fu
translated it as wuzhetongshang #EJEIH 75, however already in 1903 the Japanese term
ziyoumaoyi H 1Y %) for ‘free trade’ appeared in [BF5 /A 7% K4 in the compilation

B2 % 2 which is still used in modern Chinese.

IV. An analysis of Book 1, Chapter 8

A well-known chapter, discussing fundamental relations on factors manifested in primordial
conditions and how it is different in a capitalistic state. In this passage, Adam Smith explains
wages of labour, respectively two sources of demand for labour, the revenue and the stock,
and the rise and fall of them leading to either rise or fall in national wealth. Wage of labour is
an important topic in WN, and Adam Smith discusses wage especially in Book 1, chapter 6-9.

The key terms are yong Jf, yong {fi, ‘increase’ and ‘decrease’.

Adam Smith (ST) page 61, paragraph 21:

Of the wages of labour

The demand for those who live by wages, therefore, necessarily increases with the increase of
the revenue and stock of every country, and cannot possibly increase without it. The increase
of revenue and stock is the increase of national wealth. The demand for those who live by
wages, therefore, naturally increases with the increase of the national wealth, and cannot

possibly increase without it.
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Yan Fu (TT) page 40, paragraph &:

FER

52

MR R, MRR(EEZ, TOREE 2, DEEBIRARE ZmilE, mRAR
wiEh, B, RARPRIER, SR, RO EREE. B AE
o KRR ZIES, BEHAT R ATE

Back-translation:

Explaining wage'®*

164 for the demand for

. . 163 - .
Therefore if one wants an increase  in wage rate, one must wait
- 166 - . .
employees'® to increase'°°, if one wants the demand for employees to increase, one must wait
- 5 167 168 . 169 170
for the time when the whole country’s °" annual revenue " accumulation * increases ', and
. . . . . 171 - . 172
with increase in annual revenue and accumulation, the national wealth " is raised'”*. That

being so'”*, the progression and regression' " of wage rate [will fluctuate] with the increase

2 Yong J& will be discussed under discussion and terminology.
63 Chang % is translated as chengzhang J§i{= or zengzhang i+ ‘increase’.
% Si 2 is translated as ‘wait’ in accordance with denghou “5{% and dengdai “54%. Also referring to the
alternative character ci 1] ‘wait upon’.
165 According to 78 25 % F 7 4, yong {F§ means to ‘recieve salary’, and is similar to yong . I will
translate yong {f as ‘employees’ in order to seperate yong J& ‘wage’ and yong {# ‘employee’.
In accordance with the original text, duo % can also cover the meaning ‘increase’.

7 1, ongguo 1M is the same as quanguo 4=[3] translated as “the whole country”, however, in the original
passage, Adam Smith refers to “every country”.

%8 Ru A is translated as shouru YN ‘income’, jiaona A4 ‘pay (to the state)’. According to TLS it can be
translated as ‘revenue ’
169 Referring to the modern term jilei ff % ‘accumulate’.
170 According to TLS yi 7 can be translated as ‘increase’ and jin i as ‘progress’. Hence I translate yijin il
as ‘increase’.

7 Referring to Yan Fu’s own comment on page 62 of the edition from 1981, regarding translation of guocai
Bl
172 Ju B2 is translated as Jugqi B taigi 36 ‘raise’.

173 Regarding ze HI| in ranze 8], it is not the same character as in the original Chinese version, however, one
that I have never encountered before, and which cannot be found in any dictionary. I have chosen ranze #XH1] in
agreement with the context.

™ Jintui HEIE can also be translated as ‘advance and retreat’ in modern Chinese. In Classical Chinese, jin 1
usually is translated as ‘progress’. With zui iE having the meaning tuique IE Al ‘retreat’, jiantui Y38
‘recede;drop’ and shuai I “decline’, I translate it with ‘regression’.
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and decrease of national wealth, resembling' > shadow and echo which follow the form and
sound. If national wealth has not increased, and [then] seeking progression of wage rate, it is

. . 176 . 1
similar to go backwards'’® when seeking to move forward'"".

Discussion:

It is difficult to separate Yan Fu’s use of the terminologies yong i and yong { in this
passage. He has used yong Jif earlier in his translations, and by presuming he is consistent
with his translation yong Jf for ‘wage’, I will discuss this passage in light of this. Adam
Smith’s purpose with this passage is not to explain the increase or decrease of particularly the
‘wage rate’ (yonglii 5 %), but ‘those who live by wages’, namely the labourers or the
employees, which we can see in the English headline. He explains that labourers (those who
live by wages) increase if revenue and stock of every country increase, and cannot increase
without it. However Yan Fu understands it, as the ‘wage rate’ will increase if the employees
increase. Further, Yan Fu says that if the employees increase, the whole country’s annual
revenue accumulation will increase, which is equivalent to what Adam Smith states in his first
sentence. Moreover, both agree when revenue increases, national wealth will also increase.
Lastly, Adam Smith explains that if labourers (‘those who live by wages’) increase, then the
national wealth also will increase, however Yan Fu again misunderstands the original term
and states that if the wage rate increase or decrease, along will also the national wealth
increase or decrease. Adam Smith refers to national wealth and labourers as complementary,
and that they cannot increase without the other also increasing. Yan Fu has preserved this in

his last sentence “it is similar to go backwards when seeking to move forward”. However

75 You 4 is translated as rutong WA ‘similar to’ or haoxiang 1114 ‘seem’; ‘be like’ as seen in ”di ¥ -
B b eg 2B, ~K 25 F. In TLS, you 4 is listed as “’the general, almost copula-like word for
resemblance of any kind” translated as ‘resemble’. In accordance with context, I translate it with both
‘resemblance’ and ‘similar’.

176 TLS translate que Al as ‘withdraw*. Here I translate it with the modern meaning tui 18 ‘go backwards’.

177 Referring to the modern word gianjin T ‘move forward’.
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ultimately, it seems if Yan Fu has been distracted by Adam Smith’s reference to labourers as
‘those who live by wages’. Adam Smith states a fairly consistent relationship between work
and capital effort, and that the demand for labour force therefore cannot increase without the

state capital first increasing. Yan Fu does not preserve this.

In discussing Yan Fu’s principles, Adam Smith does not discuss changes in wage, but those
who live by wages, whereas Yan Fu dwells on changes in wage rate. Hence, the passage will
be misleading and unclear, and therefore not {5 -faithful, which will also be at the expense of
1#-comprehension. But, if he has misunderstood Adam Smith’s reference to ‘those who live
by wages’, we cannot say that he has not followed his principles, the problem lays more in the
fact that he has not understood the passage. Though his inconsistence in terms for ‘increase’
and ‘decrease’, which I will discuss further down, may contribute in lack of -

comprehension.

Terminology:

Yan Fu uses yong {# ‘employee’ in this passage, which is also listed in MCST. According to
Hanyudacidian }E5E KGR, yong {f# means ‘employ’; ‘be employed’, ‘hired labourer’ and
‘wage’. Yan Fu translates ‘wage’ with yong J#f, which is also listed in MCST. Combined with

<178 it is translated as ‘wage rate’. Hanyudacidian 55 K 1 informs of that yong Ji

li &
has similar connotations as yong {#, and translates it as shouguyong % JEE{# ‘be employed’

and gonggian 1.8% ‘wage’. Hanyudazidian .55 K731 lists several meanings for yong J#,
among them ‘reward’ used by Mengzi. In accordance with Yan Fu’s reasoning, context and
preceding passages, it seems likely that Yan Fu used yong Jf to translate ‘wage’ and yonglii
J# % as ‘wage rate’, however it is difficult to know Yan Fu’s own understanding of the

English term ‘those who live by wages’, or even the Chinese terms yong ff# and yong J& .

In Classical Chinese, according to Guhanyu Chanyongzi Zidian WG RE H 75 ., common
meanings of yong Jf§ was ‘need’, ‘ordinary’, ‘appoint’; ‘employ’ and ‘merit’. In Classical
Chinese, according to TLS, ‘wage’ was translated as /u £k and in late Qing China, according

to several listing of dictionaries and books in MCST, common translations of ‘wage’ was

178 Referring to modern Chinese term bilii tL% ‘rate’.
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gongqian 1.8%, gongjia 118, gongyin 18R, laoyin %588, xinjin 4= and xinfeng ~F1%.
However, as mentioned, yong & is similar to yong {#, and has also occasionally the meaning
‘wage’. In this passage, Yan Fu treat them as two individual terms, and from the context we
can see that he translates yonglii J#§ % with ‘wage rate’ and yong {f as employees. His use of
the two terms ultimately becomes confusing. First of all, Adam Smith is not discussing ‘wage

rate’, but ‘those who live by wages’ namely the employees, yong {f; second, his individual

use of the two very similar characters with similar meanings may have created

misunderstandings.

The Japanese loanword gongzi 1.%, which is also used in modern Chinese, was available in
late Qing China with the meaning ‘wage’, and Tongyici Cilin [F] 2% 754K lists up several
synonyms, among them yongjin i 4:; hangyong 171/ ; yonggian % #% and yong {#, meaning
‘wage’. Hence we can see that gongzi 1% ‘wage’ is similar to yong {f, which Yan Fu
translates as ‘employee’. Yan Fu uses a danzi H. ‘single-character term’, as opposed to the
Japanese liangzici W7 ‘two-character term’, and by this, we see his reluctance of using
Japanese terminology, but rather translate ‘wage’ with yong J#, which could be

misinterpreted.

Further, it seems that Yan Fu struggled with rendering terms like ‘increase’ and ‘decrease’.
We can see Yan Fu are not consistent in his use of translations of ‘increase’, as it seems he

has no general and consistent economic terminology for the terms, but translates them with
chang £, duo %, yijin wil, jin ¥, juduo %% and zeng 34 or ‘decrease’, which he

translates with fui 18, jian J8 and buzeng 1.

Following the reasoning above, it seems he has misunderstood the reference ‘those who live
by wages’, and his employing of the two very similar terms yong Jf and yong fif as two

individual terms creates confusion throughout his translation.

V. An analysis of Book 1, Chapter 6

This chapter, despite its fairly prosaic title, begins with “In that early and rude state of

society” and introduces the well-known ‘beaver and deer’ parable. This passage presents a
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representative explanation of how prices reflects the profits of stock, rent and naturally wages,
which he discusses also in several other parts of WN. The key terms are ‘civilisation” and

Yan Fu’s term mucai B} ‘capital’

Adam Smith (ST), page 47, paragraph 24:

Of the component part of the price of commodities

As in a civilised country there are but few commodities of which the exchangeable value
arises from labour only, rent and profit contributing largely to that of the far greater part of
them, so the annual produce of its labour will always be sufficient to purchase or command a
much greater quantity of labour than what was employed in raising, preparing and bringing
that produce to market. If the society were annually to employ all the labour, which it can
annually purchase, as the quantity of labour would increase greatly every year, so the produce
of every succeeding year would be of vastly greater value than that of the foregoing. But there
is no country in which the whole annual produce is employed in maintaining the industrious.
The idle everywhere consume a great part of it; and, according to the different proportions in
which it is annually divided between those two different orders of people, its ordinary or
average value must either annually increase or diminish, or continue the same from one year

to another.

Yan Fu (TT), page 30, paragraph 11:

i EZ Bt

IAACEEIE, RIME MR D, e UL SR 2. WOB B Bk, R
W21, PrmfEst. @5, B 1A, i, i, SOHE DRI R
» R BT, B2, ERERE, mRAEKRE . RiAfEE, EEZ
FoRth. WAL, mEEARALY, AEEETIR, meREE AT
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Py, WA A, VI A, XMGR L. LR T2 BTN E B R 2
o KIRENM B L AR Z LUBi, B 2 S A AL Bl e 2 PR A 2 o

Back-translation:

On the component'®® analysis'®! of commodity price
p Y. p

When civilisation'®* has already'®® progressed, then it becomes rare that the commodity price
y — prog yp

is completely'® based on of labour force/cost, but rather at the same time'®* based upon rent

186 187

and interest . Therefore with rich harvest ™" of the whole country, compared with the

original use of labour force, the profits are more than doubled'®. Furthermore, to use what
has been gained to feed'®® labourers, to cultivate'*® barren land, to circulate stagnate wealth'!,

to exchange money'’” in order to breed'®” its goods, then the outputs of every year surmount

195 196

the former year, within a few'** years, if the legislation is suitable'®> wealth will be great'”,
y y g g

179 I am not familiar with the character in the original edition. The edition from 1981 lists xie 4f' as an alternative
character.

180 1 accordance with the original headline, fen 4} can be translated as ‘fraction’; ‘component’.

181 Referring to the modern term fenxi 4347 ‘analysis’.

182 1 will discuss Yan Fu’s rendering of ‘civilisation’ under terminology.
183 Ji B as the modern term Jjiran BLEX.

184 Quan 4 is translated as wanzheng 5¢%%; giquan 75 4= ‘complete’.

185 translate jian 3 as ‘at the same time’ as seen in "Hj 1+ HiE” e.g. ~FLE I FT FAH.
186 The same meaning as the modern term Zixi £ .

187 Suideng %5 in accordance with 55 K&E . is translated as ‘rich harvest’.

'8% What Yan Fu perhaps wants to convey is that the profits compared to the stake is more than doubled with a
rich harvest.

189 Shi B generally means ‘eat’, but when pronounced si it means ‘feed’.

190 Ken % is according to TLS translated as ‘till’, however, in combination with di }i ‘land’, ‘cultivate’ would
seem as a resaonable translation.

1 It is reasonable to assume that €5 T 4%, $E7cHh, T are following the parallelism often seen in
Classical Chinese. The verbs shi £, ken %} and zhuan ¥ are monosyllable and the objects gongshe T.4%,
huangdi 3l and zhicai Vil are disyllable, following a certain pattern. With this in mind, the translation
presented would be compliant.

192 I accordance with the original and context, I translate zi & as giancai ¥ ‘wealth’; ‘money’.

193 Here, zhi Jii has the same meaning as fanzhi B ‘breed’ or zhongzhi FEHH ‘grow’. We can see in the
original, Adam Smith is referring to the noun ‘produce’ (/'prodju:s/) and not the verb ‘produce’ (/pro'dju:s/),
hence the latter iuo & is translated as ‘goods’.

199 Referring to jige #{H ‘a few’.

195 Referring to heshi 15 18; shiyi #F{ ‘suitable’.

196 Alternative translation of %11 K & could be "the law favours/encourages great wealth” .
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and the lives of people will be carefree’”’. However the reason that it is not the case is
because there are many things detrimental to wealth. The state has unnamed expenses, and
people who save do not use their savings as capital'”®, when'** scolding®” the lazy*"' people,
and those who eat the food stocks do not all have expenses>*?, not to mention*” there are all
kinds of strange®”* squandering, all work that does not induce any profit. This is why in this
world there are few rich countries but many poor countries. Generally speaking, the
percentage of people who are diligent or lazy, wise or stupid, can be regarded*”” as coordinate
with whether the national wealth is great or deficit, and if the material goods are expensive or

206
cheap™.

Discussion:

In the first and second sentences of this passage, Adam Smith explains the importance of rent
and profit in the value of commodities, and that labour is not the only factor contributing to
what is produced in the market. If quantity of labour is increased, the production will increase
even more””’. We can see that Yan Fu has preserved this in his first and second sentence, yet a
somewhat shorter explanation of it. A small remark is that Adam Smith refers to “rent and

profit”’, whereas Yan Fu refers to “rent and interest”’, however, Yan Fu refers later also to

Y71 translate shu &F as ‘carefree’ in accordance with shuhuan &7 4% ‘relaxed’, shuzhan &} )J& ‘cheerful’,
shuchang ¥7% ‘happy’; ‘carefree’ and with TLS translation ‘peaceful’.

198 [ will discuss mucai RIRA ‘capital’ under terminology.

199 Conditional sentence, you 17 has the meaning ‘when’.

29 111 the dictionaries and database I have checked, zi ¥ (pronounced zi) appears only in the database TLS
combined with the character hui % ‘destroy’; huizi %' meaning ‘scold’. In WenLin, zi ¥ is not listed with any
meaning, however, zi %% (also pronounced z[) in combination with hui 5% ‘destroy’ (similar to the character 5%
listed in TLS, but the radical is slightly different, with fu 1= and gong T.) means ‘slander’. In

R A, zi B s not listed, though zi £ is listed as having the same meaning as huibang %15
‘slander’ or feiyi F1L ‘reproach’ as seen in ” 5 [RFAK - M7 e.g. HE~[HHL. Zi ¥ is probably a version of zi
£&_ and it would seem that ‘scold’ would be an appropriate translation of zi 5.

201 Referring to landai fifi/& ‘lazy’; ‘idle’ and in combination with youshou Ji#F ‘remain idle’; ‘lazy’ would
seem as an appropriate translation.

? This sentence is more or less directly translated, reflecting the Chinese text, however, in this form it is
difficult to grasp the meaning. Hence I have taken the liberty to freely translate this sentence in how I interpret
what Yan Fu wanted to convey: “there are people who are lazy and do nothing, and there are people who live on
their savings but produce nothing”.

203 Wulunyi #5 C is translated as “not to mention” .

294 TLS translate qi ¥ as ‘strange’ and several dictionaries refers to giyi 774 ‘strange’.

295 Shi %1 is translated as kandai 45 ‘look upon’; ‘regard’; ‘view’ or duidai %}¥F ‘treat’; ‘approach’.
296 7 ian B is translated as ‘cheap’ according to TLS, as seen in 7% pd TTHERL”: e.g. HAE~ilT T 414

207 Lo . e
Which in economics refers to as scalability.
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profit. Further, Yan Fu mentions the advantages: “to circulate stagnate wealth, exchange
money, breed its goods... if the legislation is suitable, wealth will be great and the lives of
people will be carefree”. The English version does not mention the exact benefits, but from
the increase in value. This seems to be Yan Fu’s attempt on further explanation and
introduction of this economic theory. Further, Yan Fu presupposes that if wealth shall
increase, the “legislation should be suitable”, which is not to be found in the English version.
Further, in the third sentence, Adam Smith points out that there is no country that can employ
all of the annual produce in maintaining the industrious. Yan Fu points out that “this is not the
case” and he explains it in a more general way than Adam Smith, namely “...because there
are many things detrimental to wealth”. Further Yan Fu states, “the state has unnamed
expenses™, which is probably the output of the annual produce not used in maintaining the
industrious that Adam Smith is referring to. This reflects his understanding of the concept.
Both Adam Smith and Yan Fu refers to the idle people of the society, and that there are, as
Adam Smith points out, “two different orders of people”, which Yan Fu translates “people
who are diligent or lazy, wise or stupid’ and because of this “average value must either
annually increase or diminish, or continue the same from one year to another” or as Yan Fu
translates it; “the national wealth is great or deficit, and if the material goods are expensive
or cheap”. Adam Smith refers to “average value”, which Yan Fu translates as “national
wealth”. However, the “average value” Adam Smith is talking about, as I have understood, is
the average value of the national wealth, and not the national wealth as a whole, hence Yan
Fu’s translation is misleading. Lastly, Yan Fu states: “why in this world there are few rich
countries but many poor countries”. This is not to be found in the original, and it is difficult to
know why Yan Fu states that people’s squandering is an explanation for the wealth or poverty
of a country, when economically speaking, this is quite narrow in explaining the condition of

a country.

In order to affirm his preservation of {Z-faithfulness in this passage, we have to look at the

text as a whole, since it is clearly not translated ad-verbum or ad-sensum. As mentioned, he
abbreviated the discussion on rent and profit in the value of commodities, which are the most
important subject of the English passage. As we can see from the preceding discussion, he
also had some additions, which are not in the English version. He may have misunderstood
the consequences when referring to the reasons for countries being poor or rich. But it

ultimately seems that Yan Fu has managed to preserve the main concept behind price of
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commodities, and in that way we can argue that he has preserved {5 -faithfulness and 1%-

comprehension as defined by him.

Terminology

Ziben % 7K is the modern word for ‘capital’, originally a Japanese graphic loan (pronounced
shihon). According to MCST, ziben % A appeared in American missionary Calvin W.
Mateer’s compilation Technical Terms, English and Chinese, with the translation financial
capital, published in 1902. This reflects that ziben ¥ /X was an established term in China at
that time. With Yan Fu’s dislike of employing Japanese loanwords, it is not surprising he
coined his own term in rendering ‘capital’, the term mucai B}, literally translated as
‘mother capital’. In Classical Chinese, cai 4 have the meaning caiwu 4] ‘properties’, caifi
s ‘wealth’ and chengjiu {5 ‘achievements’, in modern Chinese it generally translates as
‘wealth’ or ‘money’. In combination with mu ©f ‘mother’, the neologism, has no similarity in

the semantics or the structure of the term “capital” and we can call it a native neologism>*.
Paul B. Trescott argues:

He [Yan Fu]translated clearly Smith’s descriptions of basic categories of capital goods. Yan
coined the term mother capital, probably as a way of dramatizing the importance of capital

goods for productivity and economic growth.

Further he accurately states that the term recurred often in Yan’s text. (Trescott 2007:32) But
the readers of YF, may not have understood, or at least had difficulties understanding this

particular and peculiar term without further explanation.

Regarding the term ‘civilisation’, Huayingyinyun Zidian Jicheng #£J<35 58 7 AL %, (1903)
listed jiaohua (4t and ganhua &4, as standard terms, and jiaohuaguo AL, tongwulide
THYPLR and shilifade FA5X 1] for “civilised’. As we can see from the passage, Yan Fu
uses zhihua G4 in rendering ‘civilisation’, a term he also used in Tianyanlun K5 i, his
translation of Huxley’s Evolution and Ethics. In his article, Shen argues that zhihua ¥4t is in

fact the opposite of the Western term ‘civilisation” (Shen 2008:324). According to several

208 5 terminology with no relationship with the foreign term (Temmerman; Knops 2004:155).
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dictionaries, ¥fi is in Classical Chinese generally translated as zAili 32 ‘administer’;
‘govern’ and guanli & P; ‘manage’; ‘supervise’ as seen in " A0+ WAL e.g.
FERFE~7K . TLS lists ‘govern’, ‘control’, ‘orderly’ and ‘punish’ as alternative translations.
Accordingly, zhihua 751k literally would mean ‘transformed through
administration/government’. One may speculate on whether being civilised in late Qing was

synonymous with being bureaucratic. However, the English word ‘civilisation’ derives from

the Latin word ‘civilis’; ‘civitas’ meaning ‘civil’ and ‘city’; ‘city state’, also indicating

relations with the state’®

. Again, according to Guhanyu Changyongzi Zidian

AR 81, zhi ¥R can occasionally mean faiping K°F- ‘peace’; ‘tranquillity’, and
function as the opposite of luan #L ‘chaotic’; ‘disorderly’ as seen in BRI « 235K =" e.g.
LABLI~AT and in "SFL + ZBALL: e.g. WAEEAM, Z A~ Hence, zhi ¥} in zhihua
J&1E could be understood as the latter, and the word ultimately reflects the definition of a
civilisation. The standard term for civilisation in modern Chinese is wenming ¥, and was
firmly established in Chinese language in late Qing China, and was in use already in 1881 in
Zheng Guanying’s “ %) &5 (TR A)” in HHIT (ed.), “ERE{EELE”. Hence, we can see yet

again that Yan Fu did not rely on already established terms.

VI. An analysis of Book 4, Introduction

This passage is the first in Book 4, introducing political economy, obviously an important
topic of WN. Book 4 is basically a criticism of government interference in economical
processes and restrictions. In this particular passage, Adam Smith briefly explains the basic

factors of political economy. The key term is ‘political economy’.

Adam Smith (ST) page 375, paragraph 1:

Of Systems of Political Economy; Introduction

Political economy, considered as a branch of the science of a statesman or legislator, proposes

two distinct objects: first, to provide a plentiful revenue or subsistence for the people, or more

209 . . . .. L
Civil law meaning administer the citizens.
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properly to enable them to provide such a revenue or subsistence for themselves; and
secondly, to supply the state or commonwealth with a revenue sufficient for the public
services. It proposes to enrich both the people and the sovereign. The different progress of
opulence in different ages and nations has given occasion to two different systems of political
economy with regard to enriching the people. The one may be called the system of commerce,

the other that of agriculture.

Yan Fu (TT) page 1. paragraph 1:

1t

At AR B3, HpTaioRHE
—HEERE, REEBH. fHRZPR, ARRSEM D, HERRE, BlZER )T
BRI, WMEETEEA RS, MELERAR, FIRE, PR,

Back-translation:

Preface

210

Economics is a branch of the study of the systematic administration and rules” "~ of the state.

There are two things it seeks to explain®'': the first”'? is to have enough food for the people;

213

the second is to increase/enrich the state with assets” ~. What economics seeks to achieve is

214

simply*'* that the needs of both the monarch and the people are satisfied*'’. At different times

and in different*'® peoples, how the state progresses towards wealth also differ, therefore it is

210 Jing #& is in accordance with the original text, translated as changgui % ¥ ‘rule’. TLS define jing £ as
”basic feature of a doctrine or a system of rules” .

2 Jiang 3 is translated as jiangjie S ‘explain’ as seen in "R « BLFLEE: e.g. T L T~

12 11 this sentence, yue =] has the function as copula. TLS defines it as relation between a category and things
of that category” .

213 Yong H is translated as zicai % ¥/ capital’ and ‘materials’; ‘assets’ as seen in ”Hj ¥+ Kff”: e.g.

AN 1T AT ~.

214 Eryi 1 L is translated as ‘simply’.

LS present the definition for zu At as “occasionally come to refer to the feeling that something is
satisfactory” .

216 Shu Bk is translated as butong ANIF; qubie [ 3] “different’.
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said that economics has two systems, both takes providing for the people as its principle, the

mercantile system and the agriculture system”'”.

Discussion:

The first sentence of this passage is an introduction into the two branches of political
economy, “the science of a statesman or legislator” or as Yan Fu puts it “the study of the
systematic administration and rules”. We can see that Adam Smith is referring to the
statesman and legislator as who are keeping the rules of the society, whereas Yan Fu points to
the administration and rules of the society, and not the person maintaining it. Further Adam
Smith explains that the first branch is to provide for the people, or more properly, to enable
the people to provide for themselves. Yan Fu merely proposes that the state has to provide for
the people, hence he does not convey the independence of the people, which Adam Smith is
referring to. Further, it may seem that he has not understood the individual terms ‘revenue’
and ‘subsistence’ in this context, since he translates both of them with ‘food’. The second
branch is explained by supplying the state or the commonwealth with revenue sufficient for
the public services, also based on providing for the people. Yan Fu states that the second
branch is “to increase the state with assets”, and does not mention the public service.
However, if we take the last sentence into consideration, he mentions that “both takes
providing for the people as its principle”, an indication on his understanding of the two
branches. Further, in the fifth sentence, where Adam Smith refers to the different progress of
opulence in different ages and nations, Yan Fu refers to “different times and in different
people”. However, in Yan Fu’s sentence “how the state progresses towards wealth also

differ”, he mentions the state, which in a way conveys nations.

Regarding ‘nations’ versus guo [f] ‘state’, Adam Smith wants us to understand ‘nation’ as a

‘society’, where society is the total sum of individuals whom a society consist of and in that
way the individuals will be the ultimate beneficiaries in pursues of the state interests. With my
understanding of ‘society’, ‘nation’ and ‘country’ in the original, they seem to be

synonymous>'®. However, guo [# in YF, with Classical Chinese meaning, referring to ‘the

217 o . . , o .
Shangzong T 5% and nongzong J& 5% is translated as ‘mercantile system’ and ‘agriculture system’ in
accordance with Yan Fu’s own notes.

218 Which the title An Inquiry into the Nature and Causes of the Wealth of Nations indicates. Further Adam
Smith also often uses general interest or public happiness in accordance with nation.
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state’; ‘kingdom’, is a counterpart of ‘the people’; ‘individuals’ Adam Smith is referring to. In
that way, Adam Smith is referring to the sum of individuals in the society, whereas readers of
Yan Fu’s translation could understand it in a sense of only the state interests. According to
Benjamin Schwartz, the semantic load of qun #£*'’ and guo [8 **’, in their most frequent
usage, can hardly be divorced from their connotation of relating to state and government
(Schwartz 1964:117). In our first passage concerning division of labour, Yan Fu refer to
minsheng [&/E ‘people’s livelihood’, and even if it was not Yan Fu’s intention, guo [# may
have, however, overshadowed minsheng X,/ and the readers may have understood it as

merely a concern of the power of the state. This does not only concern this particular passage,

however YF in general.

Regarding his principle {5 -faithfulness, this passage is different from the other passages. In
the earlier passages, we can see that Yan Fu has managed to preserve the main concept to
some extent, with some distortions of course, but has not been faithful in ad verbum or ad
sensum. Though, in this passage, as we can see from the previous discussion, he may have
misunderstood the relations between the people and the state, but he has managed to preserve

an ad sensum translation, without any particular additions or deletions.

Terminology:

In his foreword, Yan Fu presents a brief etymological explanation of the meaning of the term

‘economy’. Further he presents his own translation of the term:

aPEL, VEAEEREE®, AFHEE, ERMEE R, s amEZE, EE SIS
AR 1T 2 2 URHEEASACPEER th b 3, i 7e.2 AR BIR AR i A2 46
o mALAlZ T RER. AR LI . B LLEEVE . B SR IVIG . RI&C s Ik
GOK R, TR S A, AR, JIRIEHRE . MR 23, ANIERHE 2 BT
W, SPREY B . RFBEEE, SRETAHEHERERE, BRI IRBIEt KA A, AL
R A Ao WUREH, FHERZ A,

9 - . .
B. Schwartz translates qun fff with ‘social organism’.
0 L . ,
B. Schwartz translates guo & with ‘nation-state’.

75



What is now called economics in the West corresponds to what we call jixue (’learning of
calculation’) in Chinese. Etymologically economy comes from the Greek oikonomia, with the
meanings of ‘'management’ and ’calculation’, derived from 'the management of the
household’. It stems from the meaning of thrift in consumption and calculation in the process
of production. It’s meaning has since expanded into the planning and management of national
production and expenditure. Translated into Japanese, the term ’economics’ is jingji
('managing the nation and supplying the people’). This broad term is used to indicate the
wide range of this discipline. In Chinese we translate it as licai ('management of finance’).
Precisely speaking, jingji is too broad, and licai is too narrow; so I use the term jixue to
denote economics. What [ mean by jixue (’learning of calculation’) is not limited to the
narrow sense of 'calculation’; it refers also to the broad sense of calculation in land
production, supply of and demand for food, natural resources, national accounting, etc.; it
also refers to national planning, which correspond well to the original meaning of ’economy’

in Greek. That is why I consider WN to be a book on economics (Lai 2000:27)%%/,

As we have mentioned before, he opposes the use of Japanese loanwords, in this case jingji
#8375 (Jap. keizai), which he argues contains a wider range of meanings. The semantic
background was too strong, and therefore not suitable in rendering the Western concept
‘economy’. Again, he dismisses the translation licai BEIl} because it was too narrow. Licai
Pt was coined by Inone Tetsujiro (1855-1944), who agreed with Yan Fu that the concept
Jjingjixue 88355 (Jap. kezai-gaku) had a wider meaning that of ‘economics’ (Lippert
2004:123). He then later translated the term with licaixue B2 5 (Jap. rizai gaku), and Yan
Fu used this term in several articles prior to YF, in, for example Xixue Menjing Gongyong
PUEEF R D) ] written in 1895, e.g. /47 F & FERL G224 and PUVF i 252 PR —22 (Shen
2008:326). However, as we can see in his introduction to YF, he later criticised the term for

being too narrow.

Yan Fu was consistent in his use of the translation jixue 5{-£2 for ‘economy’ in his translation

of WN. He used it in all of his translated works, but it seems it was not used by other scholars

or translators. But, it appears in a few works, and according to MCST, jixue 512 was

mentioned in Xinerya i # M in 1903, used in Dai Hongci and Duan Fang’s Lieguozhengyao
H1| [ EL published in 1908, listed in Huang Moxi’s Putongbaike Xindacidian

2! Translation: Cheng-chung Lai.
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I RRET KRR L in 1911, and Karl Ernst Georg Hemeling translated the term as “political
economy’ in his “English-Chinese Dictionary of the Standard Chinese Spoken Language and
Handbook for Translators” in 1916. MCST and Wolfgang Lippert (Lippert 2004:125) states

=57

that he also uses yekenuomi BER| % in rendering ‘economy’ in YF, this though is slightly
misleading, as he never uses it as a standard term for ‘economy’, but in his preface he uses it

merely to present the Greek pronunciation olkovduog (oikonomos ‘one who manages a

household’) in Chinese.

In his article on the formation of the term ‘political economy’ in Japanese and Chinese,
Wolfgang Lippert argues that we have to understand what ‘political economy’ means in the

West before discussing the development of the term ’economy’ in Chinese language:

‘Political economy’ was in use for a long time before the modern term ‘economics’ became
the standard form. It implied some advise to the sovereign as to how economic activity should

be conducted to promote ‘wealth’ and ‘welfare’ (Lippert 2004:119).

We can see from Adam Smith’s use of “political economy’ that ‘economy’ was not yet the

standard term in 1776.

The Japanese term for “political economy’ is keizai-gaku 8355 (‘economy-science’),
whereas the autochthonous Chinese term zhengzhi Ui ‘political’ had its first appearance in
1844 in Haiguotuzhi & &5, and combined with the Japanese loanword jingjixue 81752,
forms the word zhengzhijingjixue BUH &85 (Lippert 2004:119-20). However it was not
included in Lobscheids dictionary “English and Chinese Dictionary”, which indicates it was
not yet an established term in late Qing China. However, as early as 1827, the term jingji
£95% (Jap. keizai) was used in Japan by economist Sato Nobuhiro in his work Jingjiyaolu
4895 2 5%, rendering the Western term “political economy’ and in late Edo, it was firmly

established through dictionaries (Lippert 2004:120).

Masini presents a detailed list of all books and articles published in Chinese, which includes
subjects of ‘economics’ before and after 1900 (Masini 1993:183-4). MCST lists up several
equivalents for ‘economy’, among them jiejian fifi and jiansheng f#%4 listed in Calvin W.
Mateer’s dictionary “Technical Terms; Chinese and English” in 1902. In accordance with
these, we can see several co-existing terms rendering ‘(political) economy’, and it indicates

confusion around which term should be the standard.
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The Japanese loanword jingji £87% derives from Classical Chinese literature, from jingshijisu
LAV and jingshijimin £H% [, but also as a contraction jingji £877%, used in
Wenzhongzizhongshuo S 911~z by Wang Tong (583-616) and in Songshi K5 by Wang
Anshi (1021-86) (Lippert 2004:122). Later, it was borrowed to Japanese language and was

associated with financial affairs and management. Liang Qichao, as we can see from earlier

discussions, encouraged scholars to use Japanese loanwords, and naturally also the term jingji
#8975, However, as with many other neologisms that streamed into the Chinese language,
readers had difficulties understanding jingji 875, especially because it had been used in
China for a long time with the meaning ‘statesmanship’; ‘administration’. In several of Liang
Qichao’s essays, we can observe an effort of explaining the different terminologies. In his
effort of explaining jingji £&¢#5 in its new meaning ‘economy’, he lists several definitions and
equivalents, such as: fuguoxue = 3] (‘the science of how to enrich the country’),
zishengxue & "% (‘the science of the resources and the livelihood’), licaixue ¥LH % (‘the
science of how to put property in order’), shangwu 75 1% (‘business affairs’), shangxue 155
(‘the science of business’), pingzhunxue ~F-#E£: (‘the science of how to keep the prices at an
equal level’, obviously derived from pingzhunxue “V-#E7}: ‘the method of equalizing’ in
ancient China, a system of grain purchase that enabled the government to retail it cheaply in
times of scarcity) and shengjixue =515 (‘the science of the means of existence”) (Lippert
2004:125). It was common to present definitions and synonyms for new terms, and the first
dictionary of such kind was the Xinerya 1 ¥ # published in 1903. From this dictionary we
can see that neither jingjixue &5 nor jixue 7% with the meaning ‘economy’ was firmly

established at that time:
am BN A8 o I 2 B8, BHZ GHE: . JNEE 2 B85 E: . AR a2 B2

The science treating production and analyzing exchange and the use of property is called

jixue or jingjixue. Usually it is designated as licaixue®* (Wang; Ye 1903:37).

Despite his later effort of introducing jingji £, Liang Qichao had previous been sceptical
to the Japanese translation, and in his article in Xinmincongbao #7 X5 ¥R he argues that the

terminology was ambiguous, and at the same time he refers to Yan Fu's terminology jixue

222 Translation: Wolfgang Lippert (Lippert 2004:125) .
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it%: as unable to cover the meaning of “political economy’. Hence he presented the
terminology zhengzhulicaixue BT BEEA £ as a suitable translation for ‘political economy’.
The terminology was debated among scholars; it was more accurate than the Japanese
translation jingji 4%7% and Yan Fu's translation jixue 5122, however, with its four characters it
was too long, hence difficult to combine with other words, as was more practical with jingji
KR e.g. jingjijie &35 5t ‘economic circles’, jingjishehui &5 4E & ‘economic society’ and
Jjingjiwenti 7% [ ‘economic question’. It was further encouraged by scholars to search for

a more “yaxunzhiming TS 2 44 refined terminology in ancient books (Shen 2008:327).

As we can see, several terminologies were used to translate ‘(political) economy’ around the
time Yan Fu translated WN, and, as mentioned, it may seem to be a prevailing confusion
around which terms were to be the standard. However the “English and Chinese Standard
Dictionary” published in 1912 lists jingji £/ and licai #}If as equivalents for ‘economy’,
and the term jingji £&%{#% marks the triumph by being listed in Shehuikexue Dacidian

f e B K EE UL in 1929 (Lippert 2004:126), whereas Yan Fu’s terminology jixue &% was

defeated, yet again, by the Japanese loanword jingji &%i%.

VII. An analysis of Book 1, Chapter 8

Adam Smith discusses China in several parts of WN, noting the advantage of her large
internal markets. He agrees with the early French economist Frangois Quesnay that the market
of China was not inferior to the market of Europe, but was suffering under a single sovereign
(Arrighi 2009:4). Adam Smith predicted that: “an eventual equalization of power between the
conquering West and the conquered non-West might finally come true” (Arrighi 2009:2). In
this passage he describes China as with a developed economy and with great resources,

however stationary and with a bottom stratum far exceeding Europe. The key term is ‘China’.
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Adam Smith (ST), page 63-64. paragraph 22:

Of the Wages of Labour

China has been long one of the richest, that is, one of the most fertile, best cultivated, most
industrious, and most populous countries in the world. It seems, however, to have been long
stationary. Marco Polo, who visited it more than five hundred years ago, describes its
cultivation, industry, and populousness, almost in the same terms in which they are described
by travellers in the present times. It had perhaps, even long before his time, acquired that full
complement of riches which the nature of its laws and institutions permits it to acquire. The
accounts of all travellers, inconsistent in many other respects, agree in the low wages of
labour, and in the difficulty which a labourer finds in bringing up a family in China. If by
digging the ground a whole day he can get what will purchase a small quantity of rice in the
evening, he is contented. The condition of artificers is, if possible, still worse. Instead of
waiting indolently in their workhouses, for the calls of the customers, as in Europe, they are
continually running about the streets with the tools of their respective trades, offering their
service, and as it were begging employment. The poverty of the lower ranks of people in

China far surpasses that of the most beggarly nations in Europe.

Yan Fu (TT), page 42, paragraph 11:

FER

RSB LI ARBTaf RIG Z B ? B AEANED, B AR R RE, Fria A
MUCE T4, BN AHR, BREP NI B, wimlF TR, &H
HP R W2, HERAE, MURS Nt is, saiid R, s B Bk
FOR, IEAE e ORI, e RUPE R 2R, ST neT. Haxacid, BRi
2, MERTHmE, HAEFZZH, M Az0. HEZE e,
FLE AR, BRERAK, SRR, CARL, BRMEEL, D7, BI04

*23 The edition from 1981, has written /i  instead of /i | as in the original.
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» JEERR R, NATRE, BT, MSORZE, RIEEAER, 1, AR
o BSORANR, JEEEE,  HEERIAR E 2 AT R

Back-translation:

Explaining wage

226

As for China®®, it has been the most fertile’*® among the five continents*’, is it not the so-
g

called country governed by heaven?”® Its people are numerous>’, but none are not diligent,

d*'#2 only the government alone™* has not

the fields®" are wide, but never unplowe
progressed®* in several hundred or thousand years. At the time when Mongolia ruled, the
Italian Marco Polo once™” travelled to that*® country, upon his return [to Italy] he was
imprisoned®’ for some matter, and wrote a book, recording the prosperous™®
circumstances™” around the industry of ploughing the field and planting mulberry trees, this

book still exists, [if] we take it to compare with what is said in travelogues nowadays, there is

24 The edition from 1981, has written giong %5 instead of gong 45 as in the original.

> 1 will discuss Zhina 3231 under terminology.

6 Yu ! in accordance with the original, it means ‘rich’ as in natur resources, thus I translate il as ‘fertile’,
which we also can see in the original. Refering to the terminology AEE ‘fertile’; ‘rich’.
227 Wuzhou Fi ¥ will be discussed under terminology.
® Ye S is similar to the modern question particle ma W5, however, slightly more retorical.

Shu Jff meaning zhongduo % ‘numerous’.
% Ye ¥ can be translated as minjian [ H] ‘among the people’ or ‘popular’ and yeman ¥7%# ‘savage’. In this
sentence, it is clear that it means jiaowai ZBA “outskirts or tianye FHEF ‘field’; ‘open country’, as seen in /¢ {3

AE o A NE e g ~ MR EL
21 Bi % has several meanings in Classical Chinese, e.g. zhili JA# ‘administer’ as seen in = -+ B
eg. I~ FMLIEFNF. However, it can also mean kaipi BHFE ‘open/set up’; ‘create’ seen in
RIS ¢« 59 eg. BE~Mh. TLS translate it as ‘till’, and in combination with ye ¥, “till’ would be a
reasonable translation. Ultimately I will translate it as ‘plow’ in this sentence.
232 The sentences [T A E), BF i A are both subject predicate constructions.

3 Te ¥ has several meanings, such as gongniu /A ‘bull’, shengchu %t & ‘livestock’ and dandu,;danzi ¥,
¥4 B ‘alone’; ‘solely’. In this context, the latter would be accurate.
234 Referring to the modern Chinese term jinbu # ‘progress’.

Referrmg to the modern Chinese term zengjing i 4% ‘once’.

® Besides the usual genitive form, gi 2 can be similar to na I} ‘that’, as seen in "5 5C + JHPIATE e.g

SIPBEXH, JEAF~A A
27 Yu B can mean either guanci T i ‘official jargon’ or jianlao Bi% ‘prison’. In modern Chinese xiayu T 5k
means to ‘imprison’.

s ianyi [/ can be translated as ‘prosperous’.

239 . . L , e
Here I treat xing /% with the translation xingshi JE# ‘situation’; ‘circumstances’ as seen in [ 3f -
B ="eg ~TEEA .
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nearly**’ no difference. The country's politics and law**', and the popular ethos had attained
the ultimate extent of prosperity far before the Yuan dynasty, and they as usual*** followed
the old routine®* as before, nothing was added to what was before******. But all the different
notes, are filled with contradictions, only when it comes to pointing at the low wage for
workers and the many difficulties of making a living, it is like [what they say] comes from
one person’s mouth>*®. Employees in the fields, digging in the earth, when the sun comes up
they work, late [in the evening] they return to receive rice, with a full stomach, they sing to
their heart's content, as for those doing manual trivias, they are weak>" if compared with
these people [who work in the field]. The employees in Europe, sit**® in their workshops**’
waiting for being employed, when people needs employees™, they achieve®' this by calling
for them. Yet the employees in China, carry on their shoulders their work tools, walking and
singing on the roads, begging people to employ them. [ The life of] China’s common people
has hardship and personal disasters, which even in the most*>* poor countries in Europe

never”> has been heard of.

0 Dai %% is according to TLS translated as ‘nearly’. Several dictionaries translate it as jinyu ¥TJi* ‘be little short

of’; ‘border on’ as seen in "Hj 1~ + Ll e.g. A2, HIKFH~Fh, HF~TFi&
! Gai # functions merely as an introductory particle in order to seperate the sentences.

242 Chang & and gu ¥ are in this sentence parallell, with chang ‘¥ meaning ‘usual’ and gu #{ meaning ‘as

before’.
243 . own . . . - . . . I
Xi 3L is translated as ‘continue’; ‘follow the old routine’ in accordance with the preceding xun {ffi in the

sentence, as in yinxun Kfff seenin 850 « BIGRARL™: eg. AHNHE, —ACAH ~
2 This sentence is probably a translation of the original sentence ...f7o have been long stationary. The sentence

reflects stagnation, which is what Adam Smith presents in the original.
% | have encountered several problems with translating and understanding this sentence. I will present an

alternative translation: But later due to following conventions and imitating precedents, [it] has not succeed what

had achived formerly.
24 | have had discussions with several specialists in Chinese language regarding this sentence. My first

understanding of it was that all the different notes was filled with reflections of the chaos prevailing in China and
that they all had the same views. However, the sentence standing, is in accordance with the original. Ultimately
this sentence means that there were several contradictions in the many notes about China, though, they agree in
one thing, namely wage and that families had difficult circumstances.

47 Lie 4; is translated as ruoxiao §5/I5 ‘weak’.

28 Ju i is translated as zuo A “sit’.

249 §i Bt is translated as zuofang 1EYj ‘workshop’. TLS defines it as “building used to produce things” .
230 Alternatively ...needs someone to do a job.

251 Jiu 3t in this context means dadao 3 ‘attain’; ‘achieve’.

22 ji fift is translated as zui £ ‘most’. TLS defines it as intense in-relation-to all” .

53 . .. s . vy . : 13 5
23 1 accordance with TLS definition enduringly:always not”, weichang F'& is translated as ‘never’.
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Discussion:

In the first sentence, Adam Smith introduce various descriptions of China in the past, “long
being one of the richest, most fertile, best cultivated, most industrious and most populous
country in the world”. Further, he describes it as having been long stationary. Yan Fu
similarly describes China, as having been the most fertile country, but does not include
‘richest’, ‘cultivated’, ‘industrious’ or ‘populous’ as individual terms. In the second sentence,
Yan Fu do refer to China as; “...it’s people are numerous” and “...the fields are...never
unplowed”, preserving ‘populous’ and ‘cultivated’ from the English version. However, this
sentence as a whole seems to rather correlate with the second sentence in the English version,
“it seems, however, to have been long stationary”. 1t is difficult to know why he included
descriptions of the situation in China; “it’s people are numerous, but none are not diligent,
the fields are wide, but never unplowed, only the government alone has not progressed in
several hundred or thousand years”. It can indicate criticism of the government and it seems
that Yan Fu wants to convey to the Chinese readers that it is not the people, who are diligent,
or the agriculture that is the problem, but rather the frameworks and organization of the
government. Adam Smith, on the other hand, refers to the whole country, not only the
government, when he says it has long been stationary. By reviewing the first sentence, Yan Fu
includes “...is it not the so-called country governed by heaven?”. By referring to ‘heaven’,
Yan Fu again draw parallels to the Chinese traditional belief in a heaven, but here it presents
itself as a criticism of Chinese government. As we can see from previous discussion, he may
have included #eaven in order to present the text with associations to Chinese traditional
culture, and by referring to heaven so it will be familiar to the Chinese readers. Further, by
referring to “at the time when Mongolia ruled” and later “...far before the Yuan Dynasty”, he

also establish the period of time in a way Chinese people can relate.

In sentence three, Yan Fu mentions that Marco Polo “...was imprisoned for some matter”,
which is not to be found in the English version. Why he included this is difficult to decide, but
what Yan Fu is referring to, must be when Marco Polo was imprisoned upon his return to
Italy, in a war between Venice and Genoa. Marco Polo dictated his affairs and travels in
China to his fellow inmate, who later collected a manuscript, which today is known as The
Travels of Marco Polo, assumingly the book Yan Fu is referring to. Moreover, where Adam
Smith points out in the text that the travelogues describes the situation in China in the same

terms as Marco Polo, Yan Fu captures this in the end of sentence three; “...there is nearly no
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difference”. In sentence four, Adam Smith continues by stating that China had reached its
highest level of riches, which the law and he institutions were permitting it to acquire. Yan Fu
preserves this in sentence four, where we assume that “nature of institution” in the original
correlate with Yan Fu’s translation “politics”. Yan Fu further explains: “...nothing was added
to what was before”. Yan Fu also preserves Adam Smith’s description of the contents of the
travelogues, “...inconsistent in many respect” or as Yan Fu puts is “...filled with
contradictions”, and agree that wages are low and in difficulties in providing their families.
Further, Adam Smith describes and compares the work situation in China and in Europe,
which Yan Fu also describes, however in a slightly different way. First, Yan Fu translates
‘artificers’ as “those doing manual trivias”, which seems more condescending. Further, Yan
Fu points out that “...employees in Europe, sit in their workshop waiting for being employed”,
however Adam Smith says that “...[in Europe | they are waiting indolently in their
workhouses, for the calls of the customer”. Yan Fu is then referring to the occupation of
waiting to be employed, whereas Adam Smith is referring to the occupation of waiting for
customers. However, both agree that people in Europe are waiting in order to be occupied.
Lastly, there is a slight difference in the description of Chinese people methods in seeking
employment, where Adam Smith compares the Chinese people’s way of employing
themselves with begging employment, however Yan Fu says that the Chinese people’s way of

employing themselves is to beg.

Regarding Yan Fu’s principles, his {Z-faithfulness to this particular passage is preserved in
conveying the main concept of the English version, namely a stationary China. However, with
several details added without any relations to the English version, we can argue he was not
{Z-faithful in a traditional view. But according to his definition, additions were allowed, and
by his own vague definition of the principle, one may say he was {Z-faithful. Regarding 7-

comprehension, Yan Fu’s translation clearly conveys the situation in China, and by adding
cultural associations it may have been easier for the Chinese readers to understand. But again,

if #-comprehension is to add information in order to convey the text as more understandable,
we may say it is on the expense of {Z-faithfulness, which makes it clear that the two

principles are not complementary, as Yan Fu states. But, as mentioned, additions were

allowed, and then in accordance with of his own definition, it preserves also %-

comprehension.
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Terminology:

In history, several teminologies have been used to translate ‘China’, such as Tangguo J[#,
Han ¥ (dahan K3, hantu ¥+, handi 1), Qin %%, Huaxia ¥ X, Jiuzhou UM, Wuzhou
TN, Shenzhou M1, Zhina SIS and Zhongguo H[#. It has naturally experienced
topographical changes — domestic disturbance and dynastic changes has influenced the
understanding of ‘China’ as a country and as a term. Further, dynasties wanted the term
‘China’ to be identifiable with their own dynasty and era. As we can see in the preceding

passage, Yan Fu employs the terminology Zhina > to translate ‘China’. Regarding Zhina
3238, Joshua A. Fogel points out:

“[Shina ] (Jap. Shina, Ch. Zhina S 3) is not a dynastic name, not a synecdoche and definitely
not a Japanese-origin term” (Fogel 1995:67).

In Japan, from Meiji period until 1945, Zhina 3§ was the term most commonly used to
translate *China’. The term is believed to derive from Sanskrit rendering of gin %%, and
different characters have been employed to write Zhina, an indication that the characters 32
and /¥ did not have any significant meaning. It has earlier been used in translations of

Buddhist scriptures, and a Chinese Buddhist monk translated the term as ‘a nation of culture’.
In 1713, Arai Hakusei reintroduced the term in Japan, and it has been argued that it came
from Italian and Dutch®** pronunciation of ‘China’ (Fogel 1995:68). The term was not known
in China at that time, and in 1877, on his trip to Japan, Huang Zunxian expressed that he had
never seen the term before and guessed it derived from European languages®” (Fogel

1995:74).

In modern times, the term has become derogatory, however when it was reintroduced in
Japan, it had no such connotations, and functioned as a neutral term (Fogel 1995:69). By
Chinese people, however, the term was with time perceived as negative. Several Japanese
scholars defended the term, as being a generic toponym for ‘China’, in contrast with the term
Zhongguo F[3 ‘the central kingdom’. An example of such discussion took place in the

Japanese newspaper Asahi shinbun % H#ilH in 1952. Chinese scholars argued back, that

whenever they saw the two characters Zhina .7, they saw Japanese imperialism and that

234 Through rangaku, dutch study.
> Where he, in some way, was right.
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the Japanese pronunciation Shina was similar to shinu ‘to die’. Further, 32} has been
explained to mean ‘thing’ or ‘item’, as well as meaning ‘control them’ with z4i > meaning

‘control’, and na JI as a grammatical third person. Liu Shengguang argued in Asahi shinbun

H H R that:

“I can say with certainty that this expression [shina/zhina 2 ¥ ] absolutely does not appear in
Chinese writings” (Fogel 1995:72-74).

He is clearly wrong in his statement — along with Yan Fu, many other important intellectuals
at the turn of the 20" century used the term, such as Liang Qichao, Zhang Binglin, and Wu
Zhihui, which indicate that the term was neutral at that time. In 1911, Zhinayu 555 was
listed in Huang Moxi’s 35l (1 £ KFa 8 as translation of ‘Chinese language’, and in 1913
Zhina SIS was listed in Evan Morgan’s “Chinese New Terms and Expressions” as

translation of ‘China’.

As we can see, Yan Fu also uses Wuzhou 11, which is an old expression for shijie 5%
‘world’. According to Hanyudacidian 55 K5 31, different meanings has been appointed to

Wuzhou 119 throughout Chinese history, however originally being a reference to central

China.
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CONCLUSION

Wealth of Nations attracted Yan Fu’s attention — his goal was to guide China out of stagnated
development to a new path towards wealth and power, and WN was to serve as a mirror for
China’s potential, and as a cure for her unfortunate situation. In Yan Fu’s translation, he met
ample contradictions with the ideology of the Chinese society at the time, and it seems that
his gospel of Adam Smith’s economic theories did not harvest any success in late Qing China.
He met a sceptical audience among the intellectuals of late Qing, among them Liang Qichao,
who did not agree that the economic concepts of WN could be beneficiary for China. ‘Laissez
faire’, ‘free competition’, ‘material gain’ and ‘self-interest’ contradicted the conservative
Confucian ideology of that time China. In this thesis, we have tried to discover the reasons

why the spread of YF in late Qing China was not successful.

Terminology

Regarding his terminology, as we can see from the back-translations, he often used terms
unknown, or at least not firmly established in the Chinese language. Further, in several
instances, his terminology does not reflect the original concepts of WN, such as mucai BEf
rendering the Western term “capital’. His quote —%4 237, F) HHIEE “to formulate one
single term took weeks and months of consideration” reflects the effort and concentration he
put into the translation of terms. However, he rather coined his own incomprehensible terms
without further explanation, such as the phonetic term banke i ¢, rendering the Western
term ‘bank’, and resisted usage of Japanese terms and established terms. Yan Fu attempts to
portray the concepts of WN through his body of terminology, but when the terminology was
that difficult to grasp, the concepts were, and still often are, scarcely understood. The

Japanese terms were more easily comprehended and ultimately defeated the Yanyi fiii% ‘Yan-

translations’, which may also have been a personal defeat for Yan Fu.

Yan Fu was meticulous in his coining of terminologies, but not many survived the import of
Japanese terminologies. In contrast with many of his contemporaries who preferred to use
Japanese terminologies, he argued that they were not accurately conveying its concept, and
opposed the use of several established Japanese terms. If we return to our main example of

yong J#, we notice that Yan Fu used this character for ‘wage’, instead of the Japanese term
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gongzi 1%, which is still the standard in modern Chinese. This also is the case, with Yan
Fu’s translation wujing ¥t ‘free competition® versus ziyoujingzheng F i F; mucai BEH
‘capital’ versus ziben & A ; zhihua 61K ‘civilisation’ versus wenming SCH] and jixue 7t%:
‘economy’ versus jingji £&535. So why did the Japanese terminology triumph over Yan Fu’s
terminology? First of all, Yan Fu preferred to use danzi ¥ ‘single-character terms’, which
are common in Classical Chinese, as opposed to Japanese liangzici W 7-iif ‘two-character
terms’. However, after the Vernacular Movement (1917-1919), liangzici W5 ‘two-
character terms’ were perceived as more comprehensible (Cf. Yan Fu’s da 3#!). Secondly, his
translation methods, principles and written style may have limited him — his observation of
Chinese characters was indeed profound, but the original semantic domain of the Chinese
characters may have restricted him in coining terms. Even though Japanese language was
heavily influenced by Chinese language, the Japanese translators could boldly reform the
original meaning of the Chinese characters. Moreover, Japanese translators did not have to
consider such principles or translation methods as those of Yan Fu. All in all, we can with
certainty conclude that the Japanese terminology has highly influenced Chinese language, and
if Yan Fu had employed it, one may allege that his translation of WN could have had a wider

range of readers, used to the terminology and well versed in the semantic fields of the Japanes

equivalents.

Translation Principles xindaya {5 ZEJ

His translation methods and principles xindaya {5 %, have been discussed in general in Part
One, and in Part Two we have tried to show that he has not been faithful as in a traditional ad
verbum or ad sensum translation. One might argue that single elements of xindaya {5
contradict each other, but in Yan Fu’s definition they were thought to be complementary.
According to his own definition of {i5-faithfulness — following his quotes — deletions,
additions and rewriting of the original text were necessary, and, in this way, his translations
were in general “free translations”, as he says. Hence he defined a {55 -faithful translation as
the opposite of what we at the outset might presume, namely a free translation. In all
likelihood, Yan Fu, a translator by profession, was aware of the traditional definition of

translation, where faithful translation was the opposite of free translation. But following his
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reasoning of a {5 -faithful translation, one may doubt his own understanding on how to
translate. By implementing the principles in the translated passages, he has somehow
managed to preserve {ii-faithfulness — by conveying the main concept of the original as a
whole, and by rewriting the text and adding or deleting information he has preserved
principles in framework of his own definition. However, in this context, and if we stick to the
definition of ‘faithful” as a translation in the more general usage of this term, we may question
whether Yan Fu has the power to neglect topics he personally does not regard as significant or
create principles with definitions opposite to the common tradition, and still adhere to a
principle of faithfulness. It is, surprising, then, that he employs the term xin {5 as he does — it
is not the same as we might expect ‘faithful’ to signify from the outset. We can safely say that
his brand of faithful translation is somewhat peculiar. He believed he had the power to choose
what was relevant for China at that time, and the readers of YF were served Western theories
and concepts influenced by Yan Fu’s own understanding of them, which was, indeed, not
always correct. Naturally, deletions can be made in order to convey the general essence in a
more clear way, however, Yan Fu must be said to have exceeded the appropriate level of
abbreviation, and the pursuit of reduction came at the expense of the original meaning, which

is also asserted and noticed by several scholars (Hu 2002:64).

I have argued that his principles, especially ya fii-elegance, may be justified and applicable in
translation of fictional material with descriptive language, but not to that degree in a
translation of theoretical economic material with mostly a precise, technical analytical
language, because of the condensed style of Classical Chinese. His language is highly
descriptive, and not as analytical as in the English version, and it may seem he has been
restricted by his own principles and written style, so that the more precise language of the
English WN, as well as many analytical aspects, have been lost in the translation. Further, I
have suggested applying the principles after the text is translated, functioning merely as an

evaluation.

If he were not faithful to the text, that is, in the broader and general sense of this term, was he
then a betrayer, and then of what values? The concepts and meaning of the original, or to the
sentence structure? To be faithful is ultimately a question of definition, whether it is ad
verbum or ad sensum, or merely a translation corresponding and participating in the semantic
relationships by retaining an overall textual meaning. In the end, it may be more accurate to

address Yan Fu’s translation YF as an interpretative or an adaptive translation, where WN
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functions more as a source of inspiration for the work that he presents as his translation.

Written Style

Yan Fu was highly influenced by archaic language of earlier classics, but his contemporaries,
as well as modern scholars, have criticized his language as being incomprehensible. Yan Fu
blamed the level of difficulty in the arguments and the logic of the material he translated, and
not his written style or language. Further, he states that his translation was aimed at the
intellectuals of late Qing who were proficient in Classical Chinese, and not for the “school
children”. In a time when Vernacular Chinese became more common, Classical Chinese was
still used for all official business, and in that way he reached out to his intended audience, the
literary elite of the Chinese society. Further, I have also argued that Yan Fu used Classical
Chinese language in order to reduce the opposition to Western learning, and he employed the
principles of Chinese culture as a foundation reinforced with Western concepts. He concealed
unfamiliar Western concepts behind familiar, traditional Chinese language and terminology in
order to reach out to the people who made the decisions in the Chinese society. He states in
his preface that many of the Western ideas could in fact have their origin in China, and his
characteristic style of Classical Chinese was his way of guyiyouzhi #7 .45 2, an attempt of
familiarizing Western “barbarian” economic concepts in a conservative and traditional
Chinese society. But in this process he seems often to have lost so much of the intended

meaning of Adam Smith that his aims were badly served.

The language of YF, as we can see from the discussion and quotes in Part One and in the
translations in Part Two, is very demanding. Due to the difficult translations, and that it is not
always clear what Yan Fu really wanted to convey, it has been necessary in the back-
translations to interpret what he really meant through my own understanding of the text.
Several of the passages are notoriously difficult to understand, but I have tried to capture the
nuances of the terminologies to the best of my ability, by employing several dictionaries and
databases. Besides the difficult written language, it has been complicated to back-translate
also because of the additions, where there is no equivalent passage in the original to compare

it.
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As mentioned, literary Chinese language of late Qing is difficult to understand, and the hybrid
language of Yan Fu, his own personal style of wenyan 35, sometimes does not conform to
common rules of grammar and syntax of Classical Chinese. It is difficult to know whether
Yan Fu’s written style belonged to some kind of subgenre of wenyan 35 prevalent at the
time and in the environment in which he worked. In order to categorize a specific written
language or style, it requires certain criteria of syntax and grammar, and many of his
sentences do not follow any common explicit syntax of Chinese, providing assistance to us as
to how we should read his sentences. Yan Fu frequently attempts to copy the style of quite
archaic literary Chinese material, giving the text an often quite heavy and impenetrable

register, at times somehow impossible to follow.

To the extent that the back-translations are a faithful (in a general sense, and not in the Yan
Fu sense) and literal rendering of Yan Fu’s Chinese version, it becomes visible to what degree
Yan Fu may or may not have understood the concepts of WN. Passage I is very freely
translated, and he does not clearly grasp that the effects of the division of labour, is the
greatest improvement in the productive powers of labour. Further, he may not have
understood three important terms, namely ‘skill’, ‘dexterity’ and ‘judgment’. In passage II, he
has understood and explains clearly the main concept of ‘self-interest’, but he translates the
main term ‘self-interest’; ‘self-love” with si FA ‘selfishness’, hence distorting Adam Smith’s
main intention of a constructive self-interest of an individual, benefiting the society as a
whole. The same applies to his reference to ziyingzhichong H % 2 &% ‘self-seeking insect’ in
the same context. In passage III, it seems that Yan Fu does not firmly grasp the roles of the
town-corporations and the king, where Adam Smith discusses that they both attempt to reduce
free competition. In passage IV, Yan Fu has difficulties in understanding Adam Smith’s
reference to ‘those who live by wages’, which is reflected in his use of yonglii Jf§ % ‘wage
rate’ and yong {ifi ‘employee’ as two individual terms. Further, he has failed to preserve in his
translation that the demand for labour force cannot increase without the state capital first
increasing. In passage V, Yan Fu presupposes that if wealth shall increase, the “legislation
should be suitable”, which is not found in the original. Further, he states that the reason that
there are many poor countries and few wealthy countries is because of excessive squandering
of people, not conveying the intended meaning of Adam Smith. Moreover, he uses the term
mucai BEY in rendering ‘capital’, and without any further explanation of this somewhat

obscure neologism, readers may indeed have misinterpreted this important term. In passage
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VI, Yan Fu does not preserve the independence of the individual, where Adam Smith states
that the two branches of political economy both stands for enabling the people to provide for
themselves. Further, Yan Fu does not clearly describe Adam Smith’s perception of the
relations between the people and the state, which may have been influenced, not to say
polluted, by the semantic domain of guo |2 ‘state’. Hence the two political economic systems
may be understood as merely a state concern, and not for the people. In passage VII, Yan Fu
states that it is not the people or agriculture that is the problem for the lack of development in
China, but rather the frameworks and organization of the government. Adam Smith, on the
other hand, refers to the whole country, not only the government, when he says China has

long been stationary.

As we can see, Yan Fu has managed to capture some of the main concepts, though he may
have misunderstood essential factors contributing in understanding Adam Smith’s philosophy

as a whole. In the end there are too many distortions.

Additions and Deletions

According to Cheng-chung Lai, Yan Fu only translated 50-60% of WN. Yan Fu states in his
preface that he omitted certain sections of WN, but it becomes clear in my back-translations
that he also added information. Several of the translated passages are even longer than those
of in the English version. Comparing the length of pages of Classical Chinese text with an
English text or later translations written in Vernacular Chinese is indeed dubious, mostly
because of the short and condensed style of Classical Chinese, where one character may
express several words in English. But it is obvious that Yan Fu has deleted several sentences
or sections from the original. I have argued that one cannot base the length on number of
pages, but rather comparing sentences and the text as a whole, after one has translated the

text.

Yuanfu Today

When WN is discussed on a general basis in modern China, scholars refer to it as Guofulun
& 1, which is the title of all the later Chinese translations of WN, and never Yuanfu il .
This ultimately indicates that Yan Fu’s translation of WN may have been forgotten in terms
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of being an economic classic. I would dare the conclusion that this is due to the difficult and
isolated terminology created by Yan Fu, his style of translation, and the lack of clarity of
Adam Smith’s arguments in the Chinese garb made for them by Yan Fu. During my work on
the text, I have experienced that YF is definitely a difficult work to understand, and translate —
in this case back-translate — since Yan Fu’s coined terminologies are ambiguous and contains
nuances and meanings very difficult to decipher. And since his characteristic approach and
translation methods are difficult to understand, and may lack in precise definition, it is quite
clear that YF is a text that should be discussed further. In this thesis, we have back-translated
only a small part of this historically important text, but collecting knowledge from Chinese
historical scientific texts for the use in modern academia, there is all reason that we should
continue to study and discuss the contents and language of YF on a large scale with the aim of

understanding the processes of Westernization of modern China.
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APPENDICES:

1. Faksimile of passage I, II, III, IV, V, VI and VII (the passage translated will be
marked with red arrows)
2. Yan Fu’s introduction to Yuanfu

3. Wu Rulun’s foreword to Yuanfu
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